*/

* /e

*/0

Vv

* /0

v

v

*/

* /L

* /e

v

*

*/0

* /e

* /0

* /0

v

*/0

v

* /0

v

* /0

)
/2NN V2N V7N C2NY V2N Z2NY 2N 27N T2 Y2 2N T2 22N 72N 2N V2N V7N V2N V2N C2NY V7Y C2NY V7N

()

&

o\*

0

*

0

*

0

*

0

L J

0

*

Y2 V2N 2N 22N 7258 72N 22N V7N

O\* VvONVONVO

@

LJ

*

()

*

)

/RN V7NN C7NY V7N €7

X

¥

(2

4R

Thalathatul Usul

Taysirul Wusul
Explanation of

By

Dr. Abdul Muhsin bin Muhammad Al-Qaasim

at the Court of Appeals in Medina.

9523

\G?)

Gt

The Prophet’s Noble Mosque (Al-Masjid An-Nabawi Al-Sharif)
Imam and Deliverer of Sermons and the Head of Department

s

0

0

*

0

*

0

*

0

*

OO0

J

QA R KA QAR QA RS2 Q2 QA Q2 QA QAR

U

&

{’} QA RS2 QA2 Q2 QA Q2 Q2 QA2 Q2 QA2 Q2 QA2 QA2 Q2 Q2 Q2 QA2 Q2 Q2 QA2 Q2 QA2 Q2

¢

s

O

e

O

e

s

e

e

O

e

s

O

e

O

e

O

e

e

O

e

O

e



Taysirul Wusil
Explanation of
Thalathatul Usal






Taysirul Wusul
Explanation of
Thalathatul Usul

By
Dr. Abdul Muhsin bin Muhammad Al-Qaasim
The Prophet’s Noble Mosque (Al-Masjid An-Nabawi Al-Sharif)

Imam and Deliverer of Sermons and the Head of Department at the
Court of Appeals in Medina.



If the Imam of the Masjid wishes to read this book to the
congregation of the Masjid, or the head of the family wishes to
read it to his family, or others, then this book is divided into
sessions and each session will end with this sign: =

\

-~

You can access and download all the works of
the honorable Sheikh through the following link.

a-alqasim.com/books/

il
;lfv.:m
Op¢

e

ool

i



Introduction 5

Introduction

All praise is due to Allah, the Lord of the worlds, and may the
peace and blessings of Allah be upon our Prophet Muhammad, his
family and the entire companions.

Amma ba'd:!

Indeed, “Thalathata Al-Usoule” (The Three Fundamental
Principles) by the renovator Imam, Shaykh Muhammad Ibn Abdel-
Wahhab (may Allah have mercy upon him), are among the most
beneficial authored texts in the fundamentals of the religion of
Islam. Students of knowledge and the general public gave it the
attention of studying and memorizing, as it is a useful foundation
in Al- ‘Agidah “the Islamic Doctrine”, Allah endowed al-allamah al-
Imam Muhammad Ibn Abdel-Wahhab with excellent composition,
meticulous arrangement, powerful argumentation, eloquence and
clarity of expression. The Three Fundamental Principles cover all
aspects of this, as stated by the grandson of the author, Shaykh
*Abdul Rahman Ibn Hasan (may Allah have mercy upon him): “How
great is its benefit in its concise presentation for the seeker of
guidance”.?

In these principles are the foundational concepts that a person
must know, including the knowledge of the worshipper about
his Lord, some of the worship types commanded by Allah, the
knowledge of the worshipper about his religion, the ranks of the
religion, the pillars of each rank, the knowledge of the worshipper
about the Prophet (peace and blessings of Allah be upon him)
through a brief account of his life, and the wisdom behind his

! Translator’s note: “Amma ba'd” is a phrase used to separate between the
introduction that mostly precedes the real topic to be written on. It can be
translated as: “To proceed” or “To continue”.

2 Ad-durar Assaniyyah (4/338)

Topic “The
Three
Fundamental
Principles”
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mission, the faith of resurrection and accountability, and the
two pillars of “Al-Tawheed” monotheism - which are: rejecting
falsehood and believing in Allah -.

Due to its beneficial nature in the principle of Al- ‘Agidah “the
Islamic Doctrine”, Imam Shaykh Muhammad Ibn Abdel-Wahhab
(may Allah have mercy on him) used to teach these principles
to students and the general public. Shaykh *Abdul Aziz Ibn Baz
(may Allah have mercy upon him) said: “Imam Muhammad Ibn
Abdel-Wahhab (may Allah have mercy on him) used to teach these
principles to students and the general public for them to study and
memorize, establishing them firmly in their hearts as a foundation
of Al- ‘Agidah “the Islamic Doctrine”.! Shaykh Muhammad Ibn
Ibrahim Al al-Shaykh (may Allah have mercy on him) used to have
it read whiles he explains it every day.?

The “Thalathatul Ustil” was presented in three valuable treatises
by Imam Shaykh Muhammad Ibn Abdel-Wahhab (may Allah have
mercy on him) serving as foundational principles in religion. His
disciples compiled them as an introduction to the “Thalathatel-
Usoul”:

The first treatise emphasizes the obligation of knowledge,
acting upon it, inviting others to it, and patiently enduring harm
for its sake.

The second focuses on the Tawhid (oneness) of the lordship of
Allah, belief in the Prophet (peace and blessings of Allah be upon
him) and obedience to him, the Tawhid (oneness) of the divinity of
Allah, allegiance and disavowal.

The third elucidates the concept of monotheism and its
opposite.

Thus, the “Thalathatul Ustal” with the three treatises form a
comprehensive and enlightening foundation for monotheistic

! Explanation of “Thalathatul Ustl” by Shaykh ibn Baz (p 21)
2 Islamic verdicts and messages by his Shaykh Muhammad bin Ibrahim Al ash-
Shaykh (1/12)
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worshippers in the principles of the religion. Shaykh “Abdul Aziz
Ibn Baz (may Allah have mercy on him) said, “This is an important

” 1

treatise in Al- ‘Agidah “the Islamic Doctrine”.

Due to its significance, abundant benefits, and the Muslim’s
need for it, scholars urged leaders to mandate people to learn and
understand it. Shaykh *Abdul Rahman Ibn Hasan (may Allah have
mercy on him) said: “The ruler should command all teachers and
Masjid Imams to attend the sessions of those who teach them their
religion. They should read what our Shaykh (may Allah have mercy
on him) compiled in the ‘Book of Tawhid’ regarding the evidence
from the Quran and Sunnah, which distinguishes between truth
and falsehood. Indeed, he has put together in his concise book
enormous good. It encompasses sufficient evidence of Tawhid
which suffices who Allah has granted success. And clarifies the
evidence in exposing the unforgivable shirk “polytheism” by Allah,
and compels them to ask the public about the Three Principles with
their evidence and the Four Rules”.?

Shaykh Muhammad Ibn Tbrahim Al al-Shaykh (may Allah have
mercy upon him) wrote to Masjid Imams instructing them to teach
the congregation “Thalathatul Usal” and hold daily sessions to
question them about it. He (may Allah have mercy on him) said, “So
therefore, it is upon you - thus: Imams - to teach the congregation
the matters of the religion and inquire about it, as stated in
“Mukhtasru Thalathatul Usal”. Each Masjid’s Imam must inform
his congregation of this, hold daily sessions questioning them in it
about their religious matters, and teach them what they may not
be aware of in it”.?

Recognizing the importance of this treatise and its great
benefit, I have provided an explanation entitled “Taysirul Wusal:
An Explanation of the Thalathatul Usal” elucidating its meanings,

! Explanation of “Thalathatul Usal” by Shaykh ibn Baz (p 21)

2 Ad-durar Assaniyyah (4/338-339)

> Islamic verdicts and messages by his Eminence Shaykh Muhammad bin
Ibrahim Al ash-Shaykh (2/277)
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the public
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teach the
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outlining its structure, and supporting it with the statements of the
companions, successors, and the early generations of this Ummah,
citing the views of prominent scholars like Shaykh al-Islam Ibn
Taymiyyah and his student Ibn al-Qayyim (may Allah have mercy
on them).

I ask Allah, the Almighty, to make it beneficial and a source of
reward for us in the Hereafter. May Allah’s peace and blessings be
upon our Prophet Muhammad and his family and companions.

Dr. ‘Abdul Muhsin Muhammad al-Qasim
Imam and Preacher

in the Prophet’s Revered Masjid
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['lam - Rahimaka Allah ....oeeveveeveeeeeeeeeeeeeeeeeeeeeeeeeeans

Know - may Allah have mercy on you........ccoucevvvevrvrnnee.

The author (may Allah have mercy on him) commences the first Explanation of
epistle of the three that were issued under the title “Thalathatul Basmalah
Ustl” seeking assistance from Allah and invoking His name, the
Exalted. He states, I begin my composition with (Bismillah) (In the
name of Allah), following the example set by the Book of Allah “Al-

Qurédan”, and inspired by the Prophet (peace and blessings of Allah
be upon him) in his correspondences and letters.

The Majestic appellation (Allah) is a signifier for the Creator, the
Almighty, and it is the name from which all other names stem.

And (Ar-Rahman) is a name exclusive to Allah and is not
attributed to any other; it signifies the One characterized by vast
mercy.

And (Ar-Rahim) is a name of Allah, the Exalted, applicable to
Him as well as others, signifying the Possessor of continuous and
encompassing mercy. Ibn al-Qayyim (may Allah have mercy on
him) said, “Ar-Rahman denotes the quality inherent in Him, and
Ar-Rahim indicates its connection with the one receiving mercy”.!

The author (may Allah have mercy on him) says: (I'lam) (Know) The First
do not remain ignorant of the matters of the religion. I will mention Egiicjgl‘z;ers
important issues in the fundamentals of the religion for you, as necessary to
they deserve the utmost attention, and you to listen carefully to learnit
it. I pray upon you with mercy, saying: (Rahimaka Allah) (May
Allah have mercy on you) meaning, I ask Allah to bestow His mercy
upon you, enabling you to attain your goals, and safeguarding you

from harm. This is the habit of a sincere advisor, who invites you

U Bada-i'u Fawa-id (1/24)
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annahi yajibu ‘alayna ta'allumi arba’i masa-il: Al-tla: Al-
MU, et

that it is obligatory upon us to learn four matters: The
first is: The KNOWledge,......covvrvvrerrrrvverrrseeirrsseisisssisrssnienans

to guidance, prays for your well-being, so, he comibines teaching
with supplication. This reflects the benevolent care that the author
(may Allah have mercy on him) has for the believing worshippers
of Allah and his sincere advice and goodwill for the Muslims.

Know (Annaht yajibu) (that it is obligatory) a clear and definite
duty (‘Alayna) (upon us) we those who are assigned, both males
and females, young and old, (Ta'allumi) (to learn) and know (Arba'i
masa-il) (four matters) essential in religion, inclusive with it.

(Al-tl2) (The first) of these matters is: (Al-"ilmu) (the Knowledge)
which involves understanding guidance with its evidence. It
encompasses: knowing Allah, knowing his Prophet, and knowing
the religion of Islam.

The author (may Allah have mercy on him) specifically
emphasizes these issues, as they are the foundations upon which
Islam stands. And these are the questions that a person will be
asked about in his grave, and once a worshipper recognizes his
Lord, knows his Prophet (peace and blessings of Allah be upon
him), and understands the religion of Islam with evidence, then,
his religion is complete.

What is obligatory for a person, - such as the principles of
faith, the laws of Islam, the prohibitions to be avoided, and what
is needed in dealings, and other essential matters, which religious
duty cannot be fulfilled without it -. then it is obligatory to learn
it; that a worshipper may worship his Lord with insight, and draw
near to Him with evidence, and it is incumbent upon him to ask
scholars about what he is ignorant of about these matters. Imam
Ahmad (may Allah have mercy on him) said: “It is obligatory for a
person to seek knowledge that upholds their religion. When asked,



Introduction 11

like what? he replied: Things that a person is not supposed to be
ignorant about: his prayer, fasting, and similar obligations”.!

As for knowledge beyond what is needed for essential
obligations, - such as learning about laws of inheritance, and the
proper way to wash the deceased -; if someone competent fulfills
these obligations, the sin is lifted from the rest. s

! Al-Fur@' by Ibn Muflih (1/525)



Knowing Allah

The reward of
knowing Allah

12 Taysirul Wusil Explanation of Thalathatul Ustl

Wa huwa: Ma'rifatu Allah,....coeeeeeeeeeeeeeeeeeeeeeeeeeeen,
That is: to know Allah, ....cceeeveeeeeeieeeeieeeeeeeeees,

(Wa) (And) the knowledge that is obligatory for us to learn (Huwa:
ma rifatu Allah) (is knowing Allah). And that is for the worshipper
to know his Lord through what He has described Himself in His
Book “Qurdan”, and what His Messenger (peace and blessings of
Allah be upon him) has described Him with, in terms of His names,
attributes, and actions.

And knowing Allah is one of the crucial aspects of the religion,
and ignorance of Him, glorified is He, constitutes a deficiency in
matters of the religion. Ibn al-Qayyim (may Allah have mercy on
him) said, “Allah, the Most High, has censured those who do not
honor Him the way He deserves, and do not recognize Him the way

” 1

He deserves, nor describe Him as He deserves”.

A person cannot truly adhere to the correct religion except
by knowing his Lord. This is why the foundation of the call of the
Messengers (may peace and blessings of Allah be upon them) was
to acquaint people of Allah, with His names, attributes, and actions.
Ibn al-Qayyim (may Allah have mercy on him) said, “The key to
divine calling is knowing the Most High Lord”.?

Whoever treads the path leading to Allah, the Most High, walks
the path of knowing Him. The more the one knows Allah, the more
he glorifies Him in his heart. Those who know Allah inevitably
love Him. Ibn al-Qayyim (may Allah have mercy on him) stated,
“Whoever knows Allah through His names, attributes, and actions
will undoubtedly love Him”.?

And knowing Allah and singling Him out for worship is the
source of happiness in the two worlds. Shaykh al-Islam Ibn
Taymiyyah (may Allah have mercy on him) said, “The pleasure, joy,

! Madarij Assalikin (2/495)
2 Sowa- iqul Mursalah (1/151)
3 Madarij Assalikin (3/17)
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wama rifatuNabiyyih, wama’rifatu dinil Islambil-adillah.

and to know His Prophet, and to know the religion of
Islam with proofs.

delight, good times, and the indescribable bliss, are all found in the
knowing Allah, - the Most High and Glorified is He -, worship Him

71

alone, and belief on Him”.

(Wa) (And) among the obligatory knowledge for the individual
to seek is: (ma'rifatu Nabiyyihi) (knowing His Prophet) Muhammad
(peace and blessings of Allah be upon him). For He serves as the
intermediary between us and Allah in conveying the message of
Allah, and knowing him necessitates accepting and complying
with what He brought from Allah, including guidance and the true
religion.

(Wa) (And) among the obligatory knowledge for the individual
to seek is: (ma'rifatu dinil Islam bil-adillah) (knowing the religion
of Islam with its evidence) from the Quran and the Sunnah. This is
because Islam is the religion by which Allah is worshipped, knowing
and practicing it is a means to enter paradise. Ignorance of it and
neglecting it are causes for entering the Hellfire. Ibn al-Qayyim
(may Allah have mercy on him) said: “The perfection of a person
revolves around two principles: knowing the truth from falsehood,
and hanging on the truth over falsehood. Likewise, the variations
in the ranks of people with Allah in this world and the Hereafter,
are only based on their differences in these two matters”.?

Knowing Allah, knowing His Prophet (peace and blessings of
Allah be upon him), and knowing the religion of Islam, are the first
things a person will be asked about in the grave, as mentioned in
the hadith narrated by Al-Bara-a Ibn "Azib (may Allah be pleased
with him), hadith traced directly to the Prophet, where it is stated:
“Two angels will come to him, - thus the believer - make him sit
up, and ask him, Who is your Lord? He will reply: My Lord is Allah.

! Majma-"ul Fatawa (28/31)
2 Al-Jawabul Kafi (p 99)

Knowing the
prophet (peace
and blessings
of Allah be
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They will then ask him: What is your religion? He will reply: My
religion is Islam. They will further ask him: Who is this man who
was sent among you? He will reply: He is the Messenger of Allah
(peace and blessings of Allah be upon him) Narrated by Ahmad.*

And whoever knows well these principles with their evidence,
it is likely that he will be steadfast when questioned by the two
angels in his grave. It is confirmed in an authentic hadith that
some people might respond with uncertainty, saying, “Haah, haah,
I don’t know”. Narrated by Ahmad.?

Andif alayperson believes in the Oneness of Allah, rejects what is
worshipped but Allah, he is considered a Muslim, even if he does not
know the detailed evidence, Shaykh *Abdullah Ibn *Abdul Rahman
Abi Batyin (may Allah have mercy on him) stated: “Every individual
is obliged to have knowledge of Tawhid (monotheism), and the
pillars of Islam with evidence, and imitation (blind following) in
this matter is not permissible. However, if a layperson who does
not know the evidence believes firmly in the Oneness of the Lord,
Glorified is He, believes in the message of Muhammad (peace and
blessings of Allah be upon him) and believes in resurrection after
death, paradise and hellfire, and considers these polytheistic acts
performed during these situations as invalid and misleading, then
if he holds this belief with certainty with no doubts, so, he is a
Muslim, even if he cannot express it with evidence; because most
Muslims, even if taught the evidence, often, they do not understand
the meaning”.?

The pursuit of seeking knowledge; for the sake of knowing
Allah, knowing His Prophet, and knowing the religion, are among
the greatest of acts of worships, and it is superior to voluntary
acts of worship. Az-Zuhriy (may Allah have mercy on him) said,

1 No. (18832)
2 Check in the previous foot note
3 Ad-durar As-saniyyah (4/339)
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“Allah is not worshipped with anything more superior than with
knowledge™. Imam Ahmad (may Allah have mercy on him) stated,
“Seeking knowledge - for those who have sincere intention - is
the best of deeds”.? Knowledge is the prophetic legacy, the light
of hearts, and its possessors are the people of Allah and His party.
They are the most deserving and closest to Him, the most fearful of
Him, and the ones with the highest status.

Knowledge is among the most excellent deeds. Imam Ahmad
(may Allah have mercy on him) said, “Nothing equals knowledge”.?
Ibn Al-Qayyim (may Allah have mercy on him) stated, “It (referring
to Islamic knowledge) is the life of the hearts, the light of the
insights, the healing of the chests, the gardens of the intellects,
the delight of the souls, the companions for those who feel lonely,
the guide for those in confusion, it is the scale by which words,
deeds and circumstances are measured, the means by which Allah
is known and worshipped, stated and worshipped alone, praised
and glorified. Through it, the seekers find their way to Allah, the
travelers reach their destination to Allah, through its door, those
seeking Allah entered, through it the laws and rulings are known,
the lawful is distinguished from the unlawful, family ties are
maintained, and it serves as an Imam while action is the led, it is
the leader while action follow it. It is a companion in isolation, a
conversationalist in solitude, a comforter in loneliness, a resolver
of doubts, and the richness that leaves no poverty for those who
obtain its treasure”.*

People’s need for knowledge is more critical than their need for
food and drink. Imam Ahmad (may Allah have mercy on him) said,
“People are more in need of knowledge than they are of food and
drink, because a person needs food and drink once or twice a day,

Hilliyatul awliyaa-i by Na'im (3/365)

Explanation of “Muntahal Iradat by Al-Bihiiti (1/236)
Al-Adabush-Shari-"ah by Ibn Muflih

Madarijus Salikin (2/46)

S
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but his need for knowledge is count of his breath”.!

The pursuit of knowledge is preferred over jihad for the sake of
Allah, Tbn Abbas (may Allah be pleased with them both) said: “Early
morning and evening spent in learning knowledge are better with
Allah than jihad for the sake of Allah, the Exalted and Majestic”.?
Imam Ahmad (may Allah have mercy on him) said: “Learning and
teaching knowledge are better than jihad and other acts”.?

Imam Abl Hanifa and Imam Malik (may Allah have mercy on
them) said: “The best of what you can voluntarily do, is to seek
knowledge and teach it”.* Ibn Al-Qayyim (may Allah have mercy
on him) stated, “The pens of scholars do not equal anything except
with the blood of martyrs”.*

Knowledge is the best use of time, the most valuable investment
of breaths, and the devotion of effort. Al-Nawawiy (may Allah have
mercy on him) stated: “The consensus of the early generation
scholars agreed that preoccupying oneself with knowledge is
superior to engaging in voluntary acts of worship, likewise, prayers,
fasting, glorification of Allah and other voluntary physical acts”.®
Ali Tbn Abi Talib (may Allah be pleased with him) said:

“Live with knowledge and do not seek an alternative
For people are dead, but the people of knowledge are alive”.”

The advice of the scholars is to equip oneself with knowledge.
Ibn Al-Jawziy (may Allah have mercy on him) said: “I continuously
urge people to seek knowledge, that knowledge is the light to be

Madarijus Salikin (2/470)

Al-Firdaus bima’tharil khitab (3/109), No. (4303)

Al-Insdf by Al-Murdawiy (2/162)

Minhajus Sunnah (6/75)

Al-Furtsiyyah by Ibn Al-Qayyim (p 157)

Al-Majmi" (4/6)

Al-Fagihhu wal Mutafaqqahu by Al-Hkatib al-Bagdadiy (2/151)

N o oA W N e
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followed as a guide in the darkness of life”.! And happiness is in
knowledge. Ibn al-Qayyim (may Allah have mercy on him) stated:
“All happiness is in knowledge and what it entails. Allah guides
whom He wills, and there is no preventer for what He gives, nor
is there a giver for what He withholds. Most people shy away
from acquiring this happiness due to the difficulty of its path, the
bitterness of its beginnings, and the effort required to attain it. It
is not attained except with a pass-way of fatigue. It can only be
obtained through sheer diligence”.?

Allah commanded His Prophet (peace and blessings of Allah
be upon him) to seek an increase of knowledge, as He, the most
Exalted and Majestic, said:

dlle 33 &5 Bsp

{And say, My Lord, increase me in knowledge}. And whoever
Allah intends good for, He grants him understanding of the religion.
The Prophet Muhammad (may peace and blessings of Allah be upon
him) said, “When Allah intends good for someone, He bestows upon
him understanding of the religion” (Agreed upon).’

Whoever understands that life is a race and an opportunity to
accumulate virtues, and the more he elevates in knowledge and
deeds, the more his status increases in the home of recompense,
so, one should seize every moment, not wasting any time. And he
should strive to attain every virtue available to them. If blessed
with success in this pursuit, one should innovate their time with
knowledge, endure patiently through every trial and poverty until
they achieve their goals. Ease is not attained through idleness. Al-
Fudayl Ibn'lyad (may Allah have mercy on him) said:

! Ahkamu Annisa-i by Ibn al-Jawziy (p 8)

2 Miftahu Dar Assa*adah (1/111)

> Al-Bukhari, Book of Knowledge, chapter: When Allah wishes good for a
person, He bestows upon him the understanding of the religion, No. (71).
And Muslim, Book of Zakat, chapter: Prohibition of requesting, No. (1037),
from Hadith of Mu'awiyah bin Abu Sufyan (may Allah be pleased with them).
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“Work for yourself before death, earnestly striving
For indeed profit and loss are found in one’s actions”.!

And he should be sincere in his quest for knowledge, acting
upon it. Whoever misses out sincerity (in his quest for knowledge),
for that is wasting of time, and fails to earn reward. And whoever
fails to act upon it; surely, that strengthens evidence against him
and punishment for him.

The term “knowledge” here refers to religious knowledge that
informs one of their religious obligations, where there is no life for
him except with it, as it is the means to fear Allah. Allah, glorified
is He, said:

@

G4 o 15 Bl stie 30 461 22 WO

{Iitis only those who have knowledge among His servants who fear
Allah}. Ibn Al-Qayyim (may Allah have mercy on him) said: “Allah is
not worshipped, praised, and glorified except through knowledge.
The superiority of Islam over other religions is known only through
knowledge. The distinction between the lawful and the unlawful is
known only through knowledge. Islam is not considered superior
over other religions except through knowledge”.? The guidance to
Allah and Paradise is none other than through the Book “Al-Quraan”
and the Sunnah. The righteousness of the servants in their worldly
and afterlife affairs is only through knowledge of Allah.

In ignorance and neglect of knowledge, blessings are lost, and
calamities ensue. Ibn Al-Qayyim (may Allah have mercy on him)
said: “The ruin of the world is only through ignorance, and its
construction is only through knowledge. When knowledge appears
in a city or a place, evil diminishes among its people. When
knowledge is concealed, evil and corruption emerge”.?

! History of the City of Dimishq by Ibn *Asakir (48/451)
2 Miftahu Dar Assa*adah (1/314)
3 TI'lamul Muwaqqga'in (2/257)
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Therefore, it is incumbent upon the intelligent individual not
to waste the moments of his life, except in the pursuit of beneficial
knowledge.
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Ath-thaniyah: Al-"amalu bihi.
The Second: to act upon it (the knowledge).

(Ath-thaniyah) (The second) matter that is obligatory for us to
learn is: (Al-"amalu bihi) (to act upon it) thus: upon the knowledge.
This means that action is the fruit of knowledge, and it is one of the
means to firmly establish it. Some of the early predecessors said,
“We used to seek assistance in memorizing Hadith by acting upon
it”.!

Whoever acts upon the knowledge he possesses, Allah preserves
his knowledge and rewards him with additional knowledge that he
did not know. Also acting upon knowledge increases faith, Allah,
glorified is He said:

oS 1015 b 2h3) sl alh
{And those who are [rightly] guided - He increases them in
guidance and gives them their righteousness}. Ash-Shawkaniy (may
Allah have mercy on him) explained, “He, the Exalted, increases
them in faith, knowledge, and insight in the religion”.? Success
is achieved by combining knowledge and action. An-Nawawiy
(may Allah have mercy on him) said: “Wisdom: is the knowledge
that encompasses knowing Allah, with penetrating insight, self-
discipline, implementing the truth for action, avoiding its opposite,

and the wise person is the one who achieves this”.?

Whenapersonacts upon theirknowledge; by maintaining Allah’s
obligations, observing voluntary acts such as Sunnah prayers and
Witr, reciting the Quran, and seeking forgiveness during the last
part of the night, and designate a time seated in the Masjid for
remembrance (of Allah) - and the best time for that is after Fajr
prayers to sun rise. He should avoid gatherings of frivolity and
heedlessness, staying away from those who engage in backbiting
and idle talk, and guarding his tongue from unnecessary speech,

U Iqtida-ul Ilmil *Amal by al-Khatib al-Bagdadiy (p 90)
2 Fathul Qadir (5/35)
3 Al-Minhaj, explantion of Sohih Muslim bin Al-Hajjaj (2/33)
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then, he has truly worked with his knowledge. Whoever does not act
upon his knowledge, the joy of knowledge and fear are prohibited
from him, and Allah is close to depriving him of what he gained
of knowledge. They are almost on the verge of becoming like the
ignorant. Fudayl Ibn'lyyad (may Allah have mercy on him) said,
“The scholar remains ignorant until he acts upon his knowledge.
Once he acts upon it, he becomes a scholar”.!

For those who do not act upon their knowledge, their knowledge
becomes a regret for them on the Day of Judgment. The Prophet
(peace and blessings of Allah be upon him) said, “The feet of the
servant will not move even a step, on the Day of Resurrection until
he is asked about his life, how he spent it, his knowledge, how he
acted upon it, his wealth, where he earned it, and how he spent it,
and his body, in what way he utilized it”. Narrated by Tirmidhiy.?

One who possesses knowledge but does not act upon it, is worse
than an ignorant person, and is among the three who will be nailed
with the fire on the Day of Resurrection.’ Ibn Raslan (may Allah
have mercy on him) expressed this in poetry:

“He who possesses knowledge but does not act upon it
Will be tormented before the worshipers of idols™

Whoever knows a certain matter, it becomes a point on him
(he will be judged up-on it), even if he is not among the scholars.

! History of the City of Dimishq by Ibn *Asakir (48/427)

2 Chapters of the features of the Day of resurrection, chapter of the Day of
resurrection, No. (2417). From the Hadith of Abl Barzah al-Aslamiy (may
Allah be pleased with him), and he said: “This Hadith is good and sound”.

3 And they are: The warrior, seeker of knowledge, the one who spends his
money, those whose intention was not for Allah’s sake, but for the sake of
praises from people. Referenced by Muslim: The Book of Leadership, Chapter:
the one who fights for the sake of eyes and ears of people, he deserves
Hellfire, No. (1905), from the Hadith of AbG Hurayrah (may Allah be pleased
with him).

4 Az-Zubadu by Ibn Raslan (p 1)

He who do not
act upon their
knowledge
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The Prophet (peace and blessings of Allah be upon him) said, “The
Quran is a proof for or against you”. Narrated by Muslim.!

Actingwithout ~ One who acts without knowledge resembles the Christians, and
knowledge - o6 who knows but does not act resembles the Jews. The true scholar

is the one who acts upon his knowledge, even if his knowledge is

limited. The goal of Islamic law in acquiring knowledge is to act

upon it, leading to fear of Allah and drawing closer to the Creator. s

' The Book of Purity, Chapter: the Virtue of Ablution, No. (223), from the
Hadith of Abh Malik al-Ash-‘ariy (may Allah be pleased with him)
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Ath-thalithatu: Ad-Da*watu ilayhi.
The Third: the invite to Him, the Exalted and Majestic.

(Ath-thalithatu) (The third) matter that is obligatory for us to The third
learn it and to act upon it is: (Ad-Da'watu ilayhi) (the invite to Him) ﬁiftle;glst .
the Most High, and to teach people, guide them and advise them.  Ajan

Inviting to Allah, the Exalted, is among the greatest deeds, and it

is the path of the prophets. Allah, the Most High, said,
RN P I W
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{Say, this is my way I invite to Allah, with insight I and those
who follow me. And exalted is Allah; and I am not of those who
associate others with Him}. Ibn Kathir (may Allah have mercy on
him) said, “Allah commands His Messenger for Mankind and Jinn,
to inform people that this is his way, meaning his path, method and
tradition. It is the invitation to testify that there is no deity except
Allah, alone, without partner. He invites to Allah with insight,
certainty, and proof, as He and all who follow him invite to what

the Messenger of Allah, peace be upon him, invited to, with insight,
certainty, and rational and legislative proof”.!

The words of the caller are the best and purest in the sight of The best words
Allah. Allah, the Exalted, said:
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{And who is better in speech than one who invites to Allah and
does righteousness and says, Indeed, I am of the Muslims}. When a
Muslim knows his Lord, his prophet (peace and blessings of Allah
be upon him), and his religion, and Allah grants him success in that;
then it is upon him to strive to save others by inviting them to Allah,
the Most High. Shaikhu Al-Islam Ibn Taymiyyah (may Allah have
mercy on him) said, “The purpose of prophetic calling, indeed, the
purpose of the creation of beings, the revelation of scriptures, and

U Tafsirul Qur'an al-"Azim (2/766)
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the sending of Messengers; is that the religion should be entirely
for Allah, and it is to invite the creation to their Creator”.!

The highest ranks of inviting [to Allah] are: calling to Tawhid
(monotheism) and rejecting polytheism. For indeed, there is no
prophet sent to his people except that he invited them to obey
Allah, and to single Him out in worship, and he forbade them from
polytheism and its means and things that might lead to it. Then,
the preacher begins after that with what is most important, then
more important among the obligations of Islam, bringing wisdom
along with him in every word and action, in accordance with the
saying of Allah:

§heal o I Faors Ted T amedlh 1k a5z 06300
{Invite to the way of your Lord with wisdom and good instruction,
and argue with them in a way that is best}.

Whoever engages in inviting to Allah - sincerely for Allah,
following the guidance of the Prophet (peace and blessings of Allah
be upon him) - truly belongs to the followers of the prophets. Shaiku
Al-Islam Ibn Taymiyyah (may Allah have mercy on him) said: “The
inheritors of the prophets and successors of the messengers, are
those who uphold the religion in knowledge, action, and calling
to Allah and His Messenger. These are truly the followers of the
Messenger, and they are like the good sect on earth, which purifies
itself and people purify through it”.?

The rewards of the preacher to Allah continue through the
ages. The Prophet (peace and blessings of Allah be upon him) said:
“Whoever invites to guidance, will have a reward similar to that of
those who follow him, without reducing from their rewards in any
way. And whoever invites to misguidance, will have a burden of
sin similar to that of those who follow him, without reducing from

! Majma-"ul Fatawa (2/464)
2 Majmi-"ul Fatawa (4/92)
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their burdens in any way”. (Narrated by Muslim)*

Striving for the guidance of creation is better than adorning
life. The Prophet (peace and blessings of Allah be upon him) said
to Ali Ibn Abi Talib (may Allah be pleased with him): “That if Allah
guides only one person through you, is better for you than having
the most valuable of worldly possessions.” (Agreed upon)?

The purpose of the prophets is to guide people to know Allah,
the Almighty and His worship, which leads to ultimate happiness
in the Hereafter. Shaikhu Al-Islam Ibn Taymiyyah (may Allah have
mercy on him) said: “The scholars are the heirs of the prophets, it
is their responsibility to explain what the Messenger (peace and
blessings of Allah be upon him) brought, and refut anything that
contradicts it.”?

The need of the creation for preaching and insight in religion,
is greater than their need for food and drink. Shaikhu Al-Islam Tbn
Taymiyyah (may Allah have mercy on him) said: “Souls are more in
need of knowing what the Messenger (peace and blessings of Allah
be upon him) brought and following it, than they are of food and
drink. For if this being neglected, death occurs whiles still alive,
and this will lead to the punishment to occur”.!

Inviting to Allah has wide-ranging aspects: likewise, teaching,
guiding the disobedient, alerting the heedless, advising, directing,
and guiding towards goodness - all of these are aspects of inviting

! The Book of Knowledge, Chapter: whoever sets a good or bad tradition and
whoever calls to guidance or misguidance, No. (2674) from the Hadith of Abi
Hurayrah (may Allah be pleased with him).

2 Al-Bukhari, Book of the Virtues of the Companions, Chapter: Maaqib Ali inn
Ab Talib al-Qirsil Hashimiy Abfi Hasan (3710). Muslim, Book of the Virtues of
the Companions, Chapter: Virtues of Ali ibn Abti Talib (may Allah be pleased
with him), No. (2406) from the Hadith of Sahl ibn Sa-ad (may Allah be pleased
with them).

*  Majmi-"ul Fatawa (27/316)

4 Majmi-"ul Fatawa (1/5)
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to Allah. The Prophet (peace and blessings of Allah be upon him)
said: “Whoever guides someone to goodness, will have a reward
like the one who does it.” (Narrated by Muslim)!

And whoever turns away from teaching others and guiding them,
and neglects teaching them, has exposed himself to punishment.
Allah, the AlMighty said:
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{Indeed, those who conceal what We sent down of clear proofs
and guidance after We made it clear for the people in the Scripture
(Al-Qurdan) - those are cursed by Allah and cursed by those who
curse. Except for those who repent and correct themselves and
make evident (for others) [what they concealed]. Those - 1 will
accept their repentance, and I am the Accepting of repentance,
the Merciful}. Tbn al-Mubarak (may Allah have mercy on him)
said: “Whoever is stingy with knowledge will be tested with three
things: either he will die and his knowledge will disappear, or he
will forget it, or he will follow the ruler - meaning, if the ruler
invites to falsehood”.?

Therefore, it is obligatory upon every Muslim to call to Allah, to
advise the negligent, and to strive for the reform of society, each
according to his ability.

! Book of Leadership, Chapter: Virtue of aiding the invader to the path of Allah,
No. (1893), from the Hadith Abi Mas-'iid al-Ansdriy (may Allah be pleased
with him).

2 Al-Madkhal ila Sunanil Kubra by Bayhagiy, No. (586)
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Arrabi‘atu: Assobru “alal adha fihi.

The Fourth: patience with the harm received due to its
course.

(Arrabi‘atu) (The fourth) matter among the issues that we must
know and act upon is (Assobru “alal adha fihi) (patience with the
harm received due to its course), meaning: in the sight of Allah, the
Most High and Majestic.

Indeed, the field of the preacher is the hearts of men people,
which are diverse and varied, just as their appearances and forms
differ. Whoever takes up the call of Islam and invites people to it
has undertaken a great mission, and has assumed the position of
the Messengers in inviting to Allah. The preacher stands between
people and their desires, inclinations, and false beliefs. They may
harm him, so, he should endure and seek reward for that. Imam
Malik (may Allah have mercy on him) said: “Do not praise anyone,
whom has not been tested and harmed due to this matter (inviting
to Allah)”.!

Patience is the steadfastness of the heart in times of disturbance,
and the entire religion is in need of patience.

The origin of this word is: restraint and confinement. So, patience
is restraining oneself from despair, the tongue from complaining,

and the limbs from striking the cheeks and tearing garments, and
the like.

As for its reality, it is a virtuous trait, which prevents one from
doing what is ugly and unpleasant. It is a strength among the
strengths of the soul, by which its affairs are rectified. Shaykh al-
Islam Ibn Taymiyyah (may Allah have mercy on him) said: “Guidance
is not attained except through knowledge, and righteousness is not
attained except through patience”.?

With patience and certainty, leadership in religion is attained.

! Majmi-"ul Fatawa (4/50)
2 Majmi-'"ul Fatawa (10/40)
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Shaykh al-Islam Tbn Taymiyyah (may Allah have mercy on him)
said: “Whoever is given patience and certainty, Allah will make him
a leader in the religion”.!

So be steadfast in inviting to the religion of Allah with wisdom,
even if you are harmed. For the harms endured to the caller to
goodness, are from the universal laws of Allah. Allah said to His
Prophet:

it e 5 L A s i s o3 g i 35
{And certainly messengers were denied before you, but they
were patient over the denial and harm affected them, until Our
victory came to them}.

The messengers were harmed by speech and action. Allah, the
Most High and Majestic, said:

oS s W G i yn ol 855 5 5 25, Bt 3

{And certainly, messengers were denied before you, but those
who mocked them were enveloped by that which they used to
ridicule}. Indeed, among them those who were killed. Allah, “who
is Perfect in every way” said:
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{So whenever there came to you a messenger with what your
souls did not desire, you were arrogant, and a party [of messengers]
you denied and another party you killed}.
Whoever does same as the messengers did, will receive what
they received. Allah “who is Perfect in every way”, said:
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{And thus We have made for every prophet an enemy - devils

from mankind and jinn -, inspiring to one another decorative
speech in delusion}. With patience and Allah-consciousness, the

! Majmi-"ul Fatawa (6/215)
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plots of the enemy do not harm. Allah, the Most High, said:

§5.4 5l Bl 5 s 2hLS 2t VS s olsh
{And if you are patient and fear Allah, their plot will not harm
you at all. Indeed, Allah is encompassing of what they do}.

There is no escape from the trials faced by the caller to Allah.
A man asked Imam Ash-Shafi'i (may Allah have mercy on him)
saying: “O Aba ‘Abdellah! Which is better for a man: to be given
power or to be tested?” Ash-Shafi'i said: He is not given power,
until he is tested. Indeed, Allah tested Nah, Ibrahim, Misa, “Isah,
and Muhammad - may Allah’s blessings and peace be upon them all
-. When they showed patience, He granted them power. So let no
one think that they can escape from pain altogether”.!

Whoever is accustomed to patience, his enemy fears him, and
whoever is weak in patience, his enemy has a hand upon him.
Therefore, let the Muslim be steadfast in patience, and trust in the
reward from Allah, for whoever trusts in the reward will not be
harmed by adversity.

The believer’s ambition is to perform what he is commanded, to
avoid what is forbidden, and to endure what is decreed.

If one does not endure, he falls into what Allah has forbidden
him, or abandons what Allah has obligated him. s

! Al-Fawa-id by Ibn al-Qayyim (p 407).
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Patience is among the most important tasks, for one who has
knowledge, acts upon it, and invites to Allah. If one does not have
patience, they are trivialized by those who lack certainty. Allah,
who is perfect in every way, said:
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{So be patient. Indeed, the promise of Allah is true and don’t let
those who are not certain in faith disquiet you}. Allah commanded
the Messengers to adorn themselves with patience. He, the Most

High and Majestic, said:
68 gt V3 228 5o 5 2 8 5000
{So be patient, as were those of determination among the
messengers, and do not be impatient for them}.

Among patience is: enduring harm, suppressing anger, and
pardoning people. Among the reasons for success is: patience in
teaching others, and exerting effort sincerely for their benefit.
When adversities intensify, victory is near. The Prophet (peace and
blessings of Allah be upon him) said: “And indeed, victory comes
with patience”. Narrated by Ahmad.! Ali Ibn Abi Talib (may Allah
be pleased with him) said: “Patience is a mount that does not falter,
and contentment is a sword that does not dull”.?

Victory is not exclusive to a person prevailing in their life, and
witnessing the fulfillment of their call. Rather, victory can occur
even after one’s death, by Allah instilling acceptance of what he
invited to in the hearts of His creation, and by them embracing and
adhering to it.

The patient one is successful a winner in both this world and the
Hereafter, because he has obtained Allah’s support. Allah, the Most
High, says:

' No. (2849) from the hadith of ibn *Abbas (may Allah be pleased with them)
2 Muhadaratul Adabiyya by Abii al-Qasim al-Asfahaniy (2/524)
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& n f,a.\\ & &l &1y
{Indeed, Allah is with the patient}. Ibn Al-Qayyim (may Allah
have mercy on him) said: “The scale is carried by following the
truth, being patient upon it, spending it when asked, and taking it
when exerted”.!

Success is dependent on patience and Allah-consciousness.
Allah, who is Perfect in everyway, says:
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{0 you who have believed, persevere and endure and remain
stationed and fear Allah that you may be successful}.

Allah has promised the patient ones with three things, each of
which is better than what the people of this world vie for. He, who
is Perfect in everyway, says:
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{Who, when disaster strikes them, say, ‘Indeed we belong to
Allah, and indeed to Him we will return. Those are the ones upon
whom are blessings from their Lord and mercy. And those are the
[rightly] guided}. Attaining paradise is only for the patient ones.
Allah, the Most High and Majestic, says:
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{Indeed, 1 have rewarded them this Day for their patient
endurance, that they are the attainers [of success]}.

Achieving these four matters - knowledge, acting upon it,
inviting to it, and patience - is among the greatest struggles of the
soul for its own rectification, and the rectification of others. Ibn Al-
Qayyim (may Allah have mercy on him) said: “The struggle of the
soul is of four ranks:

! Ijtima ul Juytsh al-Islam (p 78)
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The first: is struggling against it to learn guidance and the
true religion, for there is no success or happiness in its life and its
afterlife except through it. If it misses this knowledge, it will be
wretched in both abodes.

The second: is struggling against it to act upon the knowledge
after acquiring it, for mere knowledge without action, not only it
does not benefit the soul, but also it could harm it.

The third: is struggling against it to invite to it, and to teach it
to those who do not know it, for otherwise one would be among
those who conceal what Allah has revealed of guidance and clear
evidence, and their knowledge does not benefit them, nor does it
save them from the punishment of Allah.

The fourth: is struggling against it to endure the hardships
of inviting to Allah, and enduring the harm from creation, and
bearing all of that for the sake of Allah. When one completes these
four levels, they become among the true ascetics (people who are
so near to Allah)”." s

! zadul Ma-ad fi Hadyi Khayrul ‘1bad (3/10)
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Wad-dalilu qawluhii Ta-"ala: Bismillahir Rahmanir Rahim
{Wal ‘asr % Innal insana lafi khusr # Illal ladhina amana.....
And the evidence is His saying, the Exalted: In the Name
of Allah, the Entirely Merciful, the Especially Merciful. {By

the time, indeed mankind is in utter loss, except those
who have belieVed.......coovveeeieieeeeieeseeeeeeseeeeeseeeseene

(Wad-dalilu) (And the evidence) that we must learn the four
matters: - which are: knowledge, acting upon it, inviting to it, and
patience in adversity - is:

(His saying, the Exalted: In the name of Allah, the Entirely
Merciful, the Especially Merciful) which comes as an opening
invocation for the surah.

({wal “asr}) (By the time) where He, the Exalted, swears by time,
which is the period during which profits and righteous deeds for
the believers are acquired, and it is a time of misery for those who
turn away. Indeed, time is where individuals deposit their deeds,
and it contains lessons and wonders. Allah, Glorified and Exalted
is He, has his own absolute will to swear by whatever He wills of
His creation, for He, Glorified is He, is the Truthful even without
swearing, but He swears to emphasize the importance of the
subject matter.

({Innal insana}) (Indeed, mankind) meaning: the human kind in
this life, ({laff khusr}) (is in utter loss) meaning: in loss, ruin, and
deficiency. And the loser is the opposite of the gainer, and there
are various levels of loss. It could be absolute loss, such as the case
of one who loses both this world and the Hereafter, missing out
on bliss and deserving punishment. It could also be partial loss in
certain aspects but not in others, and thus Allah has generalized
loss for every human.

({111a}) (Except) for those who Allah exempts from this chapter
among those describe with four qualities. Which are:

Faith in Allah, as He, who is Perfect in everyway, says: ({Alladhina
amant}) ({Those who have believed}) emphasizing their faith in

Evidence of the
fourth matters

Significance
of faith over
knowledge
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wa “amilus solihati wa ta wasow bil haqqi wa tawasow

bissobr}.

and done righteous deeds, and exhort one another to the
truth and exhort one another to patience}.

their hearts, for faith cannot exist without knowledge, as it is a
branch that cannot be complete without it.

{(wa amilussolihat}) (and donerighteous deeds) with theirlimbs,
abundantly and sincerely, following the guidance of the Prophet
(peace and blessings of Allah be upon him). This encompasses all
apparent and hidden acts of goodness related to the rights of Allah,
and the duties and recommended acts towards His worshippers.

{(wa ta wasow}) (and exhort) meaning: commanded, advised
and exhorted each other {(bil haqq}) (to truth) which is faith and
righteous deeds. This means advising one another, urging and
encouraging each other towards it.

{(wa ta wasow}) (and exhort) meaning: reminded each other
{(bissobr}) (to patience) in the face of afflictions, fate, and harm
from those they enjoin to good and forbid from evil. So, they endure
the harm inflicted upon them, endure in obedience to Allah, and
persevere in abstaining from disobedience to Allah.

Whoever possesses these qualities has avoided loss, and being
among the successful worshippers of Allah. Thus, by adhering to
the first two matters - which are: faith and performing righteous
deeds - the worshipper perfects himself, and with the last two
matters - which are: advising to truth and patience - perfects other
than him. By completing the four matters, the worshipper is saved
from loss and attains great reward.

The entire religion consists of faith, performing righteous
deeds, inviting to truth, and patience. Ibn Al-Qayyim (may Allah
have mercy on him) said: “The predecessors unanimously agreed
that one is not worthy of being called as a scholar, until he knows
the truth, acts upon it, and teaches it. That whoever knows, acts
upon, and teaches, he is considered great, up there on heavens”.! %

! zadil ma-'ad fi hadyi khayril “ibad (3/10)
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Qala Ash- Shafi'iy - Rahimaht Allahu Ta'ala - : “Law ma
anzala Allahu hujjatan “ala khalqihi illa hadhihi asstrata,
lakafat-hum”.

Ash-Shafi‘iy said - may Allah, the Exalted, have mercy
upon him -: “If Allah had not sent any evidence upon His
creation except this chapter, it would have been sufficient
for them”.

So, Surah Al-"Asr serves as a note that mankind is in loss, except
for those whom Allah has exempted. These are the ones who have
perfected their intellectual strength with faith in Allah, and their
practical strength with acts of obedience. This is perfection within
himself, and then he completes others by advising and commanding
them to do the same, along with embodying patience, and this is
the ultimate perfection. Ibn Al-Qayyim (may Allah have mercy on
him) said: “The wise unanimously say: bliss is not attained through
pleasure, and comfort is not achieved through comfort. Whoever
prioritizes pleasures misses out on pleasure”.!

The insightful intellect, upon hearing or reciting this surah,
must strive to save himself from loss by embodying these four
qualities. It is a great surah that encapsulates four principles that a
Muslim should follow in his life.

({Qala}) (said) Imam Abt *Abdullah Muhammad Ibn Idris {(Ash-
Shafi‘iy - Rahimaht Allahu Ta'ala -}) Al-Shafi-'iy? - may Allah,
the Exalted, have mercy upon him) said about this surah: (Law
ma anzala Allahu) (If Allah had not revealed) from the Qur’'an
(hujjatan) (evidence) excuse, warning and proof (‘ala khalqihi)
(upon His creation) the assigned ones, (illa hadhihi assirata)
(except this chapter) great and encompassing; (lakafat-hum) (it
would have been sufficient for them)® in obliging them to adhere

U shifa-ul “Alil (p 250)

2 Died: year two-hundred and four (204 H)
3 Ibn Kathir mentioned in his Tafsir (1/63) on the authority of ash-Shafi-
iy similarly, verbally: “If mankind had pondered on this Siirah; it would have

been sufficient for them”, Ibn Qayyim also mentioned in Tibyan in Aqsamul =
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Wa qala al-Bukhariyyu - rahimahu Allahu ta-"ala -:
“Babun: Al-'ilmu gablal gawli Wal “amal; ............cceenuu...

Al-Bukhari - may Allah, the Exalted, have mercy upon
him - said: “Chapter: Knowledge before speech and deeds;

to the religion, righteous deeds, inviting to Allah and patience on
that; thus, it encompasses all ranks of human perfection. Ibn Al-
Qayyim (may Allah have mercy upon him) said: “Perfection: is for
an individual to be perfect himself, and perfect others other than
him”. This siirah, despite its brevity, is one of the most plenary
Strahs of the Qur’an for goodness in its entirety.!

This surah is one of the glad tidings and warnings for the
worshipper, so, let the worshipper pause and weigh themselves
against it. Ibnu Rajab (may Allah have mercy upon him) said: “This
stirah is a scale for deeds, by which the believer weighs himself,
discerning his profit from his loss”.? It is indeed a significant siirah,
as the scholars have described it for its greatness.

(Wa) (And) for the importance of seeking knowledge before
action; lest mankind worship their Lord in ignorance. (gala) (said)
Imam Abu “Abdullah Muhammad Ibn Isma-il (al-Bukhariyyu?®
- rahimahu Allahu ta-'ala -) (al-Bukhari - may Allah, the Exalted
have mercy upon him -) in his Sahih*: (“Babun: Al-'ilmu) (“Chapter:
Knowledge) meaning Shariah knowledge and seeking it, (qabla
Al-qawli) (before speech) inviting to it, (wa) (and) before (‘amal)
(acting) with it.

= Qur'an (p 53), and in Miftah Dar Assa-"adah (1/58), and in Istigamah (2/259),
and in ‘Iddatus SGbirin (p 60) on the authority of ash Shafi-'iy - again -
verbally: “If the entire humanity had thought in this Strah, it would have
been sufficient for them”.

Miftahu Dar Assa-"adah (1/58)

Latwaiful Ma-"arif (p 313)

Died: year two-hundred and fifty-six (256 H)

Checked: Sohihu al-Bukhari, Book of knowledge, Chapter: Knowledge before
speech and action (1/24)

S
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waddalilu qawluhi ta-'ala: {Fa'lam annaha L3 ilaha illa
Allahu was-tagfir lidhambika}, fabada-a bil “ilmi” gablal
qawli Wal “amali.
The proof is the saying of Allah, the Exalted:
§a\53) saanly SV ) ¥ L4 21e Gy
{Then know [0 Prophet] that none has the right to be

worshiped except Allah, and seek forgiveness for your
sins}, He began with knowledge” before speech and deeds.

(waddalilu) (And the evidence) for the necessity of knowledge
before anything else; (qawluhi ta-'ala: {Fa'lam}) (His, the Exalted,
saying: {So know}) O Prophet, ({annaht La ilaha}) ({that there is
no deity}) worshipped with truth ({illa Allahu}) ({except Allah})
alone without a partner to him, {(was-tagfir lidhambika}) ({and
seek forgiveness for your sins}) with the request of forgiveness and
acting on its means.

Al-Bukhari (may Allah have mercy upon him) said: (Fa) (So)
in this verse (bada-a) (began) Allah (bil “ilmi) (with knowledge).
The author (may Allah have mercy upon him) said: And that is
(qablal gawli Wal “amali) (before speech and deeds), so when one
knows, he acts upon it with insight and guidance. And any action
not based on knowledge is detrimental to its doer. Ibn Al-Qayyim
(may Allah have mercy upon him) said: “Knowledge is the Imam
and leader of deeds, deeds are subordinate to it and entrusted to
it. And any deed not led by knowledge, then it is not beneficial for
its performer, rather, it is harmful to him. As stated by some of the
past predecessors: Whoever worships Allah without knowledge,
then the harm is more than the good in it”.!

Therefore, the rank of knowledge is superior to that of action, as
knowledge is a prerequisite for valid speech and action, and they
are not considered unless with knowledge. Therefore, it precedes
them, as it rectifies the intention behind the action. %

1 Miftah Dar Assa-'adah (1/85)
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I'lam - rahimaka Allahu - annahu yajibu ‘alaa kulli
muslimin wa muslimatin, ta-'allumu thalaathi haadhihi
al-masaa-il, wal ‘amalu bihinna:

Know - may Allah have mercy upon you - that it is
obligatory upon every male Muslim and female Muslim,
to learn these three issues and act upon them:

The author (may Allah have mercy upon him) mentioned in
the second treatise of the three issues addressed in “The Three
Fundamentals”; three matters all of us must learn and act upon it,
so he said:

(I'lam - rahimaka Allahu -) (Know -may Allah have mercy upon
you-) meaning: I prayed for you that Allah have mercy on you, and
descend on you from His bounty, and I request from you to know
certainly:

(annahu yajibu) (that it is obligatory) a compulsory obligation
(‘alaakulli muslimin) (upon every male Muslim) assigned (wa) (and)
upon every (muslimatin) (female Muslim) assigned (ta-"allumi) (to
learn) and believe (thalaathi haadhihi al-masaa-il) (to learn these
three matters):

Firstly: in the Oneness of Lordship, belief in the Prophet (peace
and blessings of Allah be upon him) and obedience to him.

Secondly: in the Oneness of Divinity.

Thirdly: in loyalty and disavowal. The author (may Allah have
mercy upon him) said about it: “And this is the essence of the religion
of Islam, but pause at these words, and seek what they contain of
knowledge and action. One cannot know except by understanding
each aspect from it”.!

(wal “amalu bihinna) (and act upon them) and what they imply;
as they are the principles of the religion and basis of the creed
(‘Aqida).

! Ad-duraru As-sanniyyah (1/117)
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Al-0la: Anna Allaha khalagana, wa razagana, wa lam
yatrukna hamalan;...........ceeeveeineeisneisnerssssnsisnssisssssssssns

First: Allah created us and provided Rizq for us, He did
not leave us neglected;.......ccovvveerevverrrvieisisnesisssisrsssienans

(Al-tla) (The first) matter in monotheism of Lordship, belief
in the Prophet (peace and blessings of Allah be upon him), and
obedience to him. It is one of the three matters that we must learn.
And they are: (Anna Allaha) (That Allah) the Exalted and Majestic
(khalagana) (created us) from nothing, as He, the Most High, said:
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{Has there not come upon man a period of time when he was not
a thing [even] mentioned?}. Then He fashioned us in the best form,
as He, the Exalted and Majestic, said:

s 2ol g gl atls 2y
{We have certainly created man in the best of stature}.

(wa razagana) (and provided us with Rizq) favors, so, He who is
Perfectin everyway didn’t leave us destitute or hungry, but provided
sustenance for every creature, He, the Exalted and Majestic, said:
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{And there is no creature on earth but that upon Allah is its
provision}. So, He, who is Perfect in everyway, created us from
nothing and provided us with blessings to worship Him alone. He,
the Exalted and Majestic, said:
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ol AT 55 BB 56 AT &)

{And I did not create the jinn and mankind except to worship
Me. I do not want from them any provision, nor do I want them to
feed Me. Indeed, it is Allah who is the [continual] Provider, the firm
possessor of strength}.

(wa lam yatrukna hamalan) (and He did not leave us neglected)

The first
matter: in
Oneness of the
Lordship



The reward of
the one who
obeys the
messenger
(peace and
blessing of
Allah be upon
him)
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bal arsala ilayna rastila, faman atwa-'ahti dakhalal
JANNALA, cecvviririiiiiiiicirci e

instead, He sent us a Messenger to us, then whoever obeys
him enters ParadiSe, ....ueeveeeeereeeresieieeesiseseseesesessssssssssens

in vain neglected, neither commanded nor forbidden, He, the Most
High, said:

4005 ) 130y e ciile T sl
{Did you think that We created you with no purpose, and that
you would not be brought back to Us?}

§eil I of fusfl onZly
And said: {Does man think that he will be left neglected?}

He, who is Perfect in everyway, did not leave us confused; not
knowing what the truth is, or where it is, or how to reach it, or
how to obtain it. Rather, (bal arsala ilayna rastla) (He sent to us a
Messenger) along with the truth, easy and accessible, guiding us to
it, so that we may adhere to the guidance therein, and act upon the
commands therein.

(faman ata-'ah@ dakhalal jannata) {So whoever obeys Him will
enter Paradise} because obeying the Messenger is obedience to
Allah, He, the Most High, said:

62 oo )% A A3 A5 D ol b
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{And whoever obeys Allah and His Messenger, He will admit him

to gardens under which rivers flow, abiding therein forever. That is
the supreme triumph}
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And the best of creation, the highest and closest to Allah, are
those who are most perfect in their servitude to Allah. Shaykh
Al-Islam Ibn Taymiyyah (may Allah have mercy upon him) said:
“Perfection lies in the perfection of obedience to Allah and His
Messenger (peace and blessings of Allah be upon him) both inwardly
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wa man “asohu dakhalan nar.

and whoever disobeys him enters Hellfire.

and outwardly”.! The ultimate goal of sending the messengers, is
obedience to them and following them in what they brought from
Allah, the Most High.

(Wa) (And) the wretchedness of creatures lies in disobeying the The
Messenger (peace and blessings of Allah be upon him); because Punishmentof

the one who
(man ‘as6hu dakhalan nar) (whoever disobeys him will enter the disobeys the
Hellfire) He, the Most High, said: messenger
B (peace and
1550 o woubt 2522 6L 56,000 & was as blessing of
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{And whoever disobeys Allah and His Messenger will certainly him)
be in the Fire of Hell, abiding therein forever}. And He, (peace and
blessings of Allah be upon him) said: “All of my Ummah will enter
Paradise, except those who refuse. They said: O Messenger of Allah!
who would refuse? He said: Whoever obeys me will enter Paradise,
and whoever disobeys me has refused”. Narrated by Al-Bukhari.”

! Majma-"ul Fatawa (10/546)

Book: al-i'tisomu bil kitabi was-sunnati, chapter: al-igtida-u bi sunani rasalil-
Lahi (peace and blessings of Allah be upon him) No. (7280), from hadith of
Abl Hurayrah (may Allah be pleased with him)
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Waddalilu gawluht ta-'ala: {Inna arsalna ilaykum
rastilan shahidan ‘alayum kama arsalna ila fir-awna
rastila. Fa “asa fir-awnu arrastila fa-akhadhnahu akhdhan
wabila}

And the proof is the saying of Allah, the Exalted:
’T./
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{Indeed, We have sent to you a messenger to be a
witness over you, just as We sent to pharaoh a messenger.

But pharaoh disobeyed the messenger, so We seized him
with a severe punishment}.

Evidence of the (Waddalilu) (And the evidence) for sending the Messenger and
message of our
prophet (peace
andblessings him; is (qawluha ta-'ala: {Inna arsalna ilaykum}) (His, the Most
of Allah be
upon him)
tous Muhammad, ({rastilan}) ({a Messenger}) and he is the seal of

the obligation of obeying him and the warning against disobeying
High, saying: {Indeed, We have sent to you}) O the nation of

messengers, Muhammad (peace and blessings of Allah be upon
him) ({shahidan ‘alayum}) ({as a witness upon you}) with your
deeds ({kama arsalna}) ({just as We sent}) Misa (peace of Allah
be upon him) - the spoken of the Entirely Merciful - ({ila}) ({to})
the tyrant ({fir-awna rastla}) ({Pharaoh a messenger}) among the
best of messengers. ({Fa ‘aso fir-awnu arrasila}) ({But Pharaoh
disobeyed the Messenger}) who was sent to him and his people,
and he is Misa (peace of Allah be upon him) ({fa-akhadh-nahu})
({so “We seized him}) thus Fir'awn ({akh-dhan wabila}) ({with a
severe punishment}) meaning: severe, and this refers to drowning
him and his army in the sea, from which no one escaped, then the
punishment of the grave until the Day of Resurrection, then the
punishment of the Fire, He, what Most High is He, said:

4538 gle 5,050
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{The Fire, they are exposed to} thus: in the grave, they are
punished with it

I
{morning} thus: beginning of the day
{Cassp
{and evening} thus: end of it
ol 250 53 O s ST de a0l 2,88 25
{And the Day the Hour appears [it will be said], Make the people of
Fir'awn enter the severest punishment}. So, this is the punishment

of those who disobey messengers, and the punishment for those
who violate their orders.

So let the Ummah of Muhammad (peace and blessings of Allah
be upon him) beware of rejecting its Messenger, lest it be afflicted
as Fir'awn was afflicted, as Allah seized him with a seizure of an all-
powerful and Mighty one. Ibn Kathir (may Allah have mercy upon
him) said: “So, you are more deserving of destruction and ruin if
you reject your Messenger; because your Messenger is more noble
and greater than Miisa son of Imran”.!

So, goodness lies in obeying the Messenger (peace and blessings
of Allah be upon him) and misery lies in disobeying him, He, the
who is Perfect and High in everyway, said:

= Zyer 3% 2 3151 » 23 3. f,é,g T eyl 1 o2 2
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{Whoever does righteousness, whether male or female, while he
is a believer - We will surely cause him to live a good life, and We
will surely give them their reward [in the Hereafter] according to

the best of what they used to do}. Shaykh al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “Faith in Allah and His

1 Tafsir al-Qur’an al-"Azim (4/395)

Caution
against belying
the messenger
(peace and
blessings of
Allah be upon
him)



44 Taysirul Wusil Explanation of Thalathatul Ustl

Messenger is the culmination of happiness, and its essence is
[found] in the assembly of bliss”.! %

! Majmi-"ul Fatawa (20/193)
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Ath-thaniyatu: Anna Allaha 12 yardwa an yushraka ma-
‘ahli ahadun f1 ‘ibadatihi, 12 malakun muqarrabun, wa 1a
Nabiyyun MUrSalUn;.......c.cceereereeeeeereineinnieieieiseineiseeiseiseaeans

The Second: Allah does not accept anyone to be
associated with Him in worship, neither a closer angel
NOT @ SENE PrOPNEL; w.veveververerererevrreteeee st sssassenans

Since the first matter is in the Oneness of the Lordship and
obedience to the Prophet (peace and blessings of Allah be upon him),
and because the Oneness of the Lordship indicates the Oneness of
the Divinity and is essential to it, he (the author) mentioned the
realization of that in his statement: (Ath-thaniyatu) (The second)
which is about the Oneness of the Divinity, and it is one of the
three matters that we must learn, know, and believe in. Just as He
is the Creator, the Provider, who created you and bestowed upon
you blessings, so know: (Anna Allaha 1a yardwa) (Allah does not
accept) but rather detests the severest detestation, (an yushraka)
(associating partners) and equating (ma-aht ahadun) (anyone with
Him) with Him (f1 “ibadatih) (in His worship) and obedience.

(1a malakun) (Neither an angel) among the angels (mugarrabun)
(closer) to Allah, (wa 13 nabiyyun mursalun) (nor a sent prophet)
whom Allah sent, let alone others among all creatures; because they
are not deserving of worship. The Prophet (peace and blessings of
Allah be upon him) said: “Verily, Allah accepts three things for you,
and dislikes three things for you: He accepts that you worship Him
alone and not to associate anything with Him, and that you hold
fast to the rope of Allah collectively and do not be divided, and
dislikes for you it is said and he said (i.e. being talkative), excessive,
demanding from other people, and the wasting of wealth (for
useless matters)”. Narrated by Muslim.!

And the Most High, has informed that He does not accept
disbelief from His worshippers, He, who is Perfect in everyway and

1 Book: Al-Aqdwiyya, chapter: forbiddance on excessive questioning without a
need, No. (1715) from the hadith of Abu Hurayrah (may Allah be pleased with
him)

The second
matter: in the
Oneness of
Divinity

Worship is a
right for Allah
alone
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waddalilu gawluhi ta-ala: {Wa annal masajida lillahi fa 12
tad-'G ma'a Allahi ahada}
The proof is the saying of Allah, the Most ngh
%\»\ 4 ca \jc.u NE & M\ Ub%’
{The Masjids are for Allah alone, so do not supplicate
anyone along with Allah.}

the Most High, said:
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{If you dlsbeheve then indeed, Allah is free from need of you.
And He does not approve for His worshippers disbelief. And if
you are grateful, He approves it for you} And He informed that He
approves Islam for His worshippers, and this is worshiping Allah
sincerely, He, the Most High, said:
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{And I have chosen for you Islam as a religion}.

So, if He, Who is Perfect in everyway, does not approve of
worship from one close to Him - like the angels or the prophets and
messengers; who are the best of creation -, then others are even
more so. Because worship is only valid for Allah alone, just as He
is solo in creation, provision, and controlling, He is deserving of
worship alone, apart from anyone else.

So, the Muslim combines two matters; he believes that Allah
is the Creator, Provider, and Controller, and he believes that He,
Who is Perfect in everyway, alone is deserving of worship; likewise
sacrifice, prayer, vows, oath, and others, and that the worship of
anyone other than Allah is invalid.

(waddalilu) (And the evidence) that Allah does not accept anyone
to be associated with Him in His worship, whoever they may be;
(qawluht ta-ala: {Wa annal masajida}) (His, what Most High is He,
saying: {And that the Masjids}) meaning: places of prayer, or the
parts of prostration ({lillahi}) ({are for Allah}) not for anyone else.

({fala tad-"t ma'a Allahi}) ({So do not invoke with Allah}) do not
prostrate therein or thereby to anyone else, ({ahada}) ({anyone})
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not an angel from the angels, nor a prophet, nor a saint, nor any
others, neither a worship invocation nor a request invocation; for
their invocation other than Allah is the greatest shirk, and the sin
that is never forgiven except by repentance from it. He, what Most
High is He, said:
4ETES ) GUS 5,3 s a5 ey 308 of s Y BT G

{Indeed, Allah does not forgive associating [partners] with Him,
but He forgives what is less than that for whom He wills}. For He,
the Who is Perfect in everyway, is the solo in Oneness, and He is
the dominant over His worshippers, and the strong. He does not

approve that worship be directed to anyone else, or that the weak
creature being made as a partner to Him in worship. s



The third
matter: in
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Ath-thalithatu: Anna man ata-arrasiila wa wahhada
Allaha, 13 yajizu lah@i muwalatu man hadda Allaha wa
rastilahu, wa law kana aqraba garibin.

The Third: that the one who obeys the Messenger and
believes in the oneness of Allah, then it is not permissible
for him to be an ally of those who oppose Allah and His
Messenger, even if they are the closest relatives.

(Ath-thalithatu) (The third) matter is in loyalty and disavowal,
which is one of the matters that the accountable person must
know it, believe in it, and act upon it, and that is (Anna man atwa-
arrasiila) (whoever obeys the Messenger) in what He commanded,
and avoids what He forbade, (wa wahhada Allaha) (and worships
Allah alone) in His worship; does not ally with those who oppose
Allah; and this is a stimulation of determination to act upon this
matter in accordance with the texts of Sharia. It's as if he is saying
to you: You have singled out your Lord, worshipped Him alone, and
obeyed His Messenger (peace and blessings of Allah be upon him);
so, act upon this great matter, which is that (1a yajuzu laha) (it is
not permissible for him) meaning: for the monotheist, the obedient
to the Messenger (peace and blessings of Allah be upon him)
(muwalatu) (to ally) and love (man hada) (those who oppose) and
taken enmity with (Allaha wa rastlahu) (Allah and His Messenger),
lest it is obligatory for him to cut off from them and oppose them,
(wa law kana) (even if) those who oppose Allah and His Messenger
(agrabu qaribin) (are the closest relatives), whether he is your
father, son, or brother. For indeed, Allah has cut off communication
and affection; and closeness in reality: is the closeness of religion,
not the closeness of lineage. So, the Muslim, even if his home is far,
he is your brother in Allah, and the disbeliever, even if he is your
brother in lineage, he is your enemy in religion.
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Waddalilu gawluhii ta'ala: {La tajidu qgawman yu'mintina
bi Allahi Wal yawmil akhiri yuwad -diina man hadda
Allaha wa rastlahu wa law kant aba-ahum aw abna-ahum
aw ikhwanahum aw ashiratahum ula-ika .......c.cccevueunueee.

The proof is the saying of Allah, the Most High:
A 55 5 4
{You will not find the people who believe in Allah and
the Last Day, taking as allies those who oppose Allah and

His Messenger, even if they were their parents, their
children, their brothers, or their kindred. It is they ..........

(Waddalilu) (And the evidence) that it is not permissible to ally
with those who oppose Allah and His Messenger; (qawluhi ta-"ala:
{La tajidu}) (His, what Most High is He, saying: {You will not find}) O
believers ({gawmany}) ({a people}) meaning: a group, and the ruling
also applies to individuals ({yu'mintina bi Allahi}) ({who believe in
Allah}) with true faith (Wal yawmil akhiri) ({and the Last Day}) and
with what Allah has prepared for it from reward and punishment.

({yuwad-diina}) ({taking as allies}) supporting and loving
({man hadda}) ({those who oppose}) meaning: taken enmity
({Allaha wa rasilah}) ({of Allah and His Messenger}), by disbelief
and disobedience: meaning, these two cannot coexist; so, the
worshipper is not truly a believer in Allah and the Last Day unless
he acts according to his faith and its implications, among that is
the love of those who uphold faith and their allegiance, and the
enmity of those who do not uphold it and its opposition.

({fwa law kant}) ({feven if they were}) meaning: those who
oppose Allah and His Messenger ({aba-ahum}) ({their fathers})
whom Allah brought forth from their loins, ({aw abna-ahum}) ({or
their sons}) whom they are a gift from Allah to their fathers, ({aw
ikhwanahum}) ({or their brothers}) in lineage, ({aw ashiratahum})
({or their kindred}) those closest to them.

({ula-ika}) ({1t is they}) those who achieved loyalty and disavowal.

Evidence of
loyalty and
disavowal
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kataba fi qulibihimul imana wa ayyadahum bi rithin
minhu wa yudkhiluhum janatin tajri min tahtiha al-
anharu khalidina fiha, radwiya Allahu *anhum wa radwii
‘anhu, ula-ika hizbu AllZh, c..coveeeeeeeeeeeeeeeeeeeeeseeeene

in their hearts Allah has writes faith and strengthened
them with a spirit from Him and He will admit them into
gardens under which rivers flow, abiding therein. Allah is
pleased with them and they are pleased with Allah. Those
are the party of Allah. .....cccovvervveereeseee e,

({kataba fi qulabihimul imana}) ({in whose hearts Allah has
written faith}) meaning: Instill faith in their hearts and strengthen
it: so, it never shakes, and doubts and suspicions do not affect it, for
it (their hearts) is assured and sincere.

({wa ayyadahumy}) ({and strengthened them}) Allah supported
them with strength ({bi rihin minhu}) ({with a spirit from Him})
thus: by His inspiration, divine assistance and Lordship goodness,
and He wrote for them happiness, and adorned faith in their
hearts; and Allah named His victory for them a spirit because it is
mandatory for their life.

({fwa yudkhiluhum janatin}) ({and He will admit them into
paradise}) into the home of the hereafter, where there are things
that no eye has seen, no ear has heard, and no human heart has
conceived, ({tajri min tahtiha al-anharu}) ({under which rivers

flow}) adding to their blessings ({khalidina fiha}) ({they will abide
therein}) enjoying bliss forever.

And add them for ({radwiya Allahu ‘anhum}) ({Allah is pleased
upon them}) and made lawful for them His pleasure ({wa radwi
‘anhu}) ({and they are pleased with Him}) and they loved Him,
thanked Him for His blessings and favors. That when they displeased
their relatives and clans in Allah’s cause, Allah compensated them
with His pleasure upon them, and He made them pleased with Him
for what He gave them of permanent bliss and great success.

({ula-ika hizbu Allah}) ({Those are the party of Allah}) thus: the
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ala inna hizba Allahi humul muflihGin}.

No doubt! The party of Allah, they are the successful}.

worshippers of Allah, the people of His dignity, and His close allies,
and His supporters on His earth.

({ala inna hizba Allahi humul muflihtin}) ({No doubt! The party
of Allah, they are the successful}) the winners of triumph and
happiness in this world and the Hereafter.

So, whoever achieves loyalty and disavowal, Allah has informed
that He will reward him with matters:

1 - accumulation of faith in his heart and its stability in it
o)l s g X A3l
{They are those who Allah has written faith in their hearts}.

2 - Allah's support for him with light and guidance
§45 75 S3GH
{And He supported them with a spirit from Him}. and He called

it spirit; because it is means to the good life - and this issue is added
to what precedes it, are among the reward in this life -.

3 - entry into paradise

-
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{And they will be admitted into gardens beneath which rivers
flow, abiding eternally therein}.

4 - the pleasure of the Lord, a Perfect in everyway is He, with
him

drais Al gzsp

{Allah is pleased with them} which is an increase in blessings as

Allah, the what aMost High is He, said:
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{And a greater pleaser from Allah}.

The Reward
for the one
who deployed
loyalty and
disavowal
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5 - the satisfaction of the worshipper in the Hereafter by entering
paradise and its honour

€2 153
{and they are pleased with Him}.

6 - Allah’s honour for them, by making them among His special
ones and His successful party.

$OMENT 8 T 5 3T 25 T3
{They are indeed the party of Allah. No doubt! The party of
Allah, they are the successful}.

He said in “Taysir al-Karim al-Rahman”: “As for those who
claim to believe in Allah and the Last Day, while being affectionate
towards the enemies of Allah, loving those who have abandoned
faith behind their backs, then this belief is merely nominal,
without any reality in it. Indeed, every matter requires evidence
to substantiate it, for mere, just a claim is useless, and the one who
claims it never being believed”." s

! Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan, by as-Si'diy (p 787)
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Loyalty and disavowal are great fundamental principles of
religion, Shaykh Muhammad Ibnu Abdel-Wahhab (may Allah have
mercy upon him) said: “A person’s Islam cannot be upright, even if
they profess the oneness of Allah and abandon polytheism, except
through enmity towards the polytheists, and openly declaring

” 1

enmity and animosity towards them”.

And this is the essence of the concept of Tawhid (monotheism),
which is from Islam, meaning submission to Allah through
monotheism, obedience to Him, and dissociation from polytheism
and its people. Shaykh al-Islam Ibn Taymiyyah (may Allah have
mercy upon him) said: “Disavowal is the opposite of loyalty, and the
essence of disavowal is hatred, while the essence of loyalty is love.
This is because the essence of monotheism is to love only Allah, to
love what Allah loves and love it for the sake of Allah, so, not to love
or hate except for the sake of Allah”.?

Muslim loves those whom Allah loves, and opposes those whom
Allah opposes; Allah dislikes the disbelievers. He, what Most High
is He, said:

§ ST 2
{Indeed, Allah does not like the disbelievers}. The disbeliever

is an enemy to Allah and to the believers. He, Who is Perfect in
everyway, said:
55, o) 00 T 05 e s e s ey
{0 you who have believed, do not take My enemy and your enemy
as allies, extending to them affection}. Loyalty and disavowal are
integral to complete love for Allah. Shaykh al-Islam Ibn Taymiyyah

(may Allah have mercy upon him) said: “From the complete love of
Allah and His messenger; hatred for those who oppose Allah and

' Ad-durar Assuniyyah (8/331)
2 Majmi-"ul Fatawa (10/465)
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His messenger and striving (Jihad) on the course of Allah”.!

As long as the faith is getting stronger in the heart, loyalty to
the believers and disavowal of the disbelievers become stronger.
Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy upon him)
said: “When what is in the heart of belief, recognition, and love
for Allah and His Messenger becomes strong, it necessitates hatred
for the enemies of Allah”.? If the worshipper compromises loyalty
and disavowal, they deserve punishment. He, Who is Perfect in
everyway, says:

£ 5, aSOT &30l 3 Vo
{The believers do not take the disbelievers as allies} thus: friends
and loved ones

zzzzzz
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{instead of the believers, and whoever does that does not belong
to Allah anyway}, Shaykh al-Islam Ibn Taymiyyah (may Allah have
mercy upon him) said: “Loyalty is among the matters of the heart,
indeed faith in Allah necessitates being loyal to Allah and His
messenger. Of course, that contradicts being loyal to those who
oppose Allah and His messenger. So, whatever contradicts faith,
then defamation and punishment become necessary on him, for
the absence of faith”.?

Turning away from the polytheists physically is not enough
for disavowal; it must be accompanied with hatred in the heart.
Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy upon
him) said: “The disavowal of Ibrahim (Al-Khalil) from his people,
the polytheists, and their idols, was not mere abandonment but
stemmed from hatred and enmity”.

Majma-'ul Fatawa (8/361)
Majmi-'ul Fatawa (7/522)
Majma-'ul Fatawa (10/753)
Majmii-'ul Fatawa (14/224)

S
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Despite hatred, enmity and disavowal about them and
their deities, Islam still prohibits the killing of certain types of
disbelievers -, those are: dhimmis (non-Muslims living under
Muslim rule), the covenanters, and the protected -, and it prohibits
seizing their property, wronging them, or attacking them. The
Prophet (peace and blessings of Allah be upon him) said: “Whoever
kills a person under a treaty will not smell the fragrance of Paradise,
though its fragrance can be smelled from a distance of forty years’
journey”. Narrated by al-Bukhari?

Moreover, despite hatred for them, there should be inviting
them to Allah with wisdom and insight, as the Prophet (peace and
blessings of Allah be upon him) did with the polytheists.

Islam strikes a balance in the concept of loyalty and disavowal,
neither excessively killing innocent disbelievers nor indulging in
prohibited alliances or affiliations that takes one out of the religion.

A Muslim must be just in fulfilling this great worship, balancing
between excess and neglect, and their actions upon it should be
based on knowledge of the rulings of the Shariah. s

And know that loyalty and disavowal towards the polytheists
are divided into two categories:

At-Tawalli (loyalty): which means loving polytheism and

! The Dhimmi is: the non-Muslim who is permitted to reside in the land of
Islam while maintaining his disbelief by fulfilling the obligations of tribute
and submitting to the authority of Islamic laws upon him.

The Covenanters are: the non-Muslims residing in their own country, and
there exists a covenant between us and them that neither they will fight us
nor we will fight them.

The Protected is: the non-Muslim who enters the lands of Muslims with a
safety permission.

References: Majma' al-Anhar (1/655), Radd al-Muhtar (1/166), Nayl al-Awtar
(7/18), Ghadha-u al-Albab fi Sharh Manziima al-Adab (1/238).

2 Book of Jizyah, Chapter: The Sin of Killing a Covenantor Without a Crime,
Hadith Number (3166), from the narration of *Abdullah bin Umar, may Allah
be pleased with them both
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its people, or supporting the disbelievers against the believers,
or being happy with that, or demonstrating and assisting them
against Muslims. This constitutes major disbelief (Kufr). He, what
Most High is He, says:

dpahe A0 L 35 %3
{And whoever is an ally to them among you - then indeed, he is
one of them}. Al-Baghawi (may Allah have mercy on him) said: “The
faith of the believer is corrupted by befriending disbelievers”.!

Shaykh Muhammad Ibnu Abdel-Wahhab (may Allah have mercy
upon him) mentioned this as one of the nullifiers of Islam, saying:
“The eighth - thus: among the nullifiers of Islam - is showing
support for the polytheists and aiding them against the Muslims”.
The evidence for this is the saying of Allah:

C%W.LM\ rj,d\ Sie 3,[ aUJ\ u\ ’, ;4;\3 r&m r@y" uﬁj%’
{And whoever is an ally to them among you - then indeed, he is
one of them. Indeed, Allah does not guide the wrongdoing people}.?

Al-Muwalat (affiliation): which is friendship and support, as
opposed to enmity and opposition. Shaykh al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “Affiliation is the opposite
of enmity. Affiliation includes love and agreement, while enmity
includes hatred and opposition”.? Its rule is that one loves the
people of polytheism only for worldly reasons, without supporting
them, and this constitutes a major sin. He, the Most High, says:

555300 ) 5,40 ACN AT VAN KR Sl
{0 you who have believed, do not take My enemies and your
enemies as allies, extending to them affection}. Shaykh al-Islam

Ibn Taymiyyah (may Allah have mercy on him) said: “A person may
be affectionate towards them due to kinship or need, which would

' Tafsir Al-Bagawiy (4/312)
2 Mutln Twalib al-ilm, The nullifiers of Islam (p 21)
3 Majmi-'u al-Fatawa (5/510)
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be a sin diminishing their faith, but not making them disbelievers,
as happened with Hatib Ibn Aba Balta'ah (may Allah be pleased
with him).!

The difference between loyalty and affiliation is that loyalty
constitutes major disbelief, which takes one out of the fold of
Islam, while affiliation is considered one of the major sins. Shaykh
*Abdullah Ibn *Abdul Latif (may Allah have mercy upon him) was
asked about the difference between loyalty and affiliation to which
he responded: “loyalty is major disbelief that takes one out of the
fold of Islam, such as assisting them with money, body, or opinion.
affiliation is one of the major sins, such as filling up their inkwell
with ink,? sharpening their pen, or smile in their faces, or lifting
the whip for them”.? %

' Mufti of the city in his erra, and he is the uncle of his eminence Shaykh
Muhammad bin Ibrahim Al Shaykh

2 Addawat is: inkwell

*  Addurar Assaniyya (8/33)
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Loyalty and affiliation have various forms as have been
mentioned by Shaykh Sulaiman Ibn *Abdullah Ibn Muhammad Ibn
Abdel-Wahhab (may Allah have mercy upon him), who said: “Allah
has prohibited the alliance with disbelievers, and emphasized
it. He informed us that whoever allies with them is one of them.
Likewise, Hadith has been narrated about the Prophet (peace and
blessings of Allah be upon him), the Prophet (peace and blessings
of Allah be upon him) said that: “whoever loves a group of people,
will be gathered with them (in the Hereafter)”. Narrated by Hakim

It is understood from what we have mentioned from the Qur’an,
Sunnah, and the teachings of the early scholars,® issues that
whoever engages in acting it, he falls under the ruling of theses
verses, and falls under the warning of being cast into the fire of
Hell - we seek refuge in Allah from what provokes His anger and
invites His severe punishment -:

First of it is: the General alliance.
The second is: Specific affection and love.

The third is: Showing slight inclination towards them, He, the
Most High, said:
o 3l8 655 2 185 s 1 i of W
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{Had We not made you stand firm, you would nearly have
inclined to them a little. In that case, We would have made you taste
double punishment, both in this life and after death. Thereupon
you would have found no helper against Us}. If this message was for
the most honorable creature - may the peace and blessings of Allah
be upon him - what about other than him?!

The fourth: Flattering and being accommodating to them, He,
what Most High is He, said:

! This is mentioned clearly in the first message of this book
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{They wish that you would compromise, so they would too

compromise}

The fifth: Obeying them in what they dictate or imply, as He,
what Most High is He, said:
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{And do not obey one whose heart We have made heedless of Our

remembrance, who follows his desires and whose affairs [deeds]
are at loss}

and He, what Most High is He, said:
¢ ores s B 2l V3p
{And do not obey every disgraceful swearer}

The sixth: enabling them in getting closer, and entering upon
the leaders of Islam.

The seventh: Consulting them in matters.

The eighth: Employing them in Muslim affairs, regardless of
what form of employment it is - leadership, laboring, writing or
other than that -.

The ninth: Choosing them over believers.

The tenth: Seating, socializing and mingling with them.
The eleventh: Smiling and being friendly towards them.
The twelfth: Generosity towards them in general.

The thirteenth: Consider them honest people, despite Allah
considered them betrayers.

The fourteenth: Assisting them in their affairs, even with minor
assistance, such as sharpening the pen and approximation of the
inkwell in order for them to write their injustice.
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The fifteenth: Seeking advice from them.
The sixteenth: Following their desires.

The seventeenth: taking them as friends and socializing with
them.

The eighteenth: Being content with their actions, imitating
them, and emulating their appearance.

The nineteenth: Mentioning them in a respectful manner,
such as calling them lords or wisemen, similar to how tyrants are
addressed as lords: lord such, or those who claim knowledge in
medicine are called “wise” and so on.

The twentieth: Dwelling with them in their homes, as the
Prophet (peace and blessings of Allah be upon him) said: “Whoever
lives with a disbeliever; then he is like him”. (Narrated by Abu
Dawad).

Therefore, there is no difference in these matters whether one

does them with their relatives or others, as stated in the verse of
Al-Mujadila.?

By outwardly imitating them, one breeds affection and love
for them inwardly. As Shaykh al-Islam Ibn Taymiyyah (may Allah
have mercy upon him) said: “Outward resemblance breeds a kind
of love and loyalty inwardly, just as inward love breeds outward
resemblance. This is something witnessed by experience and
perception”.?

The disbeliever is treated outwardly without affection or
love in the heart, or apparent resemblance. That the obligatory
faith requires enmity towards those who oppose Allah and His
Messenger, as well as necessitates love for those who love Allah,

! Thus: seeking advice from them unjustly.
2 Ad-durar Assaniyya (8/154-155)
3 Iqtidwa-u asswiratwal mustaqim (p 221)
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His Messenger, and His allies. Therefore, so, whoever allies with
disbelievers has neglected a duty among the duties of faith. Shaykh
al-Islam Ibn Taymiyyah (may Allah have mercy upon him) said: “In
faith, there must be love for Allah and His Messenger in the heart,
and enmity towards those who oppose Allah and His Messenger”.!

Just as disbelievers are to be hated, likewise, the sinner is hated
for his sin. However, one’s alliance to him is based on their level of
faith. Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy upon
him) said: “It is obligatory to ally with the righteous allies of Allah
of all kinds, and to hate the disbelievers and hypocrites of all kinds.
So, the sinner Muslim is being given a portion of loyalty according
to his level of faith, and being opposed according to his level of
sin”.?

Thus, it is a duty of a believer to oppose those who oppose
Allah and His Messenger, and to hate them, but this does not
prevent advising them and inviting them to the truth. A believer
loves Allah’s allies, cooperates with them in goodness, detests the
enemies of Allah and hate them, and opposes them for the sake of
Allah even while inviting them to Him.

Whoever opposes those whom Allah hates, Allah compensates
him with great affection with others than them. For instance, when
Ibrahim (peace be upon him) abandoned his father and his people
due to their disbelief, Allah replaced his loss with the birth of Isma-
il and then Is-haq, And no prophet came after Ibrahim (peace be
upon him) except from his lineage. He, the Most High, says:
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{So, when he turned away from them and what they worshiped

other than Allah, we gave him Is-haq and Ya’qoub, and we made
them both as prophets.}.

! Majmi-"u al-Fatawa (7/147)
2 Majmi-"u al-Fatawa (28/578)
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I'lam - arshadaka Allahu litwa-‘atihi -: Anna al-
HaNTfIYYata ..ot

Know - may Allah guide you to His obedience -: that
SINCere deVOLION = ..c.cvveevseuricisvcisseinsisississssisssisssssssssssssssans

The author (may Allah have mercy upon him) said in the third
treaty of the three treaties in which “The Three Fundamental
Principles” were elucidated regarding the Hanafiyyah: (I'lam
- arshadaka Allahu) (Know - may Allah guide you) and lead you to
guidance and grant you success (litwa-"atihi) (to His obedience),
and supplicating for guidance to obedience is among the best of
supplications and the most comprehensive of them. The Prophet
(peace and blessings of Allah be upon him) said to *Ali Ibn Abi Talib
(may Allah be pleased with him): “0 “Ali! Say: O Allah, guide me and
make me steadfast, and mention guidance: your guidance to the
path, and steadfastness: the straightness of the arrow”. Narrated
by Muslim,! and when a worshipper attains obedience to Allah, he
has indeed attained all goodness.

And in order to achieve goodness: Know (Anna al-Hanifiyyata)
(that sincere devotion) is: dedicating worship to Allah alone - by
worshiping Allah alone with sincere devotion to Him, so do not
direct any type of worship except to Allah alone - so whoever
does that is the devotee Muslim following the footsteps of the
messengers.

Hanif: (devotee) derived from Hanaf, which means inclining.
So, the Hanif is one inclined away from polytheism towards
monotheism, steadfast and stern firm upon Islam, turning towards
Allah, turning away from everything else. And whoever follows the
religion of Ibrahim (peace be upon him) he is Hanif. Shaikhu Al-
Islam Ibn Taymiyyah (may Allah have mercy upon him) said: “The
Hanif religion is: turning towards Allah alone, and turning away

! Book of remembrance and supplication, chapter: Seeking refuge from the
evil what he did and from the evil of did not do, No. (2725) from Hadith of
*Ali Tbn Abi Talib (may Allah be pleased with him)
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millata Ibrahim -: An ta'buda Allaha wahdaht mukhlison
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the religion of Ibrahim-: is to worship Allah alone with
SINCETE AEVOTION, c.veveerireereeeereereeeeteeresereereseeseressessaseesassaseneas

from everything else”.!
(millata) (religion) of the leader of the devotees (Ibrahim) (peace
be upon him) as He, the Most High, said:
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{Indeed, Ibrahim was a nation, devoted to Allah, a Hanif, and
he was not of the polytheists}. It is also the religion and way of all
messengers, Allah, Who is Perfect in everyway, said:
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{Then We revealed to you, [0 Muhammad], to follow the religion
of Tbrahim, a Hanif; and he was not of the polytheists}. And no
prophet came after Ibrahim (peace be upon him) except from his
descendants, Allah said:

el il Ay

{The religion of your father, Ibrahim}. So, he is the father of the
prophets (peace be upon them) and the religion of all prophets is
Islam. Allah the Most Exalted and Majestic said:

C%(:LAY\ 4.U\ e u;.—\.‘\ u\%o
{Indeed, the religion in the sight of Allah is Islam}. And any
religion other than Islam is falsehood, as Allah, the Most High, said:

§e s 5o 50T 3 305 450 ot T s o1 2 55 55

{And whoever desires other than Islam as religion - never will it
be accepted from him, and he, in the Hereafter, will be among the
losers}.

And Hanifiyyah, the religion of Ibrahim (peace be upon him)
is: (An ta'buda Allaha) (That you worship Allah) to single Him
(wahdahti) (alone) without anything else (mukhlisan laht ad-din)
(and sincerely devote the religion to Him) meaning: worshiping

! Majmi-"u al-Fatawa (9/319)
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wa bi dhalika amara Allahu jami-"a annas wa khalagahum
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and with that is the command of Allah to the entire
humanity and He created them for that;..........cccccerrvvunnnee

Him alone, and disassociating from worship of anyone besides Him,
and believing in its invalidity. And with that, Allah commanded
the prophets, Allah said to our Prophet Muhammad (peace and
blessings of Allah be upon him):

|
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{Say, Indeed 1 have been commanded to worship Allah, being
sincere to Him in religion}. And He commanded all people with it,
Allah, the Exalted and Manjestic, said:
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{And they were not commanded except to worship Allah, [being]
sincere to Him in religion, devotees, and to establish prayer and to
give zakah. And that is the correct religion}.

There is no rectification for the self in its worldly life and its
hereafter except through monotheism and sincerity. Shaykh al-
Islam Ibn Taymiyyah (may Allah have mercy upon him) said: “There
is nothing more beneficial for the heart than monotheism and
sincere devotion of religion to Allah, and nothing more harmful to
it than polytheism”.!

(wa bi dhalika) (And with that), thus: with sincere devotion
to Allah (amara Allahu jami-'a annase) (Allah commanded all
people) males and females (wa khalagahum laha) (and created
them for it) meaning, for the Hanifiyyte, the religion of Ibrahim,
which is commanding sincerity in worship to Allah alone.

! Majmi-"u al-Fatawa (10/652)
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kama qala ta-'ala: {wa ma khalaqtu aljinna wal insa illa
liya’budiin}, wa ma'na “ya‘budtn”: yuwahhidan.
as Allah, the Most High says:
Gopisa ) 26 34T el usp
{I have not created the jinn and mankind except to

worship Me.} and the meaning of “worship” is to single
Him out in worship.

(kama gala ta-'ala: {wa makhalaqtu aljinna wal insa illa liya'budtin})
(As Allah, the Most High, said: {And I did not create the jinn and
mankind except to worship Me}) meaning, I created them for the
command of worshiping Me, not because I am in need of them. (wa
ma'na “ya‘budin”) (And the meaning of “worship Me”) meaning:
(yuwahhidiin) (to worship me alone), by singling out Allah in all
acts of worship, and in turning the heart towarding it.

And the heart cannot be rectified, successful, pleased, or
tranquil except through sincerity in the worship of Allah. Even if it
were to attain all the pleasures enjoyed by creatures. And the more
the sincerity of the worshipper’s religion to Allah becomes strong,
the more his servitude is perfected, and he becomes independent
of creation. His worship the Most perfect in every way, occurs by
obedience to Him, and obedience to His Messenger (peace and
blessings of Allah be upon him). Shaykh Al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “Whoever contemplates
the state of the world, will find that every goodness on earth is
due to the monotheism of Allah, His worship, and obedience to His
Messenger (peace and blessings of Allah be upon him), and every
evil in the world, whether it be tribulations, trials, droughts, or the
dominance of enemies, is due to opposing the Messenger (peace and
blessings of Allah be upon him), and inviting to other than Allah.
Whoever contemplates on this with certainty, will realize that: it
is a reality in himself, and in others, generally and individually”.!

! Majmi-"u al-Fatawa (15/25)
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The heart will not be independent of creation except by making
Allah His guardian, worshiping none but Him, seeking help only
from Him, and relying solely upon Him. s



Introduction 67

Wa a'zwamu ma Amara Allahu bihi: Attawhid, ..............

And the greatest thing that Allah commanded with is:
171 4 V(o IR

(Wa a’zwamu ma Amara Allahu bihi) (The greatest thing
that Allah commanded with) in His book, and the greatest thing
the messengers commanded their nations with is (Attawhid)
(monotheism) by singling out Allah alone in worship with sincere
devotion to Him, and it is the greatest obligation that Allah has
imposed upon His servants, from the side of knowledge and action.
For its sake, messengers were sent, scriptures were revealed, sins
are forgiven, Paradise was created, and salvation from the Hellfire
is achieved. And whoever does not adhere to this great command,
none of his deeds will be accepted by Allah. Allah, the Who is
Perfect in everyway, said:
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{And We came to what they have done of deeds and made it as
dust dispersed}.

Due to the importance of monotheism, the entire Quran
encompasses it. Ibn Al-Qayyim (may Allah have mercy upon him)
said: “Most of the chapters of the Quran, indeed every chapter in
the Quran, contains within it the two kinds of monotheism. In fact,
we can say outright, that every verse in the Quran contains within
it monotheism, acting as an evidence for it, inviting to it.

The Quran either informs about Allah, His names, attributes,
and actions, which is the scientific, informative monotheism.

Or it invites to worship Him alone, without partners, and to
abandon all that is worshiped besides Him, which is the willful,
soliciting monotheism.

Or it commands and prohibits, obligating obedience to Him in His
prohibitions and commands, which are the rights of monotheism
and its completions.

Or it informs about Allah’s honor for the people of monotheism

monotheism
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and obedience to Him, and what He has done for them in this
world, and what He will honor them with in the Hereafter, which is
the reward of monotheism.

Or it informs about the people of polytheism, and what has
been done to them in this world, from punishment, and what is
permitted for them in the Hereafter from torment, which is the
news about those who deviated from monotheism.

Therefore, the entire Quran revolves around monotheism, its
rights, its rewards, and regarding polytheism and its people and
their punishment. So

4130

{All praise is [due] to Allah}, is monotheism.
4ol 5

{Lord of the worlds} is monotheism.

Gl F N
{The Entirely Merciful, the Especially Merciful} is monotheism.

‘%gﬂ?ﬁf en g
{Sovereign of the Day of Recompense} is monotheism.
{It is You we worship and You we ask for help} is monotheism”.!

Monotheism is the foundation upon which the entire religion
is built, and it is the greatest cause of expanding the chest with
relief. It is the refuge of seekers, the rescuer of the fleeings, the
salvation of the distressed, and the aid of the needy. Ibn Al-Qayyim
(may Allah have mercy upon him) said: “Hardships of the world
are not repelled by anything as it by monotheism. Therefore, the
supplication for relief from distress is made through monotheism.

! Madarij Assalikin (3/449)
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wa huwa ifradu Allahi bil-"ibada.
and this is: singling Allah out in worship.

The invocation of Ytinus, which no distressed person invokes Allah
with, except that Allah relieves his distress through monotheism.
Nothing throws a person in great distress except polytheism, and
there is no way to survive from it except through monotheism. 1t is
the rescuer, refuge, fortress, and salvation of creation”.!

The monotheism in which disputes occur between the
messengers and their people is: the monotheism of divinity. (wa)
(and) Its definition: (huwa ifradu Allahi bil-"ibada) (is to single out
Allah in worship), such as supplication, sacrifice, and vow, it is not
permissible to direct any type of them to anyone other than Allah.

Monotheism is divided into three categories:

1. Monotheism of lordship, which is singling out Allah in His
actions.

2. Monotheism of divinity, which is singling out Allah in the
actions of His worshippers.

3. Monotheism of names and attributes, which is to attribute to
Allah what He has attributed to Himself in His book and what His
Messenger (peace and blessings of Allah be upon him) attributed
to Him, without distortion, negation, assimilation, or comparison.

Whoever deployed monotheism in its three categories is the
truly monotheist. s

' Al Fawa-id (p 95)
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Wa a'zwamu ma naha anhu: Ash-shirk, ......cccceeevennn.....

And the gravest sin that Allah has forbidden is:
POIYEREISIN, .ttt

(Wa) (And) it is incumbent upon the worshipper to know the
most severe prohibitions of Allah. The author (may Allah have
mercy upon him) reminded of that by saying: (Wa a'zwamu ma
naha) (The greatest thing prohibited by) Allah (‘anhu) (on it) in
His book, and the greatest thing the messengers prohibited is (Ash-
shirk) (polytheism) which is performing or directing any type of
worship to other than Allah.

Polytheism with Allah is greater than killing a soul, blocking
pathways, or theft. It is the greatest corruption on earth, and there
is no salvation for the inhabitants except by worshiping Allah alone
and devoting worship to Him alone. Shaykh al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “In summary, polytheism
and inviting to other than Allah, establishing another deity besides
Him, or obeying and following other than the Messenger (peace
and blessings of Allah be upon him) is the greatest corruption on
earth, and there is no rectification for it and its people except that
Allah alone is worshiped, called upon and not any other, obedience
and following the Messenger (peace and blessings of Allah be upon
him)”.!

The greatest sin that disobeys Allah is polytheism. Allah, Who is
Perfect in everyway, said:

ks DR AT
{Indeed, polytheism is a great injustice}. The Prophet (peace
and blessings of Allah be upon him) was asked: “Which sin is the
greatest? He said: To set up a rival unto Allah though He alone
created you.” (Agreed upon).? The Prophet (peace and blessings of

! Majmi-"u al-Fatawa (15/24)

2 Al-Bukhari: Book of etiquettes, chapter: killing a son with the fear of sharing
food with him, number (6001). And Muslim: Book of faith, chapter: the nature
of polytheism been the filthiest sin, the explanation of its greatness, number
(86), from hadith of *Abdullah ibn Mas-"ud (may Allah be pleased with him).
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wa huwa da'watu ghayrihi ma-"ah.

and this is: inviting upon others along with Him.

Allah be upon him) said: “Should I inform you of the greatest of
the greatest sins, we said: yes O the Messenger of Allah! He said:
Associating partners with Allah, and disobedience to the parents”.
Agreed Upon.!

And polytheism diminishes the lordship and belittles the
divinity of Allah, and it is the worst assumption about the Lord
of the worlds. 1t is the ugliest sin; because it is the comparism
between the incomplete creature to the Most complete Creator in
His features, the Most Exalted and Majestic.

So, whoever commits polytheism in the oneness of divinity, then
he is polytheist, even if he believes in the oneness of the lordship. If
a person confirms firmly and completely on oneness of the lordship
of Allah but goes to the grave and invokes its inhabitant other than
Allah, or takes a vow of seeking intermediary with him, then this
person has committed the big polytheism.

(Wa) (And) Polytheism is defined as: (huwa da'watu ghayrihi
ma-"ah) (Invoking others along with Him), meaning: invoking
others besides Allah, by seeking others rather than Allah, Who is
Perfect in everyway, asking another besides Allah, or making an
intermediary between oneself and Allah - whether it be a grave or a
saint - through supplication, seeking assistance, or turning to him.
If you wish, you can say: Polytheism is equating others with Allah
in what is among the characteristics of Allah.

Whoever dies in a state of polytheism deserves entry into the
Hellfire and is prohibited from entering Paradise. Allah, the Most
Exalted and Majestic, said:

1 Bukhari: Book of virtue, chapter: disobedience to parents among the greatest
sin, number (5976). Muslim: Book of faith, chapter: explanation of the greatest
sin and the greatest of it, number (87), from hadith of Abii Bakr (may Allah be
pleased with him)

The ugliness of
polytheism

Definition of
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Consequences
of polytheism
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Wad-dalilu gawluhi ta-'ala: {Wa'buda Allaha wa la
tushrikia bihi shay-a}

The evidence is the saying of Allah, the Most High:

o 18,8 N5 AT, 25
{Worship Allah and do not associate any partners with
Him}.
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{Indeed, he who associates others with Allah - Allah has forbidden
him Paradise, and his refuge is the Fire. And there are not for the
wrongdoers any helpers}. And the Prophet (peace and blessings be
upon him) said: “Whoever dies while invoking others besides Allah
as rivals will enter the Fire”. (Narrated by al-Bukhari)*

(Wad-dalilu) (And the evidence) that the greatest thing Allah
has commanded is monotheism, and that the greatest thing He
has prohibited is polytheism, is (qawluh ta-"ala: {wa'budt Allaha)
(His, the Most High is He, saying: {And worship Allah}) this means:
Single Him out, the Exalted and Majestic, in worship, ({wa la
tushrika bihi shay-a}) ({and do not associate anything with Him})
as equals, peers, or likenesses, whether in minor or major forms of
polytheism. Beware of polytheism and its pitfalls and causes.

It is incumbent upon the worshipper to have true faith in
Allah, Who is Perfect in everyway, and to disbelieve in anything
that opposes Him, whether they be rivals or partners. The first
command Allah gave to His worshippers is to worship Him and to
single Him out in worship, and the first prohibition is to forbid the
opposite. Then Allah, the Most High, followed that with the rest of
the obligations, as He said:
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! Book of exegesis of the Quran, chapter: {And among people there are some
who take others as equals to Allah: they love them as they should love Allah},
number (4497), from hadith of *Abdullah ibn Mas-"ud (may Allah be pleased
with him).
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{And with the parents do good, and to relatives, orphans, the
needy, the near neighbor, the neighbor farther away, the companion
at your side, the traveler, and those whom your hands possess}.

The organization of the verse with monotheism and the
prohibition of polytheism indicates the greatness of monotheism
and the ugliness of polytheism. s
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Fa-idha qila lake: Ma al-usiil ath-thalathatu allati yajibu
“alaal-insani ma'rifatuha?

Faqul: Ma'rifatu al-"abdi rabbuht, wa dinaha, wa..........

Then if you are asked: What are the three fundamental
principles obligatory upon mankind to know?

Then say: One must know his Lord, his religion, and.....

Every responsible person, whether male or female, must know
three great fundamental principles. They are the first things the
worshipper will be asked about in his grave. If they answer correctly,
they will survive, and if they fail to answer about these principles,
they will be doomed.

(Fa-idha) (So, when)! asked on it (qila lake: Ma) (and it’s said
to you: What) are they (al-ustl ath-thalathatu allati yajibu ‘ala
al-insani) (the three principles that are obligatory on mankind)
responsible person (ma'rifatuha) (to know it) and act upon it?

(Faqul) (Then say) to him: The first principle is (Ma'rifatu al-
‘abdi rabbuhti) (knowing one’s Lord). This is the fundamental
of all fundamentals, to worship Him with insight and certainty,
recognizing Him, Who is Perfect in everyway, by what He described
Himself with in His Book and through the tongue of His Messenger
(peace and blessings of Allah be upon him) regarding His oneness,
actions, names, and attributes.

(Wa) (And) say to him: The second principle is knowing
(dinahti) (one’s religion) by which we worship. It is what Allah has
commanded us and what He has forbidden.

(Wa) (And) say to him: The third principle we must know is

! Here is the beginning of the message “The Three Fundamental Principles”,
what preceded it is a separate message from Shaykh Muhammad Ibn Abdel-
Wahhab (may Allah have mercy on him), it was kept here as a introduction
to “The Three Fundamental Principles” by some of his students; as I am
informed by my father and Shaykh Swalih ibn Gustn (may Allah have mercy
on them)
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nabiyyahi salla Allahu “alayhi wa sallam.

his Prophet - Muhammad (may the peace and blessings of
Allah be upon him).

(nabiyyah salla Allahu “alayhi wa sallam) (knowing one’s Prophet,
Muhammad - peace and blessings of Allah be upon him -). He is the
intermediary between us and Allah in delivering the message (of
Islam). There is no way for us to worship Allah Who is Perfect in
everyway, except through what the Prophet, (peace and blessings
of Allah be upon him) has brought.

The author (may Allah have mercy upon him) mentioned these
three principles concisely, then he detailed them further, one by
one, to enhance understanding and to encourage the reader. For
if one knows them concisely, knows their expressions and masters
them, he will be eager to figure out their meanings.

These three principles encompass the entire religion: Who is
your Lord? What is your religion? Who is your Prophet? These
are the questions the worshipper will be asked in regard in his
grave. Only knowing them, without believing in them and acting
upon what they imply, will not save the worshipper from torment.
Rather, the worshipper is saved by knowing and believing in them,
and acting upon what they indicate. One will be steadfast in their
grave questioning through that only.

These three principles were mentioned together in the hadith of
Al-"Abbas Ibn *Abdul-Muttalib (may Allah be pleased with him) who
reported that he heard the Messenger of Allah (peace and blessings
of Allah be upon him) said: “The taste of faith is known to the one
who is pleased with Allah as his Lord, with Islam as his religion, and
with Muhammad as his Messenger”. narrated by Muslim.!

Whoever accepts these three principles and says them with
certainty after the caller to prayer (Adhan), “ash-hadu anna

1 Book of faith. Chapter: taste of faith is known to one who is pleased with
Allah as his Lord, No. (34)

The benefit
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fundamental
principles
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Muhammadan rastlu Allah” “I bear witness that Muhammad is the
Messenger of Allah”, his previous sins will be forgiven. The Prophet
(peace and blessings of Allah be upon him) said: “Whoever, upon
hearing the caller to prayer (Adhan), says: I bear witness that there
is no god but Allah, alone without partner, and that Muhammad is
His servant and Messenger, and I am pleased with Allah as my Lord,
with Muhammad as my Messenger, and with Islam as my religion,
their sins will be forgiven”. narrated by Muslim.!

Shaykh ‘Abdul Latif Ibn ‘Abdul Rahman Ibn Hassan? (may
Allah have mercy upon him) said: “Being content with these three
principles is the axis of the religion, and upon it rotates the realities
of knowledge and certainty”.? %

! Book of Prayers, chapter: saying like the caller to prayer for one who hears
his call, then make salutation upon the prophet (peace and blessings of Allah
be upon him), and then seek for him Al-Wasilah (a unique place in Paradise),
number (386), from hadith Sa-'ad Ibn Abi Wagas (may Allah be pleased with
him)

2 Grandfather of his eminence Shaykh Muhammad bin Ibrahim Al al-Shaykh

3 Ad-durar Assaniyya (8/355)



The First Principle 77

[Al-aslul Awwal]
Fa-idha gila laka: Man rabbuka?

Fa-qul: Rabbia Allahu alladhi rabbani wa rabba jami'a
al-"alamin bi ni-"amihi.....coceeveenineereerieeseesssennes

[The First Principle]
If you are asked: Who is your Lord?

Then say: My Lord is Allah Who nourished me and
nourished the entire world with His bounties....................

Then the author (may Allah have mercy upon him) proceeded
to elaborate on these three fundamental principles extensively, the
first principle: knowing one’s Lord. He said to you:

(Fa-idha) (So, when) asked (gila laka: Man rabbuka?) (and it’s
said to you: Who is your Lord?), meaning: who is your worshiped,
your creator, and your provider, whom you have no deity besides?

(Faqul) (Then say) to him: (Rabbi) (My Lord) and my worshiped
is (Allahu) (Allah), whom I worship alone, and for whom I direct all
forms of worship. I do not bow, slaughter, vow, or circumambulate
except for Allah.

How could I deny Him and worship others aside Him? And
He (alladhi) (is the one who) created me from nothing, (rabbani)
(nurtured me) with apparent and hidden blessings, alleviated
my sorrows, bestowed abundant favors upon me, and poured out
blessings upon me. He, Who is Perfect in everyway, said:

§,02 ¥ AT cxn §i6 olgp
{And if you want to count the favors of Allah, you could not

enumerate them}.

Furthermore, (wa rabba jami a al-'alamin bi ni-*amihi) (and He
nourished the entire world with His bounties), showering them
with His abundant bounties. Allah, Who is Perfect in everyway, said:
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The first
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knowing one’s
Lord
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wa huwa ma’'bidi laysa Ii ma*btdun siwahu;
He is my Lord and I worship none but Him;
Wad-dalilu gawluhi ta-'ala: {Alhamdu..........ccccevevrenecee
And the evidence is the saying of Allah, the Most High:
oAy
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{And there is no life-being on earth but that upon Allah is its
provision}

Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy upon
him) said: “The Lord is the nurturer, creator, provider, helper,
and guide. This name is the most deserving of seeking aid and

” 1

supplication”.

There were long ages and periods of time, where humanity did
not exist at all. Allah, the Most High, says:
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{Has there [not] come upon man a period of time when he was
not a thing [even] mentioned?} meaning: not existing, rather being
non-existent. Then Allah brought him into being from nonentity,
and provided him with blessings so that he would worship Him
alone.

(wa huwa ma'budi) (And He is my worshiped) to whom I direct
all forms of worship, and (laysa li ma'badun siwahu) (I have no
deity besides Him), I neither humble myself nor direct any acts of
worship to others. Suffice it that my Lord is worthy of worship, for
He alone deserves it.

(Wad-dalilu) (And the evidence) that Allah alone is the provider
Lord (qawluhi ta-"ala) (is His, the Most High, saying) in the first verse
of His great Book (Quraan): ({Alhamdu}) ({All praise}). It is praise for

! Majmi-"u al-Fatawa (14/13)
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lillahi rabi al-"alamin}

Wa kullu ma siwa Allahi “alam, wa ana wahidun min

dhalika al-‘alam.
Gl o5 4
is due to Allah, Lord of the worlds}.

And everything other than Allah is a creation, and I am
one of that creation.

the praiseworthy, with love, reverence, and glorification, and the
addition of the definite article “Al” to {the praise} is for inclusiveness,
meaning all praise is ({lillahi}) ({for Allah}), the truly worshiped.
All praises are for Him and Him alone, not for anyone else. ({rabi})
({Lord}) and the creator, provider, owner, and administrator of all
({al-'alamin}) ({the entire creators}), whether human, jinn, angels,
or others.

(Wa kullu ma siwa Allahi) (And everything except Allah) in
the universe - whether it be jinn, humans, mountains, or trees -
is (‘alam) (creation), and Allah is the Creator. It is called creation
because it is a sign pointing to its Creator, Owner and Originator.

(wa ana) (And I) and you and all creatures are (wahidun min)
(one of) part of (dhalika al-'alam) (that world), those magnificent
creations, and we all depend on Allah for fulfilling our needs and
relieving our distresses. He is unique in creation, sustenance, and
management, and He is the only one deserving of worship. This is
the implication of the word sincerity.
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Fa-idha gila laka: Bima “arafta rabbaka?
Faqul: Bi ayatihi wa makhliqatih.

So, if you are asked: How did you come to know your
Lord?

Then say: Through His signs and His creatures

(Fa-idha) (So, when) asked (qila laka: Bima) (and it’s said to
you: By what), by what means (arafta) (did you recognize) with it
(rabbaka) (your Lord) and your creator whom you worship?

(Faqul) (Then say) to him: I recognized Him (Bi ayatihi) (by His
signs), meaning His indications and evidences that testify to His
oneness and uniqueness in lordship and divinity.

(wa) (And) I recognized Him by (His creatures) (by His creations),
the apparent creations that He brought into existence from
nonentity and made them indicative of Him. For everything in the
universe, even if it is subtle, is indicative of His oneness:

Ponder the lines of the creatures

From the Most High King, they are messages to you

And He has inscribed in them, if you ponder their inscriptions
Verily, everything comparing to Allah is vain.!

Contemplating about the universe, increases faith and connects
the heart to Allah. Ibn al-Qayyim (may Allah have mercy upon him)
said: “The best thing to spend one’s breath on is meditating on the
signs of Allah and the marvels of His creation, and moving from
there to attaching the heart and striving for Him alone, without
anything from His creatures”.?

! Madarij Assalikin (3/256)
2 Miftah Dar Assa-"ada (1/221)
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Wa min ayatihi: allaylu, wa annaharu, wa ash-shamsu,
wa algamar.

And among His signs: are the night and the day, the sun
and the moon.

(Wa min) (And among) His greatest (ayatihi) (signs) seen by
the eyes, that indicate His oneness is (allaylu) (the night) when it
approaches, (wa annaharu) (and the day) when it retreats, and the
fact that they do not coincide in time; rather, each seeks the other
quickly, with nothing separating them. This one comes forward,
and that one retreats, alternating upon us in submission for us.

(Wa) (And) among the magnificent signs indicating Allah’s
oneness and management are: (ash-shamsu) (the sun) rising,
which works as the cosmic lamp for the world, (wa algamar) (and
the moon) shining in the darkness. Two signs moving on precise
paths that creation has never seen the likes of. This one rises, and
that one sets, and they stand before them in amazement, with
an organized flow and precise movement, neither advancing nor
delaying, neither reaching nor surpassing each other. Allah, the
Most High and Perfect in everyway, said:
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{The sun is not allowed to overtake the moon, nor does the night

outstrip the day, and they all float, each in an orbit}. And the path
of neither one changes from what Allah has decreed.
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{That is the ordaining of the Mighty, the Knowing}.

And this sun, although its vastness, when sets, it prostrates
beneath the Throne. Abi Dharr (may Allah be pleased with him)
said: “I was with the Prophet (peace and blessings of Allah be upon
him) in the Masjid at the time of sunset, and he said: O Abt Dharr!
Do you know where the sun goes when it sets?’ I said: Allah and His
Messenger know best. He said: It goes and prostrates beneath the
Throne. This is what Allah, the Most High, said:

One of the
greatest Allahs’
signs of the
universe is
what is seen by
the eyes
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Wa min makhltigatihi: Assamawatu assab-'u wa man fi
NINNG, ceereieieieiriiriee sttt

And among His creatures: are the seven heavens and
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{And the sun runs [on course] toward its stopping point. That
is the determination of the Exalted in Might, the Knowing}”.
Narrated by al-Bukhari.! And it seeks permission from its Lord for
another rising. AbQi Dharr (may Allah be pleased with him) said:
“I entered the Masjid, and the Messenger of Allah (peace and
blessings of Allah be upon him) was sitting there. When the sun
set, he said: O AbT Dharr! Do you know where it goes?’ 1 said: Allah
and His Messenger know best. He said: It goes to seek permission
to prostrate, and permission is granted to it. It is as if it is said to
it: Return from where you came. So, it rises from its setting place”.
Narrated by Al-Bukhari.?

In the Hereafter, it will be balled and gathered. Ibn Jarir Al-
Tabari (may Allah have mercy upon him) said: - regarding the
interpretation of Allah, the Most High, saying:
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{When the sun is wrapped up} Meaning;: its parts are gathered
unto others, then it is wrapped up and cast away, and when that is
done, its light is gone.

(Wa min makhlaqatihi) (And among His creations) the
magnificent are (Assamawatu assab-"u) (the seven heavens), vast
and lofty, and (wa man fi hinna) (whoever is therein) of the shining
planets and the dazzling signs.

! Kitab Tafsir al Qur'an, chapter: {And the sun runs [on course] toward
its stopping point. That is the determination of the Exalted in Might, the
Knowing}

2 Kitab Attawhid, chapter: {and His Throne was upon the water} {and He is the
Lord of the Mighty Throne}
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wa al aradwina assab-'u wa man fi hinna, wa ma
baynahuma.

and the seven earths whatever exists in it and whatever
exist between them.

(wa al-aradwiina assab-'u) (And the seven heavens) and their
expanse, and the vastness of their horizons, and the estimation of
their forces supplying fo their foods.

(wa man fi hinna) (And those therein) of mountains and seas,
and the varieties of creatures from animals and plants, and all
other existences

(wa ma baynahuma) (And what is between them) meaning: what
is between the heavens and the earth, likewise: the air and other
things, and what has appeared to them of their travelling from
one place to another in the atmosphere, and what has appeared to
them of benefits, like telecommunicating what they speak while
they are in one country and others in another country, so Perfect
in everyway is Allah, the Lord of the Great Throne.

So, it is imperative for every Muslim to contemplate the signs
of Allah and His creations. Ibn Juzayy al-Maliki (may Allah have
mercy upon him) said: “Contemplation is the source of every state
and station. So, whoever contemplates the greatness of Allah has
gained reverence, and whoever contemplates His power has gained
trust, and whoever contemplates His punishment has gained
fear, and whoever contemplates His mercy has gained hope, and
whoever contemplates death and what comes after has gained the
limitation of hope, and whoever contemplates his sins, his fear
intensifies and his self diminishes in his sight”.!

! Al-Qawanin al-Fighiyya (p 284)
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Wad-dalilu qawluh ta-'ala: {Wa min ayatihi allaylu
wa annaharu wa ash-shamsu wa al gamar, 12 tasjudd
li ash-shamsi wa 1a lil gamari wasnuda li Allahi alladhi
khalagahunna in kuntum iyyahu ta'budin}.

And the evidence is the saying of Allah, the Most High
is He:
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{And of His signs are the night and the day, the sun and the

moon. Do not prostrate to the sun or to the moon, but prostrate
to Allah Who created them, if you truly worship Him.}

(Wad-dalilu) (And the evidence) that the night and the day and
the sun and the moon are among the signs of Allah; (qawluh ta-
‘ala: {Wa min ayatihi}) (His, the Most High, saying: {And of His
signs}) indicating the perfection of His power, His oneness, the
penetration of His will, the breadth of His authority, and His mercy
to His worshippers: ({allaylu}) ({The night}) with the benefit of its
darkness, and the stillness of creation therein, ({wa annaharu})
({fand the day}) with the benefit of its light, and the activity of
creatures therein, ({wa ash-shamsu wa al gamar}) ({and the sun
and the moon}) which the lives of creatures cannot be sustained
without.

({la tasjudd li ash-shamsi wa 12 lil gamar}) ({Do not prostrate to
the sun or to the moon}) for they are created and managed beings,
not deserving of prostration.

({wasnudd li Allahi}) ({But prostrate to Allah}) not to others, and
worship Him alone, for He is ({alladhi khalagahunna}) ({the one
who created them}), for even though their size may be great, it is
not from themselves, but rather from their Creator.

({in kuntum iyyahu}) ({If you truly}) Him alone, the Most Exalted
and Majestic ({ta’budiin}) ({worship}), devote yourselves with
worship and religious sincerity for Him alone.
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Wa gawluhi ta-ala: {Inna rabbakum Allahu alladhi
khalaga assamawati wa al ardwa fi sittati ayyamin
thumma istawa ‘ala al-'Arshi yugshi allayla annahara
yatlubuhi hathithan ...,

And the saying of Allah, the Most High:
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{Your Lord is Allah, Who created the heavens and earth

in six days, and then rose over [istawa] the Throne. He
makes the night and day overlap in rapid succession.
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(Wa) (And) the evidence that the seven heavens and the seven
earths are among the creations of Allah, indicating His majesty and
glory: (qawluha ta-ala: {Inna rabbakumu Allahu alladhi khalaqa
assamawati wa al ardwa}) (His saying, Most High is He: {Indeed, your
Lord is Allah, who created the heavens and the earth}) and whoever
is therein, and perfected their creation, and well established their
structure ({fT sittati ayyamin}) ({in six days}) the first of which was
Sunday, and the last of which was Friday, ({thumma}) ({then}) when
He completed them and entrusted His affair therein, He ({istawa})
({rose}) the Most Exalted and Majestic ({ala al-'Arshi}) ({over the
Throne}), the Great, which encompasses the heavens and the earth
and whatever is therein and between them, He rose in a manner
befitting His majesty and greatness”.

And He, who is Perfect in everyway, ({yugshi allayla}) ({covers the
night}), meaning He makes the dark night envelops ({annahara})
({the day}), which is bright, so darkness spreads over the earth and
everyone on it remains in darkness, and human beings settle down,
and creatures return to their dwellings.

({yatlubuhii hathithan}) ({it seeks it promptly}) swiftly, meaning
whenever the night comes, the day disappears, and whenever
the day comes, the night disappears, seeking with no delay or
procrastination, until Allah folds up this world, and His worshippers

Evidence of the
creatures
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86 Taysirul Wusitl Explanation of Thalathatul Usal

wa ash-shamsa wa al qamara wa annujima musakh-
kharatin bi amrih, ala laha al-khalqu wa al-amr, tabaraka
Allahu rabbu al-'alamin}.
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He made the sun, the moon, and the stars - all subservient
to His command. Behold, His is the creation and the

command. Blessed is Allah, the Lord of the worlds}.

move to final permenace or final destination.

({wa ash-shamsa wa al gamara wa annujima}) ({And the sun, the
moon, and the stars}), the stationary and the moving, ({musakh-
kharatin bi amrih}) ({are subjected by His command and design}),
and His control, knowledge and wisdom.

({ala laht al-khalqu}) ({Isn’t He the Creator})? Yes, indeed, He
is the Creator from whom all creatures emerged, and His rulings
encompass the cosmic and predestined decrees.

({wa}) ({And}) behold, ({amr}) ({the Command})? Yes, indeed, He
is the one who holds the authority that encompasses the laws and
the prophethoods, and this includes all His religious and legislative
rulings.

({tabaraka Allahu}) ({what a Most Blesant is Allah}), meaning: He
has reached the utmost in blessings, and this phrase is permitted
for Allah alone, for He who is Perfect in everyway, is glorified
and exalted and abundant in His goodness. So, Most Blesant is
He in Himself; due to the greatness of His attributes and their
perfection, and He blesses others by bringing abundant good and
much benevolence, and He, Who is Perfect in everyway, ({rabbu
al-"alamin}) ({is the Lord of the worlds}), bestowing His blessings
upon them and showering His grace. s
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Wa arrabbu huwa alma'biid; wad-dalilu gawluhi
ta-'ala: {Ya ayyuha annasu i'budii rabbakumu alladhi
khalagakum wa alladhina min gablikum la-"allakum
tattaqun.

And the Lord is the worshipped; and the evidence is
the saying of Allah the Most High:
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{0 mankind, worship your Lord, Who created you and
those before you, so that you may become righteous}.

(Waarrabbu) (And the Lord), the Creator of those great creations
- from the seven heavens, and all that is therein and between them -
He is the Owner, the Controller, Characterized by the attributes of
perfection, and (huwa alma'btd) (He is the one to be worshiped),
deserving of worship alone without any besides Him, for all under
Him, is a weak created being, unable to benefit or harm itself.

(wad-dalilu) (And the evidence) that the Lord is the onlyone to
be worshiped; (qawluh ta-"ala: {Ya ayyuha annas}) (His saying, the
Most High is He: {O mankind}), addressing both male and female,
({i'buda}) ({worship}) and worship alone ({rabbakum}) ({your
Lord}), for He is the one who bestows upon you the apparent and
hidden blessings, and He is ({alladhi khalagakum}) ({the one who
created you}), and brought you into existence from non-existence,
({wa alladhina min gablikum}) ({and those before you}), similarly,
Allah created them after they were nothing, and Allah reminded
you of this great gift ({la-'allakum tattaqin}) ({so that, you may
fear}) your Creator, complying with His commands, and avoiding
His prohibitions.

The Lord is the
worshipped
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Alladhi ja-'ala lakum al-ardwa firashan wa assama-a
bina-an wa anzala mina assama-i ma-an fa akhraja bihi
mina ath-thamarati rizqan lakum fala taj-"ala lillahi
andadan wa antum ta'lamin}.

3G TN 5 S5l 2 5T s 5T s il

9%/},/ \)\J\w\m\}&;)&ﬁﬁléjb))uﬂ\ ,adx.jcj}b

{He, Who made the earth a resting-place and the sky
a canopy; and sends down rain from the sky, and brings
forth fruits thereby as a provision for you. So, do not set
up rivals to Allah while you know.}

So, He is ({Alladhi ja-‘ala lakum al-ardwa firashan}) ({the one
who made the earth a resting place}), a paved road for you, upon
which you settle and live your lives. ({wa assama-a} ({And the
sky}) He made it ({bina-an}) ({a canopy}) for you, a domed roof
suspended over you, and a protected ceiling adorned with lamps
and signs by which you navigate in the darkness of land and sea.
A land that carries you, and a sky that shelters you, you cannot do
without either of them.

({wa anzala mina}) ({And He sent down}) from the clouds that
are in ({assama-i ma-an}) ({the sky, water}) pure, and blessed ({fa
akhraja bihi mina ath-thamarati}) ({and brought forth with it
fruits}) in diverse likewise palm trees, fruits, crops, and others
({rizqan}) ({as provision}) good ({lakumy}) ({for you}) to enjoy the
good things, and to seek help from it in obeying Allah.

And whoever these blessings belong to, He is the one deserving
to be worshipped alone. So be grateful for His blessings, and part
of showing gratitude is: ({fala taj-"ala lillahi andadan}) ({So do not
make [as equal] partners with Allah}) and associates or equals with
Him in worship.

({wa antum ta'lamun}) ({And you know}) the futility of that, and
that they do not deserve worship, so how do you worship other
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gods with Allah when you know the futility of that?! And this is
the clearest intellectual evidence for the oneness of Allah, and the
futility of associating partners with Him.



Establishing
divinity with
lordship, and
proving what
they affirmed
against what

they denied

Whoever
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And this verse combines the command to worship Allah alone
and the prohibition of worshipping anything besides Him. Allah
has argued against them in this verse with what they affirmed and
acknowledged of monotheism in lordship, compared to what they
denied and rejected of monotheism in divinity. Indeed, Allah often
affirms in His book the oneness of His divinity with the oneness
of His lordship, for indeed the oneness of lordship is the clearest
evidence and the greatest proof of the oneness of divinity.

Performing worship without monotheism is not considered
worship. So, whoever worships Allah sometimes, and associates
partners with Him at other times is not a true worshipper of Allah.
This is indicated by the fact that Allah calls those who sincerely
worship Him in times of distress, and when sailing the seas and
facing turbulent waves, they panic and resort to Him alone, realizing
that these other gods are nothing and cannot help them in times
of distress. Yet, despite all of this, Allah calls them polytheists, and
indeed He denies this worship altogether upon them. He, Who is
Perfect in everyway, said:
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{Then when they board a ship, they supplicate Allah, sincere to
Him in religion; but when He delivers them to the land, at once
they associate others with Him}.

So, monotheism is not called monotheism except by singling
out Allah with all types of worship. So, whoever obeys Him in all
that He has commanded, and does not divert any of it to others, has
truly worshipped Him. Otherwise, he did not.
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QalaIbnuKathir - rahimaht Allahu ta-"ala -: “Al-Khaliqu
lihathihial-ash-ya-i,huwaal-mustahiqqulil-"ibadati”.
Ibn Kathir - may Allah, the Most High, have mercy

upon him - said: “The Creator of all these things, is the
One Who alone deserves to be worshiped”.

(Qala) (Said) the Imam Aba al-Fida, Isma-il Ibn ‘Umar (Ibnu
Kathir) (Ibn Kathir) - the author of Quraan interpretation book -
(rahimaha Allahu ta-'ala) (may Allah, the Most High, have mercy
upon him) and grant him paradise: (“Al-Khaliqu) (“The Creator) the
Originator (lihathihi al-ash-ya-i) (of these things) from nihilism,
including the creation of humans, earth, sky, and all the goodness
and fruits therein, (huwa al-mustahigqu lil-'ibadati”) (He is
deserving of worship”): and others under Him are weak creatures
who do not deserve it. He Who is Perfect in everyway, said:
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{And those you call upon besides Him do not possess [even] the
membrane of a date seed}. Ibn Al-Qayyim (may Allah have mercy
upon him) said: “Whoever has control over harm and benefit, he
is truly the one to be worshipped, and the one worshipped must
indeed be the owner of harm and benefit. Therefore, Allah Almighty

disapproves of anyone who worships besides Him what does not
control harm or benefit”." «

1 Bada-u al-Fawa-id (1/3)

Meaning of
uniqueness
of Allah in
creation
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And from the grace of Allah upon His worshippers is that He
legislated for them various types of worship acts by which they
draw closer to Him, and one does not know by which of these he
enters Paradise. Ibn Al-Qayyim (may Allah have mercy upon him)
said: “Whoever’s righteous and beloved deeds are diversified to
him in this world, the categories of enjoyment in the Hereafter
will also be diversified for him, and they will increase for him
according to the abundance of his deeds here. His reward will be
increased by the diversity, joy, and indulgence therein, according
to his increase in deeds and their diversity in this world. Allah,
Who is Perfect in everyway, has assigned to each deed among the
beloved and detested deeds its own unique consequence, reward,
pleasure, and pain that is specific to it, unlike the consequence
and reward of others. Thus, the pleasures of the people of Paradise
and the pains of the people of Hellfire are diversified, as are the
blessings and punishments in them. Therefore, the delight of one
who strikes every pleasure ordained by Allah with a single arrow
and takes from it his share, is not the same like the delight of one
who nurtures his arrow and share in a single type of pleasure. Nor
is the pain of the one who incurs every detested act against Allah
with its share and punishment, the same like the pain of one who
strikes with a single arrow in his disobediences”.!

And a worshipper’s rank rises with his Lord when his servitude
to Him increases. Shaykhu Al-Islam Ibn Taymiyyah (may Allah
have mercy upon him) said: “The perfection of a creature lies in
deploying his servitude to Allah. And the more the worshipper
deployes his servitude, the more perfect he becomes, and his rank
rises”.?

U Ijtima-u al-JuyGshu al-Islamiyyah (p 77)
2 Majmi-u al-Fatawa (10/176)



The First Principle 93

Wa anwa-'u al-‘ibadati allati amara Allahu biha: -
mithlu: Al-Islam, al-Iman, wa al-Thsan; .......ccceeeeveevvevennne.

And the types of worship that Allah has commanded: -
likewise: Islam, faith, TNSAN; cceoveeveererieeeeeeeeeeeeeeeesese

When the author (may Allah have mercy upon him) clarified
that it is obligatory to worship Allah alone, he mentioned some
types of worship. He said: (Wa anwa-'u) (And the types) and
varieties (al-'ibadati allati amara Allahu biha) (of worship that
Allah has commanded) His worshippers are numerous. The author
(may Allah have mercy upon him) mentioned seventeen examples
of these types, by saying:

(mithlu: Al-Islam, wa al-Iman, wa al-Thsan) (Such as: Islam, faith,
and Thsan). These three are the highest levels of religion, and the
most important types of worship. Therefore, the author began
with them, Infact Islam, with its pillars - such as prayer and fasting
-, constitutes worship. Similarly, faith with its inward acts - such
as belief in Allah, His angels, His books, His messengers, the Day
of Judgment, predestination of fate good and evil of it, as well as
fear, love, and hope, among others -, and all matters of the heart,
falls under worship. In fact, it is the highest and greatest types of
worship.

The level of Islam encompasses the widest circles of religion,
then comes the level of faith, which is narrower than the circle of
Islam. Finaly comes the circle of Thsan, which is narrowest of those
circles. And those who are within the circle of Thsan are fewer
among the worshippers of Allah, and it is a noble and high rank that
only those chosen by Allah attain. Shaykh al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “The states of the hearts
and their actions, likewise: love for Allah and His Messenger (peace
and blessings of Allah be upon him), fearing Allah, relying on Him,
patience with His wisdoms, gratitude to Him, turning to Him in
repentance, and sincerity in deeds for Him - these are things in
which people differ in degree, and their true measure is known

Greatest types
of worships



Among the
types of
worship
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wa minha: Ad-du-'a-u, wa al-khawfu, wa arraja-u, wa
attawakkulu, wa arragbatu, wa arrahbatu, wa al-khusha-
‘u, wa al-khash-ya, wa al-inabtu, Wa al-isti-'anatu, wa
al-isti-'adhatu, wa al-istigathatu, wa adh-dhabhu, wa
annadhru, wa gayru dhalika min anwa-"i al-"ibadati allati
amara Allahu biha - ..o,
And among them are: Supplication, fear of Allah,
hope in Allah, reliance upon Allah, aspiring to earn
Allah’s pleasure, awe of Allah, submission and humility,
apprehension, turning to Allah in repentance, seeking
Allah’s help, seeking refuge in Allah, seeking relief from
Allah, offering sacrifice, making vows, and other acts of
worship that Allah has commanded -..........cccoevvvrrrvverrnnceen.

only to Allah, the Most Exalted and Majestic”.!

(wa minha) (And among them) thus: the types of worship that
Allah has commanded again are: (Ad-du-'a-u) (supplication) and
sending our needs to Him, Who is Perfect in everyway, (wa al-
khawfu) (and fear) of Him, the Most Exalted and Majestic, (wa
arraja-u) (hope) and wishing for what is from Allah, (wa attawakkulu
(reliance) and referral of matters to Him, (wa arragbatu) (desire)
for what is from Allah, (wa arrahbatu) (reverence) of Him, the
Most Exalted and Majestic, (wa al-khushi-'u) (awe) of Him, (wa
al-khash-yatu) (submission and humility) of Him (wa al-inabtu)
(turning in repentance) to Allah and returning to Him, (Wa al-isti-
‘anatu) (seeking assistance) of Him, Who is Perfect in everyway,
(wa al-isti-"adhatu) (seeking refuge) in Allah from every evil, (wa
al-istigathatu) (seeking help) of Him, the Most High and Exalted, in
times of distress, (wa adh-dhabhu) (sacrificing) solely for Him, (wa)
(and) also (wa annadhru) (making vows) exclusively to Him.

(wa gayru dhalika min anwa-'i al-'ibadati) (And other than that,
among the types of worship) in varieties (allati amara Allahu biha)
(that Allah has commanded of it) likewise: honouring parents,

! Majmi-u al-Fatawa (7/409)
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maintaining family ties, hospitality to guests, good character,
and everything else that Allah loves and approves of in terms of
both outward and inward speech and actions. Shaykh al-Islam Ibn
Taymiyyah (may Allah have mercy upon him) said: “Worship: is a
comprehensive term for everything that Allah loves and approves
of in terms of both outward and inward speech and actions”.! So
worship includes all kinds of obedience, and encompasses perfect
love, glorification, hope, and fear. Ibn Al-Qayyim (may Allah have
mercy upon him) said: “Worship combines the perfection of love,
with the perfection of humility, and complete submission to the
desires and commands of the beloved. It is the ultimate goal that
has no higher goal above it”.? %

! Majmi-u al-Fatawa (10/149)
2 Madarij Assalikin (3/441)
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kulluha lillahi ta-'ala; wad-dalilu qawluhia ta-'ala: {wa
anna al-masajida lillahi fala tad-'G ma-"a Allahi ahada}.
they should all be offered to Allah, the Exalted; The
evidence is the saying of Allah, the Exalted:
st 0 12656 b sl s
{The Masjids are for Allah alone, so do not supplicate
anyone along with Allah}.

Faman sarafa minha shay-an ligayri Allah; fa huwa
mushrikun kafir.

So, whoever diverts any of such acts of worship to
other than Allah; then he is a polytheist and a disbeliever.

Worshipisa  Then he mentioned that all types of worship (kulluha lillzhi ta-
right Offlgi}; *ala) (are all for Allah, the Most High, alone) and nothing from it is
acceptable for other than Allah.

(wad-dalilu) (And the evidence) for this is; (qawluhi ta-'ala: {wa
anna al-masajida lillahi}) (His, the Most High, saying: {And that the
masjids are for Allah, so do not invoke anyone with Allah}). Thus,
All places of prayers or parts of the prostration are solely owned
({lillahi fala tad-'G}) ({by Allah, so do not invoke}) or prostrate
to anyone else in them, nor associate on the earth ({ma-'a Allahi
ahada}) ({with Allah any partners}), no matter who it is. For indeed,
all of the earth belongs to Allah alone, so single Him out in worship
therein.

Ruling on (Faman sorafa minha) (So, whoever directs from it) thus: any

theone £ the types of worship mentioned by the author, or anyothers,
who directs

worshipto €ven (shay-an) (a thing) small (ligayri Allah) (to other than Allah)

Othergﬁaﬁ likewise: calling other than Allah from those present upon things

" that Allah alone is capable to do, - or among the dead, absent, idols,

or trees -, or hoping in them, fearing them, asking them to fulfill

needs or relieve distress, or anything similar, (fa huwa mushrikun

kafir) (then he is a polytheist and disbeliever) thus: committing
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major polytheism that exits the fold of Islam.

Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy upon
him) said: “The Muslims are unanimous in what they have learned
by necessity from the religion of Islam, that it is not permissible for
aworshipper to worship, invoke, seek assistance from, or rely upon
anyone other than Allah. And whoever worships an angel close to
Allah, or a sent prophet, or makes prayers to them, or seeks their
help, then he is a polytheist”.!

The difference between polytheism and disbelief is that disbelief
is more general, so every polytheist is a disbeliever, but not vice
versa. So, whoever circumambulates a grave or makes prays to it
instead of Allah, then he is a polytheist and is called a disbeliever.
And whoever mocks something from the religion is a disbeliever,
but he is not called a polytheist. Rather, his mockery is disbelief. As
for in the Hereafter, the fate of the disbeliever and the polytheist
is the same; both of them will abide eternally in the Hellfire,
- may Allah protect us -. Allah, the Most High, said regarding the
disbelievers:

s 19 565 5 S 0 15
{Indeed, Allah has cursed the disbelievers and prepared for them
a Blaze}. And He said regarding the polytheists:
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{Indeed, whoever associates others with Allah - Allah has
forbidden him Paradise, and his refuge is the Fire. And there are
not for the wrongdoers any helpers}.

(Wad-dalilu) (And the evidence) indicating that whoever
directs any form of worship acts to other than Allah is a polytheist

! Majmi-u al-Fatawa (3/272)

The difference
between
disbelieve and
polytheism

The evidence
indicating
that whoever
directs any
form of
worship acts
to other than
Allahisa
disbeliever
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gawluhi ta-'ala: {Wa man yad-'u ma-"a Allah ilahan
akhara 12 burhana lahai bihi fa innama hisabuht ‘inda
rabbih, innaht 13 yuflihu al-kafirtn}.

His, the Most High, saying:

-
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{Whoever supplicates another god besides Allah, for

which he has no proof, his reckoning will be with his Lord.
Indeed, the disbelievers will never succeed}.

disbeliever is, (qawluht ta-'ala: {Wa man yad-"u}) (His saying, the
Most High, {And whoever invokes}) and whoever directs any form
of worship acts to other than Allah, likewise: invoking ({ma-'a
Allah ilahan akhara}) ({with Allah another deity}) from the dead,
deities, stones, or others ({12 burhana laht}) ({for which he has no
proof}) thus: neither justification nor evidence ({bihi}) ({of}) thus:
in such worship that he performed alongside Allah. This condition
does not imply that there is no valid justification with anyone who
worships other than Allah. Rather, it serves to clarify that there
is no valid argument for associating partners with Allah. Their
worship is based on misguidance and desires, not on guidance and
revelation. Therefore, whoever engages in such practices is warned
of punishment by Allah in His saying: ({fa innama hisabuhua})
({then his account}) and reckoning ({'inda rabbih}) ({is only with
his Lord}) with his eternal residence being in the Hellfire.

({innahd}) ({indeed}) whoever associates partners with Allah
({la yuflihu}) ({will not succeed}) neither in this world nor in the
Hereafter, and those are ({al-kafiriin}) ({the disbelievers}) who have
exited from the religion of Islam. This verse provides a clear proof
of the disbelief of anyone who calls upon others alongside Allah,
whether the one being called upon is an angel, a prophet, a grave,
or anything else. s



The First Principle 99

Wa fi al-hadith: “Ad-du-"a-u mukh-khu al-‘ibadah”......
And in Hadith: “Supplication is the soul of worship”....

When the author (may Allah have mercy upon him) mentioned
forms of worship collected together, he began to elaborate on their
evidences. As for Islam, faith, and Ihsan, he will mention their
detailed evidences in the second fundamental principle.

He started with supplication, which is the essence and origin
of worship. He said: (Wa fi al-hadith) (And in the Hadith) that
indicates that supplication is a form of worship, what has been
narrated by Al-Tirmidhi,' that the Prophet (peace and blessings
of Allah be upon him) said: (Ad-du-'a-u) (Supplication) and asking
Allah of needs (mukh-khu) (is the essence) thus: the core and pure
(al-"ibadah) (of worship) which is obligated by Allah on creatures.
As another Hadith explains it, that the Prophet (peace and blessings
of Allah be upon him) said: “Indeed, Supplication is the worship”
as narrated by Abi Dawad.’ Thus, He asserted that supplication
is considered the essence of worship, infact the invocation of the
messengers came to direct hearts towards asking Allah alone.

Indeed, Supplicating and seeking aid from other than Allah
in matters that Allah alone has the ability to do and no one else,
constitutes major shirk (associating partners with Allah) that
invalidates all deeds.

), o«

It is stated at ‘Ad-durar Assaniyya’: “It is agreed upon by all
scholars, that whoever places intermediaries between themselves
and Allah, calling upon them, relying on them, or asking them,
commits disbelief”.?

Infact, Supplication (from others than Allah) is one of the
greatest forms of shirk prevalent among people today, It is stated

U Chapters of Supplication: chapter in the benefits of supplication, No. (3371),
from Hadith of Anas Tbn Malik (may Allah be pleased with him)

2 Bab Tafri-u abwab al-with, bab ad-du-a-u, No. (1479) from Hadith of Al-
Nu'man Ibn Bashir (may Allah be pleased withem both)

> Ad-durar Assaniyya (1/196)

Supplication: is
a worship
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Wad-dalilu gawluhi ta-"ala: {Wa qala rabbukum ud-"tni
astajib lakum, inna alladhina yastakbirtina “an “ibadati
sayadkhuliina jahannama dakhirin}.

The evidence is the saying of Allah, the Exalted:

r&j W\ djﬁ)\ rb:‘)
o5 tien 54000 3k 32 5,588 il &)
{Your Lord says, “Call upon Me; I w1ll respond to you.

Those who are too proud to worship Me will enter Hell,
utterly debased}.

at Ad-durar Assaniyya’: “Among the greatest forms of it - thus:
polytheism - prevalent among people today: is seeking help from
the deceased, seeking refuge in them, and directing intentions
towards them, this is the basis of polytheism in the world. It is
agreed that this is unanimously considered major polytheism”.!

(And the evidence) that supplication is worship, and directing it
to other than Allah is shirk is, (His, the Most High, saying, {And your
Lord says}) and your Creator ({Call upon Me}) and send to me your
needs ({I will respond to you}) and I will grant your request ({Indeed,
those who disdain}) and turning away ({from My worship}) and My
request ({will enter}) fire of ({Hell}) may Allah rescue us ({utterly
debased}) weak and humiliated, they will gather them in the hell
fire and humiliation as punishment to them for the worship they
left, of which were compulsory on them. And the sound minded
knows that no one removes stress except Allah, that He is the only
One capable to do so. Allah, Who is Perfect in everyway, said:
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{Whenever He wills something to be, He only says to it, “Be”,
and it is}.

It is not fitting for a creature to be invoked or sought help from

' Ad-durar Assaniyya (1/199)
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besides Allah, because he is a weak servant, who falls ill and dies,
having no power to repel harm or bring benefit to themselves, how
can they bring it to others?! Allah, Who is Perfect in everyway, said:
& pais r 605 G easd o 5,235 Gl

{And those you call upon besides Him do not possess [even] the
membrane of a date seed}. So, turn to Allah alone, lower your needs
before Him, ask Him, and He will grant you. Seek His forgiveness,
and He will forgive you. Supplicate to Him with a humble and
submissive heart, and He will respond to you. Whoever lowers
their needs before Allah, seeks refuge in Him, and his heart is

always directed towords his Lord, and believes in none but Him is
a monotheist. %
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Fear of Allah is one the greatest worship acts of the heart, and
it is an obligation upon everyone, and it is the greatest pillar of
worship, and the sincerity of religion to Allah cannot be achieved
except through it.

Fear: “Is the pain of the heart and its movement; due to expecting

”q

harm in the future”.

The praiseworthy fear: is what prevents you from the
prohibitions of Allah.

There is a difference between it and awe, reverence, and
apprehension. Ibn Al-Qayyim (may Allah have mercy upon him)
said: “Awe, fear, reverence, and apprehension are similar words but
not synonymous”.? meaning their meanings are different.

The difference between fear and awe:

Fear is the pain of the heart over something feared in the future,
likewise a man fearing hunger expected to befall him after a month.

As for awe, it is the trembling of the heart and its movement
over something frightening happening to him now, likewise a man
seeing a lion and his heart trembles from seeing it, so the trembling
of the heart at the sight is called awe.

The pain of the heart over a feared matter expected in the
future is called fear, and its pain over a matter happening to him
now is called awe. Ibn al-Qayyim (may Allah have mercy on him)
said: “As for awe: it is the trembling of the heart and its submission
to the remembrance of the one who he fears his authority and
punishment, or upon seeing him”.?

' Madarij Assalikin (1/513), and with ‘Lughatu Assalik li aqrab al-masalik
liswawi (4/437) (1)

2 Madarij Assalikin (1/512)

3 Madarij Assalikin (1/513), and the difference between reverence and awe will
come with its proofs when discussing it.
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Wadalilu al-khawf gawluha ta-'ala: {Fala takhafihum
wa khaftni in kuntum mu'minin}.

And the evidence of fear is His saying, the Most High:
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{Do not fear them, but fear Me, if you are [true] believers}.

(Wadalilu al-khawfi) (And the evidence of fear) that it is a
worship among the acts of worship that is not directed except to
Allah; (qawluha ta-'ala: {Fala takhafihum}) (His saying, the Most
High: {So do not fear them}) meaning the polytheists, as I control
their forelocks, ({wa khaftni}) ({but fear Me}) for I am your Lord
who supports His allies who fear Him ({in kuntum mu’minin}) ({if
you are true believers}) in me.

Fear of Him, what Perfect in everway is He, is one of the causes
of the righteousness of the heart. Shaykh Al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “There is nothing that
safeguards the rullings of Allah, His prohibitions, and maintains
connections with Him, like the fear, hope, and love for Him, that
when the heart is devoid of these three, its corruption is such
that its rectification is never hoped for, and whenever there is a
deficiency in any of these, his faith diminishes accordingly”.!

The prophets were the most fearful of Allah’s creation. Nth
(peace be upon him) said to his people:

dpabl 35 NiE il ST
{Indeed, I fear for you the punishment of a tremendous Day}.
And Shu'ayb (peace be upon him) said to his people:

§but 535 2lie 2l ST
{And indeed, I fear for you the punishment of an encompassing
day}. And Allah said to our Prophet Muhammad (peace and
blessings of Allah be upon him):

! Majmi-u al-Fatawa (15/21)
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{Say, indeed, 1 fear if I disobey my Lord, the punishment of a
tremendous Day}. And indeed, the Prophet (peace and blessings of
Allah be upon him) used to pray while his chest would make sounds
like the sounds of a boiling pot?; from weeping”. It was narrated by
Ahmad.?

The more knowledgeable a worshipper is of Allah, the more
fearful he is of Him, and the decrease in fear of Allah is only due to
the decrease in the worshipper’s knowledge of his Lord. The most
knowledgeable of people are the most fearful of Allah, and whoever
knows Allah intensifies his shyness, fear, and love for Him. And the
more one’s knowledge increases, the more his shyness, fear, and
love increase.

Fear and reverence are according to one’s knowledge and
awareness. The Prophet (peace and blessings of Allah be upon him)
said: “I am the most knowledgeable of them about Allah, and the
most fearful of them of Him”. Agreed upon?®, and he [also] said: “If
you knew what I know, you would laugh little and weep much, and
you would not enjoy women in beds, and you would go out to the
hills supplicating fervently to Allah”. Narrated by Ahmad.*

Fear of Allah, the Most Exalted and Majestic, is the path to His
obedience, Shaykh Al-Islam Ibn Taymiyyah (may Allah have mercy
upon him) said: “Fear of Allah necessitates knowledge of Him,

! Thus: sound like the sound of boiling water in bowl.

2 Number (21926), from Hadith of AbG Matwarraf, *Abdullah Ibn Ash-shikayr
(may Allah be pleased with him)

3 Al-Bukhari: Kitab al-adab, bab man lam yuwajih annas bil-"itab, number
(6101) amd Muslim: kitab al-fadwa-il, bab “ilmuhi billah, washiddati khash-
yatih, number (2356), from Hadith of * A-isha (may Allah be pleased with her),
and the version of Muslim: “Indeed, I am the most knowledgeable of them
about Allah, and the most fearful of them of Him”.

* Number (21916), from Hadith of Aba Dharr al-Gifariyy (may Allah be pleased
with him)
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and knowledge of Him necessitates awe of Him, and awe of Him
necessitates obedience to Him”.! There is no rectitude for the heart
except through fear of Allah. Abti Sulayman Ad-Daraniy (may Allah
have mercy upon him) said: “Fear never departs from a heart except
that it becomes desolate”.? It is what prevents following desires.
Ibrahim Ibn Sufyan (may Allah have mercy upon him) said: “When
fear settles in the hearts, it burns away the places of desires within
them, and drives loving the world away from them”.> And when
fear departs from the heart, it deviates from uprightness. Dhi
An-Nin (Ytnus) (may Allah have mercy upon him) said: “People
remain on the path as long as fear has not left them. When fear
leaves them, they deviate from the path”.*

And the one who fears his Lord, He will grant him insight into
His signs and warnings,

49T clie OlE R B Al g &
{Verily, in that is a sign for whoever fears the punishment of the
Hereafter}. In the Hereafter, the gardens will be opened for him.

GOER w5 flAR S 52
And Glorified be He, said:

{For those who fear of standing before their Lord will be two
Gardens}.

53\l o 2T 36 w oogdll o2 BT 55 a5 plan O 52 Gl
{But as for him who feared the position of his Lord and prevented
the soul from [unlawful] inclination s then indeed, Paradise will
be [his] refuge}. And whoever magnifies the sanctity of Allah in

his heart, Allah magnifies his sanctity in the hearts of people,
preventing them from humiliating him.

Majmii-u al-Fatawa (7/24)
Madarij Assalikin (1/513)
Madarij Assalikin (1/513)
Madarij Assalikin (1/513)
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The pillars of worship are: fear, hope, and love, and the
worshipper must fulfill all of these pillars. Ibn Al-Qayyim (may
Allah have mercy upon him) said: “Some of the predecessors said:
Whoever worships Allah Almighty with love alone is a heretic, and
whoever worships Him with fear alone is a zealot, and whoever
worships Him with hope alone is a wishful thinker, and whoever
worships Him with love, fear, and hope is a believer. Allah the Most
High, has combined these three stations by saying:

S8 S Al 25 ) 84858 G 35 el LT3N
15552 58 855 olie &l 3E 581505 525 55755

{Those who call upon Him, seeking means to their Lord. As to
which of them is nearest, and they hope for His mercy and fear His
punishment}. Seeking the means is His love calling for proximity to
Him, then hope and fear are mentioned after that. This is the way

”q

of His worshippers and His allies”.

Love brings about fear and hope, Ibn Al-Qayyim (may Allah have
mercy upon him) said: “Every love is accompanied by fear and hope,
and to the extent of its establishment in the heart of the lover, his
fear and hope intensify”.?

' Bada-i‘u al-Fawa-id (3/11)
2 Madarij Assalikin (2/43)
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Fear, in its essence, is divided into three types:

The first type: Secret fear, which is when one fears other than
Allah secretly, - such as idols or tyrants or any other -, fearing that
they may harm him with what he dislikes. This is major polytheism.
Likewise, fearing harm from the inhabitant of the grave if one does
not resort to him, or fearing harm from the inhabitant of the grave
if one does not honour the deceased. This is akin to what Allah
described regarding the people of Hiild when they said to their
prophet:

45y Gl i AUFETYL L ol

{Indeed, we only say that some of our gods have possessed you

with evil}. Likewise, when Allah, the Most High, says:
dessyd o Gl BB

{They frighten you with those [they worship] other than Him}.
This reality, among the worshipers of graves and the like from
idols, fearing them and instilling fear in the monotheists who deny
worshipping it and invite to direct sincere worship to Allah alone.
Indeed, this contradicts monotheism. Just as when one supplicates
to other than Allah or asks from other than Allah, it nullifies faith,
likewise when one fears other than Allah. Shaykh Al-Islam Ibn
Taymiyyah (may Allah have mercy upon him) said: “Whoever make
equal between the creator and the creature in love for him, or fear
of him and hope for him; then he is a polytheist”.!

The second type: When a person leaves what he is obligated
to fear out of some people. It is said in Fat-h Al-Majid: “And this is
forbidden, and it is a form of associating partners with Allah, which
contradicts perfect monotheism, as Allah, the Most High, says:

§omaih A5 0l 0555 2 SE Y BTG 2 il 1 2s
{Indeed, that is Satan who frightens his allies. So do not fear

! Majmi-u al-Fatawa (27/339)
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them, but fear Me, if you are [indeed] believers}.! Ibn Al-Qayyim
(may Allah have mercy upon him) said: “And from the deception
of the enemy of Allah is to frighten the believers with his soldiers
and his allies, so that they do not strive against them, enjoin what
is good, and forbid what is evil. Allah, the Most High, has informed
us that this is from the deception of Satan and his intimidation, and
He has forbidden us to fear him”.?

The third type: Natural fear, like the fear a person has of lion,
fire, or drowning. This is not blamed upon the worshipper, as Allah,
the what Most High, said in the story of Misa (peace be upon him):

e HE G
{So, he left it fearful and anticipating}.

As for the fear of Allah’s warning, that the sinners are threatened
with, it is what Allah said about it:

a5 IS5 B8 552 G5
{That is for those who fear My position and fear My threat} and
so on. This is among the highest levels of faith.

Submitting to Allah and entrusting matters to Him removes fear
from people. Ibn Al-Qayyim (may Allah have mercy upon him) said:
“The thing that eradicates fear is submission to Allah. For whoever
submits to Allah, and surrenders to Him, and knows that what has
befallen him was not meant to miss him, and what has missed him
was not meant to befall him, and knows that nothing will befall
him except what Allah has written for him, there will be no place
for fear of creation in his heart”.?

Whoever fears his Lord in this world, will be safe from terror on
the Day of Resurrection, and whoever feels secure in this world,
will be terrified in the Hereafter.

! Fat-h al Majid Sharh Kitab Attawhid (p 396)
2 Igathatu allahfan (1/130)
3 Madarij Assalikin (2/31)
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Allah does not combine for His worshippers two fears: either
fear in this world of Allah or fear in the Hereafter for those who
did not fear Him in this world. Whoever fears his Lord, no one will
terrify him. Rather, his heart will be reassured, his limbs will be
calm, and whoever truly fears Allah will seek refuge with Him, and
enjoy a soul that finds solace only with Allah!

One is not considered fearful if they are not abandoning sins,
and every disobedient to Allah is ignorant, and every fearful of Him
is knowledgeable and obedient to Allah.

So, watch over your Lord in your circumstances, and fear His
punishment, with that you will be successful in both your worldly
and hereafter affairs. When you fear creation, you will distance
yourself from it and flee, but when you fear the Lord Almighty, you
will find comfort and closeness to Him. s
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Hope is a spiritual worship, it is the desire and aspiration to
obtain something desired, and it involves humility and submission.

The difference between hope and wishful thinking: is that hope
comes with exerting effort and good reliance.

While wishful thinking comes with laziness.

Hope drives actions. Ibn Al-Qayyim (may Allah have mercy
upon him) said: “If it were not for the spirit of hope, the worship
of the heart and limbs would be disrupted, and minarets, markets,
prayers, and masjids where the name of Allah is mentioned

”q

frequently would be destroyed”.

The reality of hope is: Fear and hope together. Ibn Al-Qayyim
(may Allah have mercy upon him) said: “The reality of hope is fear
and hope together, so one does what they are commanded to do
based on the light of faith, hoping for reward, and they abandon
what they are forbidden based on the light of faith, fearing
punishment”.?

Hope is of three types: Ibn Al-Qayyim (may Allah have mercy
upon him) said: “Hope is of three types: two are praiseworthy, and
one is blameworthy arrogance.”

The first two types are: the hope of a person who has performed
obedience to Allah, upon the light from Allah, so he hopes for His
reward; and the hope of a person who has committed sins, then
repented from them, so he hopes for the forgiveness, pardon,
generosity, grace, forbearance, and honour of Allah.

The third type is: the hope of a person who persists in negligence
and sins, hoping for the mercy of Allah without any deeds. This is
indeed arrogance, wishful thinking, and false hope”.?

! Madarij Assalikin (2/42)
2 Madarij Assalikin (1/502)
3 Madarij Assalikin (2/36)
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Whoever strengthens their hope, their good deeds increase. Ibn
Al-Qayyim (may Allah have mercy upon him) said: “The more hope
strengthens, the more diligence in deeds increases, just as a farmer,
the stronger his hope for a bountiful harvest,' the more he sows?
his land with seeds. And when his hope weakens, he reduces his
sowing”.?

Hope fastens the worshipper in their way to Allah, making the
path smoother and urging them onward. Ibn Al-Qayyim (may Allah
have mercy upon him) said: “If it were not for hope, no one would
strive. Indeed, Fear alone does not move the worshipper; rather, it
is love that moves them, while fear unsettles* them and hope fasten
them”.

The worshipper combines love, hope, and fear, infact true
servitude to Allah cannot be achieved without these three. Ibn
Taymiyyah (may Allah have mercy upon him) said: “Know that the
motives of hearts towards Allah, the Most Exalted and Majestic, are
three: love, fear, and hope, with the strongest being love, which is
sought for its own sake, because it is desired in this world and the
Hereafter, unlike fear, which fades away in the Hereafter. Allah, the
Most High, said:

40554 b V5 gtle S35 ¥ Tl &y i

{No doubt, the allies of Allah will have no fear, nor will they
grieve}. Infact, the aim of fear is admonition and deterrence from
deviating away the path. Love pushes the worshipper towards their
beloved, and depending on its strength, their journey to Him varies.

Fear prevents them from straying from the path of the beloved,
while hope guides them.

i

Meaning: Product of the Earth
Meaning: Fill

Al-Fawa-id (p 129)

Meaning: rebukes him
Madarij Assalikin (2/50)
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This is a great principle that every worshipper must be aware of,
for true worshipment cannot be attained without it, and everyone
must be a worshipper of Allah, not of anyone else.

If it is said: Sometimes a worshipper may not have love that
drives them to seek their beloved, what then moves the hearts?

We said: Two things move them:

First of it: frequent invocation of the beloved, for abundant
invocation attaches the hearts to Him. Therefore, Allah, the Most
Exalted and Majestic, commanded abundant invocation, saying:

arly 520 15505 5 158 085 AT T, o 0T Gy
{0 you who have believed, invoke Allah with much invocation s

and exalt Him morning and afternoon}.

Secondly: contemplating His favours and blessings. Allah, the
Most High, said:

§3 i 2200 T s 1783
{So, invoke the favours of Allah that you might succeed}. He, the
Most High, also said:

8 55 55 o3 oy 3
{Whatever favour you have - it is from Allah}. And He, the Most
High, said:

AR5 el A e B2p
{and has abundantly bestowed upon you His favours, both
y y
apparent and hidden}. And He, the Most High, said:

e%hr’a; N A ez 1,388 ol
{And if you should count the favours of Allah, you could not

enumerate them}. When the worshipper invokes the blessings
bestowed upon them by Allah, such as His control over the heavens
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and the earth and everything therein, the trees, the animals, and
the inner blessings like faith and others, it must evoke a response
from them. Likewise, fear is triggered by contemplating the verses
of warning, admonition, presentation, reckoning, and the like, while
hope is triggered by contemplating His generosity, forbearance,
and forgiveness”.!

Hope strengthens in accordance with one’s knowledge of Allah,
Ibn Al-Qayyim (may Allah have mercy upon him) said: “Hope
strengthens in accordance with one’s knowledge of Allah, His
names, and His attributes”.?

Hope is one of the means by which the worshipper attains what
they hope for from their Lord. So, the worshipper hopes for Allah’s
reward, and surrenders to Him by submitting themselves before
Him, being content with His wisdom in their affairs, hoping that
He will have mercy on them, ease their burdens, forgive them,
accept their good deeds despite their imperfections, and overlook
their sins. The strength of their hope necessitates this surrender,
submission, and humble acceptance, and this cannot be achieved
without sincere hope. Hope is the essence of seeking, and He, Who
is Perfect in everyway, loves His worshippers to hope, ask, and seek
from His bounty, because He is the Most Generous King, the Most
generous Who has been asked, the Most Givver Who gave. The
most lobely thing to the Generous is to be akded, and the stronger
the worshipper’s hope and desire for Allah’s favour, mercy, and
facilitation of their affairs, the stronger their servitude to Allah,
which is a great worship. «

! Majmi-u al-Fatawa (1/95)
2 Madarij Assalikin (2/42)
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Wadalilu arraja-i qawltha ta-'ala: {Faman kana yarja
liga-a rabbihi falya’'mal ‘amalan swalihan wa 1a yushrik

bi-ibadati rabbihi ahada}
The evidence of hope, His, the Most High, saying:
o S il e 55 5
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{So, whoever hopes for the meeting with his Lord, let

him do righteous deeds and associate none in the worship
of his Lord}.

(Wadalilu arraja-i) (And the evidence of hope) that it is a worship
that should not be directed to anyone but Allah; (qawltha ta-"ala:
{Faman kana yarja}) (His, the Most High, saying: {So whoever
hopes}) and anticipates ({liga-a rabbihi}) ({the meeting with his
Lord}) and His promise and reward ({falya'mal *amalan swalihan})
({let him do righteous work}) which is in accordance with the
Sharia of Allah, ({wa 13 yushrik bi-ibadati rabbihi ahada}) ({fand not
associate in worship with his Lord anyone}) with no showing off
or seeking reputation, and not diverting worship to other than his
Creator; rather, he makes all his deeds sincere for the sake of Allah.
So, whoever combines sincerity and consistency will attain what
he hopes and seeks, and whoever lacks that, he is indeed a loser,
missing the closeness to his Lord and achieving His satisfaction.

Allah has commanded to attach hope to Him, for He said:
4563 b 525 Y 2T G
{What is [the matter] with you that you do not attribute to Allah

[due] grandeur}, and the Muslim attaches his hopes, desires, and
expectations to Allah. Allah, Who is Perfect in everyway, says:

E e 1 st asfic 1 sTet s s o
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{If you should feel pain, then indeed, they [too] are feeling pain
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just as you are, and you expect from Allah what they do not expect.
And Allah is ever Knowing and Wise}.

The one who hopes in Allah is led to emulate His Prophet (peace
and blessings of Allah be upon him), for Allah, the Most High, says:

Fe \M\Jj‘u)dré:lugvkd%o
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{There has certainly been for you in the Messenger of Allah an
excellent pattern for anyone whose hope is in Allah and the Last
Day and [who] invokes Allah often}. And whoever does not hope for

the grace of Allah, exposes himself to warning, for Allah, the Most
Exalted and Majestic, says:

& 1t wdr 3 U5 G 6,85 Y Sl &
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{Indeed, those who do not hope for Our meeting in the Hereafter
but are satisfied with the life of this world and feel secure therein,

and those who are heedless of Our signs % For those their refuge
will be the Fire because of what they used to earn}.

And whoever hopes in other than Allah, for something that only
Allah can do - such as the forgiveness of his sins, or the healing
of his sickness - he has directed that worship to other than Allah,
and has fallen into major polytheism, because this is longing for
something that only Allah possesses, and diverting the worship
of hope to other than Allah. Ibn Taymiyyah (may Allah have
mercy upon him) said: “Hope should be attached to Allah, not to
a creature, nor to the power of the worshipper, nor to his action,
for attaching hope to other than Allah is condisered polytheism,
even if Allah has made means for it, for the means do not operate
independently, but they must have support, and the obstructing
factor must be prevented, and it does not occur and remain except

Hope in other
than Allah for
something that
only Allah can
do
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by the will of Allah, the Most High,”.!

And whoever attaches his hope to a creature or depends on it,
his heart turns away from worshiping Allah, and he becomes a
slave to others to the extent of his heart’s attachment and hope.
Then he becomes submitted and humiliated to other than Allah.
Ibn Taymiyyah (may Allah have mercy upon him) said: “No one
has attached his hope and reliance to other than Allah, except that
he failed from that direction, and no one seeks victory from other
than Allah except that he is disappointed. Indeed, Allah, the Most
High, said:

# Gl LIS T T 0,3 0 LAZGD
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{And they have taken besides Allah [false] deities that they
would be for them [a source of] honour # No! Those [gods] will
deny their worship of them and will be against them opponents}.

And whoever attaches his hope to humans will be disappointed.
Ibn Al-Qayyim (may Allah have mercy upon him) said: “And
whoever fears something other than Allah, it will dominate him,
just as whoever loves with Allah someone else will be tortured by
it, and whoever associates hope in someone else with Allah will
be disappointed by it. These are matters whose experience are
sufficient more than it’s evidences”.?

So, the worshipper must attach his hope to Allah alone, for
creation is compelled by weakness, unable to bring benefit to
themselves or repel harm from themselves, and they are most
powerless over others. Shaykh Al-Islam Ibn Taymiyyah (may Allah
have mercy upon him) said: “And no one has hoped in a creature or
relied on it, except that his hope in it was in vain”.? And he will gain

! Majmi-u al-Fatawa (10/256)
2 Miftah Dar Assa-adah (2/256)
3 Majmi-u al-Fatawa (10/257)
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nothing from them but humiliation and disgrace. Shaykh Al-Islam
Ibn Taymiyyah (may Allah have mercy upon him) said: “When one
attaches himself to creatures, and hopes in them, and desires them
to bring benefit or ward off harm, then he will be disappointed by
them, and he will not achieve his goal, but he may expend service
and wealth for them, hoping that they will help him at the time of
his need, but they will not help him, either due to their incapability,
or because their hearts turn away from him. But if he turns to Allah
with sincere need and seeks His assistance, supplicating to Him
with sincerity in religion, He answers his supplication, removes his

” 1

harm, and opens the doors of mercy for him”.

So do not attach your aspirations and hopes to other than Allah,
for if you do so, you will gain nothing but nothingness, humiliation
of asking, and neglection of a noble worship. But, hope in the
generosity and giving of Allah, and seek from Him the fulfilment
of needs and distresses removal, for that elevates one’s status,
honours the self, achieves the desired outcome, performs a great
worship, which is hope.

! Majmi-u al-Fatawa (10/650)
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Tawakkul: is the sincere entrusting of affairs to Allah, relying
on Him in all matters, and demonstrating one’s incapacity and
surrender to Him.

It is a form of worship among the acts of worship, indeed, it is
among the most noble types of worship, and the highest stations of
monotheism. Shaykh Sulayman Ibn'Abdullah Ibn Muhammad Ibn
Abdel-Wahhab (may Allah have mercy upon him) said: “Tawakkul
is an obligatory duty, that must be devoted solely to Allah, the Most
High, because it is one of the best acts of worship, and the highest
stations of monotheism. Indeed, only the elite of the believers
perform it perfectly, as in the description of the seventy thousand
who will enter Paradise without reckoning or punishment. That’s
why Allah commanded it in more than a verse of Qur’aan in a
manner greater than commanding ablution and purification from
major impurity; rather, He made it a condition for faith and Islam.
The meaning of this is that faith and Islam are void in its absence”.!
Ibn Al-Qayyim (may Allah have mercy upon him) said: “Tawakkul
is half of the reletion (Islam), and the other half is repentance.
Indeed, the relegion is reliance and worship, so tawakkul is reliance,
and repentance is worship, and its status is the widest and most
comprehensive of all”.?

The status of tawakkul precedes that of repentance. Ibn Al-
Qayyim (may Allah have mercy upon him) said: “The status of
tawakkul precedes that of repentance, because one relies on it to
achieve repentance. Tawakkul is a means, and repentance is the
goal”? Allah has made tawakkul a means to attain His love, He, the
Most high, said:

§oET Cg BT Ol
{Indeed, Allah loves those who rely [upon Him]}. It is also an

! Taysir al-Aziz al-Hamid Sharh Kitab Attawhid (p 417)
2 Madarij Assalikin (2/113)
3 Madarij Assalikin (1/134)
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evidence of the validity of the Islam of the one who relies on Allah.
He, Who is Perfect in everyway, says:

Aonabi (5 0l 5853 o188 0, e £ 0] 538 0% 05
{And Miisa said, O my people, if you have believed in Allah, then
rely upon Him, if you should be Muslims}.

The reality of tawakkul: is the attachment of the heart to Allah
while using means without relying on them.

Ibn Al-Qayyim (may Allah have mercy upon him) said: “The
secret of tawakkul and its reality is: relying on Allah alone. Thus, the
direct use of means does not harm the one whose heart is devoid
of reliance on them. saying “I rely on Allah” does not benefit the
one who relies on others and trusts in them. Infact, the tawakkul of
the tongue is one thing, and the tawakkul of the heart is another”.!

Tawakkul has its place in means, and its perfection is in relying
on Allah. Ibn Al-Qayyim (may Allah have mercy upon him) said:
“Tawakkul has its place in means, and its perfection is in relying on
Allah. This is like the reliance of a farmer who plows the land and
sows seeds. He relies on Allah for its cultivation and growth. Thus,
this farmer has given tawakkul its due right”.?

It is necessary to take means while relying on Allah, but without
depending on them. Ibn Al-Qayyim (may Allah have mercy upon
him) said: “One who denies the means has not performed tawakkul,
but true tawakkul lies in not depending on the means and severing
the heart’s attachment to them. Thus, the heart’s condition is
reliance on Allah, rather than reliance on them, while the body’s
condition is the use of means”.*

U Alfawa-id (p 164)
2 zad al-Ma-"ad fi hadyi khayr al-'ibad (3/364)
*  Madarij Assalikin (2/120)
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Types of
rZEance Tawakkul is divided into two types:

Againstwill  Against-will reliance - which will not come out with reliefing
reliance - Jestress by the permission of Allah - and voluntary reliance. Ibn
Al-Qayyim (may Allah have mercy upon him) said: “Sometimes
tawakkul is against-will, as there is no refuge or other choice' for
the worshipper except in tawakkul. Likewise, when the means are
restricted, and one’s soul is constricted, and he believed that there
is no refuge from Allah except to Him. In such a case, relief and ease

will certainly not be withheld.

Voluntary Sometimes tawakkul is voluntary, and that is tawakkul with the
reliance  hresence of a means leading to the desired outcome. If the means
are commanded, one is blamed for neglecting them, and if one
adheres to the means and neglects tawakkul, one is also blamed. It
is obligatory, according to the consensus of the nation and the text
of the Qur’an, to combine both: to adhere to the means and to rely

on Allah.

If the means are prohibited, it is forbidden for him to pursue
them directly, and reliance on the means is solely for Allah. Thus,
there is no other means besides Him. Indeed, Tawakkul is among
the strongest means to achieve the desired outcome, and repel
harm. In fact, it is the strongest means overall.

If the means are permissible, one should consider whether
relying on them weakens one’s reliance on Allah or not. If it weakens
it and disperses one’s heart, then abstaining from it is preferable.
However, if it does not weaken it, then pursuing it is preferable,
because the wisdom of the Wisest of rulers (Allah) dictates that
the means be linked to Him. Therefore, it should not obstract His
wisdom”.?

! Alwazaru: Refuge, and the origin of Alwazaru: The impregnables mountain,
and every stronghold is a burden. And in the revelation: 4¢s531 53, %5515 355 Vs,
and everything support and fortress is sought is Alwazaru. And Alwizru: a

heavy load, and Alwizr: a sin; for its weight. Reference: Lisanul "Arab
2 Alfawa-id (p 163)
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Tawakkul can be divided into: Tawakkul on worldly matters,
and tawakkul on religious matters. Ibn Al-Qayyim (may Allah have
mercy upon him) said: “Reliance on Allah falls into two sections:

First of it: is reliance on Him, in obtaining the needs and
worldly provisions of the worshipper, or in warding off his worldly
hardships and calamities.

Second of it: is reliance on Him, in obtaining what He loves and
is pleased with, such as faith, certainty, Jihad, and inviting to Him.

The virtue between the two types is beyond calculation except
by Allah alone.

When a worshipper relies on Him in the second type, the truth
of his reliance is enough for the complete fulfillment of the first
type, and if he relies on Him in the frist type only his reliance will
be sufficient also. However, in this case he does not gain what the
one who relies, on what He loves and is pleased with.

Thus, the greatest tawakkul on Him is in guidance, the essence
of monotheism, following the Prophet (peace and blessings of Allah
be upon him), and striving against falsehood. This is the tawakkul
of the prophets (peace and blessings of Allah be upon them) and

” 1

their especial followers”.

The more a worshipper’s monotheism is strong, the more his
reliance becomes strong. Ibn Al-Qayyim (may Allah have mercy
upon him) said: “The reliance of the worshipper is not established
until his monotheism is sound. Indeed, the essence of tawakkul
is the monotheism of the heart. As long as there are remnants of
polytheism in his heart, one’s reliance on Allah is flawed. Strength
of tawakkul depends on the purity of the monotheism. Thus, thus, if
the worshipper directs himself towards other than Allah, then, this
will branch off a part of his heart. Therefore, his tawakkul on Allah
decreases in proportion to the disappearance of that branch. This

U Alfawa-id (p 163)
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caused some to imargin that tawakkul is valid only by rejecting the
means. This is correct; However, with a condition that the rejection
being from the heart, not from the body. Tawakkul is not perfected
except by rejecting the means from the heart and attaching the
limbs to them. So, it is cut off from them (with his heart), while still
connected to them (with his body)”.!

Thus, tawakkul is a heart-centered worship. If one depends
on other than Allah in matters that only Allah can control, it
constitutes major polytheism.

If one depends on the living beings present - such as rulers, and
their like - in matters that Allah has empowered them with - such
as sustenance or repelling harm, and their like. - it is a lesser form
of polytheism. s

! Madarij Assalikin (2/120)
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Wadalilu attawakkul; gawluha ta-"ala: {wWa “ala Allah
fatawakkall in kuntum mu’minin}, wa gawluha: {Wa man
yatawakkal “ala Allah fahuwa hasbuhd}.

And the evidence of reliance upon Allah; is the saying
of Allah, the Most High:

§onehe S 0L 558 A ek
{And put your trust in Allah if you are believers}.

(Wadalilu attawakkul) (And the evidence of reliance) which Evidence of

indicates that it is an act of worship, solely directed towards Allah relianceon
. _ . N B ] ) . Allah
is: (qawluha ta-"ala: {wWa “ala Allah}) (His saying, the Most High:
{And upon Allah}) not upon anyone else ({fatawakkald}) ({so rely})
and entrust your affairs to Him ({in kuntum mu’'minin}}) ({if you
should be believers}) in Him. Ibn Al-Qayyim (may Allah have mercy
upon him) said: “The conditional clause is invalidated when its
condition is not met, and this indicates that faith disappears when
trust disappears. Therefore, whoever does not have trust, there is
no faith for him. Allah, theMost High, said:

Gomata 25 0) 55 AT Tesp
{And put your trust in Allah if you are believers} and He, the
what Most High, said:

0545 s Al s

{And upon Allah let the believers rely}. and He, the Most High,

said:
e agle a8 s)s 1,0 el 4T 5SE 8] sl 6 3
405555 255 o5 (ol e85

{The true believers are those whose hearts are filled with awe
when Allah is mentioned, and their faith increases when His verses
are recited to them, and they put their trust only in their Lord}.

This indicates that believers are confined only to those with this
attribute”.!

! Madarij Assalikin (2/129)
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And His saying:
o 35 ol e B3 5y
{Whoever puts his trust in Allah, He is sufficient for
him}.

(Wa) (And) whoeverrelies on Allah in his matters, He suffices him.
Among the evidences for that is; (qawluhi: {Wa man yatawakkal
“ala Allah}) (His saying: {And whoever relies upon Allah}) and relies
on Him in his religious and worldly matters ({fahuwa hasbuhu})
({then He is sufficient for him}) and enough for him. Ibn Al-Qayyim
(may Allah have mercy upon him) said: “Whoever Allah suffices and
protects, there is no desire for an enemy against him, and he is not
harmed except by necessary harm, such as heat, cold, hunger, and
thirst. But never be harmed with the means that would fulfill his
desires. A distinction between apparent harm, which is in reality
goodness to him, and harm which he seeks refuge from, is clear”.!

If Allah suffices someone, his matters are facilitated, and no
one else would covet him. Shaykh Al-Islam Ibn Taymiyyah (may
Allah have mercy upon him) said: “Seeking assistance from Allah,
relying on Him, resorting to Him, and supplicating Him; are
what strengthen the worshipper and make matters easy for him.
Therefore, some of the predecessors said: Whoever desires to be
the strongest among people, let him rely on Allah”.2

Allah, the Most High, does not mention any reward for trust other
than the sufficiency of the worshipper. it never been mentioned
regarding any other act of worship that Allah said:

s S
{then He is sufficient for him} except in the context of trust,
indicating the greatness of trust and its virtue, and that it is the

greatest form of worship. It is the greatest means of achieving
benefits and repelling harm. Then He, the Most High, said:

1 Bada-i' al-Fawa-id (2/465)
2 Majmii-u al-Fatawa (10/32)
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Heo 21 L0 0T Gl
{Indeed, Allah accomplishes His purpose}. Nothing can thwart
His will. Shaykh Al-Islam Ibn Taymiyyah (may Allah have mercy
upon him) said: “The greatest gain is trusting in Allah, having
confidence in His sufficiency, and having good expectations of
Him. It is appropriate for one concerned with sustenance to turn
to Allah and supplicate Him”.!

Finding peace of mind by entrusting one’s affairs to their
Creator, increases one’s attachment to Him, as one remembers that
the Lord is aware of their situation, merciful toward their affairs,
capable of alleviating their harm, generous in rewarding them for
their calamities, and replacing them with something better than
what has passed. When trust in Allah is sincere, desires are fulfilled
by the command of Allah. Ibn Al-Qayyim (may Allah have mercy
upon him) said: “Whoever sincerely trusts in Allah he will attain
what he seeks, if it is beloved and pleasing to him, he will have a
praiseworthy outcome, and if it is disliked and detested, his trust
will bring harm upon him, if it is permissible, he will have the
benefit of trusting on Allah without the benefit of what he has put
his trust in, if he does not seek help from it in his obedience”.?

Therefore, anchor your heart in Allah when seeking protection
from evils, seeking well-being from trials, seeking sustenance,
seeking entry into Paradise, and seeking salvation from Hellfire,
while adhering to lawful means. Beware of relying on the creation,
as they are powerless to alleviate harm, miserly in giving, and
even if they possess some ability, they should not be relied upon.
Instead, rely solely on Allah. For whoever relies on his own status
will be humiliated, whoever relies on his intellect will go astray,
whoever relies on his wealth will be lacking, and whoever relies on
people will be disappointed.

! Majmi-u al-Fatawa (10/662)
2 Madarij Assalikin (2/114)

Peace of mind
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So, rely solely on Allah, for He is sufficient for all your affairs. He
will take care of them if you cast your needs upon Him, surrender
your matters to Him, have good expectations of Him, the Most
High, and rely on Him in all your affairs, thus performing one of
the greatest acts-of-worship. There is no humiliation or deficiency
for one who relies on Allah. %
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Desire it is: the pursuit of attaining the beloved thing.
And the difference between desire and hope are:

Hope is lusting but desire is request. If someone lusts for entry
into Paradise, for example, that lust is called hope.

But if one seeks it through righteous deeds, then his request and
pursuit of it is called desire. For, every desire is a form of hope.

Ibn Al-Qayyim (may Allah have mercy upon him) said: “The
difference between desire and hope is that hope is lusting, while
desire is pursuit. So, desire is the result of hope, for when someone
hopes for something, he seeks it. Indeed, desire comparing hope, is

” ]

like fleeing from fear”.

Allah commanded His Prophet Muhammad (peace and blessings
of Allah be upon him) to desire only in Him, the Most Exalted and
Majestic, saying:

4558 o disp
{And upon your Lord rely}.

Apprehension: It is fear and the productive fear that drives one
to flee from fear. It is fear accompanied with action. Ibn Al-Qayyim
(may Allah have mercy upon him) said: “As for apprehension, it is
submission in fleeing from what is detestable, and it is the opposite
of desire which is the eagerness of the heart in pursuit of the
desired”.?

Desire and apprehension are only upheld by the legs of patience.
His apprehension carries him to bear patience, and his desire leads
him to gratitude. The worship acts of desire and apprehension
diminish in the worshipper according to his sins, and increase with
the increase of his faith. The worshipper achieves success - by the
permission of Allah - in proportion to this worship. Ibn Al-Qayyim

! Madarij Assalikin (2/55)
2 Madarij Assalikin (1/512)
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(may Allah have mercy upon him) said: “If Allah wills good for
His worshipper, He enables him to unload his burdens and exert
himself in desire and apprehension toward Him. For, desire and
apprehension provide the means for success. The extent of desire

”q

and apprehension in the heart determines the extent of success”.

And humility is: submission to the greatness of Allah, and it is
in both the heart and limbs, and it is close to submission, except
that submission is in the body only, Shaykh Al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “Humility is submission to
Allah, the Most High, tranquility, and peace to Him with heart and
limbs”?, and Ibn Al-Qayyim (may Allah have mercy upon him) said:
“Humility is located in the heart, and its result is on the limbs, as
they manifest it”.?

The more the heart humbles itself to Allah, it becomes more
complete in servitude. Ibn Al-Qayyim (may Allah have mercy upon
him) said: “The most perfect of creation in servitude, are those who
are most humble to Allah, submissive, and obedient”.*

Shifa-u al-"alil (p 226)
Majmi-u al-Fatawa (31/28)
Madarij Assalikin (1/521)
Miftah Dar Assa-‘adah (2/300)

S
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Wadalilu arragbati, wa arrahbati, wa alkhusha-'i;
gawluhi ta-'ala: {Innahum kant yusari-'tna fi alkhayrati
wa yad-'tinana ragaban wa rahaba, wa kanii lana khashi-
“In}.

The evidence of desire, apprehension and humility; is
the saying of Allah, the Most High:

ot W LIEG G355 G85 5,635 05T 3 0t 3 16 L8l
{They used to hasten in doing good deeds and used to

call upon Us with hope and fear, and they were humble
before Us}.

From the bounty of Allah upon His worshippers is that whoever
desires and lusts for what is owned by Allah, Allah will reward
him, and whoever apprehend the torment of Allah, Allah will keep
him safe. Whoever humbles his heart and limbs to Allah lives with
dignity in life and does not submit to anyone from among the
creation.

(Wa dalilu arragbati) (And evidence of desire) in what is owned
by Allah, (wa) (and) evidence of (arrahbati) (apprehension) of
His torment, (wa) (and) evidence of (alkhusha-'i) (humility) and
submission to Him alone, are forms of worship, what mentioned
by Allah, the Most High, about the prophets and the righteous
praising them, likewise: (qawluha ta-"ala: {Innahum kana yusari-
‘ina}) (His, the Most High, saying: {Indeed, they used to hasten})
and compete ({fT alkhayrati}) ({to perform good deeds}) and in acts
of obedience and closeness to Allah, ({wa yad-"tinana}) ({and they
supplicate Us}) alone, seeking what is desired from us ({ragaban})
({with desire}) of what is with us we own from reward, ({wa rahaba})
({fand with apprehension}) from Us and from Our punishment,
({wa kana lana khashi-'in}) ({and they were humble before Us}),
submissive, humbling and supplicating, and that is due to their
perfect knowledge of their Lord.

Thus, the verse indicates that these three types - desire in what

Evidence
that desire,
apprehension
and humility
are kinds of
worship
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is owned by Allah, apprehension of Allah, and humility to Allah -
are worship of the highest degree. Therefore, whoever directs any
of them to other than Allah is considered polytheist. s
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Wadalilu alkhash-yati; qawluha ta-"ala: {fall takhsawhum
wakhshawni}.

The proof of apprehension; is the saying of Allah, the
Exalted what Most High is He:

-
2%

{555 52 56
{So do not fear them but fear Me.}

And awe: means fear, however, awe is more specific than fear
because awe is associated with knowing Allah. Allah, what Most
High is He, says:

¢l st o 1 22
{Only the people of knowledge among His worshippers fear
Allah}. Tbn Al-Qayyim (may Allah have mercy upon him) said: “Awe
of Him is associated with knowing Him, and the extent of awe is

”q

according to the extent of knowledge”.

Awe encompasses hope. Shaykh Al-Islam Ibn Taymiyyah (may
Allah have mercy upon him) said: “Awe always encompasses hope,
for without it, there would be despair, just as hope implies fear,
for without it, there would be security. Therefore, those who fear
Allah and hope in Him, are the people of knowledge whom Allah
has praised”.?

Awe is a great form of worship that should only be directed to
Allah alone. (Wadalilu alkhash-yati) (And evidence for awe) being
a form of worship is (qawluh ta-'ala: {fall takhsawhum}) (His, the
Most High, saying: {So, do not fear them}) for they are not in a
status to be feared ({wakhshawn}) ({but fear Me}) alone, for I am
your Lord.

Allah has commanded His fear (awe) because awe of Him leads
to all goodness. Whoever does not fear (awe) Allah does not refrain
from disobedience to Him or obey His commandments.

1 Attibyan fi agsam al-Qur’an (p 88)
2 Majmi-u al-Fatawa (7/21)
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Ibn Al-Qayyim (may Allah have mercy upon him) said: “And no
one can ever reach what Allah has commanded except through fear
(awe) of Him, and when awe departs from the heart, this connection
is severed”.!

Whoever fears (awe) his Lord, Allah will grant him a life of
tranquility, and he will benefit from admonitions and lessons.
Allah, what Perfect in everway is He, said:

{22 oa S5
{He who fears (awe) Allah will take heed}, and He, what Perfect
in everway is He, said:

§51% 3% 5 3 5
{Indeed, there is a lesson in this for those who fear (awe) Allah},

and the signs of humility towards Allah is realized in submission
(awe) to Him, He, the Most High, said:

‘%4}3\;3&\ Jj'\o ..,‘F"":'é:’)/ L))““—é'u:’.:m le>w
{causing the skms of those who fear (awe) their Lord to shiver,
then their skins and their hearts soften at the remembrance of
Allah}. Indeed, guidance is a means of awe. Allah, the Most Exalted
and Majestic, said:

s a5 J‘ v\)*\"”b%

{and 1 will guide you to your Lord so that you may fear (awe)
Him}, and it is what necessitate forgiveness of Allah and its’great
essence, He, what Perfect in everway is He, said:

58 et I Al 45 032 Gl B
{Indeed, those who fear (awe) their Lord unseen (although they
don’t see Him) will have forgiveness and a great reward}. It is what
necessitate to the bountiful gardens, He, the Most Exalted and
Majestic, said:

! ‘Uddat Asswabirin (p 48)
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{Their reward with their Lord is Gardens of Eternity under which

rivers flow, abiding therein forever. Allah is pleased with them and
they are pleased with Him. This is for those who fear their Lord}.

The most fearful of Allah among peopleis the most knowledgeable
about Him, and the real scholar is the one who fears (awe) Allah.
He, Who is Perfect in everway is He, said:

il sste o BT BZ Sy

{Only the scholars among His worshippers fear Allah}, Shaykh
Al-Islam Ibn Taymiyyah (may Allah have mercy upon him) said:
“Whoever fears (awe) Allah is knowledgeable™ and fear suffices
as knowledge. Ibn Mas'ad (may Allah be pleased with him) said:
“Awe Allah suffices as knowledge, and arrogance towards Him
suffices as ignorance”.? And whoever fears (awe) Him and obeys
Him by performing His commandments and refraining from His
prohibitions is knowledgeable, as Allah, the Most High, said:

w,« -~
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{Rather, the one who is devoutly obedient durmg perlods of the
night, prostrating and standing in prayer, fearing the Hereafter
and hoping for the mercy of his Lord, [like one who does not]? Say,

‘Are those who know equal to those who do not know?’” Only they
will remember [who are] those who have hearts}.

Whoever fears (awe) his Lord lives among people with dignity,
and happy in his life. So, keep your Lord before your eyes, and do

! Majmi-u al-Fatawa (7/17)

2 Reported by Ibn Abti Shaybah in his classification, Book of asceticism, the
asceticism of the companions (may Allah be pleased with them), saying of
Ibn Mas-'td (may Allah be pleased with him), Number (35674)
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not feel secure against his cunning and punishment; but fear of
them, and increase in acts of obedience to attain His awe, what
Most High is He, for He, what Perfect in everway is He, is the One
worthy of being feared (awe), and He commanded to fear (awe)
Him alone, and forbade fearing (awe) anyone besides Him. Allah,
Who is Perfect in everway is He, said:

z .
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{So, do not fear (awe) them, but fear (awe) Me. And [because of
what] I complete My favor upon you and that you may be guided}.

The fear (awe) of the creature from the creature is humiliation
and submission to one who does not deserve submission. Therefore,
fear (awe) only your Lord, for awe is a great worship among the
acts of worship, and directing it to other than Allah is a shape of
polytheism. %
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The heart’s turning to Allah in repentance and returning to Him
is a noble act of worship, for which the worshipper is rewarded.

Inabah: is the act of turning back to Allah, stemming from the
love of the heart, its submission, and humility before the Beloved
(Allah). Tbn Al-Qayyim (may Allah have mercy upon him) said:
“Repentance (Inabah) is the heart’s persistent attaching to Allah,
the Most Exalted and Majestic, akin to a person’s constant presence
in the masjid, never leaving it. Its essence lies in the heart’s
devotion to the love of Allah, His remembrance with veneration
and greatness, and the limbs’ obedience to Him with sincerity and
following His Messenger (peace and blessings of Allah be upon
him)”.!

Inabah means repentance, but it is superior to repentance;
because repentance is merely quitting and resolving not to return,
accompanied by regret for past deeds. So, If one persists in their
worshipful acts after repentance then he is a repentant. Then
when engage to acts of obedience after his repentance - such as
reading the Qur’an and giving charity - this constitutes Inabah to
Allah. Likewise: If someone repents from theft, for example, they
are considered repentant, but if they engage in acts of obedience
afterward - such as seeking forgiveness and remembrance of Allah
and the like - they are deemed penitent. Thus, Inabah indicates
repentance and the turning towards Allah in worshipful acts.

The author focused on mentioning Inabah and did not
mention repentance among the types of worship; because the
form of worship in relation to Inabah is clearer than in relation
to repentance, due to the increase in engagement in worship, and
because Inabah encompasses more than repentance.

Indeed, the one who turns back to Allah is the one who hastens
to gain His pleasure, returning to Allah at all times, eager to
attain what He loves. Ibn Al-Qayyim (may Allah have mercy upon

U Alfawa-id (p 341)

Inabah:is a
worship

Difference
between
Inabah and
repentance



Inabah is the
habit of the
prophets

136 Taysirul Wusil Explanation of Thalathatul Ustl

him) said: “The Inabah of His devotees is a devotion and love-
driven turning to His Divinity. It comprises four aspects: love for
Him, submission to Him, turning to Him, and turning away from
everything besides Him. Thus, the one who turns back to Allah is
the one who hastens to attain His pleasure, constantly returning
back to Him, and eagerly seeking His love; because the term Inabah
implies speed, return, and progression”.!

Inabah to Allah was the consistent practice of the prophets and
messengers (peace and blessings of Allah be upon them), Allah,

Who is Perfect in everyway, spoke about Dawid (peace be upon
him):

0T ST 523455 Al 18 T 5.6 g5
{And Dawid perceived that We had tried him, so he asked
forgiveness of his Lord and fell down bowing [in prostration] and

turned in repentance}. He also spoke about Sulayman (peace be
upon him):
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{And certainly, We tried Sulayman and placed on his throne a
body; then he turned in repentance}. Shu*ayb (peace be upon him)
said:

§ol il 5 atle L) s

{And my success is not but through Allah. Upon him, I have
relied, and to Him, I return}. Our Prophet Muhammad (peace and
blessings of Allah be upon him) said:
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{That is Allah, my Lord; I have entrusted my affairs to Him and
to Him I turn}. Allah praised His friend Ibrahim (peace be upon
him) for his Inabah and his constant return to Him in every matter,
Allah, Who is Perfect in everyway, said:

! Madarij Assalikin (1/434)
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{Indeed, Ibrahim was forbearing, grieving, and [frequently]
returning [to Allah]}.

Glad tidings are for those who turn back to Allah, Allah, the Most
Exalted and Majestic, said:

oo 2201 2 T J 5 Wy zas of @il msa gl
{Those who avoid At-taghut [false deities] by not worshipping
them, and turn to Allah in repentance, for them are glad tidings}.
Only the one who turns back to their Lord reflects upon the signs
and takes heed from the lessons. Allah, the Most Exalted and
Majestic, said:

s 218 KI5 Tallh
{as a source of insight and a reminder to every slave who turns
[to Allah]}. Ibn Al-Qayyim (may Allah have mercy upon him) said:
“so the worshipper who turns back to Allah, He gives him insight
into the sites of signs and lessons., he uses it as evidence and signs
for him”.!

Inabah to Allah prevents from the torment of Allah. Allah, the
Most Exalted and Majestic, said:
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{And turn in repentance to your Lord and submit to Him before
the torment comes upon you; then you will not be helped}. Paradise

is prepared as a residence for the humble and penitent hearts.
Allah, the Most Exalted and Majestic, said:
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{And Paradise will be brought near to the righteous, not far
This is what you were promised - for every returner [to Allah] and

! Madarij Assalikin (1/442)
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keeper [of His covenant] % Who feared the Most Merciful unseen and
came with a returning [in repentance] heart}. Allah commanded all
of His creation to turn back to Him and return [in repentance] to
Him, He, Who is Perfect in everway is He, said:
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{[Be] Returning to Him, and fear Him and establish prayer, and
do not be among the polytheists}. The status of reliance upon Allah
precedes that of Inabah; because one relies upon Allah to achieve it
[Inabah]. Reliance upon Allah is a means, while Inababh is the goal.

Inabah is one of the reasons for the worshipper’s happiness in
the both worlds. Shaykh Al-Islam Ibn Taymiyyah (may Allah have
mercy upon him) said: “The worshipper was created solely for
the worship of his Lord. Thus, his righteousness, perfection, joy,
happiness, and delight lie in worshiping his Lord and turning to
Him”.!

Because Inabah holds a high status to Allah, the devil seeks to
hinder the worshipper from it. Shaykh Al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “The devil increases his
opposition to the worshipper if they intend to turn back to their
Lord, draw closer to Him, and connect with Him”.

Inabah is an act of worship in which people vary in their levels.
Ibn Al-Qayyim (may Allah have mercy upon him) said: “People are
at varying levels in their Inabah to Allah. Some repent to Allah,
turning away from disobedience and sins. Others turn back to Him
by engaging in acts of worship and obedience. And others turn back
to Allah in submission, supplication, reliance on Him, desiring Him,
and seeking all their needs from Him”.?

Human nature inherently acknowledges and inclines towards
Inabah to Allah. Shaykh Al-Islam Ibn Taymiyyah (may Allah have

! Majmi-u al-Fatawa (14/23)
2 Twarlq al-Hijratayn (p 292)
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mercy upon him) said: “Human nature entails affirming Allah and
turning back to Him”.!

! Majmi-u al-Fatawa (2/6)



Evidence of
Inabah

140 Taysirul Wusil Explanation of Thalathatul Ustl

Wadalilu al-Inabati; qawluhi ta-'ala: {Wa aniba ila
rabbikum wa aslimt lah}.

The evidence of returning to Allah in repentance; is
the saying of Allah, the Most High:
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{Turn to your Lord [in repentance] and submit to Him}.

(Wadalilu al-Inabati) (And evidence of Inabah) as being a great
act of worship; that Allah, what Most High is He, commanded His
worshippers with it. From that is: (qawluha ta-"ala: {Wa aniba
ila rabbikum}) (His, what Most High is He, saying: {And turn in
repentance to your Lord}) with your hearts (wa aslima lahu}}) ({and
submit to Him}) with your limbs, for that shows how it is an act of
worship, and that He loves it as Shariah and religion. So, directing
it to other than Allah is a form of polytheism.
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Seeking help [Al-Isti'antu]: means seeking assistance, which Meaning of
combines trust in Allah and dependence on Him, along with seekinghelp
complete humility before Him. Ibn Al-Qayyim (may Allah have
mercy upon him) said: “Seeking help from Allah entails three
things: complete humility before Him, along with trust in Him and
reliance on Him. Thus, whoever seeks help from other than Allah,
actualizing these three meanings, then, he has associated partners
with Allah”.!

! Madarij Assalikin (1/74)
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Wadalilu al-isti-'anati; gawluh ta-ala: {lyyaka na'budu
Wa iyyaka Nasta-"Tn}. .oeeevrnnnrsiieissinsinssssssssisssssssssssssssanns

The evidence of seeking help from Allah; is the saying
of Allah, the Most High:
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{You alone we worship, and You alone we ask for help}.

(Wadalilu al-isti-'anati) (And evidence of seeking help) that it
is a form of worship is: in (qawluh ta-ala: {lyyaka na'budu}) (His,
the Most High, saying: {You alone we worship}) thus: We single out
You with worship, ({wa iyyaka nasta-"inu}}) ({and You alone we ask
for help}) which means we dedicate seeking help exclusively to You
alone, excluding all others.

Mentioning seeking help after worship, while including it within
worship, is because the worshipper is in need of seeking help from
Allah, what Most High is He, in all their acts of worship. Thus, if
Allah does not aid them, they will not achieve what they seek of
fulfilling commands and avoiding prohibitions.

So, the first is: a declaration of innocence from associating
partnerswith Allah,and the secondis: a declaration ofindependence
from others’ [than Allah] influence and power.

The essence of religion revolves around worship and seeking
help. Indeed, performing acts of worship for Allah; and seeking
His help are the means to eternal happiness, and survival from all
evils. So, there is no path to survival except with both of them.
Shaykh Al-Islam Ibn Taymiyyah (may Allah have mercy upon him)
said: “Religion is the exclusive worship of Allah and seeking help
exclusively from Him”.!

Worship is among the requisites of His divinity, while seeking
help is among the requisites of His lordship. Shaykh Al-Islam Tbn
Taymiyyah (may Allah have mercy upon him) said:

! Majmi-u al-Fatawa (11/524)
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{You alone we worship} indicates worshiping Him according
to what His divinity entails: love, fear, hope, command, and
prohibition.

£ 2555

{And You alone we ask for help} indicates what His lordship
entails: reliance, entrustment, and submission”.!

Seeking help pertains to future matters. Shaykh Al-Islam Ibn
Taymiyyah (may Allah have mercy upon him) said: “Seeking help
and reliance are related to the future. As for what has already
occurred, it requires patience, submission, and contentment”.?

Seeking help (Al-iste’anatu) is a great act of worship, and among
what helps to it is the saying: “La hawla wa 12 quwwata illa billah”
“There is no power nor strength except with Allah”. Shaykh Al-
Islam Ibn Taymiyyah (may Allah have mercy upon him) said: “And
saying: “La hawla wa 12 quwwata illa billah” “There is no power
nor strength except with Allah” necessitates seeking help. That’s
why the Prophet (peace and blessings of Allah be upon him) made
it a Sunnah when the caller to prayer says, “Hayya ala Asswalat”
“Come to prayer”, then the respondent will say, (La hawla wa 1a
quwwata illa billah) (There is no power nor strength except with
Allah)”.? He also said: “This phrase - thus: “La hawla wa la quwwata
illa billah” “There is no power nor strength except with Allah”
-is an expression of seeking help, not an expression of retrurning
back [to Allah]. Indeed, many people say it in times of calamity
as a means of seeking returning back, and they say it expressing
suffering, not expressing patience”.!

Majmii-u al-Fatawa (1/89)

Majmi-u al-Fatawa (13/321)
Majmi-u al-Fatawa (13/321)
Majmi-u al-Fatawa (10/686)

S

What helps to
seeking help
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Wa fi al-hadith: “Idha ista-"anta fasta-'in bi Allah”.

And in Hadith: “If you are to seek help, then seek Allah’s
help”.

An encompassing supplication: seeking help for obedience. Ibn
Al-Qayyim (may Allah have mercy upon him) said: “Shaykh Al-
Islam Ibn Taymiyyah said: I pondered about the most beneficial
supplication, and I found it to be asking Allah for help in achieving
His pleasure.

Then I saw it in Al-Fatihah in
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{You alone we worship and You alone we ask for help}”.!

By seeking help from Allah, one [not in a need to] seeking help
from creatures, demonstrating complete reliance on one’s Lord.
Whoever abandons seeking help from Allah and relies on others,
Allah will leave them to those they sought help from, making them
disappointed.

Prophets commanded their people to seek help from Allah
alone. Allah, Who is Perfect in everway is He, said: {Masa said to
his people, Seek help through Allah and be patient}. (Wa) (And)
the Prophet (peace and blessings of Allah be upon him) also
commanded seeking help from Allah and he said (fT al-hadith) (in
the hadith) narrated by At-Tirmidhi% (“Idha ista-'anta fasta-'in
bi Allah”) (“If you seek help, seek it from Allah”). Ibn Dagiq al-'id
(may Allah have mercy upon him) said: “the extent a person relies
on other than Allah, the Most High, with his request, or with his
heart or with his hope, he has turned away from his Lord to those

who do not harm him or benefit him, and the same applies to fear
of other than Allah” 3

! Madarij Assalikin (1/78)

2 Chapters on features of resurrection, tenderness and piety, on the authority
of the Messenger of Allah (peace and blessings of Allah be upon him), chapter,
number (2516), from hadith of **Abdullah Ibn “Abbas (may Allah be pleased
with them both)

3 Explanation of the Forty Hadith by Ibn Daqiq al-'1d (p 122)
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It is permissible to seek help from living beings for something
they are capable of; for, if it is for the sake of righteousness then
that’s goodness [Thsaan], as Allah, Who is Perfect in everway is He,
said:

sl 0T e
{Help one another in righteousness and piety}. However, if it

involves sin, it is forbidden, as Allah, the Most Exalted and Majestic,
said:
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{And do not help one another in sin and transgression}.

As for seeking help from the deceased, absent living beings, or
present living beings for something beyond their capability, this
constitutes a form of polytheism.

A worshipper is weak in themselves and cannot do without the
help of their Lord. Whoever strives to achieve their goal must seek
help from Allah, rely on Him, depend on Him for attainment, and
among the favours from Allah upon His worshippers that whoever
turns to Him is helped by Him. Thus, seeking help [from Allah] is
a great act of worship integral to the essence of religion, so, the
worshipper must strive to uphold it without neglect.

Seeking help
from creatures
for something
they are
capable of

Seeking help
from creatures
for something
they are not
capable of
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Seeking refuge
is a form of
worship

Life is filled
with afflictions
and detestable
things
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Seeking refuge: entails seeking protection, clinging, and
guarding. And its realization is fleeing from something you fear by
turning to someone who can protect you from it.

Seeking refuge in Allah means: turning to Allah, clinging to Him,
believing in His sufficiency, and His complete protection from all
evil.

It is an act of worship among the acts of worship that Allah has
commanded His worshippers to perform. As Allah, the Most High,
said:
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{And if an evil suggestion comes to you from Satan, then seek
refuge in Allah}. And He, the Most High, said:
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{So when you recite the Qur’an, seek refuge in Allah from Satan,
the cursed [thrown with stones]}. It is mentioned in Fat-h Al-Majid:
“There is unanimity among scholars that seeking refuge it is not
permissible to seek refuge in other than Allah}.!

There is no protector inrelieving distress and releasing hardships
except the Lord of the worlds. Life is filled with afflictions and
detestable things, and every creature has enemies from among the
jinn and humans, led by Satan - may Allah curse him -. Allah, Who
is Perfect in everyway, said:
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{Indeed, Satan is an enemy to you; so, take him as an enemy}.

And Allah informed that every prophet has enemies from among
the jinn and humans. Allah, Who is Perfect in everyway, said:

5 AN s i o8 ) dlas 0SSy
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! Fat-h al-Majid Sharh Kitab Attawhid (p 188)
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Wadalilu al-Isti-*adhati; gawluhi ta-'ala: {Qul a-'adhu
bi rabbi al-falag}, wa {Qul a-'Gdhu bi rabbi annas}.

And evidence of seeking refuge with Allah; is the saying
of Allah, the Most High:
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{Say, I seek refuge with the Lord of the daybreak} and
{Say, I seek refuge with the Lord of mankindy}.

{And thus we have made for every prophet enemies, devils from
among humans of mankind and jinn, whispering to one another
decorative speech in delusion}. Also, the followers of the prophets
are exposed to trials.

No creature can find refuge except in Allah from the evils of
humans and jinn, the afflictions of life, and its detestable things.
Whoever seeks refuge in Allah is engaging in a significant act of
worship that Allah has commanded in numerous places in His Book
[Qur’an].

(Wadalilu al-Isti-'adhati) (And evidence for seeking refuge)
which indicates that it is a form of worship is; (qawluht ta-'ala:
{Qul}) (Saying of Allah, the Most High: {0, Muhammad, Say}) O
you My prophet seeking refuge - the message is also to his general
nation - ({a-'Gdhu}) ({I seek refuge}) thus: I seek protection and
refuge ({bi rabbi}) ({with the Lord}) and Creator of ({al-falag}})
({daybreak}) which is dawn. (wa) (and) His saying: ({{Qul a-'tdhu bi
rabbi}) ({Say, I seek refuge with the Lord}) and Creator of ({annas}})
({mankind}). The Prophet Muhammad (peace and blessings of Allah
be upon him) spoke about these two exorcists [Al-falaq and An-nas]
to ‘"Ugbatu Ibn *Amir (may Allah be pleased with him) “Have you
not seen verses revealed this night, its like they have not been seen
before”:

Evidence that
seeking refuge
is a worship
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And

{Say, I seek refuge with the Lord of the daybreak} and {Say, I seek
refuge with the Lord of mankind}”. Narrated by Muslim*

secking  And upon every Muslim to perpetuate seeking refuge with them
refuigr‘;;) fg;i both in the morning and evening, for it is a means to his protection
than breathing from evil of trials during his day and night. The prophet (peace and
andfood plessings of Allah be upon him) advised ‘Ugbatu Ibn *Amir about
them [the two exorcists] and said to him: “O *Ugbatu! Seek refuge
with them, for refuge has been sought like with them”. Narrated by
Abt Dawid? Ibn Al-Qayyim (may Allah have mercy upon him) said:
“The need of the worshipper to seek refuge by these two chapters

is greater than his need for air, food, drink, and clothing”.?

And the Lord, Who is Perfect in everyway, is characterized by
power and might. Whoever clings to Him will not be harmed by
anyone. Even if the means to harm is present, it will be averted
from them. The Prophet Muhammad (peace and blessings of Allah
be upon him) said:

“Whoever stops at a stopping place and then says, I seek refuge
in the perfect words of Allah from the evil of what He has created,
nothing shall harm him until he departs from that stopping place
of his”. Narrated by Muslim*. Al-Qurtubi (may Allah have mercy
upon him) said: “This is true information and an honest saying. We

! Book: Prayer of the traveler and its shortening, chapter: Virtue of reciting
the two exorcists, number (714)

2 Book: Prayer, chapter in the two exorcists, number (1463), from hadith of
‘Ugbatu Ibn ‘Amir

3 Bada-i al-Fawa-id (2/199)

1 Book of remembrance and supplication, chapter in seeking refuge of the
bad of judgement and misery and others. Number (2708), from hadith of
Khawlatu bint Hakim (may Allah be pleased with her)
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knew its truth through evidence and experience. Since I heard this
information, I have worked on it and nothing has harmed me until
I left it, when a scorpion stung me in Mahdia® at night, so I thought
to myself and found that I had forgotten to seek refuge with those
words”.?

The creature is weak and susceptible to harm. The only way
for him to find tranquility in his life is by clinging to Allah and
seeking refuge in Him. The worshipper must know that harm and
benefit are by the hands of Allah. Whoever seeks to harm you will
not succeed unless Allah wills it. The prophet (peace and blessings
of Allah be upon him) said: “And know that if the entire nation
gathered to benefit you with something; they will not benefit you
except with what Allah had written for you. And if they gathered to
harm you with something; they will not harm you except with what
Allah had written upon you. The pens have been raised and the
documents have dried”. Narrated by Tirmidhi®. Allah mentioned
harm that seems apparent and realized in the worshipper’s view,
such as magic, yet harm may be averted, as Allah, Who is Perfect in
everyway, says:
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{And they cannot harm with it anyone except by permission of
Allah}.

Seeking refuge in Allah is one of the greatest acts of worship.
Allah commanded His Prophet Muhammad (peace and blessings of
Allah be upon him) to seek refuge in the Lord of daybreak from the

evils of all creatures. And from the evil of the darkness, magician
and the envier.

! Al-Mahdiya: A busy city in Andalus

2 Amufhimu lima ashkala min talkhis kitab Muslim (7/35) by Abi al-Abbas,
Ahmad bin Umar bin Ibrahim al-Qurtubi.

Chapters on features of resurrection, tenderness and piety, on the authority
of the messenger of Allah (peace and blessings of Allah be upon him), chapter,
number (2516), from hadith of **Abdulldh ibn ‘Abbas (may Allah be pleased
with them both)
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seeking succor
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The One who is capable of removing this darkness from the
world is capable of averting what the one seeking refuge fears and

dreads.

There is no harm in seeking refuge in a living creature present
in what he is capable of doing. By the hadith narrated by Jabir
Ibn ‘Abdullah (may Allah be pleased with him): “A woman from
the tribe of Makhzum stole, and she was brought to the Prophet
Muhammad (peace and blessings of Allah be upon him). She sought
refuge with Umm Salamah, the wife of the Prophet Muhammad
(peace and blessings of Allah be upon him). So, the Prophet (peace
and blessings of Allah be upon him) said: By Allah [I swear]! even
if she were Fatimah [his daughter], I would have cut off her hand,
and had her hand [the woman] cut off”. Narrated by Muslim'. In
Taysir Al-Aziz Al-Hamid, it is stated: “The creature is asked for
what he is capable of and sought refuge in it, unlike what Allah
alone is capable of doing. Therefore, seeking refuge from it is in
Allah alone” 2

As for seeking refuge in the deceased, or in the absent living
beings, or in the living beings present for something they are
incapable of, this is major shirk (associating partners with Allah),
as Allah, what Most High is He, says:
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{And there were men from mankind who sought refuge in men
from the jinn, so they [only] increased them in burden}.

Therefore, make your request and seek refuge in Allah alone.
There is no protector from disasters other than Him, nor can
anyone bring about benefit except Him. s

' Book of the boundaries, chapter: Cutting of [the hand] of the honourable
thief and others
2 Taysir al-Aziz al-Hamid, explanation of the book of Tawhid
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Seeking succor: refers to requesting aid and assistance, seeking
rescue from distress and hardship. Ibn Al-Qayyim (may Allah have
mercy upon him) said: “Seeking succor should only be sought from

M 1

the One beyond reach”.
The distinction between supplication and seeking succor:
Seeking succor is sought only in times of distress.

Whereas supplication is more general; it can be made in times
of distress or otherwise. It [seeking succor] is more specific than
supplication; when a person supplicates while in distress, it is said
to be: seeking succor.

The difference between seeking succor and seeking refuge:

Seeking refuge is seeking protection and prevention in Him
from anticipated harm.

While seeking succor is seeking succor in Him from the hardship
one is facing [exists].

Seeking succor entails complete reliance on Allah, believing in
His sufficiency. It is among the best and most perfect deeds. In this
life, one are subject to trials and disasters. Whoever seeks succor
in their Lord to alleviate their difficulties, has performed a great
act of worship. Prophets and righteous individuals have turned to
it during times of hardship, and Allah has relieved their distress.

1 Bada-i' al- Fawa-id (1/60)

The difference
between
supplication
and seeking
succor

The difference
between
seeking sussor
and seeking
refuge
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Wadalilu al-Istigathati; qawluhti ta-‘ala: {Idh tath-
tagithiina rabbakum fastajaba lakumj.

And evidence of seeking succor with Allah; is the saying
of Allah, the Most High:
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{[Remember] when you were seeking relief succor of
your Lord [at Badr] and He responded to you}.

(Wadalilu al-Istigathati) (And evidence for seeking soccur) in
general that it is an act of worship is the saying of Allah, the Most
High: (qawluhi ta-'ala: {Idh}) ([Remember] when}) thu: remember
the blessing of Allah on you when your enemy approached you and
you ({tath-tagithiina rabbakum}) ({were seeking succor of your
Lord}) and seeking support, help and victory from Him ({fastajaba
lakum}) ({and He responded to you}), this was on the day of Badr
[battle] when the Prophet Muhammad (peace and blessings of
Allah be upon him) saw the multitude of polytheists and sought
sussor from his Lord,
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{Is He [not better] Who responds to the distressed when he
supplicates to Him}. So, Allah granted him victory against his
enemies, they killed some and captured others, and Islam won. It is
known as the day of [Al-forgaan] criterion.

Thus, the Quranic verse indicates that seeking succor is one of
the greatest forms of worship. Directing it to other than Allah, such
as seeking succor from idols, the deceased, the absent, or similar
entities, constitutes shirk (associating partners with Allah). Ibn
Al-Qayyim (may Allah have mercy upon him) said: “Among its
forms - thus: shirk - is seeking needs from the dead, seeking succor
from them, or directing oneself to them. This is the foundation of
shirk in the world, for the deceased has ceased their actions and
neither he can bring harm or benefit to themselves, nor to fulfill
the needs of others, or seeking from them their needs or request
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them to seek pardon for them from Allah”." Such seeking succor
brings nothing but regret and remorse. The one who practices it
chases after a mirage that will never materialize. They are losers
in this world and doomed in the Hereafter. Shaykh Al-Islam Ibn
Taymiyyah (may Allah have mercy upon him) said: “Aba Yazid
(may Allah have mercy upon him) says: A creature seeking succor
from another creature is like drowning person seeking relief from
another drowning person”.?

So, whoever supplicate either than Allah and cling to him; from
the dead, or the living who are not present, then will never realize
their request from them - even if they remain in his seeking for
years -, He, Who is Perfect in everyway, said:
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{If you call upon them, they cannot hear your supplication, and
even if they were to hear, they could not respond to you}.

As for seeking succor from the living who are present and
capable of providing assistance, it is permissible in matters within
their capacity. Allah, the Most High, mentioned this in the story of
Misa (peace be upon him) -:
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{The one from his own people called him for help against his

enemyy}

As for seeking succor from those who are incapable, or from the
deceased, or the absent constitutes shirk [polytheism] with Allah.

Therefore, when difficulties and distresses befall you, seek
succor from the Knower of the unseen [Allah], for in His hands are
the keys to the heavens and the earth. Allah, Blessed and Most High
is He, said:

! Madarij Assalikin (1/346)
2 Majmi-u al-Fatawa (14/29)

Permissible
seeking succor
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{Whenever He wills something to be, He only says to it, Be, and
it is}. %
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Wadalilu adh-dhabh; gawluh ta-ala: {Qul inna swalati
wa nusuki wa mah-yaya wa mamati .........cceecevvrerrvrrnrrrrnnnnne
And evidence of offering sacrifice; is the saying of
Allah, the Most High is He:
- QU 365 U85 s &) oy
{Say, “Indeed, my prayer, my sacrifice, my living and
MY AYING rtrrrrrririrrieirieisieissisisisssisssissssssssssssssssssssssssssssssss

Sacrificing for Allah is one of the greatest acts of worship, and
among the best acts of worships in monitory terms, demonstrating
sincerity in faith, and elevating the soul towards Allah. For the
slaughtered animals are beloved to their owners. So, when he
sacrifices it to Allah seeking closeness to Allah with it, and allows
himself slaughtering the animal, this becomes the best of the
monitory acts of worship. Ibn Taymiyyah (may Allah have mercy
upon him) said: “The combination of what is in sacrificing, if it
is related to faith and sincerity, realizes the strength of the belief
certainty, and good expectations of Him, is a remarkable matter”.!
Among manifesting the sweetness of faith in the heart and more.

(Wadalilu adh-dhabh) (And evidence for sacrifice) being a great
act of worship to Allah is the: (qawluhi ta-ala: {Qul inna}) (Saying
of Allah, the Most High: {Say, Indeed}) my worship with ({swalati})
({my prayer}) thus: my prayers, ({wa nusuki}) ({my rites of
sacrifice}) with slaughtering which is sacrificing what the soul loves
from wealth, to what it loves more, Who is Allah. These two acts of
worship are exclusive; for its reverence and virtue, and it serving
as evidence for the love of Allah and sincerity in religion to Him.
For prayer is among the best bodily acts of worships and sacrificing
is among the best monitory acts of worships. So, whoever offer his
prayers and rite of sacrifice with sincerity necessitate sincerity to
Allah in the rest of all his deeds and sayings.

(wa mah-yaya}) ({my living}) thus: what I do in my life, ({wa
mamati}) ({and my dying}) thus: what I saved with Allah after my
death.

! Majmi-u al-Fatawa (1653/2)

Sacrifice is
a form of
worship

Evidence of
sacrifice
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lillahi rabbi al-‘alamin % La sharika lah}, wa mina
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are all for Allah, Lord of the worlds s He has no partner.}

And from the SUNNah: .coveeeeeeeeeeeeseee st

All of that ({lillahi}) ({for Allah}) alone ({rabbi al-"alamin}) ({Lord

of the worlds}) and their worshipped ({La sharika lah}) ({He has no

partner}) in His worship, as well there is no associate to Him in His
kingdom and His management.

{And thus} meaning: with sincerity that those actions are
dedicated to Allah, {I have been commanded} with a command that
I must obey, {and I am the first of the Muslims} from this nation.

Indeed, whoever dedicates his body to worshiping Allah, and his
wealth to sacrificing offerings to his Lord; he is truly the Muslim.
Allah has commanded his Messenger (peace and blessings of Allah
be upon him) to dedicate these two acts of worship to Him out of
their reward. So, He said:

£525 d5) Jabs
{So, pray to your Lord and sacrifice} meaning: pray and sacrifice
for Allah alone, not for anyone else. Just as prayer is not permissible
to be performed for other than Allah, likewise sacrifice is not
permissible except for Allah alone.

Whoever belittles himself, diverting his worship to other than
Allah - whether by sacrificing to idols, graves, venerating them,
fearing them, seeking its’ inhabitance intercession, upon the arrival
of a ruler, or for any similar reason - then he has fallen into shirk
(associating partners with Allah), even if the animal sacrificed is a
camel, a cow, a sheep, a chicken, or anything smaller.
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“La-"ana Allahu man dhabaha ligayri Allah”.

“May Allah curse whoever slaughters (offers sacrifice) for
other than Allah”.

(Wa) (And) severe warning has come for those who do that
(mina assunnati) (from the Sunnah) in the saying of the Prophet
(peace and blessings of Allah be upon him): (La-'ana Allahu) (“May
Allah curse”) and ‘La’nah’ means expulsion and exclusion from
the mercy of Allah, (man dhabaha) (whoever sacrifices) and sheds
blood (lighayri Allah) (for other than Allah). Narrated by Muslim®

So, whoever the devil takes hold of, and he offers sacrifices to
other than his Creator has disbelieved in the blessings, denied the
Lordship of Allah, diminished His divinity, exalted other than his
Creator, and exposed himself to the threat of Allah’s curse and
expulsion, for the sin of shedding blood by sacrificing for the sake
of a creature who does not deserve any form of worship. s

1

Book of sacrifice, chapter; forbiddance of sacrificing to other than Allah, the
Most High and Allah curse who does that, number (1978), from hadith of *Ali
Tbn Abi Twalib (may Allah be pleased with him), its conclusion: “Allah cursed
him who accommodated an innovator; and Allah cursed him who cursed his
parents and Allah cursed him who changed the boundary lines of a piece the
land”.

Another
evidence on
sacrifice
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Wadalilu Annadhri; gawluhiita-ala: {Ytftnabiannadhri
wayakhaftinayawmankanasharruhmustatwira}.

The evidence of vow is: His, what Most High is He,
saying: {They fulfill their vows and fear a Day whose evil
will spread far and wide}

A vow (nadhr) is: when a person obligates themselves to do
something that is not originally obligatory by Islamic law (Sharia),
and it is a form of worship that must be sincerely dedicated to Allah.

(Wadalilu Annadhri) (And evidence for the vow) being a form of
worship that should only be directed to Allah is: in the (qawluhi
ta-ala) (His, the Most High, Saying) where He praises those who
fulfill their vows: ({Yaftna bi annadhri}) ({They fulfill their
vows}) for what they have committed of the vow to themselves.
For, If they fulfill something that is not originally obligatory upon
them except by their own commitment upon theirselves, then,
their performance and doing of original obligatory acts becomes
even more commendable. Allah, Who is Perfect in everyway,
does not commend anyone except for the one who performs an
act of worship. ({wa yakhaftina yawman}) ({And they fear a Day})
difficult, ({kana sharruhii}) ({fwhose evil}) thus: the horrors in it
({mustatwira}}) ({will spread far}), wide and severe upon people,
except those whom Allah has mercy upon. A Muslim’s heart is
attached to Allah, he does not direct any form of worship to other
than Allah, rather, they perform all acts of worship as they are
meant to be performed. And even if they vow to do something that
is not originally mandated by the Wise Legislator (Allah), they only
do so for Allah. This is based on the saying of the Prophet (peace
and blessings of Allah be upon him): “Whoever vows to obey Allah,
let them obey Him, and whoever vows to disobey Him, let them not
disobey Him” Narrated by Al-Bukhari.!

Whoever vows to other than Allah has directed a form of worship

1 Book of oaths and vows, chapter of vow in obedience, number (6696), from
hadith of “A-isha (may Allah be pleased with her)
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from its proper place to other than Allah, and has fallen into shirk
(associating partners with Allah). This is greater than swearing
by other than Allah. Shaykh Al-Islam Ibn Taymiyyah (may Allah
have mercy upon him) said: “Whoever vows to other than Allah is a
greater polytheist than one who swears by other than Allah”!

If someone vows to a creature, their vow is not binding, and it
is prohibited for them to fulfill it. Shaykh Al-Islam Ibn Taymiyyah
(may Allah have mercy upon him) said: “Vowing to graves, or to any
of the inhabitants of graves, - such as vowing to Ibrahim the Khalil
(friend) of Allah, or to a certain Shaykh or individual, or to some
members of the Prophet’s family or others, - is a vow to commit
sin, which is not obligatory to fulfill according to the consensus of
the scholars. Indeed, it is not permissible to fulfill it. It is confirmed
in Sahih Al-Bukhari that the Prophet (peace and blessings of Allah
be upon him) said: “Whoever vows to obey Allah, let them obey
Him, and whoever vows to disobey Him, let them not disobey Him,
narrated by Al-Bukhari”.?

How can worship be directed towards a creature that cannot
bring benefit or prevent harm?! This is one of the greatest slander!

A vow must only be directed to Allah, and if one vows to Allah in
obedience, they must fulfill it.

Initiating a vow to Allah is disliked, and the Prophet (peace and
blessings of Allah be upon him) said: “It changes Nothing, but used
for extracting from the miser” Agreed Upon®.

However, if one makes a vow, it is only permissible for them to
vow to Allah alone, because vowing is an act of worship.

! Majmi-u al-Fatawa (33/123)

2 Majmi-u al-Fatawa (27/146)

> Al-Bukhari: Book of predestination, chapter: a worshipper casting vow against
predestination, number (6608). And Muslim: Book of predestination, chapter:
forbiddance of vow and that it does change anything, number (1639), from
hadith of Tbn *Umar (may Allah be pleased with them)

Ruling on vow
to Allah
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Al-Aslu Ath-thani
Ma'rifatu dini al-Islam bi al-adillati, ......cccceovrvervrereenneneee.
The Second Fundamental Principle

Knowledge of the Religion of Islam with the evidence,

It is incumbent upon mankind to know three fundamental
principles: The first principle is: for the worshipper to know his
Lord - as previously mentioned -. The author (may Allah have
mercy on him) elucidated this by stating: Indeed, our Lord is Allah,
He alone is Who we worshipped, and we recognize Him through
His signs and creations. And mentioned some types of worship,
emphasizing that they should be directed exclusively to Allah. And
that associating anything with Him, the Most High, in worship
constitutes polytheism.

Then the author (may Allah have mercy on him) said: (Al-Aslu
Ath-thani) (The second fundamental principle) of the religion
upon which everything else relies is: (Ma'rifatu dini Al-Islam) (to
know the religion of Islam) the great, which Allah has created us to
follow, and to worship by adhering to it.

It is necessary to realize this religion along with its foundational
principles (bi al-adillati) (with evidence) from the Quran and
Sunnah, so that a person can have illumination, evidence,
and insight into their religion. For if one does not have a true
understanding of their religion, it is feared for him in his life, and
be apprehensive about what will happen to him after death when
questioned by the two angels in the grave. They may respond with
uncertainty, leading to a negative outcome, as mentioned in the
hadith narrated by Bara-a Ibn “Azib (may Allah be pleased with
them both) wherein he said: “Then his soul will be restored to his
body, and two angels will come to him, make him sit up, and ask
him, who is your Lord? He will reply, Hah, Hah! I do not know.

They will ask him, what is your religion? He will reply, Hah, Hah!
I do not know.
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They will ask him, who is this man (the Prophet) who was sent
among you? He will reply, Hah, Hah! I do not know.

Then a caller from the sky will call out, He has lied, so spread out
for him a bed from Hell, and open for him a door to Hell. Then its
heat and bitter cold will hit him, and his grave will be made tight
on him until his ribs intercepts.

Then there will come to him some ugly-faced, ugly dress, foul-
smelling person, who will say, receive the bad news, this is the day
that you were promised.

Then he will say: who are you? Your face brings evil.
He will say: I am your evil deeds.
He will say: O Lord, do not let the Hour come”.!

In contrary to someone who knows the evidence of his religion
from the Quran and Sunnah, and who was upon the truth in
this worldly life, and acted upon the religion; he will be obliged
to respond confidently when questioned by the two angels,
[saying]: My Lord is Allah, my religion is Islam, and my prophet is
Muhammad (peace and blessings of Allah be upon him), as in the
hadith by Bara-a Ibn "Azib (may Allah be pleased with them both
previously cited hadith, and in it: “Then his soul will be restored to
his body, and two angels will come to him, make him sit up, and ask
him, Who is your Lord? He will reply, my Lord is Allah.

They will ask him, what is your religion? He will reply, my
religion is Islam.

They will ask him, who is this man who was sent among you? He
will reply, he is the prophet of Allah (peace and blessings of Allah
be upon him).

They will ask him, what is your knowledge? He will reply, I read
the Book of Allah; the I believed in it and accepted it.

! Reported by Ahmad, number (18832).
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wa huwa: Al-istislamu lillahi, bi attawhid..........ccceeuee........

and that is to submit to Allah through monotheism, ........

Then a caller from the sky will call out, my worshipper has
spoken the truth, so spread out for him a bed from Jannah, and
clothe him from Jannah, and open for him a door to Jannah.

He said: Then its light and good smell will reach him, and his
grave will be made wide and opened for him to the length of his
sight.

He said: Then there will come to him some handsome-faced,
beautiful dress, good-smelling person, who will say, receive the
good news, this is the day that you were promised.

Then he will say: who are you? Your face brings goodness! He
will say: I am your good deeds.

He will say: O Lord, let the Hour come, so that I return to my wife
and wealth”.

Indeed, among the reasons for steadfastness when questioned
is: knowing the religion based on evidence from the Quran and
Sunnah, and acting upon it.

(Wa) (And) the religion of Islam, the religion which Allah has
prescribed, (huwa al-istislamu lillahi) (is submission to Allah) with
humility and obedience to Him, the Most High, acknowledging His
Lordship, creation, and providence, and affirming His, the Most
High, (bi attawhid) (with Oneness) in all forms of worship.

The essence of the religion of Islam: is for the worshipper to
submit their actions to Allah alone, not to anyone else. Shaykh Al-
Islam Ibn Taymiyyah (may Allah have mercy on him) said: “The
essence of Islam is to submit to Allah alone, not to anyone else,
and this is the meaning of (La ilaha illa Allah) (There is no god but
Allah)”.!

A Muslim is named as a Muslim because their limbs submit with

! Majmi-u al-Fatawa (4/245)
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the obedience to their Lord. Shaykh Al-Islam Ibn Taymiyyah (may
Allah have mercy on him) said: “Islam is: submission, and it entails
surrendering solely to Allah, obeying Him, and being devoted to

” ]

Him alone”.

Therefore, one who submits to Allah and others is a polytheist,
and one who refuses to submit to Him is arrogant. Whoever
becomes arrogant in accepting the truth, Allah will test them with
following falsehood. Shaykh Al-Islam Ibn Taymiyyah (may Allah
have mercy on him) said: “The arrogant one who rejects the truth
will be tested with adhering to falsehood. Thus, the arrogant one
becomes a polytheist, as Allah has mentioned”.?

Islam has a head, which is the two testimonies of faith, and it
has two opposites: arrogance and polytheism. Shaykh Al-Islam Ibn
Taymiyyah (may Allah have mercy on him) said: “Islam, which is
the religion of Allah, is that through which He has revealed His
scriptures, and sent His messengers (peace and blessings be upon
them). It is for the worshipper to submit to Allah, the Lord of the
worlds, surrendering to Him alone without partners, and to be safe
with Him in a way that they are devoted to Him alone, not devoting
to other than Him, as clarified by the best of speech and the head
of Islam, which is the testimony that there is no god but Allah. It
has two opposites: arrogance and polytheism. So, It is narrated that
Nih (peace be upon him) commanded his children with (There is
no god but Allah) and (Who is Perfect in everway is He) and forbade
them from arrogance and polytheism, as mentioned in a hadith I
have cited elsewhere. Whoever is arrogant in worshipping Allah
does not truly worship Him, thus, they are not truly submissive
to Him. And whoever worships Him and others besides Him is a
polytheist with regard to Him, thus, they are not safe with Him.
Instead, there is polytheism with Him in it, and the word ‘Islam’

! Majmi-u al-Fatawa (7/247)
2 Majmii-u al-Fatawa (7/629)

The head of
Islam and its
opposite
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wa al-inqiyadu lahti bi attwa-"ati, ......cccevverrecerreerrrrrnrirnnenn.

surrender to Him through obedience,........cccocovvrrrvvrerrnnnnen.

” 1

includes submission and safety - which is sincerity”.

(Wa) (And) with the humility and submission of the worshipper
to Allah, they must (al-inqiyadu) (surrender) and adhere (laht)
(to Him) the, Most Exalted and Majestic, (bi attwa-"ati) (with
obedience) by performing the commanded actions, and avoiding
the prohibited ones in obedience to the command of Allah. Allah,
Who is what Perfect in everway is He, said:

40551l A Lasl B
{Say, Obey Allah and obey the Messenger}.

And the Prophet (peace and blessings of Allah be upon him)
saying: “Whatever 1 have forbidden you, stay away from it, and
whatever I have commanded you, do as much of it as you can,
for indeed, those before you were destroyed by their excessive
questioning, and their disagreement with their prophets”. Agreed
upon.?

The highest ranks are: perfect submission, and whoever does
not submit to this religion, Allah will degrade them. Ibn Al-Qayyim
(may Allah have mercy on him) said: “Whoever humbles themselves
before Allah, Allah will elevate them. Likewise, whoever arrogantly
refuses to submit to the truth, Allah will degrade them, belittle
them, and humiliate them”

Arrogance is one of the greatest reasons for resisting submission
to this religion. Ibn Al-Qayyim (may Allah have mercy on him)

! Majmi-u al-Fatawa (7/623)

2 Al-Bukhari: Book; holding to the Book and Sunnah. Chapter; going by the
tradition of the prophet of Allah (peace and blessings of Allah be upon
him), number (7288). And Muslim: Book of Virtues. Chapter; His reverence
(peace and bleesings of Allah be upon him) and avoid excessive questions on
unnecessary things, number (1337), from hadith of Abi Hurayrah (may Allah
be pleased with him)

3 Madarij Assalikin (2/333)
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said - while mentioning the obstacles to submission -: “The third
reason is the presence of an impediment, which is either envy
or arrogance. This was the obstacle that prevented Iblis from
submitting to the command. 1t is the ailment of the ancients and
the later generations, except for those whom Allah protected. It
caused the faith to deviate among the Jews, who witnessed the
Messenger of Allah (peace and blessings of Allah be upon him)
and acknowledged the truth of his prophethood, but their faith
followed the course of those before them”." %

1 Miftah Dar Assa-'adah (1/99)
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wa al-bara-atu mina ash-shirki wa ahlih.

and rid oneself of polytheism and its people.

And among the obligations on the Muslim to believe in,
understand, and act upon: The reality of Islam is to single out Allah
in monotheism, and to submit to Him in obedience, (wa al-bara-
atu) (and disassociation) meaning: that the Muslim disassociates
himself in actions and words (mina ash-shirki) (from polytheism),
believing in its invalidity, (wa) (and) disassociates himself from (wa
ahlih) (its people) in belief, action, and dwelling, indeed from every
trait of theirs, and from every affiliation to them. He opposes them,
not resembling them in speech or action.

So, the religion of Islam is based on three foundations that the
Muslim must adhere to collectively:

1 - Submission to Allah in monotheism.
2 - Obedience to Him.
3 - Disassociation from polytheism and its people.

Disassociation from polytheism and its people is one of the two
pillars of monotheism upon which it is built. For, Monotheism relies
on two pillars, which monotheism cannot be achieved without, and
the worshipper cannotbe a monotheist exceptby their combination.
They are: negation and affirmation. Whoever loses one of them has
lost monotheism. Negation removes servitude to other than Allah,
while affirmation establishes servitude to Allah alone. Allah, Who
is Perfect in everway is He, - informs about Ibrahim (peace be upon
him) commanding [us] to emulate him -, saying:

04285 55 115 sy ) onsi 06 353

{And [mention, 0 Muhammad], when Ibrahim said to his father
and his people, indeed, I am disassociated from that which you
worship}. This is the first pillar - which is disassociation from

polytheism and its people -. Then His, the Most High, saying
afterwards:
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sk AT
{Except for He who created me}. This is affirmation - which is
the second pillar -. Similar to His, the Most High, saying:
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{There shall be no compulsion in [acceptance of] the religion.
The right course has become clear from the wrong. So, whoever
disbelieves in Taghut}. This is disassociation - meaning: negation -

£ (255
{and believes in Allah} - and this is affirmation.

So, the meaning of monotheism is: no deity is worthy of worship
except Allah. Thus, whoever prays, fasts, performs pilgrimage, and
gives charity, but acknowledges polytheism and openly accepts
the beliefs of polytheists, is not a Muslim, because they have not
disassociated themselves from polytheism and its people.

It is necessary to combine disassociation from polytheists with
belief in Allah by singling out worship for Him alone. Hence, the
one who prays while being involved in polytheism, their prayer
does not benefit them because they have not purified themselves
from polytheism.

It is incumbent upon the worshipper, with their knowledge
of this religion, to love it. Ibn Taymiyyah (may Allah have mercy
on him) said: “The hearts are naturally inclined to acknowledge
and believe in Allah, and adhering to Him, but there are things
that hinder them. And knowing the truth requires loving it, and
knowing falsehood requires hating it, due to the natural disposition
of loving truth and hating falsehood. However, there are things that
hinder this, either from doubts that deter them from believing in
the truth, or from lusts that deter them from following it”.!

And it is obligatory on every Muslim to be proud of their religion,

! Majmi-u al-Fatawa (7/528)

Ruling on
someone who
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for their religion is the truth, and all other religions are false. Allah,
the Most High, said:

LT AT e 52T Gy
{Indeed, the religion in the sight of Allah is Islam}. And Allah
commanded His Messenger (peace and blessings of Allah be upon
him) to declare this to the people, in His saying:

>3

Ui a2 005 G 23 L () 5 056 L 6
455 20 5e 8 15
{Say, indeed, my Lord has guided me to a straight path - a correct
religion - the way of Ibrahim, inclining toward truth. And he was
not among those who associated others with Allah}. So, whoever
Allah guides to this religion should rejoice in Allah’s blessing of
guidance upon him, and should hold fast to it. The strength and
dignity of the worshipper lie in their religion, and they should
invite people to it, for it is the path of worshippers to happiness.
Allah, Who is Perfect in everway is He, says:

§pdind Livo 6 38 3] ol il daenliy

{So, adhere to that which is revealed to you. Indeed, you are
upon a straight path}. %
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Wa huwa thalathatu maratib: Al-Islam, wa Al-Iman, wa
Al-Thsan.

And this Principle has three ranks: Islam, Faith [Iman],
and Excellence [Thsan].

(Wa huwa) (And it) thus: the religion (thalathatu maratib) (has
three ranks): thus: grades: (Al-1slam) (Islam) is a grade, (wa Al-iman)
(and faith) is a grade, (wa Al-ihsan) (and excellence) is a grade.

Muslims always coexist at one of these ranks, a Muslim may
move from one rank to a higher or lower one according to his
obedience to Allah.

The first of these ranks is Islam [Al-Islam], the middle of it is
Faith [Al-Iman], and the highest of it is Excellence [Al-Thsan].
Whoever reaches the highest rank has reached what precedes
it; the one who excels (Muhsin) is a Believer, and the Believer is
a Muslim, but a Muslim may not necessarily be a Believer. Abi
Sulayman al-Khattabi (may Allah have mercy on him) said: “Most
people are confused with this matter”.!

So, the first rank: is the rank of Islam [Al-Islam], which is
the broadest in terms of its followers. It is the lowest rank of the
religion, and it is the first rank that a disbeliever enters when he
embraces Islam and submits to it. Allah, the Most Perfect in every
way is He, says:
utmat 3 il g3 55 LT st o T 2

{The Bedouins said, we have believed. Say, you have not [yet]
believed; but say [instead], we have submitted [to Islam], for faith
has not yet entered your hearts}. A person is not taken out of the

level of Islam except by disbelief in Allah and committing acts of
polytheism that expel him from the religion.

The second rank: is the rank of Faith [Al-Iman], which rises the
level of Islam in rank. It is narrower than the rank of Islam in terms
of its followers.

' Al-minh3j fi sharh Sahih Muslim bin Hajjaj (1/144).

Ranks of
religion in
general
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The circle of Islam is wider than the circle of Faith [Iman] in
terms of its followers, just as the circle of Faith [Iman] is wider than
the circle of Excellence [Thsan].

Every aspect of Faith [Iman] is included in Islam, just as every
aspect of Islam is included in Faith [Iman], except for the inward
acts; so, faith [Iman] is described in regard more often than Islam.

As for the outward religious acts - such as the two testimonies
of Islam, prayer, and the types of worship that are apparent and
witnessed by people - Islam is described more often than faith
[Iman] on it.

Islam and faith [Iman] are inseparable; there must be faith
[Iman] within Islam to correct it, and there must be Islam within
faith [Iman] to affirm it. Ibn Abi Shaybah (may Allah have mercy on
him) said: “There is no Islam except with faith [Iman], and there is

” ]

no faith [Iman] except with Islam”.

The third rank: is the level of excellence [Thsan], which is higher
than the rank of faith [Iman] and it is the narrowest in scope. Its
followers are fewer than the followers of the levels of faith [Iman]
and Islam. It is a high and esteemed rank that only the righteous
worshippers of Allah attain.

This detailed explanation of the ranks of the religion was
conveyed by the Prophet (peace and blessings of Allah be upon him)
in the famous Hadith of Jibril, and it is also mentioned in the Holy
Qur’an. Thus, Allah has placed the nation on these three attributes,
as He, the Most High, said:
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{Then We caused to inherit the Book those We have chosen of
Our worshippers; and among them is he who wrongs himself, and

! Venerating the value of the Prayer by al-Mariiziy, Number (583).
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among them is he who is moderate, and among them is he who is
foremost in good deeds by permission of Allah. That [inheritance]
is what is the great bounty}. The Muslim who has not fulfilled the
obligations of faith [Iman] wrongs himself, the moderate one is the
absolute Believer who has performed the obligations and avoided
the prohibitions, and the one foremost in good deeds is [Mohsen]
the one who worships Allah as if seeing Him or worships his Lord
as if He sees him.

People greatly differ [rank] in honor in monotheism, with
some reaching higher ranks than others. Some will enter Paradise
without reckoning or punishment, while others will enter the Fire
- they are the sinners whom Allah has not willed to forgive them,
and He deals them justly -, so they will remain there according to
their sins and then be taken out, because of the monotheism and
faith in their hearts. s

Ranking of
people in
monotheism
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Wa kullu martabatin laha arkan.

(Wa kullu martabatin) (And each rank) of the three ranks (laha
arkan) of religion (has pillars) upon which it stands, and the ranks
of religion are not completed except with their pillars.

(Fa arkanu Al-Islami khamsatun) (So the pillars of Islam are
five) it does not stand except by them, and it does not remain firm
without them, and they are what the Prophet (peace and blessings
of Allah be upon him) mentioned in his saying: “Islam is built
upon five: the testimony that there is no god but Allah and that
Muhammad is the Messenger of Allah, establishing prayer, giving
zakat, performing Hajj to the House, and fasting in Ramadan”.
[Agreed upon]!

Ibn Rajab (may Allah have mercy on him) said: “The meaning
of this hadith is that Islam is based on these five, so they are like
the pillars and supports of its structure, and the intended meaning
is to represent Islam by a structure, and these five [pillars] are
considered the support of the structure, so the structure does not
remain firm without them, and the rest of the qualities of Islam are
like the completion of the structure, so if anything is missing from
them [the completion], the structure is deficient, and it stands
without being nullified, unlike the nullification of these pillars,
for Islam disappears by losing them all without any ambiguity, and
likewise it disappears by losing the two testimonies”.?

! Al-Bukhari: Book of Faith. Chapter; saying of the prophet of Allah (peace and
blessings of Allah be upon him) “Islam is built upon five” number (8). And
Muslim: Book of Faith. Chapter; saying of the prophet of Allah (peace and
blessings of Allah be upon him) “Islam is built upon five”, number (16), from
Hadith of Ibn “Umar (may Allah be pleased with them both).

2 Jami-"u al-'Ulum wa al-Hikam (1/43).
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Shahadatu alla ilaha illa Allah wa anna Muhammadan
rastlu Allah, ....

Testimony that there is no god except Allah and that
Muhammad is the Messenger of Allah, ...................

And the most important precedes among the pillars of Islam, so
he began with its axis, which is: (Shahadatu) (testimony), and the
meaning of the testimony is firm belief, and the term testimony
was used for belief to indicate that firm belief is necessary, as if
you are witnessing what you believe in, and what you believe in
and testify to is (alla ilaha) (that there is no god) worthy of worship
(illa Allah) (except Allah), (wa) (and) you believe and testify (anna
Muhammadan rastlu Allah) (that Muhammad is the Messenger of
Allah), peace and blessings of Allah be upon him, whom Allah sent
to all people as a bearer of glad tidings and a warner.

And this is a great principle for the Muslim to know, for the
foundation of Islam that distinguishes the people of faith from the
disbelievers is belief in monotheism and prophethood, and it is the
testimony that there is no god but Allah and that Muhammad is the
Messenger of Allah (peace and blessings of Allah be upon him). Ibn
Al-Qayyim (may Allah have mercy on him) said: “The foundation of
the creed of monotheism and its affirmation is: the testimony that
there is no god but Allah, and that Muhammad is the Messenger
of Allah (peace and blessings of Allah be upon him)”,! and it is the
key to Paradise. The Prophet (peace and blessings of Allah be upon
him) said: “The key to Paradise is: the testimony that there is no
god but Allah” 2 Tbn Al-Qayyim (may Allah have mercy on him) said:
“Indeed, the testimony is the key principle, and the prayer and the
rest of the pillars are its teeth, for opening the door [of Paradise]
cannot be achieved without, and entry into Paradise is dependent
on the key and its teeth”.?

U shifa-u al-"All (p 288).

2 Narrated by Al-Bazzar, Musnad Mu-"adh bin Jabal (may Allah be pleased with
him), number (2660).

> The Prayer and the ruling on abandoning it (p 66).

The greatest
pillar of Islam

The meaning
of the
testimony
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Wahb Ibn Munabbih (may Allah have mercy on him) was asked:
“Is it not (there is no god but Allah) the key to Paradise? He said:
Yes, but there is no key unless it has teeth, so if you bring a key with

1

teeth, it will open for you, otherwise it will not open for you”.
The connection between the two testimonies

And the two testimonies were made as one pillar, and the
testimony that there is no god but Allah was not made a separate
pillar, nor the testimony that Muhammad is the Messenger of Allah
(peace and blessings of Allah be upon him) made a second pillar;
because these two testimonies are the basis for the validity and
acceptance of deeds, as deeds are not accepted and not valid except
with two things:

Sincerity to Allah.

Following [the Sunnah of] the Messenger (peace and blessings of
Allah be upon him).

So, if sincerity is found, the testimony that there is no god
but Allah is realized, and if ‘following’ [the Prophet] is found,
the testimony that Muhammad is the Messenger of Allah (peace
and blessings of Allah be upon him) is realized. And because the
Messenger is the conveyer of Allah’s message, testifying to him
is from the completion of the testimony that there is no god but
Allah, so the second is a complement to the first. Shaykh Al-Islam
Ibn Taymiyyah (may Allah have mercy on him) said: “And the
religion of Islam is built on two foundations, which are: realizing
the testimony that there is no god but Allah and that Muhammad
is the Messenger of Allah (peace and blessings of Allah be upon
him)”.2

! Narrated by Al-Bukhari in commentary. Book of Funerals. Chapter of Funerals
and the one whose last word is ‘there is no god except Allah’ (2/71).
2 Majmii-'u al-Fatawa (1/310)
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Waigamu as-salat waita-uazzakak, wasawmuramadan,
wahajjubayti Allahial-haram

Establishing prayer, paying Zakah (compulsory alms),
fasting the month of Ramadwan; and performing Hajj to
the Sacred House of Allah [Ka’bah].

(Wa) (And) the second pillar of the pillars of Islam is: (igamu as-
salat) (establishing prayer), meaning: performing it completely on
its time with its conditions, pillars, and obligations.

(Wa) (And) the third pillar is: (wa ita-u azzakak) (giving zakat),
meaning: giving what Allah has ordained upon the worshipper as
a zakat.

(Wa) (And) the fourth pillar: (sawmu) (fasting) the month of
(Ramadwan) (Ramadwan) by abstaining from all that invalidates
fasting, from the second dawn until sunset, for those upon whom
fasting is obligatory.

(Wa) (And) the fifth pillar: (hajju bayti Allahi al-haram)

(performing Hajj to the House of Allah) meaning: intending the
House of Allah [in Makkah] to perform the pilgrimage ritual. =



Evidence of
testimony
‘there is no god
except Allah’
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Fa dalilu ash-shahadati gawluhi ta-'ala: {Shahida
Allahu annah 13 ilaha illa huwa wa al-mala-ikatu wa ula
Al TN e

The evidence of the testimony; is the saying of Allah,
the Most High:

el 5305 AT 50 N ) YT 4
{Allah testifies that there is no god except Him, as do
the angels and people of knowledge;.......ccoccvrvvvrvrrrrrerrnnnen.

When the author (may Allah have mercy on him) mentioned
the pillars of Islam, he proceeded to mention the evidence for each
pillar: so he said:

(Fa dalilu ash-shahadati) (The evidence of the testimony),
meaning: the testimony that there is no god but Allah; (qawluha
ta-'ala: {Shahida Allahu) (His saying, the, Most High: {Allah bears
witness}), and His testimony, the Most Perfect in every way is He, is
the greatest testimony in existence. He, the Most Perfect in every
way is He, said:

€T Raih el i 61 0
{Say, what thing is greatest in testimony? Say, Allah}.

And Allah, How Perfect in every way is He, testified to a great
matter witnessed by Him, which is what He testified to, the Most
High: ({annaht 1a ilaha}) ({That there is no deity}) worthy of
worship ({illa huwa}) ({except Him}), the Most Perfect in every way
is He.

({wa al-mala-ikatu}) ({And the angels}) bear witness that there is
no god but Him, just as Allah Himself, the Holy, testified to Himself
with that.

({fwa uld}) ({And the possessors}) meaning: the people of ({al-
ilmi}) ({fknowledge}) also bear witness to that, so He made their
testimony one of the greatest evidences and proofs of His Oneness,
and that it is obligatory upon those accountable (mankind) to
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ga-iman bi al-qist, 12 ilaha illa huwa Al-Azizu Al-Hakim}
STl 5 ) ) ¥ Lol 16

He is the Upholder of justice. None has the right to be

worshiped except Him, the All-Mighty, the All-Wise.}

Wa ma'naha: La ma'biida bi haqqin .......ccceevvevrvvcrrnnnen.

And which means: none is truly worthy of worship......

accept this just and truthful testimony. This contains the greatest
encouragement to seeking knowledge, for indeed Allah mentioned
His testimony, the testimony of the angels, and the testimony
of the people of knowledge. In this testimony is an elevation for
the people of knowledge, as they testified to what the Lord of
the worlds testified to. And what praise is more noble than this
praise for them and their commendation, and making them a proof
against those who deny it indicates the virtue of knowledge. And
what is meant by it is: religious knowledge, which is the light and
strength of hearts, where other types of knowledge are additional,
either related to worldly matters or mathematical and industrial
sciences, or other than that, and their people are not from the
people of knowledge whom Allah mentioned their testimony, so
this only applied to religious Islamic knowledge.

({ga-iman}) ({Upholder}) is directed towards the state of
({bi al-qist}) ({of justice}), meaning standing with justice in all
circumstances.

({lailahailla huwa}) ({There is no god but Him}) is a confirmation
of what preceded, ({Al-Azizu}) ({the All- Mighty}), whose greatness
and majesty are beyond comprehension, ({Al-Hakim}) ({All- Wise})
in His sayings, actions, laws, and decrees.

(Wama'naha) (And its meaning) thus: the meaning of the phrase
of monotheism “there is no god but Allah”: (La ma'btuda) (No deity)
worthy of worship (bi hagqin) (truly), and it must be clarified with
this condition, which is the phrase (truly), because there are many
objects of worship either than Allah, but they are false objects - like

Meaning of
testimony
‘there is no god
except Allah’
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illa Allah

except Allah alone.

the worship of graves, trees, and idols - Allah, the Most Perfect in
every way, said:
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{That is because Allah is the Truth, and what they call upon
other than Him is falsehood}, so none of them deserves worship,

rather their worship is false, and none deserves it (illa Allah)
(except Allah) alone.

So, Allah is the truly worshipped, and everything worshipped
besides Allah renders its falsity. This is the meaning of “there is
no god but Allah”: negating divinity from other than Allah, and
affirming it for Allah alone.

And its meaning is not that nothing exists except Allah, or
that nothing creates or sustains except Allah, for these meanings
affirm the Oneness of Lordship, not the Oneness [of divinity] of
Allah, which is singling out Allah with all types of worship, that the
messengers were sent, and the scriptures revealed to establish and

clarify.

And the polytheists acknowledged the Oneness of Lordship -
like Abt Jahl and his likes - as Allah, the Most High, said:
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{Say, who provides for you from the heaven and the earth? or
Who controls hearing and sight [of all creatures] and who brings
the living out of the dead and brings the dead out of the living and
who arranges [every] matter? They will say, Allah}, meaning that
He is the One who does that, and they did not dispute it or refrain
from acknowledging it. Rather, Allah argued against them by their
acknowledgment of monotheism in Lordship over monotheism in
divinity, so He, how Most High is He, said:
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6,5 56 35y
{Then say, is it not better for you to fear [from Allah]?}, meaning:
fear associating partners with Him in worship, for they knew its
meaning, and that it indicates singling out

Allah with worship [thus, divinity]. Therefore, they denied that
Allah alone should be worshipped, because they understood its
implications. Indeed, the deity is the one Whom hearts venerate,
submit to with love, fear, and hope.

So, the monotheism brought by the messengers is: singling
out the Lord for veneration, which is the epitome of humility,
submission, and obedience to Him, along with perfect love,
repentance, exertion in obedience and pleasing Him, and preferring
His religious love and pleasure over the love and pleasure of the
worshipper. This is the essence of the call of the prophets, peace
and blessings of Allah be upon them, to which nations were invited.
It is the monotheism that Allah accepts from anyone as a religion,
however earlier or later generations. It is what His messengers
were commanded to convey, and His books were revealed with,
and to which His worshippers were invited. Allah created Paradise
and Hell as the abode of reward and punishment for its sake. He
legislated the laws to complete and obtain it. Ibn Rajab (may Allah
have mercy on him) said: “The deity is the one who is obeyed and
not disobeyed, revered, honored, loved, feared, hoped in, relied
upon, sought from, and supplicated to, and none of this is correct
except for Allah, the Exalted and Majestic. So, whoever associates
a created being in any of these matters, which are among the
characteristics of divinity, has insulted his sincerity in saying:
“there is no god but Allah”, and diminished his monotheism. It
contains worshipping creatures to the extent it contains of that,
and all of these are branches of polytheism”.! %

' The Word of Sincerity (p 23)

The
monotheism
brought by the
messengers
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“La ilaha” nafiyan jami-'a ma yu'badu min diini Allahi.
“1lla Allahu” muth-bitan al-"ibadata lillahi wah-dahu.

La sharika laht fi “ibadatihi, kama annaht laysa laht
sharikun fi mulkihi.

“No god” is a negation of all that is worshiped other
than Allah.

“Except Allah” is an affirmation of worship for Allah
alone.

There is no associate with Him in worship, just as there
is no associate with Him in His kinghood.

And the word of monotheism “there is no god but Allah”
encompasses two pillars, which are its essential components:
negation and affirmation:

So, (“Lailaha”) (“thereis no god”) means (nafiyan) (negating) the
worshipper (jami-'a ma yu'badu min diini Allahi) (of anything that
might be worshipped besides Allah), likewise: graves, trees, stones,
or anything else. Thus, the monotheist believes and declares: I do
not worship any deity except Allah; He alone is the one I worship.

And the meaning of (“111a Allahu”) (“except Allah”) thus: (muth-
bitan al-'ibadata lillahi wah-dahu) (affirming worship for Allah
alone), So, I do not worship anyone else.

And He, the Most Perfect in every way, (La sharika laha fi
‘ibadatihi) (has no partner in His worship) and His divinity. (kama
annahti) (Just as He) the Exalted and Majestic (laysa laht sharikun
fi mulkihi) (has no partner in His kinghood) and lordship, thus: just
as He, the Most Perfect in every way is He, is the sole owner of the
kinghood of this universe, has no partner with Him in it. Then, it is
obligatory to single Him out in [acts of] worship. For it is among the
greatest injustices to assign those who do not partner Allah in His
kinghood as partners with Him in worship, Glorified and Sanctified
be He. Hence, Allah, how Most High is He, argues against those who
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deny His divinity with what He affirms of His lordship.

For, if a polytheist affirms lordship to Allah, the Exalted and
Majestic, then, it necessitates affirming divinity to Him as well. For,
how can one affirm His solo oneness in kinghood, but not affirm
His solo oneness in divinity, and divert [acts of] worship to others?!

So, the monotheism of lordship indicates the monotheism of
divinity and is inseparable from it. That is why he -the author -
said: (as He has no partner in His kinghood).

So [the testimony that] “there is no god but Allah” consists of
two elements, which are its pillars: negation “there is no god” and
affirmation “except Allah”.

Pure [Negation] alone is not considered as right monotheism,
likewise, pure [Affirmation] alone is not considered as right
monotheism. But, its obligatory to combine them both.

Monotheism has eight obligatory conditions, all must be
fulfilled together, along with pronouncing it. Anyone who violates
any of these conditions has violated his religion. These obligatory
conditions are:

Knowledge of its intended meaning of negation [that no
god] and affirmation [except Allah], exiling the ignorance of its
meanings and implications. Allah, the Most High, said:

TN )Y 4 et
{So, know, [0 Muhammad], that there is no deity except Allah}
and He, the Most High, said:

$AL A2

{Except for those who bear witness to the truth}, thus: there is
no god but Allah,

€055 Lh5p
{and they know} in their hearts as they speak it with their

Obligatory
conditions of
the word of
monotheism
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tongues. The Prophet (peace and blessings of Allah be upon him)
said: “Whoever dies knowing that there is no god but Allah will
enter Paradise”. Narrated by Muslim'

Certainty in what it indicates, exiling to doubt in what it implies.
In such that the utterer of this statement must be completely
certain of its meaning. Indeed, faith is not complete except with
certain knowledge, not with doubtful knowledge. How then if
doubt enters it?! Allah, the Most Perfect in every way, said:
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{The believers are only those who have believed in Allah and His
Messenger and then they do not have doubt [in their belief]}. Thus,
it is stipulated in their truthful belief in Allah and His Messenger
that they should not doubt. The Prophet (peace and blessings
of Allah be upon him) said: “I bear witness that there is no god
but Allah, and I am the Messenger of Allah; no one meets Allah
with these two, not doubting in them, but he will enter Paradise”.
Narrated by Muslim.? The Prophet (peace and blessings of Allah be
upon him) also said to AbQ Hurayra (may Allah be pleased with
him): “anyone you meet behind this wall testifying that there is
no god but Allah, certifying it in his heart, then give him the good
news [that he will enter] Paradise”. Narrated by Muslim.’

Acceptance of this word’s implications and requirements with
his heart and tongue, contrary to rejection. Allah recounted His
retribution against those who rejected and turned away from it.
He, the Most High, said:

! The Book of Faith, chapter: he who meets Allah with Faith and he does not
doubt it, he will enter Paradise and forbidden from Hellfire. Number (26),
from Hadith of Uthman (may Allah be pleased with him).

2 The Book of Faith, chapter: he who meets Allah with Faith and he does not
doubt it, he will enter Paradise and forbidden from Hellfire. Number (27),
from Hadith of Abl Hurayra (may Allah be pleased with him).

3 The Book of Faith, chapter: he who meets Allah with Faith and he does not
doubt it, he will enter Paradise and forbidden from Hellfire. Number (31).
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{Likewise, We never sent any warner [prophet] to a town before
you except that its affluent ones said, “We found our forefathers
on a path, and we are following their footsteps”}. and He, the Most
Perfect in every way, said:
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{Indeed, they were [i.e., the people of the past] when it was said
to them, There is no deity but Allah, were arrogant}. So, the reason
for their punishment was their arrogance by not accepting that
statement.

Submission to its meanings and implications in actions and
prohibitions, contrary to neglecting what it implies. Allah, the
Most Perfect in every way, said:
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{So, who is better in religion than one who submits his face to
Allah while being a doer of good?} and He, the Most High, said:

{And whoever submlts hlS face to Allah} thus: submits
{52 3h5h
{while he is a doer of good} thus: who believes in the oneness of

Allah
$BJ At el )
{then he has grasped the most trustworthy handhold [of Islam]}.
The Prophet (peace and blessings of Allah be upon him) said: “None
of you will believe until his desires follow what I have brought

[from religion]”. Narrated by Ibn Abi "Asim in the Sunnah'. And
this is complete submission and its goal.

! Chapter: the obligation on letting the individual’s desire follow what was
brought by the Prophet (peace and blessings of Allah be upon him)
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Sincerity in faith in it and what it signifies, contrary to
polytheism, - such as the states of the hypocrites and others -.
Allah, theMost Perfect in every way, said:
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{Surely, sincere religion is for Allah alone} and He said:
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{And they were not commanded except to worship Allah, [being]

sincere to Him in religion}. And He, the Most High, said:
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{Say, Allah [alone] do I worship, sincere to Him in my religion}.

And Allah, the Most Perfect in every way, said about the
hypocrites:
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Indeed, the hypocrites will be in the lowest depths of the Fire and
you will never finds a helper for them. Except for those who repent,
correct themselves, hold firm to Allah, and are sincere in their
religion for Allah}. And the Prophet (peace and blessings of Allah
be upon him) said: “The happiest of people with my intercession
on the Day of Resurrection: are those who said, ‘There is no deity
but Allah’, sincerely from their hearts or souls”. Narrated by Al-
Bukhari.! And the Prophet (peace and blessings of Allah be upon
him) said: “Indeed, Allah has forbidden Hellfire on the one who
said: ‘there is no god but Allah’, seeking on that the face (pleasure)
of Allah”. Agreed upon.?

' Book of Knowledge. Chapter: Keenness on Hadith, number (99). From Hadith
of Abli Huryra (may Allah be pleased with him)

2 Al-Bukhari, the Book of Food, chapter: Al-Khazira (a kind of meal prepared
with pieces of meat), number (5401). And Muslim, the Book of Masjids and
places of Prayer, chapter: permission to leave (praying in) congregation
with an excuse, number (33), from hadith of Utban Ibn Malik (may Allah be
pleased with him).
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Truthfulness in belief in it in the inward conviction, contrary
to lying about what one believes in it, - such as the state of the
hypocrites who lie in their belief -, Allah, the Most High, said:
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{And We have certainly tested those before them, so Allah will
surely make evident those who are truthful and He will surely
make evident the liars}. And He, the Most Perfect in every way,
mentioned about those who failed in this condition:
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{And from the people are some who say, ‘We believe in Allah and
the Last Day, but they are not believers}. And the Prophet (peace
and blessings of Allah be upon him) said: “No one bears witness that
there is no deity but Allah, and that Muhammad is the Messenger of
Allah, sincerely from his heart, except that Allah has made Hellfire
forbidden for him”. [Agreed upon].! So, it is condition that the one
who said this word be saved from Hellfire: that he says it sincerely
from his heart, as merely uttering it [with tongue] without his
heart believing in it will not benefit him.

Love for this Word: And for what it necessitates and indicates,
and for its adherents who act upon it, fulfilling its conditions, and
hatred for anything that contradicts it, contrary to it’s contradict.
Allah, the Most High, said:
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{And from the people are some who take other than Allah as
equals [to Him]. They love them as they [should] love Allah}.

1 Al-Bukhari, the Book of Knowledge, chapter: whoever singles out knowledge
for a people rather than others, with the fear of them not understanding,
number (128). And Muslim, the Book of Faith, chapter: whoever meets Allah
with faith without doubting it; will enter Pradise and forbidden from Hellfire,
number (32), from hadith of Mu-"adh Ibn Jabal (may Allah be pleased with
him).
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And a sign of a worshipper’s love for his Lord: is to prioritize
His love even if it contradicts one’s desires. And to detest what His
Lord detests even if one’s desires incline towards it. The Prophet
(peace and blessings of Allah be upon him) said: “None of you truly
believes until his desires are subservient to what I have brought [of
religion]”. [Reported by Ibn Abi *Asim in the Sunnah].!

Disbelief in anything worshipped besides Allah and disavowal
of polytheism and its adherents. Allah, the Most High, said:
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{So whoever disbelieves in Taghout and believes in Allah has
grasped the most trustworthy handhold [of religion] with no break
in it}.

These conditions were summarized by the poet:

Knowledge, certainty, sincerity, and your truthfulness with

Love, obedience, and acceptance of it [i. e. the testimony that no

deity but Allah].
And the eighth condition added by the poet is:
And added to it your disbelief in anything
Besides Allah from idols that are worshipped.?

It is not required to memorize and enumerate these conditions;
rather, it suffices to know them and act upon them accordingly.
Hafiz Al-Hakamiy (may Allah have mercy on him) said: “Completing
them means their confluence by the worshipper and his adherence
to them without contradiction in it. This does not mean counting
their words and memorizing them. For, many uneducated have

! Chapter: Compulsion on the individual’s desire to be subservient to what the
Prophet (peace and blessings of Allah be upon him) have brought, number
(15), from hadith of *Abdullah bin *Amr bin Al-"As (may Allah be pleased with
him).

2 Ad-durtisul Muhimmah by Ibn Baz (p 1)
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adhered to them, even when they had requested for them to
count it, they could not count them, and many have memorized
their words, flowing of it like the arrow [as fast], but you will see

him deviate from them often. Indeed, success lies in the hands of
Allah”!

Whoever says, “There is no god but Allah”, and understands
its meaning, but commits some acts that nullify Islam - such as
polytheism, supporting polytheists, engaging in sorcery, or other
nullifiers - then he exits from the religion, even if he keeps saying,
“There is no god but Allah”, as acting upon its implications and
what it indicates is necessary. Shaykh Muhammad Ibn Abd Al-
Wahhab (may Allah have mercy on him) said: “Know that worship
is not called [real] worship except with monotheism, just as prayer
is not called [real] prayer except with purification. So, if polytheism
enters into worship, it corrupts it, just as impurity corrupts
purification”, s

! Ma-"arijul Qabil (1/377)
2 Texts of the students of knowledge, the four principles, (p 21)
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Wa tafsiruha alladhi yuwadwihuha; qawluh@ ta-‘ala:
{wa idh qala Ibrahimu li abihi wa gawmihi innani bara-
un mimma ta‘budin # Il1a alladhi fatwarani}

And its interpretation is well explained with clarity; by
the saying of Allah, the Most High:
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{And [remember] when Abraham said to his father and

his people, “I disown all that you worship. Except the One
Who created me [means Allah]}.

(Watafsiruha) (And its interpretation) means: the interpretation
of the testimony that there is no god but Allah, (alladhi
yuwadwihuha) (which clarifies it) and explains it fully; (qawluha
ta-"ala: {wa idh qala}) (His saying, the Most High: {And when}) the
leader [Ibraneem] of those who worship Allah alone, ({Ibrahimu
li abihi}) ({when Ibrahim said to his father}) Azar ({wa qawmihi})
({fand his people}) who had taken gods besides Allah whom they
worshiped and sought closeness to. He said to them: ({innani
bara-un}) ({Indeed, I am disassociated}), meaning: I am innocent
[disbelieving], hating, avoiding, and opposed to you, O people
of polytheism, and likewise innocent [disbelieving] ({mimma
ta'budin}) ({from what you worship}), besides Allah, from the
[false] gods. This includes the meaning of “there is no god”.

({illa alladhi fatwarani}) ({Except for He who created me}),
meaning: He initiated my creation, so I worship Him, and it includes
the meaning of “except Allah”, as he excluded His Lord [Allah] from
the group the other [false] worshipped gods.

o AGH
{He will guide me}, He guides me to His upright religion and His
straight path, with guidance in knowledge and action with truth,

just as He initiated my creation and arranged my affairs in a way
that is beneficial for my religion and worldly life.
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Allah has commanded us to emulate Ibrahim in His, saying, the
Most High:
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{There has already been for you an excellent pattern in Ibrahim

and those with him, when they said to their people, ‘Indeed, we are

disassociated from you and from whatever you worship other than
Allah’}.

s

{And he made it}, thus: he the friend Ibrahim, upon him be
peace, made the statement of “monotheism” “there is no god but
Allah”, and what it entails of sincerity in all types of worship for
Allah alone. And disavowal from worshiping anything besides Allah
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{alastingword in his descendants}, his offspringand descendants,

€
{so that they may}, to it
€O pmaiip
{return} so they follow the one whom Allah guided from his
offspring to it. Ibn Al-Qayyim (may Allah have mercy on him) said:

“Allah, the Most High, has commanded us to emulate the leader of
this monotheism [Ibraheem] in his negation and affirmation”.!

It becomes clear that the meaning of the phrase “there is no god
but Allah” is: the distancing from worshipping anything besides
Allah and the sincerity of worship in all its forms for Allah alone.
Shaykh Al-Islam Ibn Taymiyyah (may Allah have mercy on him)
said: “Indeed, Allah has commanded all His servants to worship
Him sincerely, and this is the religion of Islam that Allah sent with

! Madarij Assalikin (3/484)

They are still
among the
descendants of
Ibrahim those
who believe in
monotheism

The word of
“monotheism”,
is “Loyalty and
Disavowal”
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Wa gawluhii ta-"ala: {Qul......cccceevervverreereeereeeseeeeeenens
And His, the Most High, saying:

-

the former and latter messengers. So, no other religion is accepted
from anyone, as Allah. The Most High, said:
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{And whoever desires other than Islam as religion - it will never
be accepted from him, and he, in the Hereafter, will be among the

”q

losers}”.

And “thereisnogodbut Allah” includes negation and affirmation,
and whoever believes that merely uttering the testimony grants
entry into Paradise and protects from Hell has erred, for the
statement of monotheism has nullifiers that expel a person from
the religion, even if he says, “There is no god but Allah”, and knows
its meaning.

Allah, the Most High, has elucidated the meaning of “there is no
god but Allah” in many verses. Among them: His saying, the Most
High and Exalted:
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{And your Lord has decreed that you not worship except Him},

and His saying, Majestic and Exalted be He:
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{And worship Allah and do not associate with Him [in worship]
anything}.

(Wa) (And) from it also: (qawluht ta-'ala: {Qul}) (His, the Most
High, saying: {Say}) O Muhammad, to the Jews and Christians, as
well as those who followed their ways from the polytheists: ({ya-

! Majmi-"u al Fatawa (1/188)
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ya-ahla al-kitabi ta-'alaw ila kalimatin sawa-in baynana
wa baynakum alla na'buda illa Allaha wala nushrika bihi
shay-anwala yattakhidha ba'dwuna ba'dwan arbaban
min dini Allahi, ...,

M&\;é:;@ S ":\;Jsg\\;u;uﬁﬁ\y\_)
AT 53 o3 BT Lty s S V3 B ey 3 B Y

“0 people of the Book, come to a common term between
us and you, that we worship none but Allah and associate
no partners with Him, and that we do not take one another

as lords besides Allah.” .o,

ahla al-kitabi}) ({0 People of the Scripture}), among the Jews and
Christians ({ta-'alaw}) ({come}) approach and draw ({ila kalimatin})
({to a word}) one [word] ({sawa-in baynana wa baynakum}) ({that
is equitable between us and you}) thus: justice and fairness that
neither a Messenger nor a Book would disagree with. Where we
together with you are the same under its conditions and obligations,
and which is what all messengers call their people to. Which is:
({alla na'buda}) ({that we will not worship}) and not unite or direct
out acts of worship for anyone ({illa Allaha}) ({except Allah}) alone,
the Most High and Exalted.

({wala nushrika bihi shay-an}) ({and not associate anything with
Him}) neither a fetish, nor an idol, nor a cross, nor anything else;
rather, we single out worship for Allah alone, with no partners.
And this is the call of all the messengers. Allah, the Most Perfect in
every way, said
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{“We never sent before you [0 Prophet] any messenger without
y p y g

revealing to him that none has the right to be worshiped except
Me, so worship Me.’}

({wala yattakhidha ba'dwuna ba'dwan arbaban min dini Allahi})
({and that we do not take one another as lords besides Allah}),
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fa-in tawallaw fa qtla ush-hada bi anna muslimtn}
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But if they turn away, say, “Bear witness that we are
Muslims [submitting to Allah]}.

thus: let us not obey each other in disobeying Allah as the Jews and
Christians did.

({fa-in tawallaw}) ({But if they turn away}), and withdraw and
refuse to obey to the call to worship Allah alone, ({fa qala}) ({then
say}) - O nation of Muhammad (peace and blessings of Allah be upon
him) - ({Ish-hadd bi anna muslimin}) ({bear witness that we are
Muslims}) sincere to Allah in monotheism, steadfast in the Islam
that Allah has prescribed for us, even if you oppose us. Declare to
them that you are Muslims and that they are disbelievers, and that
you are free from them and they are free from you. This indicates
that a Muslim must make this clear to the disbelievers so that they
understand and realize that they are not following the correct
religion, that the religion of Islam is different from their religion,
and that their religion is different from Islam.

The Prophet (peace and blessings of Allah be upon him) used
to write this verse to the kings of the People of the Book,' and he
would recite it in the second unit of the dawn optional prayer,?
because it includes the call to a single religion, agreed upon by

U Check: Swahih Al-Bukhari, the Book of Jihad and Sayr, chapter: The call of
people to Islam and to the Prophecy by the prophet (peace and blessings of
Allah be upon him), and that they do not take one another as lords besides
Allah, number (2940). And Muslim, the Book of Jihad and Sayr, chapter: the
letter of the prophet (peace and blessings of Allah be upon him) to Hercules,
calling him to Islam. Number (1773), from hadith of Tbn *Abas (may Allah be
pleased with them).

2 Check: Swahth Muslim, Book: prayer of the wayfarer and its shortening.
Chater: Desirability of the two optional units of the Fajr prayer, urging on it,
making it short and guarding against it, and the clarity on what is desirable
to be recited in it, number (227), from hadith of Ibn ‘*Abas (may Allah be
pleased with them).
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all the prophets and messengers (peace and blessings of Allah be
upon them). It encompasses the monotheism of divinity, which is
directing acts of worship to Allah alone, and that they believe that
humans and all creation do not deserve any of the attributes of
lordship or divine qualities. If the People of the Book and others
submit to this, then they have been rightly guided; otherwise, they
wander blindly in their misguidance.
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Wa dalilu shahadati Anna Muhamman rastlu Allahi;
gawluhi ta-ala: {Lagad ja-akum rastlun min anfusikum
‘azizun ‘alayhi ma ‘anittum harisun ‘alaykum bi al-
mu’'minina ratfun rahim}

And the Evidence of the Testimony that Muhammad is
the Messenger of Allah: His, the Most High, saying:
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{There has come to you a Messenger from among
yourselves; he is grieved by your suffering, and is

concerned for you, and is gracious and merciful towards
the believers}

(Wa dalilu shahadati Anna Muhamman rasalu Allahi) (The
Evidence of the Testimony that Muhammad is the Messenger
of Allah) from the Quran; His, the Most High, saying: ({Lagad ja-
akum rastilun min anfusikum}) ({There has certainly come to you
a Messenger from among yourselves}), meaning: he is of your kind,
not from the angels or the jinn, but a human being with whom
you can sit, eat, and converse with, whose lineage you know, and
who possesses the highest qualities among you - such as honesty,
truthfulness, generosity, good character, and so forth -. Therefore,
the blessing of sending him to the worshippers is the greatest and
most significant.

({'azizun “alayhi ma ‘anittum}) ({grieved by your suffering})
meaning: it burdens him every matter that distresses his nation
and subjects them to difficulties and burdens.

({harisun “alaykum}) ({is concerned for you}) meaning: eager for
your guidance and saving you from the fire.

({bi al-mu'minina ratfun rahim}) ({is gracious and merciful
towards the believers}) meaning: compassionate towards them,
and loves every good for them.

And from the evidence that Muhammad is the Messenger of
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Allah is Allah’s testimony that he is a messenger from Him, as He,
the Most High and Exalted, said:
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{And those who disbelieve say, ‘You are not a messenger. Say,

‘Sufficient is Allah as Witness between me and you, and [the witness
of] whoever has knowledge of the Scripture’}.

And He, the Most Perfect in every way, has supported him with
miraculous signs that prove his truthfulness, the greatest of which
is the Quran, which has challenged the people of the earth with its
eloquence and rhetoric.

Among the proofs of his truthfulness is Allah’s support for
those who follow him, even if they were the weakest of people, and
Allah’s humiliation and punishment for those who opposed him,
even if they were the most numerous and strongest of people.

The testimony that Muhammad is the Messenger of Allah (peace
and blessings of Allah be upon him) is not intended merely to be
uttered, but to be acted upon its meaning. Ibn Al-Qayyim (may Allah
have mercy on him) said: “Testifying to the Messenger of Allah
that he is a prophet does not bring a person into Islam unless they
commit to obeying following him. So, the testimony of his uncle,
Abii Talib, that he is truthful and that his religion is among the best
of religions, did not bring him into Islam. Whoever contemplates
what is in the established biographies and reports - from the
testimony of many of the People of the Book and the polytheists to
his message, and that he is truthful, yet this testimony did not bring
them into Islam - realizes that Islam is beyond that, and it is not
just knowledge alone, nor knowledge and acknowledgment alone,
but knowledge, acknowledgment, compliance, and commitment to
obey him and his religion both outwardly and inwardly”." %

! Zadu al-ma-"ad fi hadyi khayru al-'ibad (3/638)
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Wa ma'na shahadati anna Muhammadan rasalu Allah:
Twa-"atuhi fima amara, wa tasdiquht fima akhbara, wa
ijtinabu ma “anhu naha wa zajar,

And the meaning of the testimony that Muhammad
is the Messenger of Allah: is to obey him in what he
commands, and believe in what he reported, and abstain
from what he forbade and warned against,...........c.covuveue.

(Wa ma'na shahadati anna Muhammadan rasalu Allah: Twa-
‘atuhfi fima amara) (And the Meaning of the Testimony that
Muhammad is the Messenger of Allah: is to obey him in what he
commanded) concerning obligations and recommended acts. Allah
has linked obedience to Him with obedience to the Messenger
(peace and blessings of Allah be upon him) as in His, the Most High,
saying:
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{He who obeys the Messenger has obeyed Allah}.

(wa tasdiquhii fima akhbara) (and believe him in what he
reported) regarding the news of past nations or future events. His
reports are true and accurate, without any falsehood or error. Ibn
al-Qayyim (may Allah have mercy on him) said: “Faith revolves
around two main principles: obeying the Messenger (peace and
blessings of Allah be upon him) in what he commanded, and
believing him in what he reported”.!

(wa ijtinabu ma ‘anhu naha wa zajar) (To avoid what he
prohibited and warned against), meaning: to avoid everything he
forbade and warned against. Allah, the Most Perfect in every way,
said:
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{And whatever the Messenger has given to you - take; and what
he has forbidden you - refrain from}. And the Prophet (peace and

1 Ahkamu ahlu adh-dhimah (2/451)
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wa alla yu'bada Allaha illa bima shara-"a.

and worship Allah only in the manner he instructed.

blessings of Allah be upon him) said: “When I forbid you from
something, avoid it, and when I command you to do something, do
as much of it as you can”. Agreed upon.!

One must magnify his commands and prohibitions and not put
anyone’s statement before his. The more a person avoids sins and
performs righteous deeds, the more they fulfill the monotheism
of the two testimonies. Shaykh Al-Islam Ibn Taymiyyah (may
Allah have mercy on him) said: “The more a person is firm in
following Muhammad (peace and blessings of Allah be upon him)
the greater their monotheism of Allah and sincerity in religion
are, and the further they are from following him, the more their
religion diminishes in proportion to that. If they are farthest from
[following] him, polytheism and innovations that do not appear
in those closer to following the Messenger (peace and blessings of
Allah be upon him) will manifest in them” 2

(wa alla yu'bada Allahu illa bima shara-"a) (and worship Allah
only in the manner he instructed) the Most Perfect in every wa, in
His Book and what His Messenger (peace and blessings of Allah be
upon him) brought, not to worship Him by desires and innovations.
Az-Zuhri (may Allah have mercy on him) said: “From Allah is the
message, upon the Messenger of Allah (peace and blessings of Allah
be upon him) is the delivery, and upon us is the submission”.?

! Al-Bukhari, the Book of holding firm towards the Quran and Sunnah, chapter:
Imitating the Sunnah of the prophet (peace and blessings of Allah be upon
him), number (7288). And Muslim, the Book of Virtues, chapter: His revernce
(peace and blessings of Allah be upon him) and avoid abundant questioning
him on unnecessary things, number (1337), from hadith of Abi Hurayra (may
Allah be pleased with him).

2 Majmi ‘ul Fatawa (17/498)

3 Al-Bukhari in commentary, the Book of Monotheism, chapter: the saying of
Allah, the Exalted:
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{0 Messenger, convey what has been sent down to you from your Lord. If you
do not do that, then you have not conveyed His message}, (9/154)
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So, the first thing obligatory upon the worshipper is to know the
meaning of the two testimonies and to pronounce them with their
tongue, and to act upon what they indicate. For, whoever knows
their meaning and acts accordingly is truly happy. Shaykh Al-Islam
Ibn Taymiyyah (may Allah have mercy on him) said: “The happiest
of people, the most blessed, and the highest in rank are those who
follow and comply with him [the Prophet] the most in knowledge
and action”.!

The essence of the religion of Islam is to worship Allah alone,
without any partner, and to worship Him with what He, the
Most High and Perfect in every way, has prescribed in obligatory,
recommended, and supererogatory acts. Whoever follows a path
other than that of the Prophet (peace and blessings of Allah be upon
him) will not have the door opened for him. Al-Junayd (may Allah
have mercy on him) said: “All paths are blocked to the creation,
except for those who follow in the footsteps of the Messenger
(peace and blessings of Allah be upon him) follow his Sunnah, and
adhere to his way, for all the paths of goodness are open to them”

! Majmi ‘ul Fatawa (4/26)
2 Madarij Assalikin (3/121)
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Wa dalilu assalati, wa azzakati, wa tafsir attawhid:;
gawluhi ta-'ala: {wa ma umira illa liyabudt Allaha
mukhlisina lahu addina hunafa-a wa yugimu assalata wa
YW AZZAKALA vuvvererierririeiririeieisie et

The evidence of Prayer and Zakat and the explanation
of Tawhid; are in the saying of Allah, the Most High:
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{And they were not commanded except to worship

Allah, sincerely to Him in religion, inclining to true faith,
and to establish prayer and give the compulsory alms; ...

(Wa dalilu assalati) (The Evidence for Prayer) the obligatory
prayer (wa azzakati) (and the almsgiving) as being pillars of Islam,
(wa) (and) the evidence (tafsir attawhid) (for the explanation of
monotheism), which is the fundamental basis without which a
worshipper’s Islam is not valid (qawluha ta-'ala: {wa ma umirt})
(His, the Most High, saying: {And they were not commanded})
meaning: the disbelievers in all times ({illa liya'budt Allaha})
({except to worship Allah}) alone, ({mukhlisina lahu addina})
({sincerely to Him in religion}) intending by all their acts of
worship, both outward and inward, the face of Allah and seeking
closeness to Him.

({hunafa-a}) ({Inclining to truth}) meaning: turning away from
all religions to the religion of Islam.

({wa yugimu assalata}) ({And to establish prayer}) with its pillars
and obligations at their prescribed times, which is the noblest of
bodily acts of worship.

({wa yu’td azzakata}) ({fand to give the compulsory alms}) the
obligatory alms, which includes kindness to the poor and needy.
Prayer and Zakat are specifically mentioned despite being included
in His saying

Evidence of
Prayer and
Zakat and the
interpretation
of monotheism
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wa dhalika dinu alqayyimah}

that is the true religion}.

Wa dalilu assiyam; qawluh ta-'ala: {Ya ayyuhalladhina
amant kutiba ‘alaykumu assiyam kama kutiba ‘ala
alladhina min qablikum .........ccccevvervverrevvsrceeereeeeene,

And the evidence for fasting is; His, the Most High,
saying:
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{0 you who believe, fasting is prescribed upon you as it
was prescribed upon those who were before you,..............
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{to worship Allah sincerely in religion} because of their virtue
and significance.

({wa dhalika}) ({And that}) meaning: monotheism and sincerity
in religion, establishing prayer, and giving the compulsory alms,
is ({dinu alqayyimah}) ({the true religion}) meaning: the upright
religion, the just and straight path, steadfastness on the correct
religion, leading to the gardens of bliss, while anything else leads
to hellfire.

(Wa dalilu assiyam) (And the Evidence for Fasting) in the
blessed month of Ramadan, and that it is one of the five pillars
of Islam which Islam is not valid without, is (qawluha ta-"ala: {ya
ayyuhalladhina amana kutiba}) (His, the Most High, saying: {O you
who have believed, decreed}) meaning: made obligatory, and this
was in the second year of Hijrah ({ alaykumu}) ({fupon you}) - O you
the nation of Muhammad (peace and blessings of Allah be upon
you) - ({assiyam}) ({the fasting}) in the month of Ramadan ({kama
kutiba}) ({as was decreed}) and obligated ({'ala}) ({upon}) nations
({alladhina}) ({those}) who came ({min gqablikum}) ({before you}).
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la-"allakum tattaql’m}
wog r_é;d.d

so that you may attain plety}.

Wa dalilu al-Hajj; gawluh ta-"ala: {walillahi *ala annasi
hijju albayti man istata-"a ilayhi sabila, wa man kafara ....

And the evidence for pilgrimage is His, the Most High,
saying:
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{And pilgrimage to the House [Ka’ba] is a duty owed to

Allah upon all mankind who are able to make their way to
it; Whoever disShelieVes, ....ouvveveveeeiecveeeeseeseeeeeseseesseesssessenns

The wisdom behind prescribing fasting for all nations is so that
the souls may attain piety; hence He said: ({la-"allakum tattaqtin})
({that you may attain piety}) for it purifies the soul and cleanses it
of bad morals.

This encourages this nation to compete with others in perfecting
deeds and hastening to good qualities.

(Wa dalilu al-Hajj) (And the evidence for pilgrimage), that it is
the fifth pillar of Islam, is (qawluhi ta-"ala: {wa lillahi “ala annasi})
(His, the Most High, saying: {And [due] to Allah from the people})
meaning: it is obligatory upon the people to worship Allah, and
part of that is to (thijju}) ({perform the pilgrimage}) and intend
({albayti}) ({the House}) Sacred House in Mecca ({manistata-'a})
({for whoever is able}) to reach ({ilayhi}) ({there}), among those
assigned (mankind), ({sabila}) ({a way}) having the ability to go
oneself, owning provisions, and a means of transportation, and for
a woman, having a mahram (a male guardian).

({wa man kafara}) ({But whoever disbelieves}) in worshiping his

Wisdom
behind
prescribing
fasting

The evidence
for pilgrimage
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fa inna Allaha ganiyyun ‘an al-"alamin}

ol 5 135
then (he should know that) Allah is independent of all
creatures}.

Lord and turns away from it ({fa inna Allaha ganiyyun ‘an}) ({then
indeed, Allah is free from need of}) all worships of ({al-'alamin})
({the creatures}), rather they are in need of Him, while He is self-
sufficient, as He, the Most Perfect in every way, said:

{If you disbelieve - indeed, Allah is free from need of you. And
He does not approve disbelief for His worshippers. And if you are
grateful, He approves gratefulness for you}. s
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Almartabatu Ath-thaniyatu: Al-iman; wa huwa: bid-"un
wa sab-"tna shu'batun, a'1aha, .....cccecevveeveeveeeeeeeeeenn

The second rank is: Faith; and it: has seventy-odd
branches, the highest of which .......ccccocevvrvvvverreee,

(Almartabatu Ath-thaniyatu) (The Second rank) of the ranks of
religion is: (Al-iman; wa huwa) (Faith; and it is): a statement, belief,
and action. It involves the statement of the tongue, belief in the
heart, and actions of the limbs. It increases with obedience and
decreases with sin. It encompasses all commanded acts, - whether
obligatory or recommended, - and involves abstaining from all
prohibited acts. Every act of obedience is part of faith, and every
abstention from sins is also part of faith.

Faith has (bid-'un wa sab-'Gna shu'batun) (seventy-odd
branches). This is the wording of the hadith narrated by Muslim,'
and Al-Bukhari narrated it as “sixty-odd branches”.? Another
narration in Muslim?® includes a doubt: “sixty-odd or seventy-odd”.
Ibn Hajar (may Allah have mercy on him) said: “The accredited is
the certain”,* which is the lower number, which is sixty-odd.

The term (bid-'u) odd: refers to numbers between three and
nine.

And the (shu'batu) branch: is a portion of something and a part
of something.

Each branch of faith includes specific traits, and every trait of
goodness is one of the branches of faith.

(a'laha) (The highest of them) the most noble and fundamental,

1 Book of Faith, chapter: the branches of Faith. Number (35), from hadith of
Abl Hurayra (may Allah be pleased with him).

2 Book of Faith, chapter: the issues of faith. Number (9) from hadith of Aba
Hurayra (may Allah be pleased with him).

3 Book of Faith, chapter: the branches of Faith. Number (35), from hadith of
Abl Hurayra (may Allah be pleased with him).

*  Fat-hu Al-Bari (1/52)

The second
rank is: Faith

Branches
of Faith

Ranks of the
branches of
Faith
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qawlu: La ilaha illa Allahu wa adnaha imatatu al-adha “an
attarik, wa alhaya-u shu'batun min al-iman.

is the declaration that there is no deity except Allah, and
the lowest of which is the removal of harmful object from
the path, and modesty is a branch of faith.

is the statement of monotheism: (qawlu: La ilaha illa Allahu) (a
statement: There is no god but Allah). It is the word of sincerity,
the word of Islam, the firmest handhold, the word of piety, the
foundation of the religion, and the key to Paradise.

(wa adnaha) (The lowest of them) meaning: the lowest branch
of faith, is: (imatatu) (removing) meaning: removing (al-adha ‘an
attarik) (harmful things from the path) such as thorns, stones, or
anything that may cause harm to passersby.

(wa alhaya-u) (And modesty): an innate quality that encourages
aperson to do what is beautiful and refrain from what is disgraceful.
The Prophet (peace and blessings of Allah be upon him) said that:
“Modesty brings nothing but goodness”.!

(shu'batun min al-iman) (A branch of faith) meaning: a part of
it.

Modesty is considered a branch of faith because it leads a
modest person to abstain from sins, and faith involves both action
and restraint. So,if restraint happen by the cause of modesty, then
it is a part of faith. Modesty is among the best and most significant
virtues, unique to humanity. And in the hadith: “If you feel no
shame, then do as you wish”.? Agreed upon.

The level of faith is broader than the level of Islam from the
perspective of itself, but more specific regarding its adherents.

' Al-Bukhari, Book of Ettiques, chapter: Modesty, number (6117). An Muslim,
Book of Faith, chapter: the branches of faith, number (37), from hadith of
‘Imran bin Husayn (may Allah be pleased with them).

2 Book of the hadith of prophets, chapter: Hadith of the cave, number (3484),
from hadith of AbQi Mas-'iid (may Allah be pleased with him).
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The people of faith are the elite of the people of Islam, and the
people of Islam are more numerous than the people of faith, unlike
the reverse. Allah, the Most High, said:
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{The Bedouins said, ‘We have believed. Say, ‘You have not [yet]
believed; but say [instead], ‘We have submitted [to Islam],}.

Therefore, those who are deemed Believers by the texts are
certainly Muslims, as faith is a higher description than Islam; it
is derived from security and involves inward matters, while Islam
involves outward practices that can be perceived and felt, and it is
derived from submission or from peaceful.

When faith is mentioned in texts, it includes Islam. However,
when Islam is mentioned, it does not include faith. Those who are
affirmed to have faith in the texts also have Islam.

A Muslim must believe in the six pillars of faith for his Islam to
be valid; otherwise, he is a hypocrite. If a Muslim believes in the six
pillars of faith but neglects other obligations of faith, he does not
deserve to be praised completely - meaning: fully -; as his faith is
incomplete. As stated in the Durar al-Saniyyah, “Whoever reflects
deep on the texts will realize that people vary greatly in their levels
of monotheism and faith, and that is according to the belief of Allah
in their hearts, their knowledge of Allah, sincere dedication, and
certainty”.! #

' Durar al-Saniyya (1/207)
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Wa arkanuhd sittatun: an tu’'mina billahi, ......................

And its pillars are six: to believe in Allah, .......................

(Wa arkanuhti) (And its pillars) meaning: the pillars of faith, and
its fundamentals upon which it is built, and which are lost if they
disappear. (sittatun) (six), and if any one of these six pillars is lost,
the person becomes a disbeliever and leaves the religion. Other
branches of faith do not lead to loss of faith if they disappear, but
some result in the loss of obligatory perfect faith, and some result
in the loss of recommended perfect faith.

The first pillar of faith is: (an tu'mina billahi) (To believe in
Allah).

Belief in Allah is the greatest and fundamental pillar of faith.
The rest of the pillars fall under this one, it is the foundation of all
principles. It includes belief in Allah’s Lordship, His Divinity, and
His Names and Attributes.

Belief in Allah’s Lordship means singling out Allah in His actions
- such as creation, provision, management, giving life, and causing
death, among others in His, the Most High and Blessed, actions. We
believe that no one but Allah gives life or death, creates or provides.
This is the monotheism of Lordship.

Belief in Allah’s Divinity means singling out Allah in the
worshipful actions of His worshippers. Thus, a worshipper does not
direct any act of worship to anyone other than Allah the Most High
and Exalted, whether it is circumambulation, supplication, or any
other form of worship. We believe that worshiping any other than
Him is false.

Belief in Allah’ s Names and Attributes means: affirming what
Allah has affirmed for Himself of names and attributes and what
His Messenger (peace and blessings of Allah be upon him) has
affirmed for Him, without distortion, negation, or likening Him to
His creation. We believe that there is nothing like Him; He is the
All-Hearing, the All-Seeing.
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wa mala-ikatihi, wa kutubihi,wa rusulihi, ......cccccevune.......

His angels, His books, His messengers, .........ccevuvererrrrrrrnnnns

(Wa) (And) the second pillar of faith is: (mala-ikatihi) (To believe
in His angels).

Belief in angels means believing in all the angels, that they are
honored worshippers who do not precede Him in speech and act
by His command. We believe in them generally in a general sense
and specifically in a specific sense, naming those mentioned in
the Quran and Sunnah, such as Jibril, Mika-il, Israfil, Malik, and
the Angel of Death. They do not possess any qualities of divinity
or lordship. They are part of the unseen world, created from light,
and they are many in number known only to Allah.

(Wa) (and) the third pillar of faith is: (kutubihi) (to believe in His
books).

Belief in the books means believing in all the books revealed
to the prophets from the heavens, generally and specifically. We
believe in the named ones: the Quran, the Psalms, the Torah, the
Gospel, and the Scrolls of Abraham and Moses.

We believe that all previous books have been abrogated by the
great Quran. They no longer exist in their original form; what is
claimed to exist is corrupted. It is not permissible to act upon them
or to judge by them. Judgment and action are only permissible
according to the great Quran and what has been brought by [the
Sunnah of] the Prophet Muhammad (peace and blessings of Allah
be upon him). Allah, the Most Perfect in every way, said:

1 5l A, 5,03 258 01 0,20 AT D1 0,508 st & B ol
{If you disagree over anything, refer it to Allah and the Messenger
if you believe in Allah and the Last Day}.

(Wa) (and) the fourth pillar of faith is: (rusulihi) (to believe in
His messengers).

Belief in the messengers means believing in all the messengers

The belief
in angels

The belief
in the books

The belief
in the
messengers
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wa al-yawmil akhiri, o..covevvervverirereseseesee s,

the Last DAY, c.ceeveerrerinirisisisisisisssisssssssissssssssssssssssssssssasss

generally and specifically. So, we believe in all and those who are
specifically named in the Quran and Sunnah.

The greatest of these is belief in our Prophet Muhammad (peace
and blessings of Allah be upon him).

Amongthose specifically believed in are the resolute messengers:
Nih, Ibrahim, Misa, ‘Isa, and Muhammad (peace and blessings of
Allah be upon them all), and we believe in the others named in
the Quran or by the Prophet (peace and blessings of Allah be upon
him), and we believe in those not mentioned by their in the texts.
We do not differentiate between any of them in faith, as Allah, the
Most High, said:

e o sl S

{We make no distinction between any of His messengers}.

Belief in them is obligatory, meaning we must believe that
they are Allah’s messengers to His worshippers, truthful in what
they conveyed about Allah, that they conveyed His messages and
explained to the accountable what Allah commanded them. They
are human beings created and do not possess any qualities of
divinity or lordship.

(Wa) (and) the fifth pillar of faith is: (al-yawmil akhiri) (to believe
in the Last Day).

Belief in the Last Day means believing in the Day of Resurrection
and what happens after death in the grave, of punishment or
blessing. It includes belief in the events of the hereafter, such as
the reckoning, the scale, Paradise, and Hell. Belief that Paradise
is the abode of reward for the righteous, and Hell is the abode of
punishment for the wicked.

The greatest part of this belief is the belief in the resurrection
of these bodies, restoring them as they were, bodies with bones
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and nerves. This is so that both the body and soul are rewarded for
their obedience to Allah or punished for their sins. So, we believe
that the One who created this body and uniquely brought it into
existence will resurrect it alive and restore it again as it was. s
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wa al-qadari khayrihi wa sharrihi.
and destiny; the good and bad of it.

(Wa) (and) the sixth pillar of faith is: (al-gadari) (to believe in
destiny), which means to believe in what Allah has decreed and
written, of (goodness) meaning: of which contains goodness and
happiness, (and bad) meaning: of which contains evil and grieve.

Belief in the destiny includes believing in four essential levels:

The first level: Belief in Allah’s knowledge of things before they
occur. The Lord, with His prior knowledge, knows what is and what
will be. Allah, the Most Perfect in every way, said:

¢Vl Sl 3 G s i & 2as T
{Do you not know that Allah knows what is in the heaven and
the earth?}.

The second level: Belief that Allah has written everything in the
Preserved Tablet [Al-lawh Al-mahfouzh]. Allah, the Most Perfect in
every way, said:

§S 3 QS &) (oG LT g b e 4T & s

{Do you not know that Allah knows what is in the heaven and
the earth? Indeed, that is in a Record}. The Prophet (peace and
blessings of Allah be upon him) said: “Allah wrote the decrees of
creation fifty thousand years before He created the heavens and

the earth, he said: and His Throne was upon the water”. Narrated
by Muslim.!

The third level: Belief that whatever Allah wills happens, and
whatever He does not will does not happen. Nothing occurs in the
kinghood of Allah except what He, the Most Perfect in every way,
wills.

' Book of destiny, chapter: the evidences of Adam and Miisa (peace of Allah be
upon them), number (2653), from hadith of *Abdullah Ibn *Amr Ibn Al-'Asi
(may Allah be pleased with them both).
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Allah, the Most High, said:
{And your Lord creates what He wills and chooses} and He, the
Almighty in His affairs, said:
AR
{Allah does what He wills}.
The fourth level: Belief that Allah created all creation and that

everything in the universe is by His decree and creation. Allah, the
Most High, said:

§sisk Jf =
{Allah is the Creator of all things}, and He, the Most Exalted and
Majestic, said:

5085 45308 115 ¥ 5
{He has created everything and determined it with precise
determinationy}.

A person does not truly believe in the destiny unless they believe
in these four aspects. A poet summarized them as:

Knowledge, Writing of our Lord, His Will,
and His Creation, His bringing forth and forming.

It is obligatory for the worshipper to know that what has befallen
him could not have missed him, and what has missed him could not
have befallen him. The Prophet (peace and blessings of Allah be
upon him) said:

“And know that what has befallen you was not going to miss you,
and what has missed you was not going to befall you”. Narrated by
Abt Dawad.!

' The Book of Sunnah, chapter: the destiny, number (4699), from hadith of
Ubayy Ibn Ka'b (may Allah be pleased with him).
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A believer in the destiny entrusts all his affairs to Allah and does
not rely solely on the means, for everything is by Allah’s decree.
This belief brings him peace and comfort with what happens to
him because it is by the decree of Allah, Who owns the heavens and
the earth. The Prophet (peace and blessings of Allah be upon him)
said: “Wondrous is the affair of the believer, for there is good for
him in every matter”. Narrated by Muslim."s

! The Book of Ascetism and Softening the heart, chapter: all the affairs of a
believer is good for him, number (2999), from hadith of Suhayb (may Allah be
pleased with him).
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Wa ad-dalilu ala hadhihi al-arkani assittati gawluhii
ta-ala: {Laysa al-birra an tuwallt wujihakum qibala al-
mashriqi wa al-maghribi wa lakinna al-birra man amana
bi Allahi wa al-yawmi al-akhiri wa al-mala-ikati wa al-
kitabi wa annabiyyina}.

And the evidence for these six pillars is; His, Most High,
saying:

-
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{It is not righteousness to turn your faces towards the

east or the west, but righteousness is to believe in Allah,
the Last Day, the angels, the Book, and the prophets}.

(Wa ad-dalilu ala hadhihi al-arkan) (And the evidence for
these pillars) meaning: the pillars of faith, (assittatu) (six), that
a person’s faith is not valid unless they believe in all of them,
and that if one of these pillars is missing, the person cannot be
considered a believer; (qawluhii ta-"ala: {Laysa al-birra an tuwalla
wujithakum gibala al-mashriqi wa al-maghribi wa 1akinna al-birra
man amana bi Allahi wa al-yawmi al-akhiri wa al-mala-ikati wa
al-kitabi wa annabiyyina}) (His, the Most High, saying: {It is not
righteousness that you turn your faces toward the east or the west,
but righteousness is in one who believes in Allah, the Last Day, the
Angels, the Book, and the Prophets}). This verse was revealed when
Allah initially commanded the believers to face Jerusalem and then
changed the direction to the Ka'ba. This shift was difficult for some
of the People of the Book and some Muslims to accept, so Allah
revealed the wisdom behind it, that the true objective is to obey
Allah, the Most Exalted and Majestic, and follow His commands,
turning wherever He directs, and adhering to His legislation. This
is true righteousness, piety, and complete faith. Simply facing a
particular direction of east or west has no inherent virtue unless it
is by Allah’s command and law. Thus, He said:

Evidence for
the first five
pillars
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£
({it is not righteousness}) meaning this is not the intended
righteousness from the worshippers

£ Gty i 5 A1 s g U oy
({that you turn your faces toward the east or the west, but
righteousness is}) in obeying Allah’s commands and following His

legislation, the greatest of which is mentioned in this verse, or
these are all types of righteousness.

He begins with faith, saying:

4 5 o2
({in one who believes in Allah}) meaning: true righteousness is
faith in Allah, or righteousness is in those who believe in Allah,
or this is the righteousness of one who believes in Allah, meaning
His uniqueness in Lordship, Divinity, His most beautiful names, and
highest attributes, as this is the foundation of all foundations.

§ =3 pxdly
({And the Last Day}) which encompasses everything Allah
has informed us in His Book, or what the Messenger (peace and
blessings of Allah be upon him) has informed us concerning what
happens after death, such as the resurrection of creatures, the
restoration of bodies as they were, the return of souls to them, and

the gathering of the first and the last [creatures] to be recompensed
for their deeds.

S AdGp

({And the Angels}) whom Allah has described to us in His Book
and whom His Messenger (peace and blessings of Allah be upon

him) has described.
¢ 2Thp
({And the Book}) which is a general term that includes all the
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Wa dalilu al-qadri; qawluhi ta-"ala: {Inna kulla shay-in
khalagnahu bi qadar}.

And the evidence for destiny is His, the Most High,

{Indeed, We have created everything according to a
determined measure}.

books revealed from the heavens to the prophets, culminating with
the most noble of them, the Quran, which is the dominant over the
previous books and abrogates them all.

€535p
({And the Prophets}) generally, and specifically their seal,
Muhammad (peace and blessings of Allah be upon him).

(Wa dalilu al-qadri) (And the evidence for the destiny), that it
is a pillar of faith without which a worshipper’s faith is not valid;
(gawluhi ta-ala: {Inna kulla shay-in}) (His, the Most High, saying:
{Indeed, We have for all things}). This encompasses all creatures
and the upper and lower worlds.

({khalagnahu}) ({We created it}) Us, there is no creator but Us.

({bi gadar}) ({by destiny}) meaning: what We have created is
decreed, written in the Preserved Tablet, according to Our prior
knowledge, and has been carried out by Our Pen, at its designated
time and measure, with all its attributes.

Some people are not content with what Allah has decreed for
them of good and criticize what has been written for them of evil,
showing dissatisfaction with their Lord. Ibn Al-Qayyim (may Allah
have mercy on him) said: “Most of creation, indeed all of them,
except those whom Allah wills, think bad of Allah and have false
suspicions about Him. For the majority of the children of Adam
believe they are underprivilege, lacking luck and that they deserve
more than what Allah has given them. One in his own-self says: my
Lord has wronged me and denied me what I deserved.

Evidence for
the sixth pillar
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The state of his heart testifies to this, even if his tongue denies it
out of fear. But if one delves into the hidden recesses of their soul,
they will find this hidden within, like fire hidden in trigger. Strike
the trigger of anyone you choose, and its sparks will reveal what lies
within it. If you had searched whomever you searched, you would
have seen him blaming fate, blaming him and suggesting to him
the opposite of what happened to him, and that it should have been
such and such, so he is decreasing or increasing, and if you examine
yourself, do you think that you find yourself free from this?

If you survive from it, then you have survived from a great ordeal

otherwise, I do not think you will be able to survive”.! s

! zad al-Ma-'ad fi hadyi khayril “ibad (3/235)
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Al-martabatu Ath-thalithatu: Al-Thsan .......eevveeeneee.
The third level: Excellence [Thsan] ......ccccoeveveevvervrcnncee.

(Al-martabatu Ath-thalithatu) (The Third rank) of the ranks of
Religion is: (Al-Thsan) (Excellence), which is: the highest level of
sincerity; sincerity involves performing actions in the best possible
manner, both outwardly and inwardly. This is what Excellence
[Thsan] entails, which is why Thsan is often interpreted as sincerity.

It is derived from “husn” which signifies the highest degree of
sincerity in the heart and perfect adherence outwardly.

Interpreting Excellence [Thsan] as sincerity is to explain it by its
result and outcome, for whoever embodies it perfects their deeds
both outwardly and inwardly. Shaykh Al-Islam Ibn Taymiyyah (may
Allah have mercy on him) said: “Ihsan here means doing what is
commanded, whether it involves kindness to people or to oneself.
The greatest Thsan is faith, monotheism, turning to Allah - the Most
High -, approaching Him, relying on Him, and worshiping Allah as
if he sees Him - with reverence, awe, modesty, love, and fear. This
is the state of Thsan”.!

Ibn Daqiq al-'Id (may Allah have mercy on him) said: “It’s
essence: - meaning: Thsan - refers to perfecting acts of worship,
observing the rights of Allah, monitoring oneself, and being aware
of Allah’s greatness and majesty during acts of worship”.2

Thsan is the highest and most comprehensive rank concerning
itself, but the most specific concerning its adherents.

Similarly, faith [Iman] is more comprehensive than Islam
concerning itself, but more specific concerning its adherents.
Hence, it is said that every Muhsin (one who practices Thsan) is
a Believer and a Muslim, but not every Muslim is a Believer or a
Mubhsin. When Thsan is mentioned, it encompasses faith [Iman] and
Islam.

! Majmi’ al-Fatawa (15/10).
2 Explanation of the Forty Prophetic Hadith by Ibn Daqiq al-'Td (p 43).

The third rank:
Al-Thsan

Relationship of
sincerity and
Al-Thsan

The difference
between Al-
Thsan, Faith
[Iman] and
Islam
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Indeed Islam, faith [Iman], and Thsan are concentric circles, with
the widest circle representing Islam, followed by faith [Iman], and
the smallest being Ihsan. Each circle encompasses the other. It is
understood that anyone within the circle of Thsan is also within the
circles of faith [Iman] and Islam. If someone exits the first circle
[Thsan], they remain within the second, which is faith [Iman]. If
they exit the second, they remain within the third, which is Islam.
Anyone outside these three circles falls into punishment of Allah
and enters the realm of Satan - may Allah protect us -.

By illustrating these circles, it becomes evident for anyone
who says that every Muhsin is a Believer and a Muslim, but not
every Muslim is a Believer or a Muhsin. Being in Islam does not
necessarily mean one is in Thsan and faith [Iman]. This does not
mean that those outside Thsan and faith [Iman] are disbelievers;
rather, they are Muslims with a level of faith [Iman] that validates
their Islam. However, they do not possess the complete faith [Iman]
that warrants absolute praise - thus: complete -. As for praise, they
deserve it according to their level of faith [Iman]. For if he was a
Believer with complete faith [Iman], it would have prevented him
from sins and prohibitions. The Prophet Muhammad (peace and
blessings of Allah be upon him) was once asked: “O messenger of
Allah! What do you think about this person by Allah I see him a
Believer, he responded, or a Muslim”. Agreed upon.! The Prophet
(peace and blessings of Allah be upon him) also said: “The adulterer
is not a Believer at the time of committing adultery, nor is the thief
a Believer at the time of committing theft”. Agreed upon.?

U Al-Bukhari: Book of Faith, chapter: when Islam is not real. Number (27), and
in Muslim: Book of Faith, chapter: Consisting of those who fear for their faith
(150), from hadith of Sa-*ad Ibn Abi Waqqas (may Allah be pleased with him).
Al-Bukhari: Book of Boundaries, chapter: Do not drink alcohol. Number
(6772), and in Muslim: Book of Faith, chapter: Clarifying that faith decreases
because of disobedience and negating it from the one committing the act of
disobedience, with the ability to negate its completion. Number (57), from
hadith of Abii Hurayra (may Allah be pleased with him).
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And he (peace and blessings of Allah be upon him) said, “By Allah,
he does not believe [achieving Iman]! By Allah, he does not believe!
By Allah, he does not believe! It was asked, who, O Messenger of
Allah?! He replied: The one whose neighbor does not feel safe from
his harm.” Agreed upon.!

For texts do not negate Islam from them; rather, they affirm for
them the rulings of Islam, such as the sanctity of their blood and
other rights.

The people of Thsan are the elite among Believers, just as
Believers are the elite among Muslims. Those who practice Thsan
have perfected their worship of Allah to the point of constant
vigilance. The people of Thsan, are the select and pure worshippers
of Allah among the Believers.

And among what aids to reaching the rank of Thsan is frequent
remembrance of Allah. Ibn Al-Qayyim (may Allah have mercy on
him) said: “Indeed, it - thus: remembrance - leads to vigilance,
which brings one into the realm of Thsan, so one worships Allah
as if seeing Him. The heedless [of remembrance] cannot attain the
state of Thsan, just as one who sits cannot reach the destination”.?

Vigilance of Allah is the foundation of all heart-based actions.
Ibn Al-Qayyim (may Allah have mercy on him) said: “Vigilance is
the basis of all heart-based actions and its pillar that holds it.* %

Al-Bukhari: Book of Ettiques, chapter: The sins on whose neighbors are not
free from their harm. Number (6061), from Abi Shurayh (may Allah be pleased
with him). And in Muslim: Book of Faith, chapter: Clarification of forbiddance
on harming the neighbour. Number (46), from hadith of Abt Hurayra (may
Allah be pleased with him).

2 Al-wabil assayb (p 52)

3 TI'lam al-muwagqi-"in (4/203)

The people
of Thsan
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ruknun wahidun -, wa huwa: An ta'buda Allaha ka annaka
tarahu, fa inlam takun tarahu fa innahd yaraka.

Wa addalilu qawluhi ta-'ala: {Inna Alldha ma-'a
alladhina-ttagqaw ......ccceveceeveeisivessnressssse s

- it has one pillar -, and this is to worship Allah as if you
could see Him; for, if you do not see Him, definitely He
sees you.

And the Evidence is His, the Most High, saying:
{Indeed, Allah is with those who fear Him......................

Thsan (ruknun wahidun) (is a one pillar) only, and it consists of
two classes:

The First Class: It is mentioned by his saying: (wa huwa: An
ta'buda Allaha) (And it is: to worship Allah) - meaning, to engage
in all acts of worship and in your state during worship (ka annaka
tarahu) (as if you see Him), meaning, as if you see your Lord before
whom you stand.

The Second Class: (fa inlam takun tarahu) (And if you do not
see Him), meaning, if you cannot envision that in your worship, (fa
innah) (then He) meaning: know that He (yaraka) (sees you). This
is the level of vigilance, meaning, being aware that He is observing
all your secrets.

These are the two classes: one more perfect than the other. If
you cannot worship Allah as if you see Him, then worship Him
being mindful that He sees you in all your actions and that He is
aware of all that you do.

(Wa addalilu) (And the Evidence) for the rank of Thsan from
the Quran: (qawluha ta-'ala: {Inna Allaha ma-'a alladhina-ttagaw)
(His, theMost High, saying: {Indeed, Allah is with those who fear})
their Lord by performing acts of obedience and abstaining from
prohibitions.
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wa alladhina hum Muhsintn}.

s

40502 o2 Gl
and those who do good}

({wa alladhina hum Mubhsintin}) ({and those who are doers of
good}) in the worship of their Lord and their kindness to creation.
Allah is with His pious worshippers, who are also doers of good in
their deeds; He protects them, guards them, and supports them.
This is the special companionship.
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Wa qawluhi ta-'ala: {Wa tawakkal ‘ala Al-'Azizi Ar-
Rahim # Alladhi yaraka hina taqim % Wa taqallubaka fi
assajidin}.

And His, the Most High, saying:

4ol 3 86185
{And put your trust in the All-Mighty, the Most Merciful.

Who sees you when you stand up [for prayer]. And your
movements among those who prostrate.}

(Wa) (And) second evidence on the rank of Thsan: (gawluha
ta-'ala: {wWa tawakkal) (His, the Most High, saying: {And put your
trust}) in all your affairs ({'ala Al-'Azizi Ar-Rahim}) ({on the All-
Mighty, and Most Merciful}), for He supports and protects you.
Then He emphasizes him on seeking help by being mindful of
Allah’s closeness and rising to the rank of Thsan, then He said:
({Alladhi yaraka}) ({Who sees you}) in this great act of worship,
which is prayer. ({hina taqiim}) ({when you stand}) on it.

({wa taqallubaka fi assajidin}) ({And your movement among
those who prostrate}) meaning: He sees you in your prayer, in
your bowing, prostration, and sitting in it. He mentioned prayer
specifically due to its virtue and honour, and because those who
are mindful of their Lord’s closeness during prayer will be humble
and submissive and perfecting it.

And by perfecting it, they complete their other deeds and seek
power through it for all their affairs.

4 LA ’CMJ\)A S
{Indeed, He is the All-Hearing, the All-Knowing} He hears and
knows all your movements.
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Wa gawluhi ta-'ala: {Wa ma taktinu f1 sha’nin wa ma
tatld minhu min Qur-anin wa la tamaltna min ‘amalin 1112
kunna “alaykum shuhiidan idh tufidiinai fihi} Al-ayata.

And His, the Most High, saying:
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{Whatever matter you [O Prophet] may be engaged in,
and whatever portion of the Qur’an you may recite, and
whatever deed you [0 people] may do, except that We are
a Witness over you when you are engaged in it}.

(Wa) (And) third evidence on the rank of Thsan: (qawluha ta-
‘ala: {Wa ma taktnu}) (His, the Most High, saying: {And you are
not}) o you the worshipper ({fi sha’'nin}) ({in any situation}) in any
deed of deeds.

({wa ma tatli minhu min Qur-anin}) ({Nor what you recite any
of the Quran}) meaning: whatever you recite from the Quran, ({wa
1a tamaltina min ‘amalin}) ({or whatever you do from deeds}) small
or big

({illa kunna “alaykum shuhtidan}) ({except that We are witnesses
over you}) meaning: We are observing and aware of all the states of
the worshippers in their movements and stillness.

({idh tufidiinai fihi}) ({fwhen you are involved in it}) meaning:
when you initiate it and continue it until you complete it, We are
aware of it all.

(Al-ayata) (The verse) meaning: complete the reading of the
verse:

85 o L5As Uy
{And nothing is hidden from your Lord} meaning: nothing
escapes His knowledge, hearing, and sight.
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655065 o
{Not [even] the weight of an atom} which is the smallest form
of an ant

&3 Y5 eV ap
{within the earth or within the heavens}
$A5 o 522l Vg
{or anything smaller than that} meaning: of an atom.
A= Yzp
{or greater} than it
donn 5 3V

{except that it is in a clear register} in a clear book, which is the
Preserved Tablet. s
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Wa addalilu mina assunnati: Hadithu Jibril al-mash-
hiiru, “an “Umara (radiya Allahu ‘anhu) gala: “Baynama
nahnu “inda rasali Allah (salla Allahu ‘alayhi wa sallam)
ARAtA YAWMIN, ceevreerrrerrieisinieisisisreissie s ssss s ssssssees

And the evidence from the Sunnah: is the famous
Hadith of Jibril, narrated on the authority of *Umar (may
Allah be pleased with him) who said: “While we were with
the messenger of Allah one day,......ccccocovvvvervrvversierennen,

(Wa addalilu) (And the Evidence) for the Three ranks of Religion
-Islam, Faith [Iman], and Thsan - (mina assunnati) (from the
Sunnah) of the prophet; (Hadithu Jibril al-mash-hiru) (The famous
hadith of Jibril), about which Al-Qurtubi (may Allah have mercy on
him) said: “It is appropriate to say on this hadith: it is the Mother
of the Sunnah for what it contains of the principles of the Sunnah’s
knowledge”.! An-Nawawi (may Allah have mercy on him) said:
“Know that this hadith encompasses types of sciences, knowledge,
etiquettes, and subtleties; in fact it is the foundation of Islam”.?

This great hadith was reported by Imam Muslim in his Sahih
(‘an ‘Umara radiya Allahu ‘anhu) (from ‘Umar, may Allah be
pleased with him), the second of the Rightly Guided Caliphs, (qala)
(who said), narrating this conversation between the best of the
Messengers, Muhammad (peace and blessings of Allah be upon
him) and the best of the angels, Jibril (peace be upon him):

(“Baynama nahnu ‘inda rastli Allah (salla Allahu alayhi wa
sallam) dhata yawmin) (While we were sitting with the Messenger
of Allah, peace and blessings of Allah be upon him, one day), and in
a narration in the two Sahihs:’ “The Prophet (peace and blessings

! Understanding the difficulty of summarizing Muslim’s book (1/130).

2 Al-minhaj fi sharh Sahth Muslim ibn Al-Hajjaj (1/160).

3 Al-Bukhari: Book of Faith [Al-Iman], chapter: questions of Jibril to the prophet
(peace and blessings of Allah be upon him) on faith [Iman], Islam and Thsan.
Number (50), and in Muslim: Book of Faith [Al-Iman], chapter: faith [Iman],
what is it and the explanation of its qualities (8), from hadith of Abl Hurayra
(may Allah be pleased with him).

Evidence for
the ranks of

religion, and
the pillars of
every rank



Reasons

why the
companions
were surprised
(may Allah be
pleased with
them)

226 Taysirul Wusil Explanation of Thalathatul Ustl

idh tala-'a alayna rajulun, shadidu bayadi ath-thiyabi,
shadidu sawadi ash-sha'ri, 1a yura “alayhi atharu assafari,
wa la ya'rifuh@i minna ahadun, hatta jalasa ila annabiyyi,
salla Allahu “alayhi wa sallam, fa asnada rukbatayhi ila
TUKDALAY NI oo

there appeared a man before us, whose clothes were
exceedingly white and his hair was exceedingly black;
no signs of journeying could be seen on him and none
of us knew him, until he sat down by the prophet (peace
and blessings of Allah be upon him). He rested his knees
against his (the prophet) knees........cccccovvvvvvvrvrvervrrrcrrennnn

of Allah be upon him) appeared to the people one day”.

(idh tala-"a alayna rajulun) (When a man appeared before us) an
angel in the form of a man.

(shadidu bayadi ath-thiyabi) (intensely white clothes) untouched
by stains, and this is an indication of the importance of good
clothing, appearance, and cleanliness when visiting scholars,
dignitaries, and kings.

(shadidu sawadi ash-sha'ri) (intensely black hair) with no dust
on his hair.

And a traveller in his situation is to have signs of travelling on
him, upon this (13 yura “alayhi atharu assafari) (no signs of travel
were visible on him) of fatigue, stress, signs of hardship and changes
in condition due to travel.

(wa la ya'rifuh@i minna ahadun) (and none of us knew him) for
no sign of journey on him and the companions did not recognize
him as he was not one of the residents of Madina, which amazed
them.

(hatta jalasa ila annabiyyi, salla Allahu “alayhi wa sallam) (until
he sat down by the prophet, peace and blessings of Allah be upon
him) sitting close to him.

(fa asnada) (resting) Jibril (rukbatayhi ila rukbatayhi) (his knees
against his knees) meaning: against the knees of the Prophet (peace
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wawada-"akaffayhi alafakhidhayhi, WaqalayaMuhammad!

Akhbirni “an al-Islam?

Faqala rastlu Allahi salla Allahu alayhi wa sallam: Al-
Islam: An tash-hada alla ilaha illa Allahu...........cccovvevunnee.
and placed the palms of his hands on his (the prophet)
thighs, And said: 0 Muhammed!

Tell me about Islam?

The Messenger of Allah (peace and blessings of Allah
be upon him) said: Islam: is to testify that there is no god
EXCEPL Al et

and blessings of Allah be upon him) (wa wada-"a) (and placed) Jibril
(kaffayhi ‘ala fakhidhayhi) (his hands on his thighs) meaning: on the
thighs of the Prophet (peace and blessings of Allah be upon him),
and sat in the manner of a student. In another narration: “Then he
placed his hand on the knees of the Messenger of Allah (peace and
blessings of Allah be upon him), reported by Ad-Daraqutni.! And
in a narration by Sulayman At-Taymi (may Allah have mercy on
him): “He stepped forward until he knelt before the Prophet (peace
and blessings of Allah be upon him), sitting as one of us sits during
prayer, then placed his hand on the knees of the Prophet (peace
and blessings of Allah be upon him)”.?

His behavior was an indication to listen attentively, and it
suggests the importance of humility and forbearance towards
those being questioned.

(Wa gala) (And said) Jibril (peace be upon him): (ya Muhammad!
Akhbirni) (O Muhammad, tell me) and teach me (‘an) (about) the
pillars of (Islam), what is it?

(Fagala rastlu Allahi salla Allahu alayhi wa sallam: Al-Islam: An
tash-hada) (The Messenger of Allah (peace and blessings of Allah
be upon him) said: Islam: is to testify) and affirm (alla ilaha) (that
there is no god) worthy of worship (illa Allahu) (except Allah)

' Book of Hajj. Chapter of Timing, number (2708), from hadith of *Umar Tbn
Khattdb (may Allah be pleased with him).
2 Fat-hu Al-Bari by Ibn Hajar (1/116).

Etiquettes of
the student

The pillars
of Islam
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wa anna Muhammadan rasiilu Allahi, wa tuqima assalata,
wa tu'tiya azzakata, wa tasiima Ramadan, wa tahujja al-
bayta in istata'ta ilayhi sabilan, ..........cceceveverereeercineinennes

and Muhammad is the messenger of Allah, to establish the
prayers, to pay the compulsory alms, to fast in Ramadan,
and to make the pilgrimage to the House (of Allah) if you
are able to make your way to it, ...ccccvevervrrersrveerrisneisnnnenn,

alone, (wa) (and) to testify (anna Muhammadan) (that Muhammad)
is (rastlu Allahi) (the Messenger of Allah), peace and blessings of
Allah be upon him.

(Wa) (And) to (tugima) (establish) meaning: to offer (assalata)
(the prayer) the compulsory, with its conditions, pillars, and
obligations.

(Wa) (And) to (tu’tiya) (give) meaning;: to offer (azzakata) (alms)
the obligatory to those entitled to it.

(Wa) (And) to (tastima) (fast) the month of (Ramadan) (Ramadan)
the blessed.

(Wa) (And) to (tahujja) (perform the pilgrimage) meaning:
to intend (al-bayta) (the House) Sacred [Ka’bah] (in istata'ta) (if
you are able) to make the journey (ilayhi) (to it) meaning: to the
House [Ka’bah], (sabilan) (the way) meaning: an accessible path
which includes having provisions, a means of transport, and a
male guardian for a woman, by the saying of the Prophet (peace
and blessings of Allah be upon him): “A woman should not travel
except with a mahram. A man then stood up and said: O Messenger
of Allah! my wife has gone for Hajj, and I have been enrolled in
such-and-such campaign [battle]. He said: Go and perform Hajj
with your wife” Agreed upon.!

! Al-Bukhari: Book of the penalty of hunting, chapter: the pilgrimage of women.
Number (1862), and in Muslim: Book of Pilgrimage, chapter: the journey of
a woman to pilgrimage with the guardian and with others. Number (1341),
from hadith of Tbn Abas (may Allah be pleased with them both).
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Qala: Sadaqta - fa “ajibna lah, yas-aluhii wa yusaddiquhd -.

He said: You are right - and we were amazed at him,
asking him and affirming his reply -.

And Allah has made it obligatory to perform Hajj once in a
lifetime, and the Prophet (peace and blessings of Allah be upon
him) explained its merit by saying: “Whoever performs Hajj to this
House and does not engage in any lewdness or [intercourse with
women), he will return as on the day his mother gave birth to him”
Agreed upon.!

These five pillars are Islam. In a narration by Ahmad:? “Then
when I do this, am I a Muslim? He said: If you do this, then you have
embraced Islam”.

This is the evidence of the first rank, which is Islam, and it is
explained by the outward actions. And Islam is the religion. Allah,
the Most Perfect in every way, said:

4T 2o T3
{Indeed, the religion in the sight of Allah is Islam} and it is the
straight path that Allah has commanded to adhere to.

(Qala) (said) Jibril (peace be upon him) said: (Sadaqta) (You are
right), 0 Muhammad!

(fa“ajibna lahti) (and we were amazed at him), for this reaction;
(yas-aluhti wa yusaddiquhti) (asking him and affirming his reply),
which was surprising to the companions because the questioner

! Al-Bukhari: chapters of the confinement and the penalty of hunting. Chapter:
The saying of Allah, the Most High:

Gl g e Y55, 35y
{foul language, and arguments during pilgrimage}.Number (1820), and in
Muslim: Book of Pilgrimage, chapter: the The virtue of pilgrimage, ‘Umrah
and the day of “Arafa. Number (1350), from hadith of Ab@ Hurayra (may Allah
be pleased with him).

2 Number (2972), from hadith of *Abdullah Ibn Al-"Abas Ibn ‘Abdul-Mutallib
(may Allah be pleased with them both).

Another
surprise by the
companions
(may Allah be
pleased with
them)



230 Taysirul Wusil Explanation of Thalathatul Ustl

would typically be ignorant of what he asks about, but here he was
asking the prophet (peace and blessings of Allah be upon him) and
confirming as if he was knowledgeable about the answers! And
because anything coming from the prophet (peace and blessings of
Allah be upon him) should only be known to him. The questioner
was not known to them, nor he visited the prophet (peace and
blessings of Allah be upon him), nor had he seen him or heard from
him before; he was a stranger. Yet he asked with the knowledge and
confirmation of someone who knew well. So, it surprised them s
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Qala: Fa akhbirni “an al-iman?

Qala: an tu’'mina bi Allahi, wa mala-ikatihi, wa kutubihi,
WA TUSUINI 1veveevieeieeeeieieiesiestessessessessessessessessessessssssssssssssessenns

He said: Then tell me about faith [Iman]?

He said: to believe in Allah, His angels, His books, His
INESSENZET'S, svvvvevarrrssrsssesssssssssssssssssssssssssssssssssssssssssssssssssssans

Then (said) Jibril (peace be upon him): (Fa akhbirni) (Tell me) O
Muhammad! (*an al-iman) (about faith), what is it?

(Qala) (Said) Muhammad (peace and blessings of Allah be upon
him) replied: Faith [Iman] is: (an tu’'mina bi Allahi) (to believe in
Allah) in His lordship, divinity, and [His names and attributes].
Belief in Allah is the foundation of belief in the remaining pillars of
faith [Iman]. And all of the other pillars fall under it.

(Wa) (And) to believe (mala-ikatihi) (in His angels), in general
and in detail by knowing their names and activities, and what they
are tasked to do, and that they are honoured worshippers who do
not disobey Allah’s commands, rather, they commit to what they
are tasked.

(Wa) (And) to believe (kutubihi) (in His scriptures) believing in
every book revealed by Allah to His messengers, such as the Torah,
the Gospel, the Psalms, and the Scrolls of Ibrahim and Misa -,
and that all of them have been abrogated by the Quran. And that
corrections and distortions might have entered into it.

(Wa) (And) to believe in (rusulihi) (His messengers); those
chosen from among humans to guide people to the truth, believe
in them in general and in detail, believing in those whose names
are known to you and those whose names are not known to you, as
Allah, the Most High, said:

0l s 355 05 o 01 1 555
{And messengers whom We have already mentioned to you and
messengers We have not mentioned to you}.

The pillars of
faith [Iman]
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wa al-yawmil akhiri, wa tu'mina bi al-qadari khayrihi wa
sharrihi, qala: sadaqta.

and the Last Day, and to believe in divine destiny; the
good and the evil of it. He said: You are right.

(Wa) (And) to believe in (al-yawmil akhiri) (the Last Day) and
to belief in everything that has come in the Book and the Sunnah
about what happens after death.

(Wa) (And) to (tu'mina bi al-qadari) (believe in destiny) and
what Allah has written in it, whether the (khayrihi) (good) of
happiness and bliss (wa) (and) of the (sharrihi) (bad) of bitterness
and sorrow, without complaint or dissatisfaction. For, everything
that had happened and will happen is by Allah’s judgement,
decree, command and will. And the repetition of the phrase (and to
believe) about destiny; because of its relevance. And in a narration
by Ahmad: “And to believe in Paradise and Hell, the reckoning, and
the balance, and to believe in all aspects of destiny, its good and its
bad. He said: Then when I do that, have I believed? He said: When
you do that then you have believed.

(Qala) (Said) Jibril (peace be upon him) (sadaqta) (you are right)

This is the evidence of the second rank, which is faith [Iman],
and it is explained by internal actions. The hadith shows that when
Islam and faith [Iman] are mentioned together, Islam refers to
outward actions and faith [Iman] refers to internal actions.
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Qala: Fa akhbirni “an al-Thsan?

Qala: an ta'buda Allaha ka annaka tarahu, fa in lam
tukun tarahu fa innaht yaraka.

He said: Then tell me about Thsan (excellence)?
He said: to worship Allah as though you are seeing Him,

and even if you do not see Him, yet truly, He sees you.

(Qala) (Said) Jibril (peace be upon him) (Fa akhbirni) (then tell
me): O Muhammad! (*an Al-Thsan) (about excellence). What is it?

(Qala) (Said) the Prophet (peace and blessings of Allah be upon
him): (an ta’buda Allaha ka annaka tarahu) (To worship Allah as
if you see Him) meaning: that the awareness of the Truth [Allah]
overwhelms your heart so that it is as if you see Him with your eyes.
Those who are like this will perform acts of worship to perfection.

(fa in lam tukun tarahu) (If you do not see Him), meaning: if you
cannot conceive that you see Him, (fa) (then) move to the second
level of the levels of Thsan, which is, feeling that Allah sees you.
In that regard then (indeed, He) the Most High, (sees you), and
watching over you in all you do. None of your hidden deeds are

hidden from him.

And this “portion” of the hadith is a fundamental principle of
religion and a major principle of the knowledge principles. It is
one of the comprehensive words given to the Prophet (peace and
blessings of Allah be upon him). Excellence [Thsan] in worship
includes sincerity in it, humility, focus, and mindfulness.

The answer points to two states:

The highest being to perceive Allah with your heart as if you see
Him.

And the second being to feel that Allah is observing you and
seeing all your actions.

These states are products of knowing and fearing Allah. In

The rank
of Thsan
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another narration: “Fear Allah as if you see Him” Narrated by
Muslim.! The Prophet (peace and blessings of Allah be pleased with
him) took this [fear] as Thsan, which is evidence to the third rank.

This hadith provides evidence for these three ranks, and the
pillars of each are what the author (may Allah have mercy on him)
has mentioned. s

1 Book of faith [Iman]. Chapter: Islam, What is it? And the explanation of its
qualities, number (10). From hadith of AbTG Hurayra (may Allah be pleased
with you).
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Qala: Fa akhbirni “an assa-ati?
Qala: Ma al-mas-ulu ‘anha bi a'lama mina assa-il.
He said: Then tell me about the Hour?

He said: The one asked does not know more than the
one asking.

(Qala) (Said) Jibril (peace be upon him): (Fa akhbirni) (Then tell
me) O Muhammad! (‘an assa-ati) (about the Hour). When will it
come?

(Qala) (said) the Prophet (peace and blessings of Allah be upon
him): (M3 al-mas-ilu “anha) (The one being asked about it) he
meant himself the Prophet (peace and blessings of Allah be upon
him) (bi a'lama mina assa-il) (knows no more than the one asking),
and he is Jibril, meaning: you and I are equal in their knowledge,
both of us do not know when the time will come? Its knowledge is
with Allah alone, as He, the Most High, said:

a2 e iiae A&

{Indeed, Allah has knowledge of the Hour}. All of creation,
including angels and messengers, do not know when it will occur;
its time is exclusive to Allah’s knowledge. Allah, the Most Perfect
in every way, said:

5 N Ty Gl Y55 de Wlde W) )

{Say, Its knowledge is only with my Lord. None can reveal its due

time except Him}.

Knowledge of
the Hour
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Qala: Fa akhbirni “an amaratiha?

Qala: An talida al-amata rabbataha, wa an tara al-
hufata al-"urata al-"alata ria-a ash-sha-i, yatatawaliina fil
bunyan.

He said: Then tell me about its signs?

He said: When the slave-girl will give birth to her
mistress, and you will see the barefooted, naked, destitute,
shepherd competing in constructing lofty buildings.

(Qala) (said) Jibril (peace be upon him): If you do not know when
the Hour will come, (fa akhbirni) (then tell me) O Muhammad! (‘an
amaratiha) (about its signs) and its marks that precedes it.

(Qala) (Said) the Prophet (peace and blessings of Allah be upon
him): Among the signs of the Hour is that (an talida al-amata) (a
maidservant will give birth) the delicate slave girl will give birth
to (rabbataha) (her mistress) meaning: her master. And this means
that a slave woman will give birth to a child who will be considered
like her master because he is free like his father, while she remains
aservant. This signifies the abundance of slaves and their offspring.

(Wa) (And) another sign is that (an tara) (you will see) and watch
(al-hufata) (the barefooted) who has no sandals on them, (al-"urata)
(the naked) who have no clothes to cover them, (al-'alata) (the
impoverished) the poor, (ria-a) (shepherds) meaning: shepherd
(ash-sha-i) (sheep) meaning: sheep, (yatatawaliina) (struggling)
meaning: competing (fil bunyan) (in the construction of high
buildings) and having pride of it, whereas they were once poor
sheep herders. This means that the people of the desert and similar
poor people will become wealthy and take pride in their building
achievements. Ibn Daqiq Al-‘Id (may Allah have mercy on him)
said: “The shepherd of the sheep is singled out in mention, because
they are the weakest of the desert people”. This means that the

! Explanation of the Forty Prophetic Hadith by Ibn Daqiq al-'1d (p 44).
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Qala: Thumma intalaga falabithtu maliyya, thumma
qala Ii: Ya "Umaru! Atadri manis-sa-il? Qultu: Allahu wa
1aSTIUNT @ LaIMU, ceveeveeeeeeeeeeeteeeeeeeeee ettt eeteevessesnas

He said: Then he (Jibril) left and I stayed for a long
period. Then he (the prophet (peace and blessings of
Allah be upon him)) said to me: O "Umar! Do you know
who the questioner was? I said: Allah and His messenger
KNOW DESE. wvveiriiriiisnicissisissisisisisisisissssissssissasssssssssassassssasans

lowest of people will become leaders, having abundant wealth and
competing in building high lofty buildings and its decorations. And
in Hadith: “When authority is given to those who do not deserve
it, then wait the Hour” reported by Al-Bukhari.! This is because it
destroys the system of the religion and the world, and all these are
among the change of behaviours at the end of the era and reverse
of issues.

(Qala) (Said) ‘Umar Ibn al-Khattab (may Allah be pleased
with him): (thumma intalaga) (then he left) meaning: Jibril left,
(falabithtu) (and I stayed) sat astonished (maliyya) (a while) for
a long time. (thumma qala [i) (Then he said to me) the Prophet
(peace and blessings of Allah be upon him) after Jibril had left: (Ya
‘Umaru) (O ‘Umar) Ibn al-Khattab! (Atadri manissa-il) (do you know
the questioner) the one who was asking whiles you were present?

(Qultu: Allahu wa rastluhii a'lamu) (I said: Allah and His
Messenger know best), because the man was a stranger to us and
we had not seen him before. This demonstrates the etiquette of
relating knowledge to scholars when one does not know, and he
does not assume what he has no knowledge of, what he knows he
answers and what he does not know he says: (Allah knows best).

And in the Prophet’s (peace and blessings of Allah be upon

The book of knowledge, chapter: whoever is asked for knowledge while he
is busy in his hadith, completes the hadith and then answers the questioner,
number (59), from hadith of Abl Hurayra (may Allah be pleased with him).

The answer of
the unknown

Rule of the
saying: “Allah
and His
messenger
know best”
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gala: fa innahd Jibrilu, atakum yu'allimakum dinakum”.
He said: That was Jibril (Gabriel), who came to you to
teach you your religion”.

him) lifetime, one could say in any religious affair: (Allah and
His Messenger know best) because revelation was coming to the
prophet (peace and blessings of Allah be upon him). But after his
death, one limited to say (Allah knows best) when asked about
something unknown to him.

(gala) (Said) the Prophet (peace and blessings of Allah be upon
him): (innaht) (Indeed, he) the questioner who came to you was
(Jibrilu) (Jibril) the best of angels, (atakum) (who came to you)
disguise in the form of a man to (yu'allimakum dinakum) (teach
you your religion) meaning: for you to learn the foundations of
your religion through these profound questions he was asking.
And he informed that what was mentioned in this hadith was the
religion’s core and foundations. For it (what was mentioned in this
hadith) encompasses the foundations of religion and creeds. Even,
the entire knowledge of Shariah is summarized in this hadith, and
all legislative knowledge is derived from it. The belief of Ahl al-
Sunnah wal-Jama'ah is based on this [hadith].

The virtue and grandeur of this hadith are well-recognized on
it [from scholars]. Ibn Dagiq al-'1d (may Allah have mercy on him)
said: “The view of the Salaf and the Imams of the later generations
is that whoever believes in these matters - thus: what mentioned
in the hadith - with absolute certainty without doubt or hesitation,
then he is a true believer, whether through conclusive evidences
or firm proofs”.! Qadi ‘Iyad (may Allah have mercy on him) said:
“This hadith includes all aspects of outward and inward acts of
worship, including the initial, ongoing, and ultimate stages of
faith, actions of the limbs, sincerity of the heart, and avoiding the
pitfalls of deeds. It encapsulates all the knowledge of Shariah and
its foundations”.? %

! Explanation of the forty prophetic (hadiths) by Ibn Dagiq al-'1d (p 42).
2 Fat-h al-Bari 1/125.
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Al-Aslu Ath-thalithu

Ma'rifatu nabiyyikum Muhammadin (Salla Allahu
“alayhi wa sallam),

The third fundamental principle

To know about your Prophet Muhammad (may Allah’s
peace and blessings be upon him),

(Al-Aslu Ath-thalithu) (The Third Fundamental Principle) from
the three fundamental principles of religion that every person
must know is:

(Ma'rifatu nabiyyikum Muhammadin (Salla Allahu “alayhi wa
sallam)) (Knowing Your Prophet Muhammad (peace and blessings
of Allah be upon him)). This is a great principle that must be
understood. Ibn Al-Qayyim (may Allah have mercy on him) said:
“The necessity for the worshippers to know the Prophet (peace and
blessings of Allah be upon him) and what he brought, to believe
in what he reported, and to obey him in what he commanded, is
more necessary than any other necessity”.! Indeed, he (peace and
blessings of Allah be upon him) is the intermediary between us
and Allah, and we have no way to know what saves us from Allah’s
anger and punishment and brings us closer to Allah and His rewards
except through what our Prophet Muhammad (peace and blessings
of Allah be upon him) has brought. Shaykh Al-Islam Ibn Taymiyyah
(may Allah have mercy on him) said: “The souls are in more need
of knowing and following what the Prophet (peace and blessings
of Allah be upon him) brought than they are of food and drink, for
the loss of food and drink results in death in this world, whereas
the loss of guidance results in punishment”.? And Al-Junaid (may
Allah have mercy on him) said: “All paths are closed to creation
except for those who follow the traces of the Messenger (peace and

! 7ad al-ma-'ad fi hadyi Khayril ibad (1/69).
2 Majmi al-fatawa (1/5).

The third
fundamental
principle:
knowing the
prophet (peace
and blessings
be upon him)

The
importance of
knowing the
prophet (peace
and blessings
of Allah be
upon him)
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”q

blessings of Allah be upon him)”.

The world cannot be rectified except through the Message.
Shaykh Al-Islam Ibn Taymiyyah (may Allah have mercy on him)
said: “The Message is essential for the worshippers; they must have
it, their need for it is greater than their need for anything else. The
Message is the soul of the world and the light of its life”.?

Allah sent the messengers as a mercy to the worshippers. He,

the Most Perfect in every way, said:
4ondsll G5 ) T Ggp

{And We have not sent you, [0 Muhammad], except as a mercy
to the worlds}. Ibn Al-Qayyim (may Allah have mercy on him) said:
“The mercy of the All-Mighty, the All-Merciful necessitated sending
messengers who would make Him known [to their nations], call to
Him, give glad tidings to those who responded [to them], and warn
those who opposed them. He made the key to their call and the
essence of their message, is to know the worshipped One [Allah], the

Most Perfect in every way, with His names, attributes, and actions,
for all aspects of the Message are based on this knowledge”.?

If that is the case, so, we came to understand why knowing the
Prophet (peace and blessings of Allah be upon him) is one of the
three principles that must be known. We cannot know the first
principle - which is knowing the Lord - or the second principle
- which is the religion of Islam -; except through the intermediary
between us and Allah. Ibn Al-Qayyim (may Allah have mercy on
him) said: “If the happiness of the worshipper in both worlds is
dependent on the guidance of the Prophet (peace and blessings
of Allah be upon him), then everyone who advises themselves
and desires their salvation and happiness must know from his
guidance, history and conduct, to distinguish themselves from

! Al-fagih wa al-mutafaqqih by Al-Khatib al-Baghdad (1/389).
2 Majmi' al-fatawa (19/93).
3 Assawa-iqu al-mursalatu (1/150).
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wa huwa Muhammadu

and he is MUhammMad ......covoevveeeeeeeeeeeeceeeeeceeeeeeeeereereeseesens

those ignorant of him and to join the ranks of his followers, family
and supporters. People in this range between reductive, excessive
and deprived. Favour is in the hand of Allah, Who grants it to whom
He wills. Allah is the Possessor of great favour”.!

Knowing him (peace and blessings of Allah be upon him)
includes many things; among them:

knowing his name, lineage, age, the time of his prophethood
and message, what he prophesied about, what he was sent with,
his city, his migration, and his death.

And among them - which is the most important - is knowing
what he was sent with, and others of what the author and others
have mentioned.

(Wa huwa) (And he) meaning: lineage of our Prophet Muhammad
(peace and blessings of Allah be upon him), (Muhammadun)
(Muhammad) and its meaning is the one who is praised more than
anyone else. He has several names, but this is the most famous,
preferred, and esteemed. That is why the Qur’an mentions him by
this name. He, the Most High, said:

42 o 5 T 2 K

{Muhammad is not the father of any one of your men}, and His,

the Most High, saying:
43,25 N 32 gp

{Muhammad is a Messenger of Allah}, and His, the Exalted and

Majestic, saying:
4l J,25 5z
{Muhammad is the Messenger of Allah}

His nickname is Abu Al-Qasim.

! 7ad al-ma-'ad fi hadyi Khayril ibad (1/69).
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Ibnu “Abdi Allah Ibni *Abdi Al-Muttalib Ibn Hashim, wa
Hashimun min Qurayshin, wa Qurayshun min al-"Arabi, ...

Ibn ‘Abdullah Ibn ‘Abd al-Muttalib Ibn Hashim, and
Hashim belonged to the Quraysh Tribe, and Quraysh is an
ATAD 1D, ouvvieirricisricissieisisississsissisissisississssssssissssassassssassnsans

He is Muhammad (Ibnu ‘Abdi Allah) (son of ‘Abdullah). His
father did not live to witness the prophethood and died in disbelief.
Anas (may Allah be pleased with him) reported “that a man said: O
Messenger of Allah! Where is my father? He (the Prophet) said: In
the Fire. When the man turned away, he (the Prophet) called him
back and said: Indeed, my father and your father are in the Fire”
reported by Muslim.!

He is Muhammad Ibn ‘Abdullah (Ibni “Abdi Al-Muttalib) (Ibn
‘Abdul-Muttalib) (Ibn Hashim). His [Abdel-Muttalib] name was
Shaybah, and he was also known as Shaybatu al-Hamdi due to his
generosity and leadership of the Quraysh. He was named Abdul-
Muttalib because his uncle Al-Muttalib brought him to Mecca
while he was riding behind him and his appearance had changed
[to black] from travel, so they thought he was a slave for him, hence
they say this is Abdul-Muttalib, meaning slave of Al-Muttalib, they
stuck this name with him.

He is Muhammad Ibn ‘Abdullah Ibn ‘Abdul-Muttalib (Ibn
Hashimin) (Ibn Hashim). His name was ‘Amr, and he was called
Hashim because he used to break bread with meat for his people
during years of famine.

(waHashimun min) (and Hashim is from) the tribe of (Qurayshin)
(Quraysh) which is the most famous and honorable tribe among
the Arabs.

(Wa Qurayshun) (and Quraysh) originates (min Al-"Arabi) (from
the Arabs), so it is an Arab tribe.

' The book of Faith [Iman], chapter: Explanation that anyone who dies on
disbelief is in the Hell-fire, and intercession will not reach him and closeness
of the relative will not benefit him, number (203).
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wa al-'Arabu min dhurriyati Isma-'ila Ibn Ibrahima Al-
khalili - “alayhi wa “ala nabiyyina afdalu-ssalati wassalami -.
The Arabs are from the linage of Isma'il Ibn Ibrahim, the

beloved friend of Allah - peace and blessings of Allah be
upon him and our prophet -.

(wa al-'Arabu min dhurriyati) (And the Arabs are from the
linage of) meaning from the descendants of (Isma-'ila Ibn Ibrahima
Al-khalili) (Isma-il son of Ibrahim the beloved friend to Allah), the
father of the prophets (‘alayhi wa “ala nabiyyina) (upon him and
upon our Prophet) Muhammad (afdalu-ssalati wassalami) (the
great peace and blessings).

Ibrahim (peace be upon him) was given a son named Isma-il in
his old age, and Isma-il is known as the sacrificial one. He lived with
the Arabs. After him, Allah gave Ibrahim another son Is-haq. Our
Prophet Muhammad (peace and blessings of Allah be upon him)
came from the lineage of Isma-il, while the rest of the prophets
came from the lineage of Is-haq.

He, the Most High, said:

s AT o555 § ez

{And We made in his descendants prophethood and scripture}.
So, Ibrahim (peace be upon him) is called the father of the prophets
because the prophets after him came from his lineage, either
through Isma-il who is Muhammad (peace and blessings of Allah
be upon him), or through Is-haq who are all other prophets except
our prophet Muhammad (peace and blessings of Allah be upon
him). The Prophet (peace and blessings of Allah be upon him) said:
“Indeed, Allah chose Kinana from the descendants of Isma-il, and
He chose Quraysh from Kinana, and He chose Banii Hashim (the
Hashimite clan) from Quraysh, and He chose me from Banti Hashim
(the Hashimite clan)” reported by Muslim.!

1

The book of virtues, chapter: virtue of the prophet’s lineage Prophet (peace
and blessings of Allah be upon him), number (2276), from hadith of Wathilatu
Ibn al-Asqa’ (may Allah be pleased with him).
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Thus, our Prophet is of the noblest lineage, being Hashimi and
Qurashi. This is how messengers are sent from the most honorable
of their people.
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Wa laht minal ‘umri thalathun wa sittiina sanatan
- minha arba'tina gabla annubuwwati,

He lived for sixty-three years - forty before the mission
of prophethood,

During the pregnancy of the prophet’s mother (peace and
blessings of Allah be upon him), his father passed away. He was
born on Monday in the Year named the Elephant. He was also
commissioned (as a prophet) on a Monday, and he was ascended
to the heavens on a Monday. He migrated to Madina on a Monday,
and he passed away on a Monday. He (peace and blessings of Allah
be upon him) said: “That is the day I was born on, and the day the
Revelation descended upon me” reported by Muslim.!

It is not permissible to hold celebrations for his birth because
he (peace and blessings of Allah upon him) did not establish any
celebration for his birth during his lifetime, and the companions
(may Allah be pleased with them), who loved him more than
anyone, did not do so either.

When he was born as an orphan, he was raised in his grandfather
Abdul-Muttalib’s home, then by his uncle Abai Talib, and he married
Khadijah when he was twenty-five years old. All his children were
from her except Ibrahim, who was from Mariya Al-Qibtiyya. Before
prophethood, the Prophet (peace and blessings of Allah upon him)
was known as Al-Amin (the Trustworthy).

(Wa lahti minal ‘umri) (And he had of age) that he lived in this
world (sixty-three years), which is the total duration of his life
from birth to death.

(minha) (of it) meaning; of these years (arba'tina) (forty) years
(gabla annubuwwati) (before prophethood). He was not given
Revelation until he was forty years old, which is the age of maturity.

1

The book of fasting, desirability of fasting three days in every month, number
(1162), from hadith of Abl Qatadatu Al-Ansari (May Allah be pleased with
him).
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wa thalathun wa “ishriina nabiyyan rastlan -.
Nubbi-a bi iqra’,
and twenty-three as a prophet and messenger -.

His mission of prophethood started with Igra,

He, the Most Perfect in every way, said:

{52 )] 53 54 NN E
{Until, when he reached maturity and became forty years old}.

(Wa) (And) of his age: (thalathun wa ‘ishrina) (twenty-three)
years (nabiyyan) (as a prophet), receiving Revelation, and (rastilan)
(a messenger), being commanded to convey the message. The time
of our prophet Muhammad (peace and blessings of Allah upon him)
prophethood and mission lasted twenty-three years, thirteen of
which were in Mecca, and ten in Madina.

His life was blessed. Through him, the religion was manifested,
the Islamic legislation was completed, and groups of people
entered the religion. During those years, he faced fear, hunger,
trials, and the oppression of enemies. They came to his immigrated
land [Al-Madinah] to fight him, but he endured and strived until he
conveyed his Lord’s message.

Indeed (Nubbi-a) (His mission of prophethood started) on a
Monday in Ramadan in the Cave of Hira (bi iqra’) (with Iqra), this
points to the beginning of Surah Al-"Alaq:

RO%N[JiEa ;,JM;A\%M‘LT )Y
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{Read in the name of your Lord who created % Created man from

a clot s Read, and your Lord is the Most Generous % Who taught by

the pen}. [after receiving it from Jebril] He returned with his heart

trembling. Khadijah (may Allah be pleased with her) said to him:
“No, by Allah, Allah will never disgrace you” agreed upon.!

! Al-Bukhari, book of the interpretation of the Quran, chapter:
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wa ursila bi almuddaththir, wa baladuhia Makkatu

and he became a messenger with (Strah) Al-Muddath-
thir, his homeland was Makkah.

(Wa ursila) (And he was sent) by Allah after a period of no what he [the
Revelation (bi) (with) the beginning of Surah (Al-Muddaththir) (Al- Prophet] was
Muddaththir). When the angel came to him, he was frightened and sent with
said: Cover me, so Allah revealed:

gy
{0 you who is enveloped [in clothing]}. This was the first

Revelation after the pause, and then Revelation intensified and
continued. He then firmly resolved to invite people to Allah.

(wa baladuhti Makkatu) (And his birthplace was Mecca) which is  city of the
the most honored place to Allah. He was born and grew up there, Prophet (peace
except for the time he was with his wet nurse in the desert. Then, 2?%;5?: &
he returned to Mecca under the care of his grandfather, then his upon him)
uncle. He was given Revelation there and stayed there for thirteen

years after receiving it.

Afterward, he migrated to Medina after they plotted to kill
him. He took refuge in a cave, then he and Aba Bakr (may Allah
be pleased with him) migrated to Madina after its people pledged
their support and assistance. The Muslim era [Hijri] began with his
migration (peace and blessings of Allah be upon him). =

= 418 5y 85 BIES; iy
{your Lord has not forsaken you [O Prophet], nor does He hate you}, number
(4953), and Muslim book of faith, chapter: the beginning of revelation,
number (160), from hadith of ‘A-isha (may Allah be pleased with her).
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Ba-‘athaht Allahu bi annadharati “ani ash-shirki, wa
yad-T ila attawhidi.......occeveerverrnveirieirieseesssisssssiesnions

Allah sent him to warn against polytheism and call to
Tawhid (MonotheiSm); weeeeeeeveeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeen

The author (may Allah have mercy on him) mentioned a number
of things by which the Prophet Muhammad (peace and blessings
of Allah be upon him) can be recognized, the greatest and most
significant of these being the understanding of what the Prophet
(peace and blessings of Allah be upon him) was sent with.

Indeed, (Ba-"athahii Allahu bi annedharati ‘ani ash-shirki) (Allah
sent him with the warning against polytheism) to warn against it
and to alert people to its dangerous consequences in this world
and the Hereafter, as it nullifies deeds and the one who associates
partners with Allah is doomed to eternal punishment in the Fire.
(wa) (and) Allah has sent him to (wa yad-t ila attawhidi) (call to
monotheism) dedicating worship solely to Allah.

The author (may Allah have mercy on him) preceded the
warning against polytheism before the call to monotheism, because
this is implied by the declaration of the word [monotheism] which
is “There is no god but Allah”, and because the verse

S SIS R
{Arise and warn, and proclaim the greatness of your Lord}
obligates that, so his focus is first on polytheism, as worship is
invalid if it contains contradictions. If polytheism exists alongside
worship, it invalidates it.

He, the Most Perfect in every way, said:

A plasi ¥ 2155500 AL2nlai B el o Al Siiy 23

{So whoever disbelieves in Taghut and believes in Allah has
certainly grasped the most trustworthy handhold}. And his (peace
and blessings of Allah be upon him) saying: “Whoever says, there
is no god but Allah, and disbelieves in whatever being worshipped
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Wa addalilu qawluh ta-"ala: {Ya ayyuha almuddaththir
Qum faandhir s .....oooee i

The evidence is His, the Most High, saying:

{0 you covered [in your cloak]. Arise and warn. ............

besides Allah, his wealth and blood are sacred [protected], and his
reckoning is by Allah” reported by Muslim.!

Then he mentioned monotheism, because it is the most
obligatory of obligations, and no deed is accepted except with it. If
any action is mixed with polytheism, it corrupts and nullifies the
work. He, the Most Perfect in every way, says:

Ge 5555 Blie Gl d @ S5A1 00 G o Gl 15 61, o251 38058
4o
{And indeed, it has been revealed to you and to those before you:

If you should associate others with Allah, your work would surely
become worthless, and you would surely be among the losers}.

(Wa addalilu) (And the evidence) that Allah sent His Prophet
Muhammad (peace and blessings of Allah be upon him) to warn
against polytheism and call to monotheism is (qawluhi ta-"ala: {ya
ayyuha almuddaththir) (His, the Most High, saying: {O you who
is enveloped [in clothing]}) meaning: covering himself with his
garment due to the fear he felt upon seeing the angel when the
revelation descended.

({Qum}) ({Arise}) meaning: from your cover, and ({fa andhir})
({and warn}) meaning: the polytheists against polytheism and call
them to monotheism.

1

The book of faith, chapter: the order to fight people until they say ‘there is no
god except Allah, Muhammad is the messenger of Allah’ (peace ang blessings
of Allah be upon him), number (23), from hadith of Tariq Ibn Ash-yam (may
Allah be pleased with him)

The evidence
on the wisdom
of his Message
(peace and
blessings of
Allah be upon
him)
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Wa Rabbaka fa kabbir % Wa thiyabaka fa tahhir % Wa
arrujza fahjur % Wa 13 tamnun tastakthir s

3:82°% 2eaNj- o, 22 243 22T swtT f\o\eas , 2eET £|Eo -
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And proclaim the greatness of your Lord. And purify your

garments. And shun idol worshiping. And do not confer
favor to acquire more good deeds. .......couervrrrrvrrririrrrerrrennnnn.

This was the first verse he was sent with, and the first command
he heard upon his mission. for, when he saw the angel who came to
him in the Cave of Hira when the verse

43
{Read} was revealed, he was terrified and returned to his family
trembling, saying: Cover me, then Allah revealed:

NGy
{0, you who is enveloped [in clothing]}. This marked the
beginning of his [Mission], just as
150
{Read} marked the beginning of [Prophethood].
({wa Rabbaka fa kabbir}) ({And magnify your Lord}) meaning:
exalt your Lord above what the idolaters say.

({wa thiyabaka fa tahhir}) ({And purify your garments})
meaning: purify yourself from sins, using metaphor of the self as
clothing as it covers one.

({wa arrujza fahjur}) ({And shun idol worshiping}) meaning:
abandon and stay away from idols. And ‘Arrujz’ means dirt, the
same as impurity.

He, the Most High, said:

453 5o 23156

{so shun the impurity of idolatry}.

({wa la tamnun tastakthir}) ({And do not confer favor to acquire
more good deeds}) meaning: do not give your money [with no
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Wa lirabbika fasbir}
And be patient for the sake of your Lord.}

sincerity] in order to be given more of it, or do not feel that you are
doing more than is requited for Allah by performing good deeds so
you could see it much and start reducing it, or do not perceive big
your deeds in your eyes, or do not be weak in wanting to multiply
good.

({wa lirabbika fasbir}) ({And be patient for the sake of your
Lord}) meaning: on His obedience and commands, or on affliction
in Allah’s sake. s
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Wa ma’'na {Qum fa andhir}: yundhiru ‘ani ash-shirk, ...

And the meaning of {Arise and warn} means: warn
people against polytheism .......ccccvveeerveeiriveervisisisrsseiennn

Then the author (may Allah have mercy on him) proceeded
to interpret the verses, then he said: (Wa ma'na{Qum}) (And the
meaning of {Arise}) meaning: work hard and be active, ({fa andhir})
({fand warn}) meaning: the nation of Muhammad (peace and
blessings of Allah be upon him).

(yundhiru) (warn) the people (‘ani ash-shirk) (against
polytheism) by words and actions by which the intent is achieved;
because polytheism is the worst sin committed against Allah, the
prophet (peace and blessings of Allah be upon him) was asked:
“which sin is the worst against Allah? He said: to make a rival with
Allah while He created you” agreed upon', and deeds are not raised
with it. He, the Most Perfect in every way, said:

QS e Gl J15 Ol 51 555
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{Iit has already been revealed to you and to those who came
before you that if you associate others with Allah, your deeds will
surely become worthless, and you will certainly be among the
losers}, and its [polytheism] companion will remain in Hell forever,
He, the Most High, said:

0 3 AT e 4 155 588 A 3,5 o 8

{Whoever associates any partners with Allah, Allah has forbidden

Paradise for him, and his abode will be the Fire}.

1 Al-Bukhari, the book of the Quran exegesis, chapter of Bagara, chapter: His,
the Most High, saying:
40,055 28l Bl 4 1aZ Y5
{So do not set up rivals to Allah while you know}, number (4477), and Muslim,
the book of faith, chapter: polytheism being the ugliest sin and the worst of it
is explained after it, number (86), from hadith of * Abdullah Ibn Mas-"id (may
Allah be pleased with him).
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wa yad-"1 ila attawhid.
{Wa Rabbaka fa kabbir}; ay: ‘azzimhu bi attawhid.

{wa thiyabaka fa tahhir}; ay: tahhir a'malaka “ani ash-
shirk.

and call them to the oneness of Allah.

{And magnify your Lord} means: glorify Him by His
oneness.

{And purify your garments} means: purify your deeds
from polytheism.

(Wa) (And) upon his warning against polytheism (yad-'a
ila attawhid) (he calls them to the oneness of Allah); because
monotheism is the greatest obligation and the first call of
messengers from the first of them to the last of them, He, the Most
High, said:

o ATLART 01,25 8 ¥ s slzp

{And we certainly sent into every nation a messenger, [saying]

“worship Allah and avoid Taghut”.}, so he (Peace and blessings of

Allah be upon him) unbuckled his resolve and warned the people,
and for that he and those who followed him were harmed.

({wa Rabbaka fa kabbir}; ay) ({And magnify your Lord} means)
its meaning is: (‘azzimhu bi attawhid) (glorify Him by His oneness),
For, He is the true Deity worthy to be worshipped alone, none is
associated with him in His worship, so magnify your Lord with
monotheism, and make your intention in your warning that the
worshippers venerate their Lord and worship Him, for the Lord has
never been venerated by anything greater than that [Monotheism],
and sanctify Him against what the idol worshippers say.

({wa thiyabaka fa tahhir}; ay) ({And purify your garments}
means) its meaning is: (tahhir a'malaka “ani ash-shirk) (purify your
deeds from polytheism), and make it all sincerely for Allah’s sake,

Monotheism, is
the call of the

messengers

The author’s
inference by
the verse on
incorporeal
purity, and the
reason for that
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{Wa arrujza fahjur}; arrujzu: al-asnamu. Wa hajruha:
tarkuha, wa albara-atu minha wa ahlaha.

{And shun idol worshiping} means: abandon idols and
their worshipers and disassociate yourself from them.

so deed could be termed as garment, He, the Most High, said:
405 sk

{and the garment of piety}, and purifications of garments is not
the intended meaning in this verse; because prayer had not been
yet obligated that time, but the meaning here is deeds. Thus, purify
yourself from sins, and the worst of it is polytheism. Ibn Al-
Qayyim (may Allah have mercy on him) said: “This is the opinion of
the scholars of interpretation, and it is the most correct opinion™.
It was also said: rectify your deeds, and do not mix it with anything
from polytheism.

({wa arrujza fahjur}) ({And shun idol worshiping}), and (arrujzu)
(dirt) here means (al-asnam) (idols) and deities that are worshipped
beside Allah, (wa hajruha: tarkuha) (and shunning it means: leaving
it), and avoiding it. (wa al-bara-atu minha, wa) (and disowning from
it, and) from (ahliha) (its people). The Prophet (peace and blessings
of Allah be upon him) commanded (us) to avoid and distance from
idols and disowning from them and their worshippers. For, this is
the way of the prophets and messengers, He, the Most High, said
about Al-Khalil [the friend] Ibrahim:

G 55 on 05835 a5 &l A2y

{l will distance myself from you and from all that you supplicate
besides Allah}. And He said:

T 058 e 058035 65 (7T LD

{When he distanced himself from them and what they worshiped
besides Allah}.

! Madarij Assalikin (2/20)
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Monotheism is not complete until worshipper disowns disbelief
and disbelievers and distances oneself from them and hate them.
He, the Most Perfect in every way, said about Ibrahim (may the
peace of Allah be upon him):

%ij L«.A ‘J" LS"\ LM)S_} MY r..«JbJ_s\ db J\)%O
{And when Ibrahim said to his father and his people, ‘Indeed, I
am disassociated from what you worship}. And He, the Exalted and
Majesty, said:

PP
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{Indeed, you have a good example in Ibrahim and those [who
were] with him, when they said to their people, “We dissociate
ourselves from you and whatever you worship besides Allah}. This
nation [of Islam] is commanded to follow the example of Tbrahim
(may the peace of Allah be upon him) and his followers in their
disassociation from polytheists. s
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Akhadha “ala hadhihi “ashra sinina yad-"a ila attawhid,
He spent ten years calling to the Oneness of Allah,

Indeed, (Akhadha) (he took) the Prophet (peace and blessings of
Allah be upon him) (‘ala hadhihi) (on this) approach in explaining
polytheism and warning against it and caution them of it, and
explaining monotheism and calling to it for (‘ashra sinina) (ten
years) and he is (yad-'t ila attawhid) (calling to monotheism) and
warning against polytheism, that was before the obligatory prayers
- which is the pillar of the religion - were prescribed, and before
other religious laws were established.

This indicates that the essence of the Prophet’s (peace and
blessings of Allah be upon him) mission and that of all the prophets
was the warning against polytheism and caution:

c%. At :?f‘;j\gcgfﬁj Yﬁ\&g

{We did not send any messenger before you except that We
revealed to him that there is no deity except Me, so worship Me},
and He, the Most High, said:

%MW\’&D\\;% 5] y}&\ﬁé&@)%
{And We have certainly sent into every nation a messenger
saying, ‘Worship Allah and avoid Taghut'}.
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Allah revealed to Nth, Hud, Salih, and Shu'ayb (peace be upon
them all), that the first thing to start with their people is to say:

§5E o) 03 ) 6 DT, AT i
{0 my people, worship Allah; you have no god other than Him}.
The final of them, Muhammad (peace and blessings of Allah be
upon him), the first thing he called them to is, he said to them: “O
you mankind! Say (you all) there is no god except Allah; you will be
successful” reported by Ahmad.!

! Number (16023), from hadith Rabi'ah (may Allah be pleased with him).
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wa ba'da al-"ashri ‘urija bihi ila assama-i, wa furidat
“alayhi assalawatu al-khamsu, .......cccovcevevenecennennrinnnsinnnnn,

and after that he was taken on a journey to heaven, there,
the five obligatory prayers were enjoined upon him.........

The prophet (peace and blessings of Allah be upon him) began
his mission with the call to monotheism, emphasizing that this is
the foundation of religion upon which it has been built, and without
it no deeds can be built.

For, Monotheism is the root, and all other religious laws are its
branches. If the root is removed, the branches cannot stand. The
fact that he spent ten years calling to monotheism and warning
against polytheism before any other obligations were prescribed
shows that monotheism is the most important obligation and
knowing it is the most obligatory (duty).

(And after) the (ten) years from the beginning of prophethood
and message in Mecca, (‘urija bihi ila assama-i) (he was taken up
to heavens) the seventh, he was taken both body and soul, from
the Sacred Masjid [Ka'ba] - on Al-buraq - to the Al-Agsa Masjid,
wakeful not asleep, as Allah mentioned about it in His, the Most
High, saying:

AT 1t 53 Sl otz i il 5l
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{Glory be to the One Who took His worshipper [Muhammad] by
night from the Sacred Mosque [in Makkah] to the Aqsa Mosque [in
Jerusalem] whose surroundings We have blessedy}. Jibril (peace be
upon him) then took him to heavens, where he passed through each
level and met its inhabitants until he reached Sidrat Al-Muntaha,
where he heard the pen writing. He reached heights beyond human
knowledge, and Allah spoke to him directly and revealed what He
wished to him.

(wa furidat “alayhi assalawatu al-khamsu) (And the five daily
prayers were made obligatory) while he was in the heavens. Initially,

Al-Isra and Al-
Mi'raj by soul
and body

Where was
prayer made
obligatory
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wa salla fi Makkata thalatha sinin, wa ba'daha umira bi
al-hijrati ila al-Madinati.

He prayed in Makkah for a period of three years, then he
was commanded to migrate to Madina.

fifty prayers were prescribed, but after repeated intercessions
between Miisa and his Lord, until Allah reduced it to five. He said:
“They are five - thus: in number -, but they are fifty - thus: in
reward -” agreed upon.'

He then descended to the Al-Agsa Masjid and the prophets
descended with him, he led them [in prayer] in Al-Agsa Masjid,
then he rode on Al-buraq and return to Makkah at the same night.
He described what he had seen during the journey to his people.

(wa salla fi Makkata) (And he prayed in Makkah) the five
obligatory prayers for (thalatha sinin) (three years) after his
ascension, and it [the five prayers] had made obligatory before the
migration [to Madina].

(wa ba'daha) (And after that) meaning: after thirteen years
of his mission, (he was commanded to migrate) from Makkah (to
Madinah) to separate from the polytheists and their lands, so
he could openly practice his religion and call to Allah. For this
is obligatory and mandatory; because the people of Makkah had
prevented him from establishing his call. Al-Ansar [the people of
Madinah who helped the prophet (peace and blessings of Allah be
upon him) and Islam] in Madinah welcomed him, supported him,
and assisted him until he reported the religion of his Lord and it
spread far and wide. =

! Al-Bukhari, the book of prayer, chapter: how was prayer made compulsory,

number (349), and Muslim, the book of faith, chapter: the night journey with
the messenger of Allah to the heavens and obligation of prayers, number
(163), from hadith of Abi Dharr (may Allah be pleased with him).
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Wa al-hijratu: al-intiqalu min baladi ash-shirki ila
baladi al-Islam.

Wa al-hijratu faridatun ‘ala hadhihi al-ummati min

baladi ash-shirki ila baladi al-Islam, ......ccecevvvvevevervreennnee.

Migration is to move from the land of polytheism to
the land of Islam.

And Migration is an obligation upon this nation to
migrate from the land of polytheism to the land of
ISLAIML, vttt este st e seasstssssssssesssssssessssssssseas

Then the author (may Allah have mercy on him) mentioned the
definition of migration, saying: (Wa al-hijratu) (And migration)
is: (al-intigalu) (the transition) and shift (min baladi ash-shirki ila
baladi al-Islam) (from a land of polytheism to a land of Islam), and
anyone who leaves their land is considered a migrant. Originally,
migration implies severing relations with others, cutting off ties,
and distancing oneself. Migrants were called so, because they
abandoned their homes and residences where they grew up, and
moved to a place where they had neither family nor wealth when
they migrated to Madinah.

Migration was legislated to protect the religion of the
worshipper from loss or decrease and to escape from trials and the
fear of not being able to show the Islamic rites. Shaykh Al-Islam
Ibn Taymiyyah (may Allah have mercy on him) said: “No one is safe
from polytheism except by distancing themselves from its people”
- that is, from the people of polytheism -.

Apersonisinfluenced by their society in their righteousness and
piety, and in their distance from their Lord. (Wa) (And) therefore,
(Wa al-hijratu faridatun “ala hadhihi al-ummati) (migration is an
obligation upon this nation) of Muhammad (min baladi ash-shirki)
(from a land of polytheism) and disbelief (ila baladi al-Islam) (to a
land of Islam). Consensus has been reported on its obligation, and
Allah made it obligatory upon His Messenger (peace and blessings

The definition
of hijra

The wisdom
behind

migration

The ruling on
migration
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of Allah be upon him) and the companions before the obligation of
fasting and pilgrimage. There is a warning for those who neglect it
while being able to migrate. For, he (peace and blessings of Allah
be upon him) said: “I am disowned from every Muslim who resides
among the polytheists. They asked: O Messenger of Allah! Why?
He said: Their fire cannot be distinguished [means: Believers and
Disbelievers cannot be differentiated” reported by Abi Dawaid.!

And mixing with polytheists is harmful to one’s religion. If
a Muslim is in a land where they cannot manifest their religion
and declare it openly, it becomes obligatory for them to leave that
place to display their religion and preserve their beliefs. Proximity
to polytheists in residence and similar situations harms one’s
religion. Shaykh Al-Islam Ibn Taymiyyah said: “We have observed
that Muslims who frequently associate with Jews and Christians
are less faithful than others who are solely dedicated to Islam”2,

Migration has religious and worldly benefits for the migrant.
Shaykh ‘Abdul Rahman Ibn Hasan - the grandson of the
author - said: “Migration generally results in safety, honour, and
empowerment for its people, as it did for the Messenger of Allah
(peace and blessings of Allah be upon him) and his followers, both
predecessors and successors. The benefits of migration in this
world are too numerous to count. As He, the Most High, said:

s BTG s LA G s e AT 3 156 506
{Those who migrated for the sake of Allah after being oppressed,
We will surely give them good in this world}.

Neglecting migration has harmful effects on the individual’s
religious and worldly life. Shaykh *Abdul Rahman Ibn Hasan said:

! The book of Jihad, chapter: prohibiting the killing of those who adhere to
prostration, (2645), from hadith of Jarir Ibn *Abd Allah (may Allah be pleased
with him).

2 Requirement of the straight path (p 220)

3 Ad-durar Assaniyya (8/240)
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“The harms found in neglecting Jihad are present in neglecting
migration and even more, as those with insight and understanding
are aware [of that fact]. Jihad is one of the fruits and benefits
of migration. Consider what has happened to those who have
abandoned migration in terms of their poor state in religion and
worldly life™.

Whoever is capable of migrating from a land of polytheism and
does not migrate, has wronged themselves and committed a sin. s

' Ad-durar Assaniyya (8/244)
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Wa hiya baqgiyatun ila an taqiima assa-"ati.

Wa addalilu qgawluhi ta-'ala: {Inna alladhina
tawaffahumu al-mala-ikatu zalimi anfusihim..................

And this obligation remains effective until the Hour
comes.

The evidence is His, the Most High, saying:

{When the angels take the souls of those who have
wronged themselves, ......ccvvvevvveininisisisrssssississssissnns

(Wa hiya) (And it) meaning: migration (bagiyatun) (remains) and
obligatory (ila an taqtima assa-"ati) (until the Hour comes). It does
not cease at any time for this nation; its obligation remains until
the Hour comes. Whoever lives in a land of polytheism while able
to move from there, is obliged to migrate from that land. Shaykh
Al-Islam Ibn Taymiyyah said: “The conditions of lands are same
like the conditions of people. A person may be a Muslim sometimes
and a disbeliever sometimes, a believer sometimes and a hypocrite
sometimes, righteous and pious sometimes, wicked sometimes and
sometimes depraved. Likewise, dwellings are dependent on their
inhabitants. Migration from a land of disbelief and sins to a land
of faith and obedience is akin to repentance and transition from
disbelief and sin to faith and obedience. This obligation remains

71

until the Day of Judgment™'.

(Wa addalilu) (And the evidence) from the Quran on the
obligation of migration is: (qawluhi ta-'ala: {Inna alladhina
tawaffahumu al-mala-ikatu zalimi anfusihim}) (His, the Most High,
saying {Indeed, those whom the angels take in death while they are
wronging themselves}), this verse was revealed about people from
Makkah who spoke of Islam but did not migrate. Allah said about
them:

A 155 o 5

! Majmi’ Al-Fatawa (18/284)
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qalu fima kuntum qalt kunna mustad-"afina fil ardi qala
alam takun ardu Allahi wasi-"atan fatuhajirai fiha fa ula-
ika ma’wahum Jahannam wa sa-at masira # ..........eceuu.....
they will say, “What was the matter with you?” They will
say, “We were oppressed in the land.” They will say, “Was not
Allah’s earth spacious enough for you to migrate?” They are
those whose refuge will be Hell - what a terrible destination!

({indeed, those whom the angels take in death}) referring to
the Angel of Death and his assistants tasked with taking souls, and
those whose souls are taken are among those

sl 5
({wronging themselves}) for the reason of neglecting migration
from lands of polytheism.

({qalu fima kuntumy}) ({They will say: What was the matter with
you?}) That is, in which group were you? Why did you stay here
and not migrate? This is an interrogation of rejection, scolding and
reproach.

({qalu}) ({They will say}) that is, those who abandon the
migration, ({kunna mustad-"afina fil ardi}) ({We were oppressed in
the land}) that is, they were incapable of migration and could not
leave the land or move around, but they are not truthful in this.

({qalu}) ({They will say}) that is, the angels told them - blaming
them - ({alam takun ardu Allahi wasi-"atan fatuhajira ftha}) ({Was
not Allah’s earth spacious enough for you to migrate?}) this is an
affirming question; that is, it is established to everyone that Allah’s
earth is vast. So, why did you not migrate to Madinah and leave
the land of polytheists? They were not excused for neglecting
migration.

Thus, wherever a person is in a place where they cannot show
their religion, they have a wide expanse of the earth where they
can worship Allah. Allah said concerning those who have no
excuse: ({fa ula-ika ma’'wahum Jahannamu wa sa-at masira}) ({They
are those whose refuge will be Hell - what a terrible destination!})

Not all
weakness is
an excuse
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1113 al-mustad-"afina minarrijali wa annisa-i wa alwildani
12 yastati-'ina hilatan wa 12 yahtadiina sabilan % Fa
ula-ika “asa Allahu ‘an ya'fuwa “anhum wa kana Allahu
‘afuwwan ghafiiran}.
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Except the helpless men, women, and children who have
no means nor do they know where to go. They are those
whom Allah may pardon, for Allah is Ever- Pardoning, All-
Forgiving}.

that it, a terrible destination in the Hell. This indicates that leaving
migration when it is obligatory, and one is capable of it is considered
a major sin.

({illa al-mustad-‘afina}) ({Except for the helpless}) that is,
the helpless who could not migrate ({minarrijali wa annisa-i wa
alwildani}) ({among men, women, and children}) plural: a born boy
and girl: a born is a child before puberty.

({la yastati-'Gna hilatan}) (fwho have no means}) that is, they
cannot leave the polytheists; they lack the means, the funds, or the
strength to leave.

({wa 12 yahtadiina sabilan}) ({nor do they know where to go})
that is, they do not know the path to migration from Makkah to
Madinah, as it was the Islamic land, there was no Islamic land at
that time except it.

({Fa ula-ika “asa Allahu ‘an ya'fuwa ‘anhum}) ({They are those
who Allah may pardon}) He may forgive the oppressed and those
with valid excuses for not migrating.

({wa kana Allahu ‘afuwwan}) ({for Allah Ever-Pardoning})
described as Pardoning and Forgiving for sins. ({gaftiran}) ({All-
Forgiving}) of sins and guilts, Ibn Kathir (may Allah have mercy
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on him) said: “This noble verse was revealed generally about
anyone who stays among polytheists while being able to migrate
and is not able to practice his religion. He is unjust to himself and
is committing a forbidden act by consensus, as indicated by this
verse”!, s

U Tafsiru-Al-Quran Al-"Azim (2/343).
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Wa qawluhii ta-"ala: {Ya “ibadiya alladhina amant inna
ArdT WASI-AEUN ceoeeeereieciiicicicieenene i

And His, the Most High, saying:
B 2] L5 Golll aiash
{0 My worshippers who have believed, My earth is
SPACIOUS, cuveuvirerrirrisriniinsissisisisisissesssssssssssssssssssssssssssssssssssonses

If migration is commanded from lands of disbelief, this implies
that traveling to such lands is forbidden except for a necessity for
that - such as medical treatment and such like -. Traveling there
when necessary is permissible only under three conditions:

1 - One must have knowledge to protect him from doubts.
2 - One must have faith to guard him from lusts.

3 - One must be able to manifest his religion and perform his
worship as commanded by Allah, and be very cautious about
befriending polytheists.

If a Muslim cannot migrate, they must show the rites of their
religion - such as prayer and the like - to the best of his ability, and
it is obligatory for him to call non-Muslims to this religion. He, the
Most Perfect in every way, said:

0T e 531065 505 Jo85 BT 185 20 V35 (22 g
{And who is better in speech than one who invites to Allah and
does righteousness and says, ‘Indeed, I am from the Muslims}.

(Wa) (And) another evidence from the Quran that migration
is obligatory for those who can is: (qawluht ta-"ala: {Ya ‘ibadiya
alladhina}) (His, the Most High, saying: {0 My worshippers who})
worship me alone, and ({amant}) ({have believed}) on Me and My
messenger, who are living in the lands of the disbelief and have not
migrated while they are capable of migration; migrate for ({inna
ardi wasi-atun}) ({My earth is spacious}) it is not cramped over you
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fa iyyaya fa'budan}.
‘%%3@3@ u-’\‘

so worship Me alone}.

making you stay in a non-permissible land for you, so if one cannot
change the situation in his place of residence where they disobey
Allah, they should flee to the vast land of Allah that accommodates
all creatures.

So, if a person is in a land where he cannot openly practice his
religion, Allah has made the earth vast for him to worship Him as
commanded, and to worship Him alone on His wide earth. So, it is
obligatory for anyone who is in a country where sins are committed
and he cannot change it, to migrate from it.

({fa iyyaya fa'budiin}) ({So, worship Me alone}) that is: Show
your worship to Me on My vast earth, that I have created it and
whatever therein for you, and I have created you upon it for My
worship.
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Qala al-Bagawiyyu rahimahti Allahu: “Sababu nuzilu
hadhihi al-ayati: Fi al-muslimina alladhina bimakkata
lam yuh3jirG, nadahumu Allahu bismi-Al-iman”.

Al-Baghawiy (may Allah have mercy upon him) said:
“The reason for the revelation of this verse: on the

Muslims who stayed in Makkah and did not migrate. Allah
called them as His believing worshippers.”

(Qala) (said) Abti Muhammad Al-Husayn Ibn Mas'td (Al-Baghawi
rahimaht Allahu) (Al-Baghawi may Allah have mercy on him)! in
his Tafsir,> which Ibn Al-Qayyim (may Allah have mercy on him)
said about it: “The nation has unanimously accepted his Tafsir and
it is recited openly without any objection”.?

(Sababu nuzili hadhihi al-ayati) (The reason for the revelation
of this verse) as narrated by Mugqatil and Al-Kalbi: It was revealed
(1) (in) the weak (Al-muslimina alladhina) (Muslims who) remained
(bimakkata) (in Makkah) and (lam yuhajirt) (did not migrate) from
it to Madina. (nadahumu Allahu bismi-al-iman) (Allah called them
by the name of faith),* thus indicating that the one who abandons
migration after it has been made obligatory is not a disbeliever,
but a sinner for neglecting it. He is a believer with deficient faith, a
sinner among the monotheistic believers.

! Died: the year five-hundred and sixteen (516 H).
2 Named as: “Ma-"alimu Attanzil”.
3 The gathering of the armies of Islam (p 239).
4 Al-Baghawiy said in his tafsir (3/472), on His, the Most High, saying:
izl 5l alath
{0 My worshippers who have believed} a verse: “said Mugatil and Al-Kalbi: It
was revealed on the weak muslims in Makkah, they said: if you were really in
difficulty to openly show your faith; then leave from there to Madinah
£ Oy
{certainly, my land} meaning: Madinah
£hash

{is vast}: safe”.
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Wa addalilu “ala al-hijrati minas sunnati; qawluh salla
Allahu alayhi wasallam: “La tanqati-'u al-hijratu hatta
tanqgati-'a attawbatu

The evidence for migration from the Sunnah; is the
saying of the Prophet (peace and blessings of Allah be
upon him): “Migration will not cease until repentance
COASES, vurrarrrsrrssssssssssssssssssssssssssssssssnssssssssssssssssssssssssssssssssssssns

(Wa addalilu “ala al-hijrati) (The evidence for migration) and
that it is obligatory upon this nation, and that it will remain until
the Hour comes; the evidence for this (minas sunnati; qawluha
salla Allahu alayhi wasallam) (from the Sunnah; is his [peace and
blessings of Allah be upon him] saying) - in the hadith narrated by
Abt Dawad! from Mu-'awiyah (may Allah be pleased with him) -
“Migration will not cease until repentance ceases, and repentance
will not cease until the sun rises from the west”.

(La tanqati-'u al-hijratu) (Migration will not cease) that is: the
obligation to migrate from the land of polytheism to the land of
Islam will not be abrogated (hatta tangati-'a attawbatu) (until
repentance ceases) that is: until repentance is no longer accepted
from the repentant.

Thus, the hadith indicates that as long as repentance is accepted,
migration remains obligatory.

As for the saying of the Prophet (peace and blessings of Allah be
upon him): “There is no migration after the conquest [of Makkah],
but there is Jihad and intention, and if you are called to arms, then
go forth” agreed upon,? the meaning is:

There is no migration after the conquest of Makkah to Madinah,

The book of Jihad, chapter: does migration ceases, number (2479).

2 Al-Bukhari, the book of Jihad and trip, chapter: the virtue of Jihad and trip,
number (2783), and Muslim, the book of leadership, chapter: the pledge of
allegiance after the conquest of Makkah in Islam, Jihad and good and the
meaning of “there is no migration after the conquest”, number (1864), from
hadith of Ibn *Abbas (may Allah be pleased with them both).

The evidence
of the
obligation of
migration from
the sunnah

The meaning
of the hadith:
“there is no
migration”
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wa la tanqati-"u attawbatu hatta tatlu-"a ash-shamsu min
magribiha”.

and repentance will not cease until the sun rises from the
west”.

because Makkah became a land of Islam after its conquest, whereas
migration from Makkah was previously obligatory when it was
a land of disbelief. However, since it has become a land of Islam,
migration from it is no longer required.

(wa 13 tangati-'u attawbatu hatta tatlu-'a ash-shamsu min
magribiha) (And repentance will not cease until the sun rises from
the west), and when the sun rises from the west, repentance will no
longer be accepted. He, the Most High, says:

>
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{On the Day when some of your Lord’s signs come, belief will
be of no benefit to those who did not believe before, or those who
did not do some good through their faith}. This indicates that

repentance is accepted before the sun rises from the west, and as
long as repentance is accepted, migration does not cease.

Therefore, it is obligatory for a Muslim to strive to reform
himself through righteous companionship, by being in a good
community, by reading what benefits him in his religion, and by
avoiding anything that corrupts his righteousness in a society that
does not encourage acts of obedience or that drowns him in doubts
and lusts or drives him to commit sins and misdeeds. s
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Falamma istaqarra bi al-Madinah; umira bibaqiyyati
shara-i‘i Al-Islami - mithlu: azzakati, wa assawmi, wa al-
hajji, wa al-adhani, wa al-jihadi, wa al-amri bil-ma'rafi ...

When he (the Prophet) settled in Madinah; he was
commanded to observe the rest of the ordinances of
Islam - like Zakah (the compulsory alms), Fasting, Hajj,
Adhan (the call for prayers), Jihad (striving and fighting),
enjoining what is §00d.......cuervuererrrrverriseeinnssesnssisrssssenas

The Prophet Muhammad (peace and blessings of Allah be
upon him) spent thirteen years in Makkah calling to monotheism
and warning against polytheism. He spent those years clarifying
the concept of monotheism and prohibiting its opposite due to
its importance. After this period, he migrated from Makkah to
Madinah.

(Falamma istagarra bi Al-Madinah) (When he settled in
Madinah), monotheism spread, and his followers increased. They
performed the prayers that were made obligatory for him and
them as a congregation three years before his migration, (umira
bibaqiyyati shara-i‘i Al-Islami) (he was commanded to observe
the rest of the ordinances of Islam) that Allah had ordained for
His creation, as the majority of the ordinances of Islam were not
prescribed except in Madinah.

(mithlu: azzakati) (like: Zakat [the obligatory almsgiving])
prescribed with its known details.

(wa assawmi) (and Fasting) prescribed during the month of
Ramadan.

(wa al-hajji) (and Pilgrimage) to the Holy House of Allah.

(wa Al-adhani) (And the call to prayer) for the five obligatory
prayers.

(wa Al-Jihadi) (and Jihad [striving]) in the cause of Allah.

(wa Al-amri bil-ma'rafi) (And commanding of what is good)

When was the
rest of the
ordinances

of Islam
commanded?



The period of
the prophet
(peace and
blessings of
Allah be upon
him) call on
the remaining
[Islamic]
ordinances

When did he
(peace and
blessings of
Allah be upon
him) die?

272 Taysirul Wusil Explanation of Thalathatul Ustl

wannahyi ‘anil munkari, akhadha ‘ala hadha “ashara
sinin.

Wa tuwulffiya, salla Allahu “alayhi wa sallam, ................
and forbidding what is evil - He spent ten years in this.

He (peace and blessings of Allah be upon him) passed

which is recognized as good both legislatively and logically.

(wannahyi "anil munkari) (And forbidding of what is evil) which
is recognized as evil both legislatively and logically.

And other ordinances and rulings of Islam, such as the two Eid
prayers, the eclipse prayer, and the prayer [of asking Allah] for rain.

Indeed (akhadha ‘ala hadha) (he took on this) explanation,
teaching, and calling people to the remaining Islamic ordinances
(‘ashara sinin) (ten years), during which the legislations were
revealed to him. Thus, Allah’s legislations were completed in truth
and justice, as He, the Most High, said:

s T 12 &y 5o e Gl 2 2 edas adls
{This day I have perfected for you your religion and completed
My favor upon you and have approved for you Islam as religion}.

(Wa) (And) after Allah had completed the religion through him
and he had conveyed the clear message, (tuwuffiya, salla Allahu
‘alayhi wa sallam) (he [peace and blessings of Allah be upon
him] passed away) in the eleventh year. After he had explained
everything that ensures the happiness of a worshipper in this
world and the hereafter, with the utmost clarity. AbG Dharr (may
Allah be pleased with him) said: “Muhammad (peace and blessings
of Allah be upon him) left us, and there is not a bird that flaps its
wings in the sky except that he mentioned to us knowledge about
it” reported by Ahmad.! A polytheist once said to Salman Al-Farisi

1 Number (21758).
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wa dinuhii bagin, wa hadha dinuhd, ........ccccecevvvvrrevrerrnnen

but his religion remained. And this is his religion, ............

(may Allah be pleased with him): “Indeed, your prophet (peace and
blessings of Allah be upon him) has taught you everything, even
how to relieve yourselves!' He said, then he said: yes, he indeed
forbade us from facing the Qibla when defecating or urinating,
from using the right hand to clean ourselves, from using less than
three stones to clean ourselves, and from using dung or bones to
clean ourselves” reported by Muslim.?

Allah preserved His religion, (wa dinuhti baqin) (and His religion
remains), and this contains what is found in the Qur’an and Sunnah,
which is supported and protected until the Day of Judgment,
sufficient for anyone who adheres to it. He (peace and blessings
of Allah be upon him) said: “I have left for you two things; you will
never go astray after them both; the Book of Allah and my Sunnah”
reported by Al-Hakim.?

(wa hadha dinuhti) (And this is his religion) that he left his
nation upon, and Allah guaranteed its preservation. The Muslims
and the people of knowledge and religion inherited it generation
after generation. Some of the pious predecessors said: “This is the
covenant of our prophet (peace and blessings of Allah be upon
him) to us, and we have taken the covenant with you. This is the
command of our Lord and His obligation upon us, and it is His
command and obligation upon you”.* Thus, the successors followed
the path of the predecessors, imitating their steps, and they will
continue to do so until the Day of Judgment, his [Muhammad’s]

U Al-khira-ah - the letter Kha can either take kasra or fat-ha -: It is the etiquette
of freeing oneself and sitting when the need arises. Check: Annihayatu by Ibn
Al-Athir (2/17), and Lisanu-al-Arab (1/64).

The book of purification, chapter: the cleaning, number (262).

In ‘Mustadrak’, the book of knowledge, his sermon (peace and blessings of
Allah be upon him) in the farewell pilgrimage, number (318), from hadith of
Abl Hurayra (may Allah be pleased with him).

I'lamu-al-muwaqqi-'ina by Ibn Al-Qayyim (1/6).

4

The religion
that was
brought by the
prophet (peace
and blessings
of Allah be
upon him)
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1a khayra illa dalla al-ummata “alayhi, wa 1a sharra illa

hadh-dharaha minhu.

he has left no aspect of good except that he guided the
nation to it, and no aspect of evil except that he warned
(the nation) against it.

religion is great, dominant over all other religions, containing easy
deeds with immense rewards from Allah.

And (12 khayra illa dalla) (there is no good except that he guided)
the Prophet (peace and blessings of Allah be upon him) (al-ummata
‘alayhi) (his nation to it) and direct them towards it. Allah praises
him, saying:

R N O s
{he is grieved by your suffering, and is concerned for you},

the good deeds, sayings, and noble character traits are from his
guidance (peace and blessings of Allah be upon him).

(wa 12 sharra) (And there is no evil) deed or saying (illa hadh-
dharaha minhu) (except that he warned [his nation] against it),
out of fear that his nation might fall into destruction. He conveyed
the entire religion and clarified it all, as Allah, the Most High,
commanded him in His saying:

AL kg 3 8 33 05 855 e ) I G i 02500 G
{0 Messenger [Muhammad], convey that which has been
revealed to you from your Lord. If you do not, then you have not
conveyed His message}. In the Hadith: “There was no prophet
before me except that it was obligatory upon him to guide his

nation to the best of what he knew for them, and to warn them of
the worst of what he knew for them” reported by Muslim.!

! The book of leadership, chapter: The command to fulfill the pledge of
allegiance of the first caliphs after the first, number (1844), from hadith of
‘Abdullah Ibn ‘Amr Ibn al-Asi (may Allah be pleased with them both).
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Wal-khayru alladhi dallaha “alayhi: Attawhid, wa jami-
*uma yuhibbuhu Allahu wa yardahu.

Wash-sharu alladhi hadh-dharaha minhu: Ash-shirku,

And the good that he guided to it: is monotheism and
all that Allah loves and is pleased with.

And the evil he cautioned against is: polytheism ..........

(Wal-khayru alladhi dallaha ‘alayhi) (And the good that he
guided to it) that is, the greatest good that the prophet (peace and
blessings of Allah be upon him) guided his nation to is (Attawhid)
(monotheism), which is the foundation of all good and the greatest
of it. It is the most obligatory of obligations and the basis for the
acceptance of deeds. The messengers were sent and the scriptures
were revealed for the sake of it.

(wa) (and) the good that the prophet (peace and blessings
of Allah be upon him) guided us to also includes (jami-'u ma
yuhibbuhu Allahu wa yardahu) (everything that Allah loves and is
pleased with), of sayings and deeds, both outward and inward. The
Prophet (peace and blessings of Allah be upon him) was harmed
and yet remained patient until he conveyed this great good to us,
fulfilling Allah’s command, advising us, and showing compassion
towards us.

(Wash-sharu) (And the evil) which is the basis of all evil and the
greatest of it (alladhi hadh-dharaha minhu) (which he cautioned)
the prophet (peace and blessings of Allah be upon him) and warned
them against is (Ash-shirku) (polytheism), which is the greatest sin
in the sight of Allah. It nullifies all deeds, and its perpetrator is
destined to eternal damnation in the Fire. All the prophets warned
their nations against polytheism and called them to monotheism,
He, the Most Perfect in every way, said:

§&,al ey AT, ael oY,z aal ¥ g wias e

{And We certainly sent into every nation a messenger, [saying],
‘Worship Allah and avoid Taghut}.

The good
brought by the
prophet (peace
and blessings
of Allah be

upon him)

The evil that
the Prophet
[peace and
blessings of
Allah be upon
him] warned
against.
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wa jami- u ma yakrahuhu Allahu wa ya’bahu.

and all that Allah dislikes and disapproves.

(wa) (and) the evil that the prophet (peace and blessings of
Allah be upon him) warned us against also includes (jami-'u ma
yakrahuhu Allahu) (everything that Allah hates) and dislikes (wa
ya’bahu) (and detests it) that is, He has forbidden it, whether of
sayings or deeds.
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Ba-‘athahu Allahu ila annasi kaffatan, waftarada ta-
“ataht “ala jami-'i ath-thaqalayni - al-jinni wa al-insi -,
wa addalilu qawluh ta-'ala: {Qul ya-ayyuha annasu inni
rastilu Allahi ilaykum jami-'a}.

Allah sent him to the entire mankind, and made it
obligatory on mankind and the jinn to obey him. The
evidence is His, the Most High, saymg

§as E—é'“ &1 55 al SATE oy

{Say [0 Prophet], “O mankind, I am the Messenger of

Allah to you all”}.

Indeed, the prophets were sent specifically to their own
peoples, but our prophet Muhammad (peace and blessings of Allah
be upon him) (Ba-"athahu Allahu) (was sent by Allah) the Exalted
and Majestic (ila annasi kaffatan) (to all of mankind) Arabs and
non-Arabs, men and women, free and enslaved.

(waftarada) (and [Allah] made obligatory) (ta-‘ataha) (His
obedience) that is, he made His obedience obligatory (‘ala jami-'i
ath-thaqalayni) (upon all beings) among (al-jinni wa al-insi) (jinn
and humans). He, the Most Perfect in every way, said,

{We have not sent you [O Prophet] except as a bearer of glad
tidings and a warner to all mankind}. The jinn said:

Gt o o) 555 ooy Ty T 5 e Wi

{0 our people, respond to the one who is calling to Allah, and
believe in him; He will forgive some of your sins}. Thus, his message
encompasses both jinn and humans.

(wa addalilu) (and the evidence) that he was sent to all people
(qawluha ta-"ala: {Qul) (is His, the Most High, saying: {Say}) O
Muhammad! ({ya-ayyuha annasu}) ({0 mankind}) among Arabs,
non-Arabs, the people of the Book [Jews and Christians], and
others, ({inni rastlu Allahi ilaykum jami-'a}) ({ am the Messenger
of Allah to you all}). It is obligatory for you to follow me. He (peace

The
popularization
of the mission
of the Prophet
(peace and
blessings of
Allah be upon
him)

The evidence
of the
popularization
of the mission
of the Prophet
(peace and
blessings of
Allah be upon
him) to all
creation
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and blessings of Allah be upon him) said: “Every Prophet was sent
to his nation exclusively but I have been sent to all the mankind”
agreed upon.! He being the Seal of the Prophets, and his message is
to all people indicates his great honor.

So, it is obligatory for all adherents of religions - among the
Jews, Christians, Magians, and others - to follow the religion of our
prophet Muhammad (peace and blessings of Allah be upon him).
This is a a necessity known of Islam, as it is the requirement of
his message. Whoever does not follow his religion is destined for
misery and will be among the inhabitants of Hellfire. He, the Most
Perfect in every way, said:

@e3a AR BT 6o gy 585 g

{But whoever of the factions disbelieves in it, then the Fire will
be their promised end}. And he (peace and blessings of Allah be
upon him) said: “By [Allah] the One in Whose hand is the soul of
Muhammad, no one from this nation - whether Jew or Christian -
hears of me and then dies without believing in what I was sent with
[Islam], except that he will be among the inhabitants of Hellfire”
narrated by Muslim.? Whoever obeys him and follows his command
will receive mercy from his Lord and will be among the people of
bliss. He, the Most Perfect in every way, said:

5553 110 gty iy
{And obey Allah and the Messenger that you may receive mercy}.
And whoever follows any religion other than Islam, his religion is
false.

! Al-Bukhari, the book of prayers, chapter: “The earth has been made for me as
a mosque and purifying”, number (438), and Muslim, the book of prayers,
chapter: Mosques and places of prayers, number (521), from hadith of Jabir
Ibn *Abdullah (may Allah be pleased with them both).

The book of faith, chapter: obligation of the faith in the message of our
prophet Muhammad (peace and blessings of Allah be upon him), number
(153), from hadith of Abi Hurayra (may Allah be pleased with him).

2
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He, the Most Perfect in every way, said:
Gl G 590 8 585 4 i I8 Gy JINT 28 455 55
{And whoever seeks a religion other than Islam, it will never

be accepted from him, and in the Hereafter, he will be among the
losers}. s
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Wa akmala Allahu bihi addina; wa addalilu gawluhu ta-
ala: {Al-yawma akmaltu lakum dinakum..........c.cceevvvrerunees

And Allah completed the religion through him; The
evidence is the saying of Allah, the Most High:

iy p) Gz 2y

{Today I have perfected your religion for you,...............

(Wa akmala Allahu bihi) (And Allah completed through him) that
is: our prophet Muhammad (peace and blessings of Allah be upon
him) (addina) (the religion) with its rules, laws, and information, so
it became - by Allah’s favor - a complete religion with no deficiency
in any aspect. From wherever you look, you will find perfection
and goodness in it. He (peace and blessings of Allah be upon him)
did not pass away except after he had conveyed all that Allah had
commanded him to.

(wa addalilu) (And the evidence) that this religion is complete
in its laws and rules is (qawluhu ta-ala: {Al-yawma) (the saying of
Allah, the Most High: {Today}) that is: meaning the Day of Arafah
when the Prophet (peace and blessings of Allah be upon him) was
standing and delivering a sermon during the Farewell Pilgrimage,
eighty-one days before his death.

({akmaltu lakum dinakum}) ({1 have completed your religion for
you}), which is the greatest blessing Allah has bestowed upon this
nation, as He completed their religion, so they do not need any
other religion nor any other prophet besides their Prophet (peace
and blessings of Allah be upon him). As He, the Most Perfect in
every way, said:

43385 Blo alp; S8 2355
ewordoryour Lordlis periect in trutnrulness and justice a
{The Word of your Lord is perfect in truthful djustice} that

is: truthful information, and justice in obligations and forbiddances
§a228 J322 Yy
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wa atmamtu “alaykum ni'mati .......cccveveeveeneirereeiscineinennns

L2, 52 S\ s ,,:;/

completed My favor UpOn YOU, .....cceeererererrrerersrssrssrrssnsenans

{none can change His Words}, whoever claims that he is in need
for additional guidance is lying and fabricating, contradicting the
meaning of this verse and contradicting the meaning of his (peace
and blessings of Allah be upon him) saying: “Beware of newly
invented matters [in your already completed religion], for every
newly invented matter is an innovation, and every innovation is
misguidance” narrated by Abii Dawad.!

The complete religion does not need to be added to it, subtracted
from it, or altered. Ibn Al-Qayyim (may Allah have mercy on him)
said: “Allah, the Most Perfect in every way is He, has completed
the religion through His Prophet (peace and blessings of Allah be
upon him) and made it perfect, leaving no need for any intellect or
religious text, no opinion, no dream, no discoveries”.?

When Allah informed us that He had completed the religion for
us - which is the greatest blessing upon us - He said: ({wa atmamtu
‘alaykumni*mati}) ({And I have completed My favor upon you}) both
outwardly and inwardly. Whoever has been given this blessing has
succeeded with complete success. Ibn Al-Qayyim (may Allah have
mercy on him) said: “Reflect on how Allah described the religion He
chose for them as complete, and the favor He bestowed upon them
as perfect, indicating that there is no deficiency in religion, no flaw,
no fault, and nothing that falls outside of wisdom in any aspect.
Rather it is perfect in its beauty and grandeur, and the description
of the favor as complete indicates its permanence and continuity.
And that He will not take it away from them after having given it to
them; rather, He will perfect it for them by making it everlasting in
this life and in the abode of eternity”.?

! The book of Sunnah, chapter: necessity of the Sunnah, number (4607), from
hadith of Al-‘Irbad Ibn Sariya (may Allah be pleased with him).
2 Assawa-‘iqu-al-Mursalah (3/826). * Miftahu Dari Assa-'adah (1/315).

The
completeness
of favor
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wa raditu lakumu al-Islama dina}.

¢ 2.0 -
¢ G iyl e5) S
and have chosen Islam as your religion}.

({wa raditu lakumu al-Islama dina}) ({And I have chosen for you
Islam as your religion}) that is: that you should be pleased with it
for yourselves, as it is the religion that He loves and is pleased with.
He sent the best of His messengers (peace and blessings of Allah be
upon him) with it and revealed the most honorable of His books
with it. Ka'b said: “If this verse had been revealed to any other
nation, they would have taken the day it was revealed as a festival.
‘Umar (may Allah be pleased with him) said: It was revealed on a
Friday, the Day of Arafah” agreed upon.! Since it is not permissible
to introduce a new festival into Islam, and no other festivals were
prescribed for us besides Eid Al-Adha and Eid Al-Fitr, therefore,
this nation [of Islam] did not take the day on which this verse was
revealed as a festival.

Due to the completeness and perfection of this religion, the
Prophet (peace and blessings of Allah be upon him) informed us
that whoever does something that is not part of this religion and
adds to the religion of Allah something that was not prescribed,
his deed is invalid and rejected. The Prophet (peace and blessings
of Allah be upon him) said: “Whoever introduces [new] something
into this matter [religion] of ours that is not from it, it is rejected”
agreed upon.’

Let the Muslim rejoice in this religion and adhere to it, for it

! Al-Bukhari, the book of faith, chapter: increasing and decreasing of faith,
number (45), from hadith of “Umar (may Allah be pleased with him). And
Muslim, the book of exegesis, number (3017), from hadith of Tariq Ibn Shihab.

2 Al-Bukhari, the book of making peace, chapter: If they agreed upon an unjust
agreement then it is rejected, no. (2697), and Muslim, Book of Rulings, Book
of refusing the unjust rulings and rejecting the newly invented matters in
religion, no. (1718), from the Hadith of ‘Aishah “may Allah be pleased with
her”
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is a complete and comprehensive religion. All adherents of other
religions will wish at the time of death and in the Hereafter if they
had been among its followers. He, the Most Perfect in every way,
said:
JOREEIES (R Ees

{Perhaps those who disbelieve will wish that they had been
Muslims}. But Allah did not will guidance for them, due to His
profound wisdom. He, the Most Perfect in every way, said:

G 25l 585 2SS 3 oy ST o5 AT Ly
{So Allah misguides whom He wills and guides whom He wills,
and He is the All-Mighty, the All-Wise}.
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Wa addalilu ‘ala mawtihi [salla Allahu ‘alayhi wa

The evidence of his (peace and blessings of Allah be
upon him) death; is the saying of Allah, the Most High:

And Allah, the Perfect in every way, is the One characterized by

eternal life. He, the Most High and Exalted, said:
5 0T 35N Y Gl

{Allah! There is no deity except Him, the Ever-Living, the Sustainer
of [all] existence}. Our Prophet Muhammad (peace and blessings of
Allah be upon him) was a human among humans, one of the created
beings, who experienced what they experience, such as hunger,
sorrow, illness, and death. We do not elevate the him (peace and
blessings of Allah be upon him) beyond his rightful status, nor do we
diminish his due respect. He was a human being whom Allah honored
with prophethood. He does not possess the power to benefit or harm
himself or others, neither in his life nor after death. After a blessed
life spent in calling people to the oneness of Allah and worshiping
Him, and after enduring struggles, patience, and preaching, Allah,
the Most Exalted and Majestic, took his soul after sixty-three years.
Allah did not take His Prophet (peace and blessings of Allah be upon
him) until He had completed the religion through him and conveyed
the clear message, until he (peace and blessings of Allah be upon
him) said: “T have left you upon a clear white proof, its night is like its
day. Abti Al-Darda’ (may Allah be pleased with him) said: By Allah the
Messenger of Allah (peace and blessings of Allah be upon him) spoke
the truth, he left us - by Allah - upon a clear white proof, its night is
like its day” narrated by Ibn Majah.!

(Wa addalilu ‘ala mawtihi [salla Allahu ‘alayhi wa sallam]) (The
evidence of his [peace and blessings of Allah be upon him) death]) from the
Quran; (qgawluhi ta-'ala: {Innaka}) (is the saying of Allah, the Most High:

' The book of faith, chapter: following the Sunnah of the prophet (peace and
blessings of Allah be upon him), number (5), from hadith of AbG Al-Darda’
(may Allah be pleased with him).
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{lnnaka mayyitun wa innahum mayyitin s
Thumma innakum yawma al-qiyamati ‘inda rabbikum
takhtasiman}.

o //,9w 7 3.3 5% .-
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{You [0 Prophet] will surely die, and they too will die.
Then on the Day of Resurrection, you will dispute with
one another before your Lord}.

{Indeed, you}) O Messenger! ({mayyitun}) ({surely will die}), and he
(peace and blessings of Allah be upon him) really passed away, was
washed, shrouded, prayed over, and buried in Madinah in the year
11 AH.

({fwa innahum}) ({And indeed, they}) that is: all of creation
({mayyitin}) ({will die}) like you. Thus, everyone will inevitably
face death.

({Thumma innakum yawma al-qiyamati}) ({Then indeed you, on
the Day of Resurrection}) in the land of gathering, ({'inda rabbikum
takhtasimtn}) ({will dispute before your Lord}) about what you
differed in, and He will judge between you with His just judgment,
and each will be recompensed for their deeds.

Death occurs to prophets and others alike, as He, the Most High,
said:
‘%uf*j‘ \3 o § P
(Every soul will taste death), and He, the Most Perfect in every
way, said:
£4535 Y AUG 103 K
(Everything will perish except His Face).
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Wa annasu idha mata yub-"athiin; wa addalilu gawluhii
ta-'ala: {Minha khalagnakum wa fiha nu-'idukum wa
minha nukhrijukum taratan ukhra}. ........cccocovvrrvervrinnnee,

Mankind will be resurrected after their death; The
evidence is His, the Most High saying:

453 ls \:g«é”a-‘ L5 ol Gt pals ep

{From this [earth] We created you, and to it We will
return you, and from it We will raise you once again.}......

(Wa annasu idha mata yub-‘athiin) (And mankind will be
resurrected after their death); then everyone will be recompensed
for their deeds, and each will take his right from the others, even
animals will do.

Belief in the resurrection and the gathering from the graves
is part of belief in the Last Day; indeed, belief in resurrection is a
major component of belief in the Last Day, which was denied by the
people of ignorance.

(wa addalilu) (The evidence) that mankind will be resurrected
after death is (qawluht ta-'ala: {Minha}) (His, the Most High,
saying: {From this}) that is: from the earth ({khalagnakum}) ({we
created you}) that is: your origin, as your father Adam was created
from dust, from the surface of the earth.

({wa fiha}) ({And to it}) that is: the earth ({nu-"1dukum}) ({We will
return you}) when you die, you return to it and are buried into it,
({wa minha}) ({and from it}) that is: from the earth ({nukhrijukum})
({we will raise you}) on the Day of Resurrection and Judgment
({taratan}) ({once}) that is: one time ({ukhra}) ({again}), as He said:

$0535% Gy G825 4k 03 b JBp
{He said, “There you will live, and there you will die, and from
there you will be raised again.’}.
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Wa gawluhi ta-'ala: {Wa Allahu anbatakum minal-ardi
nabata. Thumma nu-1dukum ftha wa yukhrijukum
ikhraja}.
And His, the Most High, saying:

AL i 335 s (o dal 08 B8 2T 3 (LBl BT
{Allah has produced you from the earth like a plant. Then

He will return you into it, and then will bring you out
again}.

(Wa) (And) another evidence that mankind will be resurrected
after their death is (qawluhi ta-'ala: {wa Allahu anbatakum minal-
ardi nabata}) (His, the Most High, saying: {Allah has produced you
from the earth like a plant}) He, the Most High, intended the very
beginning of creating Adam and his descendants from the earth.
({Thumma nu-"idukum fiha}) ({Then He will return you into it})
that is: in the earth when you die, ({wa yukhrijukum ikhraja}) ({and
then will bring you out again}) that is: He will bring you out from the
earth alive after death, and return you on the Day of Resurrection
as He created you the first time.
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Wa ba'da al-ba'thi muhasabina wa majziyytina bi
A INALTNIING ettt e v e setessessnsnas

And after resurrection, they will be called to be judged
and recompensed upon their deeds; ........ccevrvvverrrvrrrrrrnnan.

(Wa) (And) the creation (ba'da al-ba'thi) (after resurrection)
and their rising from their graves: (muhasabitina) (will be judged)
for their deeds, both minor and major, as the Most Perfect in every
way, said:

"%;’\) f*’ A u—‘*’\j\ 5y
{On that Day man will be informed of what he has sent forth and
left behind}. Everything is recorded in a book that will be laid open
on the Day of Gathering. The Exalted and Majestic said:

;A_Ag.‘\ (KUS J\.A \M.La)_: Q))}u) 4 L.A M uujz.d\ LSJU u_agj\ COJJ%
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{And the record [of deeds] will be placed before them, and you
will see the wicked scared of what it contains. They will say, “Woe
to us! What is this book that leaves nothing, small or big, except
that it has recorded it?” They will find all what they did before
them, and your Lord does not wrong anyone}. The scale in the [day
of] Gathering will be a true and just scale. He, the Most High and
Exalted, said:

AR S B85 sl e Bnal il e
{we will place the scales of justice on the Day of Resurrection,

and no soul will be wronged in the least}.

(Wa) (And) after this reckoning: all creation (majziyytna bi
a'malihim) (will be recompensed for their deeds), if it is good, [they
will be paid] good and if it is bad [they will be paid with] bad. The
Most Perfect in every way, said:

a5 178355 Qs Jaad o5 0 15 355 JUks Jis o3
{So, whoever does an atom’s weight of good will see it, and
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wa addalilu qawluha ta-'ala: {Liyajziya alladhina asa-t
bima “amilt wa yajziya alladhina ahsanii bil-husna.
The evidence is His, the Most High, saying:

¢t bt salls i bhe il oll sy
{so that He may recompense the evildoers for what they
did, and reward those who do good with the best reward}.

whoever does an atom’s weight of evil will see it), and He, the Most
High, said:

(So that every soul may be recompensed for what it strives for).

(waaddalilu) (And the evidence) that creation will be resurrected
after death and will be judged for their deeds is (qawluhi ta-
‘ala: {Liyajziya}) (His, the Most High, saying: {So that He may
recompense}) that is: Allah will recompense ({alladhina asa-u})
({those who did evil}) in their deeds, upon polytheism and lesser
sins, He will recompense them ({bima ‘amil}) ({for what they did})
of evil.

({wa yajziya alladhina ahsand}) ({And recompense those who
did good}) in worshiping their Lord, believing in His Oneness,
doing good to His creation, and sincerely performing their deeds
for Him alone, He will reward them for their deeds ({bil-husna})
({with the best reward}), which is Paradise, and they will even have
more, which is to see His Noble Face, as the Most Perfect in every
way, said:

9555 524 heest 5l
{For those who have done good is the best [reward] and even
more}. The Prophet (peace and blessings of Allah be upon him)
explained this “more” as seeing the Noble Face of Allah in his
saying: “When the people of Paradise enter Paradise, he said: Allah,
the Blessed and Exalted, will say: Do you want anything more? They
will say: Have You not brightened our faces? Have You not admitted

The evidence for
recompensation
and reckoning
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us to Paradise and saved us from the Fire? He [the Prophet] said:
Then He [Allah] will remove the veil, and there will not be giving
something more beloved to them than looking at their Lord, the
Mighty and Majestic” narrated by Muslim.!

Among the wisdoms of Allah in resurrecting people and
holding them accountable is that if there were no recompense or
reckoning, people would wrong one another, some would steal the
wealth of others, and chaos would prevail in life. What restrains
people from oppression and sins is the remembrance of reckoning
and punishment. When the disbelievers neglected the reckoning,
they persisted in disbelief and tyranny [wrong]. The Most Perfect
in every way, said:

4Bla 5 VI8 2y
{Indeed, they were not expecting a reckoning}.

! The book of faith, chapter: affirming the sighting of Allah by the believers
on the Last Day, number (181), from hadith of Suhayb Ibn Sinan Arriimi (may
Allah be pleased with him).
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Wa man kadh-dhaba bil-ba'thi kafara; wa addalilu
gawluhii ta-ala: {Za-‘ama alladhina kafari an lan
yub-‘athii qul bala wa rabbi latub-"athunna thumma
latunabba-unna bima "amiltum .......ceceevevvverevercsiriirrrnennne

And whoever denies the Resurrection has disbelieved:;
The evidence is His, the Most High, saying:

o2 1 G5 B SR8 555 b LA o ol e il 225

{The disbelievers claim that they will never be
resurrected. Say, “No, by my Lord, you will surely be
resurrected, then you will surely be informed of what you

Aid. o

The matter of resurrection is of great significance with Allah,
as it is one of the pillars of faith. (Wa man kadh-dhaba bil-ba'thi
kafara) (And whoever denies the Resurrection has disbelieved);
due to the denial against Allah, His Messenger, and the consensus
of Muslims.

(wa addalilu) (And the evidence) of disbelief for those who deny
resurrection is (qawluhi ta-ala: {Za-ama}) (His, the Most High,
saying: {They claim}) that is: they allege and presume ({alladhina
kafart}) ({the disbelievers}) due to their misguidance that ({an
lan yub-"atha}) ({they will not be resurrected}) for reckoning and
recompense. Allah has decreed them as disbelievers due to their
denial of resurrection, indicating that denying resurrection is
disbelief, indeed, it is the worst form of disbelief among the people
of ignorance. Therefore, Allah said to His Prophet (peace and
blessings of Allah be upon him): 0 Messenger! ({qul}) ({Say}) to those
who deny resurrection: ({bala}) ({No}) you will be resurrected, and
swear to them - O Muhammad! - making an oath on Allah, saying
therein: ({wa rabbi}) ({by my Lord}) and Creator, ({latub-"athunna})
({you will surely be resurrected}) on the Day of Resurrection for
reckoning, ({thumma latunabba-unna bima ‘amiltum}) ({then you
will surely be informed of what you have done}) and you will be
recompensed for it.

The evidence
for: that
whoever
denies the
Resurrection

has disbelieved



Taking “the
very beginning
of creation” as
evidence for
“recreation”
[after death

292 Taysirul Wusil Explanation of Thalathatul Ustl

wa dhalika “ala Allahi yasir}.

And that is easy for Allah”}.

({wa dhalika}) ({And that}) that is: the resurrection after death
is ({"ala Allahi yasir}) ({is easy for Allah}). It is easy for Him and
nothing can thwart Him, for He, the Most Perfect in every way, is
All capable of all things:
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{Whenever He wills something to be, He only says to it, “Be”,

and it is}. And He who was able to initiate creation initially is All
capable of creating humans again. He, the Most High, said:
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{It is He Who originates the creation then repeats it, which is
easier for Him}.

If a person was non-existent and then Allah created him from
clay, then it is not beyond His power to recreate him, as He is
the One who created him the first time. The Prophet (peace and
blessings of Allah be upon him) said: “Allah said: The son of Adam
denied Me, and he had no right to do so. He insulted me and he
had no right to do so. As for his denying Me, it is his saying that
I will not recreate him as I created him for the first time. In fact,
the recreation [of him] is easier for Me than the initial creation.
As for his insult against Me, it is his saying that Allah has begotten
children, while I am the One, the Self-Sufficient Master Whom all
creatures need, I beget not, nor was I begotten, and there is none
comparable to Me” narrated by Al-Bukhari'. s

! The book of Quran exegesis, chapter: His saying:
PRSP VIR
{and so will his wife, the carrier of firewood}, number (4974), from hadith of
Abi Hurayra (may Allah be pleased with him).
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Wa arsala Allahu jami-'a arrusuli mubash-shirina
wa mundhirina; wa addalilu gawluha ta-'ala: {Rusulan
mubash-shirina wa mundhirina li-alla yakiina linnasi ala
Allahi hujjatun bada arrusul}.

And Allah sent all the messengers as bearers of glad
tidings and as warners; The evidence is the saying of
Allah, the Most High: ) )
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{These messengers were sent as bearers of glad tidings
and as warners, so that the people may have no excuse

before Allah after [the coming of] the messengers}.

(Wa arsala Allahu jami-‘a arrusuli) (And Allah sent all the
messengers) from the first to the last of them, all of them calling
people to worship Allah alone and abandon the worship of anything
besides Him.

(mubash-shirina) (Bearers of glad tidings) to those who worship
Allah alone with Paradise.

(wa mundhirina) (And warners) and cautioners to those who
associate others with Allah, of an eternal punishment in Hellfire.

(wa addalilu qawluhi ta-'ala: {Rusulan}) (And the evidence
is His saying, the Most High: {Messengers}) We sent them to the
mankind, (mubash-shirina) (as bearers of glad tiding) of Paradise
to those who obey them, and for sure the highest of obedience is
monotheism, (wa mundhirina) (and warners) to those who disobey
them, from the polytheists and sinners, of Hellfire, and for sure
the greatest disobedience and sin is polytheism. The Lord did not
leave His creation wandering in confusion, searching for the truth.
Rather, He sent for them those who guide them towards it. And
He did not request of them except to follow [messengers]. Indeed,
the prophets and messengers faced trials and harm in delivering
Allah’s message, yet they patiently conveyed it.

({li-alla yakiina linnasi ala Allahi hujjatun bada arrusul}) ({so
that the people may have no excuse before Allah after [the coming
of] the messengers}) that is: cutting mankind excuses on the Day of

The wisdom
behind sending
of messengers,
and its
evidence

By [sending]
the
messengers,
excuses are
cut off
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Wa awwaluhum Nihun alayhi assalam

Wa akhiruhum Muhammadun salla Allahu alayhi
wa sallam, wa huwa khatamu annabiyyina 1a nabiyya

{00 =1 s LR
And the first of them (the messengers) was Nih (peace
be upon him).

And the last of them (the messengers) was Muhammad
(peace and blessings of Allah be upon him), and he is the
seal of the prophets, there is no prophet after him;

Judgment, so that they can not say, You did not send us a messenger,
nor did You send us a book, thus, restricting the excuse of mankind
against Allah by sending the messengers, revealing the books,
establishing clear evidence against them, making the truth clear
to them and aligned with their innate nature (al-fitra), leaving no
excuse for the one who tries to offer excuses, this is because Allah
sent His messengers one after the other, each one following the
previous one, explaining to mankind the matters of their religion,
what pleases their Lord and what angers Him, the paths to Paradise
and the paths to Hell. So, whoever disbelieves after this has chosen
the path of misery.

(Wa awwaluhum) (And the first of them) that is: the first of
the messengers was (Nihun alayhi assalam) (Nah [peace be upon
him]). And between Nith and Adam, there were ten generations, all
of them were upon Islam. And when polytheism appeared due to
people’s exaggerated veneration of the righteous, Allah sent NGh
to them. And he was the first messenger to the people of earth.

(Wa akhiruhum Muhammadun salla Allahu alayhi wa sallam,
wa huwa khatamu annabiyyina 12 nabiyya ba'dah) (And the last
of them (messengers) was Muhammad (peace and blessings of
Allah be upon him), and he is the seal of the prophets, there is no
prophet after him) as established in the Quran, the Sunnah, and by
consensus.
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wa addalilu gawluh ta-'ala:{Ma kana Muhammadun aba
ahadin min rijalikum wa lakin rasiila Allahi wa khatama
annabiyyin}

and the evidence i is HlS the Most High, saying:
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{Muhammad is not the father of any of your men, but
he is the Messenger of Allah and the seal of the prophets}.

Wa addalilu “ala anna awwalahum Nihun; gawluh ta-
‘ala: {Inna awhayna ilayka kama awhayna ila NGhin wa
annabiyyina min ba'dih}.

And the evidence that Ntuh was the first of them (the
messengers) is His, the Most High saying:
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{We have sent revelation to you [0 Prophet] just as We
revealed to Nth and the prophets after him}.

(wa addalilu) (And the evidence) that Muhammad (peace and
blessings of Allah be upon him) is the last of the messengers from
the Book (His, the Most High, saying: {Muhammad is not the father
of any of your men, but he is the Messenger of Allah and the seal
of the prophets}). And from the Sunnah, his saying (peace and
blessings of Allah be upon him): “There is no prophet after me”
agreed upon.!

(Wa addalilu “ala anna awwalahum Nthun) (And the evidence
that Nih was the first of them) [peace be upon him] from the Quran;
(qawluhi ta-‘ala: {Inna awhayna ilayka}) (His, the Most High,
saying: {We have sent revelation to you}) O Prophet - Muhammad -
({kama awhayna ila}) ({just as We revealed to}) the first messenger
({NThin}) ({Nah}) (peace be upon him) ({wa annabiyyina min
ba'dih}) ({and the prophets after him}) that is: after Nth as he was

! Al-Bukhari, book on the hadiths of the prophets, chapter: what is mentioned
about Banii Isra-il, number (3455), and Muslim, the book of leadership,
chapter: fulfilling the pledge of allegiance to the caliphs one after the other,
number (1842), from hadith of Abai Hurayra (may Allah be pleased with him).

The evidence
that the seal of
the prophets

is our prophet
Muhammad
(peace and
blessings of
Allah be upon
him)

The evidence
that Nith
(peace be upon
him) was the
first of the
messengers
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Wa KUllU UMMAtingcueeeeeeeeeeeeeeeeeeeeeeeteeeeveeteereeeeeeeessesessens

ANd fOr eVery Nation, ........ccevevererrrseersessessrsssssssssessssssenns

the first messenger, and the first to warn against polytheism.

The evidence from the Sunnah that Nith was the first messenger
is in the narration of the hadith of intercession: that mankind will
go to Adam [in the day resurrection]; “Adam will say: Indeed, my
Lord has become angry today as He has never been before, nor will
He ever be so angry afterward, He forbade me from the tree, but I
disobeyed Him. Myself, myself! Go to others, go to Niih, then, they
will go to Niith and say: O Niith! You are the first messenger to the
Earth” agreed upon.!

As for the number of prophets: Abii Dharr (may Allah be pleased
with him) said: “I said to the Prophet (peace and blessings of Allah
be upon him): O Messenger of Allah, how many prophets were
there? He said: One hundred and twenty thousands. I asked: And
how many of them were messengers? He said: Three hundred and
thirteen, a large number.” narrated by Ibn Hibban.? Among them
are whom Allah has told us their stories, while [there were] others
He has not, as He, the Most High, said:
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{There are messengers whose stories We have already mentioned
to you, and messengers We have not mentioned to you}. Thus,
Allah, the Most High, established proof by sending messengers and
revealing books.
?hel Cﬁu (Wa kullu ummatin) (And for every nation) that is: group
of all the

MESSENEErs 1 Al-Bukhari, book on the hadiths of the prophets, chapter: His, the Most High
saying:
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{Indeed, We sent Niih to his people}, number (3340), and Muslim, the book of
faith, chapter: the lowest place for the inhabitants of Paradise, number (194),
from hadith of Abti Hurayra (may Allah be pleased with him).
2 The book of piety and goodness, chapter: Truth and enjoining good, number
(361).
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ba*athaAllahuilayharasilan-minNahinilaMuhammad -
ya’muruhum bi “ibadati Allahi wahdah, wa yanhahum an
“ibadati AtLAGTL; .ovvveevreerrveersrrerrisisisnssrssisessssssssssssssssssssssns

Allah sent a messenger to them - since the time of Nith up
to the time of Muhammad - commanding them to worship
Allah alone and forbidding them against worshipping the
falSE GOAS; vvuvverrrirririririsisisisiss sttt s

(ba’atha Allahu ilayha rastlan) (Allah sent a messenger to
them) calling them to monotheism and warning them against
polytheism.

Starting (min Nihin) (from Nih) (peace be upon him), who was
the first messenger to the people of earth, (ila Muhammad) (to
Muhammad) (peace and blessings of Allah be upon him), who is
the last of the messengers, their seal, and their most virtuous, and
the one with the greatest number of followers.

There is not a single nation, but that Allah sent a messenger to
them, establishing proof against His worshippers and making the
bath clear for them, He, the Most Perfect in every way, said:

35 G V1 23 0l
{And there was no nation but that a warner had passed [been
sent] among them}.

(ya'muruhum bi “ibadati Allahi wahdah) (commanding them to
worship Allah alone) every prophet called his people to this, and
that is what all messengers were sent for, they all preached on the
same thing, which singling Allah out in worship.

(wa yanhahum an ‘ibadati attagit) (and forbidding them
against worshipping the false gods [taghut]) and they called for
rejecting it and its followers. So, the purpose of all the message
of the messengers is: commanding for monotheism and warning
against polytheism.



The evidenced
that the
messengers
were sent

to call to
monotheism
and forbid
polytheism

Why the
importance of
monotheism?

298 Taysirul Wusil Explanation of Thalathatul Ustl

wa addalilu gqawluha ta-ala: {Wa laqad ba'athna fi kulli
ummatin rastlan ani* budu Allaha wajtanibu attagut}.
" . 'H',]I[ Hieh. savine:
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{Indeed, We sent to every community a messenger,
[saying], “Worship Allah and shun false gods [taghut]”}.

(wa addalilu gawluha ta-‘ala: {Wa laqad ba'athna fi kulli
ummatin) (And the evidence is His, the Most High, saying:
{Indeed, We sent to every community) and people ({rasiilan}) ({a
messenger}) commanding them with monotheism of Allah, saying
to them: ({ani* budu Allaha}) ({Worship Allah}) and be sincere to
Him in worship.

({wajtanibu attagut}) ({and shun false gods [taghut]}) by
disbelieving it.

Therefore, the first thing the messengers began with when
addressing their people was monotheism, and Allah informs us
that the first mission Nah, Had, Salih, Lat, Shu'ayb, and others
among the messengers started with was: they said to their people:
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{worship Allah; you have no god other than Him}. And as Allah,
the Most Exalted and Majestic, said:
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{We never sent before you [0 Prophet] any messenger without

revealing to him that none has the right to be worshiped except
Me, so worship Me}.

Your understanding of the greatness of monotheism dedicates
your energy towards it, understanding it, seriously working with it,
and knowing what contradicts it. Therefore, it is important for man
to be very much concern on knowing the foundation of the religion
before the obligatory branches - such as the obligatory alms, prayer
and others -, prayers and the compulsory alms will not be accepted
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without the foundation, so, it is important to know the foundation
of the religion, and then knowing the branches. In the hadith of
Mu'adh (may Allah be pleased with him) when the prophet (peace
and blessings of Allah be upon him) sent him to Yaman, he said to
him: “You are coming to a people from the People of the Book. Let
the first thing you call them to be the testimony that there is no
god except Allah. If they obey you in that, then inform them that
Allah has obligated five prayers upon them, at every day and night”
agreed upon',

This shows that if they [the people] do not first know and act
upon monotheism, then do not call them to prayer if they do
not accept to embrace Islam. This is so because prayer and the
others [obligatory acts of worship] will not benefit [them] without
monotheism. Indeed, a building cannot stand firm without a
foundation, nor can the branches hold without the basis, so,
monotheism is the foundation and basis. And prayer - which is
the pillar of Islam - was not obligated except after the matter of
monotheism for almost ten years.

And among what explains that monotheism is the foundation
[of Islam] is that; there are others [from people] who will enter
Paradise even without offering a single prayer, and that is for the
[one] who beliefs that Allah is the only One deserving of worship, act
upon it and died holding firm to it. Such as the one who embraces
Islam and killed [in the battle] after his entry into Islam and before
prayer time. Al-Bara-u ibn “Azib (may Allah be pleased with them
both) said: “A man came to the prophet (peace and blessings of
Allah upon him) and said: O messenger of Allah! Should I fight
or become a muslim? He said: become a muslim at first, and then

U Al-Bukhari, the book of Zakah, chapter: The largest portion of people’s
wealth is not taken as charity. Number (1458), and Muslim, the book of faith,
chapter: the command to believe in Allah, His Messenger, and the laws of the
religion, and to call to Him, number (19), from hadith of Mu‘adh ibn Jabal
(may Allah be pleased with him).
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fight, he became a muslim and engage in battle, and then got killed,
the Messenger of Allah (peace and blessings of Allah be upon him)
said: he worked little and got big reward” agreed upon'.

Prayer does not benefit without monotheism, the same applies
to the one who gives zakah and fast because his deeds are null if
he does not know monotheism, act upon it, and beliefs of it in his
heart. As He, the Most High, said:
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{We will turn to whatever deeds they did and turn them into
scattered dust}. And with that the greatness of the matter of singling
out Allah in worship is realized, the reason for being perished was
only for abandoning the knowledge of monotheism and not acting
upon it. Indeed, Shaytan has entered the one who entered into
the door of polytheism, because of the evils of their saying: the
two testimonies suffice being a Muslim. But it is compulsory for
the worshipper to know that merely knowing and saying it [the
testimony] without knowledge of it, acting upon its implications
and without being careful on its contradictions, will not benefit
such person.

Knowing monotheism and polytheism is simple and easy. As
easy as it can be generally. At the time of the Prophet’s mission
(peace and blessings of Allah be upon him) [the people] understood
the difference between monotheism and polytheism. For, whoever
said: “There is no god except Allah”; then he abandons polytheism,
knows it is void, and nullifying worship to anything besides Allah.
This is why when the Prophet (peace and blessings of Allah be upon
him) called them to monotheism and said: “Say [0 you disbelievers]
‘there is no god except Allah’ you will be successful” narrated by

! Al-Bukhari, the book of Jihad and conduct, chapter: good deed before
engaging in battle, number (2808), and Muslim, the book of leadership,
chapter: confirmation of Paradise for the martyr, number (1899), from hadith
of Bard-a ibn ‘Azib (may Allah be pleased with him).
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Ahmad'. They said:
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{Has he made all gods into one God? Indeed, this is something
strangel}. As for when there become many doubts: it becomes
difficult to know monotheism, get rid of its opposite, and hypocrisy
abounds, and many began to say the testimony but worship other
than Allah with Him; Because he does not know its meaning,
and thinks that its meaning is to worship Allah only, without
disbelieving in idols, or uttering it without realizing its meaning
and acting according to it. «

' Number (16023), from hadith of Rabi-"ah (may Allah be pleased with him).
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Waftarada Allahu ‘“ala jami-'i al-‘ibadi: al-kufra bi
attaghiit, wa al-imana bi Allahi.

Qala ibnu al-Qayyim - rahimahu Allahu ta-"ala: ............

And Allah has enjoined upon all mankind: to disbelieve
in false gods [taghut] and to believe in Allah.

Ibn Al-Qayyim said - may Allah have mercy upon him -:

(Waftarada Allahu) (And Allah has enjoined) that is: He mandated
(‘ala jami-'i al-'ibadi) (upon all worshippers) -whoever mankind
or jinn, male or female, Arab or non-Arab, free or enslaved - (al-
kufri bi attaghit) (to disbelieve in false gods [taghut]) and to reject
false gods and their followers, their falsehood believe and that they
neither benefit nor harm. (wa al-imana bi Allahi) (And to believe in
Allah) that is: to single Him in worship alone without associating
anyone with Him,

Whoever believes in Allah but does not disbelieve in false gods
[taghut] is not considered a true monotheist. Likewise, whoever
disbelieves in false gods [taghut] but does not worship Allah is
not considered a monotheist. A true monotheist is the one who
combines both pillars of monotheism: disbelief in false gods
[taghut] and belief in Allah, as He, the Most Perfect in every way,
said:
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{Whoever disbelieves in Taghut [false gods] and believes
in Allah, has indeed grasped the strong handhold that never
breaks}. Therefore, whoever disbelieves in false gods [taghut]
and believes in Allah has indeed grasped the firm handhold that
never breaks.

(Qala) (said) Aba Abdillah Muhammad ibn Abi Bakr (Ibnu Al-
Qayyim) (Ibn Al-Qayyim) Al-Jawziyyah! (rahimahu Allahu ta-'ala)
(may Allah, the Most High, has mercy on him) abundant mercy

! Died: the year seven hundred and fifty-one (751 H).



The third fundamental principle 303

“Ma’'na attaghiiti: ma tajawaza bihi al-'abdu haddaha -
min ma'budin, aw matbi-'in, aw muta-'in”.

“Taghlit means anything a slave goes beyond its limits
with - whether in the field of worship, following, or

7

obedience -”.

and place him in the highest levels of Paradise. He said in (Ma'na
attaghiti) (the meaning of Taghtt)! it is (ma tajawaza bihi al-"abdu
haddahtl) (anything that a slave goes beyond its limits with) that
is: the bounds that is permitted for a servant in the religion. When
someone goes beyond their appropriate limits, they become a
taghtt. Whether out of rebellious, transgression or overstepping:

(min ma'budin) (of the worshipped) alongside Allah, in any
form of worship.

(aw matbi-"in) (or [the one] being followed) in disobedience
to Allah. This includes evil scholars who call to disbelief and
misguidance, as well as soothsayers and magicians who are followed
in what they say.

(aw) (or) of (muta-'in) ([the one] being obeyed) instead of Allah
in making legalizing and forbidding. By forbidding what Allah has
made lawful, or legalizing what Allah has forbidden. Ibn Al-Qayyim
(may Allah have mercy on him) said: “If you contemplate the false
gods [taghut] of the world, you will find that they do not fall outside
these three categories”.? «

1 He mentioned it in I'lam Muwaqgqi-"in (1/50).
2 I'lam Muwaqgi-'in (1/50).
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Wa attawaghitu kathiratun, wa ru-Gsuhum khamsatun:
Iblisu - la-‘anahu Alldhu -, wa man ‘ubida wa huwa
FAQINL, wvveveeeeeeeeeeeeteeeeteeteeseeeeteesesestessesestessessssssssssssessessasessesssssnsas

Taghtits are many, and the core ones among them are
five: Iblees -may Allah curse him-, and the one who is
worshiped he is pleased with that,.......cccovvvvevrvervrernnnenen.

(Wa) (And) if you understand what Ibn Al-Qayyim (may Allah
have mercy on him) explained and made clear regarding the
definition of Taghtt, it will become clear for you that (attawaghitu)
(the false gods) among creation are (kathiratun) (many) indeed.
And that if anyone goes beyond their limits in religion will become
- by his deviance and overstepping - a Taghiit.

(wa ru-tisuhum) (and the core ones among them) that is: their

most prominent figures, based on contemplation, are (khamsatun)
(five):

The first of them is: (Iblisu) (Iblis) the accursed devil, who is
their greatest leader. He overstepped the commands of Allah by
disobeying Him and committing what He had forbidden. He is the
one who calls for the worship of anything other than Allah, and he
is the first of the tawaghit. He, the Most High, said:
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{Did I not command you, O children of Adam, not to worship
Shaytan, for -he is your sworn enemy}. Indeed, (la-'anahu Allahu)

(may Allah curse him) so he is expelled and distanced from Allah’s
mercy, as He, the Most Perfect in every way, said:
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{and My curse will be upon you until the Day of Judgment}.

(Wa) (And) the second is (man ‘ubida wa huwa radin) (the one
who is worshiped, while he is pleased) with that worship from that
worshipper in any form of worship it may be, then he is a taghit,
among the core heads and leaders of the taghiits. whether being
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wa man da-'a annasa ila ‘ibadati nafsihi, wa man idda-'a
shay-an min “ilmi-al-ghaybi, ......cccccccvvvrvvrrernrrrnirrrsirrnns

and the one who calls others to worship him, and the one
who claims knowledge of the unseen, ........cccoevvvrrrrrerrnneen.

worshipped in their lifetime or after their death if they died while
being pleased with that. He, the Most Perfect in every way, said:
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{If anyone of them were to say, “I am a god besides Him,” We
would punish him with Hell. This is how We punish the wrongdoers}.

(Wa) (And) the third among the taghat is: (man da-'a annasa
ila “ibadati nafsihi) (the one who calls others to worship him) like
Pharaoh and the people of misguidance, whose goal is to seek
power and corruption in the land, making people worship them
besides Allah or associate them with Allah in life or after death. As
He, the Most High, said - informing [us] about Pharaoh when he
said:

(O HIRIE NS
{ do not know for you any god other than myself}. So, whoever
calls people to worship himself - even if they do not worship him
- becomes one of the leaders of the taghtits. Whether or not the
people respond to him, as worship belongs only to Allah. Whoever
calls for worship to be diverted from Allah to himself has committed
the greatest form of tyranny.

(wa man idda-"a shay-an min ‘ilmi-al-ghaybi) (And the one who
claims knowing the unseen) as soothsayers and others claim. Those
are the fourth type [leader] of tawaghit. Their claim is a lie and a
deceit against the general public. He, the Most Perfect in every way,
said:
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{He alone has the keys of the unseen; no one knows them except
Him}. No one knows the unseen except Allah, not even the angels,

The one who
calls others to
worship him

The one
who claims
knowing the
unseen
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12 infisama laha wa man hakama ghayra ma anzala Allahu.

and the one who judges [rules] with other than what
Allah has revealed.

the prophets, or those lesser than them, such as the jinn, sorcerers,
or soothsayers. This is of the perfection of creation [from Allah],
the perfection of dominion, and the greatness of Lordship. He, the
Most Perfect in every way, said:

ST aall 20 gl s 2 213 iy
{Say, “No one in the heavens and earth has knowledge of the
unseen except Allah}. And He, the Most Perfect in every way, said:

45,55 Lo et 55l Al ey

{Knower of the unseen and the seen. the Most High is He far
above what they associate with Him!} and because Allah is alone
knowing the unseen, and everyone who claims it then he is a liar.
‘Aisha (may Allah be pleased with her) said: “People asked the
messenger of Allah (peace and blessings of Allah be upon him)
about soothsayers, he said to them, they are nothing [liars]” agreed
upon.’

(Wa) (And) the fifth of the taghtts is: (man hakama ghayra ma
anzala Allahu) (the one who judges [rules] with other than what
Allah has revealed) such as those who rule by pre-Islamic customs
or man-made laws.

He, the Most Perfect in every way, said:

b
3
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{Have you not seen [0 Prophet] those who claim that they
believe in what has been sent down to you and what was sent down

3

1 Al-Bukhari, the book of etiquettes, chapter: the saying A person is nothing,
intending that he is not true [a liar], number (6213), and Muslim, the book
of peace, chapter: forbiddance of soothsaying and following soothsayers,
number (2228).
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before you, yet they seek the judgment of taghat [false judges],
even though they were commanded to reject them?}. And Allah,
the Exalted and Majestic, said:

405801 8 A0 BT 3T 2 3 s
{And whoever does not judge [rule] according to what Allah has
revealed, it is they who are the disbelievers}. Allah, the Exalted
and Majestic, is the one who created creation, and He knows best
their conditions and actions. And He revealed the just laws that

govern their matters, and He obligated all of creation to judge by
His laws. s
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Wa addalilu qawluh: {La ikraha fiaddini qad tabayyana
arrushdu min al-ghayyi faman yakfur bi attaghdti............

And the evidence is His, the Most High, saying:
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{There is no compulsion in religion; the truth has
been made distinct from falsehood. Whoever disbelieves
Taght [false OS] ..cvvvrrrrrirrirrirrrieirsisiisisiisssississs s issinsens

(Waaddalilu) (And the evidence) that Allah has made it obligatory
for all people to disbelieve in false gods [taghtt] and believe in
Allah is (qawluhi: {La ikraha fi addini}) (His, the Most High, saying:
{There is no compulsion in religion}) that is: that no one should be
forced to enter Islam because of its perfection, its natural appeal to
the human soul, and its clarity in terms of its evidence and proofs.
There is no need to compel anyone to accept it. Whoever Allah
guides to Islam, opens their heart to it, and enlightens their insight
will enter it with full conviction. On the other hand, whoever's
heart Allah blinds and seals, and whose hearing and sight He seals
[disrupts], will not benefit from entering Islam through coercion.

And there is no contradiction between this verse and the verses
that mandate Jihad, as Jihad is legislated to fight those who stand
in opposition to Islam. However, it does not compel people to enter
Islam because ({qad tabayyana arrushdu min al-ghayyi}) ({the
truth has been made distinct from falsehood}) that is: the truth has
appeared and distinguished from falsehood, belief from disbelief,
and guidance from misguidance through the clear signs and proofs.
When the truth becomes evident from falsehood, any sound-mind
would naturally choose it over falsehood.

({faman yakfur bi attaghati}) ({Whoever disbelieves Taghut
[false gods]}) by rejecting idols and false deities, and disowning
them and their followers, has indeed fulfilled the first pillar of the
two pillars of monotheism. Shaykh Muhammad Ibn *Abdul Wahhab
(may Allah have mercy on him) said: “characteristic of disbelieve
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wa yu'min bi Allahi fa qad istamsaka bil-'urwati al-

and believes in Allah, has indeed grasped the trustworthy
handhold ......c.ccceeeneinisicicseisscccs e

in false gods [taghit] is believing in the invalidity of worshipping
anything other than Allah, abandoning it, hating it, declaring its
followers to be disbelievers, and opposing them”.! And disbelief in
Taghit is a condition for the acceptance of worship. Ibn Al-Qayyim
(may Allah have mercy on him) said: “It is not enough to worship
Allah, love Him, rely on Him, turn to Him, fear Him, and hope on
Him, unless one abandons the worship of anything other than Him,
abandon relying on anything other than Him, abandon turning to
anything other than Him, abandoning fear of anything other than
Him, hope on anything other than Him, and hating all of it”.?

({wa}) ({And}) whoever ({yu'min bi Allahi}) ({believes in Allah})
and worships Him alone, dedicating all acts of worship to Him, has
fulfilled the second pillar of the pillars of monotheism. Shaykh
Muhammad ibn ‘Abdul Wahhab said: “Belief in Allah means
believing that Allah alone is the deity worthy of worship, without
associating anything else with Him. Dedicating all acts of worship to
Allah and denying worship to anything else, and loving the people
of sincerity and allying with them, and hating the polytheist and
opposing them”.?

So, whoever fulfills the two pillars of monotheism - they
are: disbelief in false gods [taghtt] and belief in Allah - ({fa
gad istamsaka}) ({has indeed grasped}) that is: have held onto
({bil-'urwati al-wuthqa}) ({the strong handhold}) which is:
“Monotheism”. The ‘handhold’ here refers to the point where the

! Majmi-"atu Attawhid (p 260).
2 Shifa-u al-"Alil (p 346).
*  Majmi-"atu Attawhid (p 260).

Meaning of
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12 infisama laha wa Allahu Sami-"un *Alim}.
LA fnls 00T pliaisT Y
that never breaks. And Allah is All-Hearing, All-Knowing}.
Wa hadha ma'na “La ilaha illa Allahu”.
And this is the very meaning of “There is no god except

Allah”.

hand is firmly grasped, and the ‘trustworthy’ means strong.

({12 infisama laha}) ({that never breaks}) that is: it remains firm
and unbroken. Meaning the person who has remained firm in his
affair and steadfast on the desirable and the straight path. Whoever
holds onto monotheism and disbelieves in false gods [taghtt] will
certainly enter Paradise in every circumstance.

({wa Allahu Sami-"un}) ({and Allah is All-Hearing}) of the words
[of people], ({'Alim}) ({All-Knowing}) of everything; nothing is
hidden from Him.

(Wa hadha ma'na “La ilaha illa Allahu”) (And this is the very
meaning of “There is no god except Allah”) for, the meaning of
(there isno god) refers to disbelief in false gods [taghiit], and (except
Allah) refers to belief in Allah and submission to His commands
and law. The [testimony] begins with disbelief in false gods [taghut]
before belief in Allah, because removing the obstacles comes before
establishing the firm foundation. %
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Wa fThadith: et e e
And in the Hadith: coveeveeeeeeeeeeeeeeeveereereereereereereerearearsavsanas

Wa fi hadith: “Ra’su al-amr: Al-Islam, wa ‘umuaduh: Assalat, wa
dhirwatu sanamihi: Al-Jihad fi sabili Allahi”.

And in the Hadith: “The core of this matter is Islam, and its pillar
is the prayer, and its highest peak is Jihad in the cause of Allah”.

(Wa fT hadith) (And in the “long” hadith) that is narrated by
Tirmidhi,' on the authority of Mu-'adh ibn Jabal (may Allah be
pleased with him) [who] said: “I said: O Messenger of Allah, tell me
of a deed that will enter me into Paradise and keep me away from
Hellfire.

He [the Prophet] said: You have asked about a great matter - but
it is easy for whomever Allah makes it easy for -: Worship Allah,
and do not associate anything with Him, establish the prayer, give
Zakah [compulsory alms], fast in Ramadan, and perform Hajj.

Then he [the Prophet] said: Shall 1 guide you to the gates of
goodness? Fasting is a shield, charity extinguishes sins like water
extinguishes fire, and a man’s prayer in the depths of the night.

Then he [the Prophet] recited:
derladll 2 1844 By
{They forsake their beds} until he reached
40)aap
{they used to do}.

He then said: Shall I inform you of the head of the matter, its
pillar, and its peak? I said: Please, O Messenger of Allah. He said:
The head of the matter is Islam, its pillar is prayer, and its peak is

Jihad.

U The chapters of faith, chapter: what is mentioned about the sanctity of the
prayer, number (2616), and he [Tirmidhi] said: “this is a good and sound
hadith”.
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“Ra’su al-amr: Al-Islam, wa ‘umuduht: Assalat,

“The core of this matter is Islam, and its pillar is the
prayer,

Then he said: Shall I inform you of what controls all of that? I
said: Yes, O Prophet of Allah. He took hold of his tongue and said:
Restrain this.

I said: O Prophet of Allah, will we be held accountable for what
we say?! Then he [the Prophet] said: May your mother be bereaved
of you, O Mu-"adh! Is there anything that throws people into the
Hellfire on their faces - or on their noses - except the harvest of
their tongues?!”.

(Ra’su al-amr) (The core of this matter) meaning: the head of
the religion that the Prophet (peace and blessings of Allah be upon
him) brought is (Al-Islam) (Islam) meaning: the testimony that
there is no god except Allah and that Muhammad is the messenger
of Allah. Whoever adheres to it has entered Islam.

The author (may Allah have mercy on him) intended to use this
hadith as evidence that everything has a head, and the head of
the matter that Muhammad (peace and blessings of Allah be upon
him) brought is Islam. Whoever claims to respond to Allah and His
Messenger but does not accept the truth and enter the religion
[Islam] is a liar and has fabricated falsehood.

(wa 'umtduh) (And its pillar) that is: the religion is (Assalat) (the
prayer), this shows the great importance of prayer, in the religion,
it represents its great position in [Islam]; that is, its position in the
religion is similar to how a tent stands on its central pole [pillar].!
If the pole [pillar] collapses, the tent collapses. Likewise, if prayer
is abandoned, the religion of the one who abandons it collapses and
he does not have a religion again. Ibn Rajab (may Allah have mercy
on him) said: “The pillar that holds up the religion is prayer, as the

! That is: a tent, and al-fustatu means a stanza of poem. Reference: Lisanu-al-
Arab (9/126). And Mukhtar Assihah (p 239).
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tent stands on its central pole [pillar]”.! Merely, abandoning prayer
is disbelief that expels one from [Islam].

This hadith is evidence that whoever abandons prayer out of
laziness is a disbeliever, and among the evidence - again - which
indicates that whoever abandons prayer has disbelieved.

The saying of the Prophet (peace and blessings of Allah be
upon him): “Between a man and polytheism and disbelief is the
abandonment of prayer” narrated by Muslim.? ‘Umar Ibn al-
Khattab (may Allah be pleased with him) said: “There is no share of
Islam for the one who abandons prayer” narrated by Malik.®

And it is [prayer] of the most beloved deeds to Allah, and it will be
the first action for which the worshipper will be held accountable
on the Day of Judgment. It is the act of worship that Allah made
obligatory directly during the Night of Ascension, without any
intermediary between Him and His messenger Muhammad (peace
and blessings of Allah be upon him). *Umar Ibn al-Khattab (may
Allah be pleased with him) used to write to his governors: “Your
most important matter to me is prayer. Whoever safeguards it and
maintains it has safeguarded their religion. And whoever neglects
it will be more negligent of other matters” narrated by Malik.* And
it [prayer] keeps one away from indecency and wrongdoing and
brings about humility and fear of Allah. %

U Jami-u al-Ultim wa al-Hikam (1/274).

The book of faith, chapter: Explanation on using the name disbelief on the
one who abandons prayer, number (82), from hadith of Jabir Ibn *Abdi Allah
(may Allah be pleased with them both).

The book of prayer times, the issue on someone who is overcome by blood
from a wound or nosebleeds, number (117), from hadith of Al-Miswari ibn
Makhramah (may Allah be pleased with him).

“  In Muwatta’, the book of prayer times, number (9), from hadith of Nafi*

The ruling on
the one who
abandons
prayer
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wa dhirwatu sanamihi: Al-Jihad fi sabili Allahi”.
and its highest peak is Jihad in the cause of Allah”.

(wa dhirwatu) (And its peak) - the peak of everything is its highest
and most elevated point - (sanamihi) (its hump) and ‘assanam [the
hump]’ is the highest part of the camel’s back.

The meaning of the peak of the camel’s [hump] is: the highest
part of its [Hump]. Similarly, in religion, its peak, its most elevated
aspect, its honour, and its strength is (Al-Jihad {1 sabili Allahi) (Jihad
in the path of Allah). Ibn Rajab (may Allah have mercy on him)
said: “This indicates that it is the best of deeds after the obligatory
acts™ because it safeguards religion and protects it, and through
it, people are called to Allah’s religion and are obligated to follow
the truth. Thus, it is the peak of Islam in terms of protecting the
religion and calling people to the truth.

Jihad is the highest and most elevated characteristic of the
religion. Ibn Daqiq Al-'1d (may Allah have mercy on him) said: “No
deed is comparable to jihad”.? A man came to the Prophet (peace
and blessings of Allah be upon him) and said: “Guide me to a deed
equal to jihad. He said: I do not find any. He [the Prophet] added:
Can you, when the warrior has gone out to fight, enter your Masjid
and pray continuously and fast without breaking it? He [the man]
said: who can do that?” narrated by Al-Bukhari.® This is because
jihad involves giving up one’s life, which is the most valuable thing
a person can offer, giving up one’s life and wealth for the spread
and support of the religion, and fighting against disbelievers and
hypocrites. This is why it deserves to be considered of the highest
status in the religion. He, the Most High, said:
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U Jami-u al-Ultim wa al-Hikam (2/146).

2 Explanation of the forty [hadith] by Ibn Daqiq al-'1d (p 169).

3 The book of Jihad and conduct, chapter: the virtue of Jihad and conduct,
number (2785), from hadith of Abai Hurayra (may Allah be pleased with him).
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{0 you who believe, shall I tell you about a trade that will save
you from a painful punishment? It is to believe in Allah and His
Messenger, and to struggle [fight] in the way of Allah with your
wealth and your lives. That is better for you, if only you knew}. And
He, the Most High and Exalted, said:
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{March forth, whether lightly or heavily armed, and strive

[fight] in the cause of Allah with your wealth and your lives. That is
best for you, if only you knew}.

Many texts highlight the virtues of jihad and the great rewards
Allah has prepared for those who fight for His cause, such as his
(peace and blessings of Allah be upon him) saying: “The example
of a mujahid in Allah’s cause - and Allah knows best who truly
strives [fight] in His cause - is like that of someone who fasts and
prays continuously. Allah guarantees that the mujahid will either
be admitted to Paradise if he is killed or return home safely with
reward or booty [spoil]” agreed upon.!

And his (peace and blessings of Allah be upon him) saying: “A
morning or evening spent fighting for the sake of Allah is better
than the world and all it contains” agreed upon.?

Shaykh al-Islam Ibn Taymiyyah (may Allah have mercy on him)
said: “Jihad is undoubtedly a praiseworthy deed for the one who
performs it outwardly, and with good intention, it is praised both

U Al-Bukhari, the book of Jihad and conduct, chapter: the best person is the
believer who strived [fight] with himself and wealth on the path of Allah,
number (2787), and Muslim, the book of leadership, chapter: the virtue of
martyrdom for the sake of Allah, number (1878), from hadith of Abii Hurayra
(may Allah be pleased with him).

Al-Bukhari, the book of tenderheartedness, chapter: the qualities of Paradise
and Hell, number (6568). And Muslim, the book of leadership, chapter: the
virtue of morning or evening spent fighting for the sake of Allah, number
(1880), from hadith of Anas Tbn Malik (may Allah be pleased with him).

The virtues of
Jihad on the
path of Allah
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Wa Allahu a'lam.
And Allah knows best.

outwardly and inwardly. Its merit lies in the support it provides to
the Sunnah and the religion”.*

Allah has prepared for those who fight [for the sake of Allah]
high ranks in the gardens of Paradise. He (peace and blessings
of Allah be upon him) said: “In Paradise, there are one hundred
levels that Allah has prepared for those who fight in His cause; the
distance between each two levels is like the distance between the
heaven and the earth” narrated by Al-Bukhari.?

Jihad is a pillar of the religion. Shaykh Al-Islam Ibn Taymiyyah
(may Allah have mercy on him) said: “The perfection of Islam is
through enjoining what is right and forbidding what is wrong,
and the completion of that is through jihad in the cause of Allah”.?
It is the proof of the believer’s sincerity if he is truthful in his
relationship with Allah. Shaykh Al-Islam Ibn Taymiyyah (may Allah
have mercy on him) said: “Sincerity in faith cannot be achieved
except through jihad in the cause of Allah”.*

Finally, the author (may Allah have mercy on him) concludes this
great work by returning knowledge to the One who encompasses
all things with His knowledge, saying: (Wa Allahu a’lam) (And Allah
knows best).

We ask Allah to make us among His monotheistic worshippers
and to resurrect us with the prophets, martyrs, and the righteous.
And what an excellent company are they.

And Allah knows best, and may the peace and blessings of Allah
be upon our Prophet Muhammad, his family, and his companions
abundantly. s

! Majmi" al-Fatawa (4/9).

2 The book of Jihad and conduct, chapter: the levels of those who fight for
the sake of Allah, number (2790), from hadith of Abi Hurayra (may Allah be
pleased with him).

> Majmi' al-Fatawa (10/300). 4 MajmQ" al-Fatawa (3/212).
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