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ZAKAH AND SADAQAH

Sadaqahis a general term referring to anything that iselongiven for the
acceptance of Adh and seeking His reward. The conceptaifagahis wider
than that of charity. The Prophet)(said, 'Every good deed issadagah'?

Zakah is a specific form okadaqgah. It is an obligatory expenditure due
from those Muslims who possess wealth in excesisenf fundamental needs. It
iIs among the pillars of I&in and is the right of Adlh, the Exalted, given for the
benefit of the Muslimummah. The word "zakih" means "purification and
growth." Its regular payment purifies the owneemaining wealth and purifies
his heart from such ailments as greed and selfsshne

Throughout the Makkan period the types of weattmf which zakih is
due were not specified nor was the quantity, cbatrons being left to the
discretion of the owner. In the second year folfmpthehijrah, the zakih due
from each kind of wealth was defined and clarifiedetail.

OBLIGATORY ZAK AH

Legal Status of Zakh

Zakah is an essential obligation according to the @ur'the prophetic
sunnahand the consensus of Muslim scholars.

+ |In the Quran, Allah said:
Gl o o520 B0 o g G0N Ry L0 0 500

"And those who hoard gold and silver and spend it at in the way
of Allah — give them tidings of a painful punishment.?

Then He ordered His Messenge (
Qo po555 SRR B A e 2

"Take from their wealth a sadagah by which you purify them and
cause them increase?

And He ordered Muslims in general:

'Ahmad and Muslim.
2GSirah at-Tawbah9:34.
35irah at-Tawbah9:103.
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"Establish prayer and give zakah and obey the Messenger — that
you may receive mercy.

The giving ofzakih is mentioned in conjunction witkalah (prayer)in twenty-
six Qur’anic verses.

¢ From thesunnah When the Prophets) sent Muadh bin Jabal to the
people of Yemen, among his instructions was, "imfdhem that Alih, the
Mighty and Majestic, has made incumbent upon theradagahto be taken
from their rich and given to their poor.” And h&)(warned, "Whoever Adh
has granted wealth but does not giveza&ih — for him will be formed on the
Day of Resurrection a poisonous snake with blackvtjts over its eyes. It will
wrap itself around his neck and then begin bitigydieeks, saying, 'l am your
treasure, | am your wealth.'"" Then he recited:
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"And let not those who withhold what Allah has given them of His
bounty ever think that it is better for them. Rather, it is worse for
them. Their necks will be encircled by what they whheld on the
Day of Resurrection."”

Being a pillar and fundamental requirement ofingl anyone who denies
the obligatory nature afakih (unless out of complete ignorandes removed
himself from the religion. One who acknowledges thbligation, although
failing to fulfill it, remains a Muslim — albeit disobedient one subject to severe
punishment in the Hereafter. He is required t@negincerely to Ailh and pay
whatever he had withheld in the past.

After the death of Allh's Messenger) some of the Arab tribes refused to
give zakah, claiming it had been due only during the Prophidesime. But
Abt Bakr said, "By Alih, | will surely fight anyone who discriminates Wween
salah andzakzh." ‘Umar and the otheyakabahagreed that this was corréct.

The Intention

Zakah is a form of worship; therefore, timyyah (intention) is a condition
for its validity. This means the giver must be esvinat what he is giving is the
obligatoryzakizh due from him, that he seeks acceptance of it byhAlnd that
he expects reward from Him. AH's Messenger#) said, "Deeds are [judged]

“Sirah an-Nir, 24:56.
>The Qurinic quote isSirah Ali ‘Imr an, 3:180. Both narrations by al-Buddt and Muslim.
®Al-Bukhari and Muslim.



only by intention.* Theniyyahis knowledge and intent in the heart and is not
pronounced by the tongue.

Due Date

From most kinds of excess wealitgkih is due after it has been in the
owner's possession for a period of one lunar yean. exception is that for
agricultural products, which is due at the timehafvest. Zakih is the right of
Allah andmust be given on time. It is not permissible ttaget beyond its due
date unless one is prevented by circumstances Hbeliancontrol. It may,
however, be given in advance when deemed benefaml the Prophets)
permitted that. Overdueakih, with or without a valid excuse, is never
exempted and must be calculated and paid in fupeafter a lapse of many
years. Anyone whose intent is to evazidah by selling, giving away or
destroying property before the due date will bellaglcountable by Adh.

Who Must Give Zakh

Zakiah is due from every Muslim possessing thigzb for particular kinds

give a stipulated proportion of the entire amowttaah. The zakzh of a child
or mentally deficient person who possessesitith is calculated and paid from
his property by his legal guardian. It is not diigation for a slave or a non-
Muslim.

If a Muslim dies owingakah, it is paid from his estate before its distribution
In fact, it takes priority over other debts and d&®guests by the deceased, for
the Propheti) said, "The debt of Ash has the most right to be settl&d."

Conditions Pertaining to Wealth or Property

+ Thenisab must be in excess of commonly recognized basidsieach as
food, clothing, living quarters, transport, the I®or instruments of one's
trade, etc.

¢+ The amount of wealth comprising thesab should have been in the

owner's possession for a complete lunar year (hén exception of
agricultural produce).

+ Anything saved or put aside for the payment ofehtds not included in
zalah calculations.

+ In cases of shared ownership, the share of awmithdil partner must reach
thenisab to be liable forzakih. The total value of the shares is irrelevant.

"Al-Bukhart and Muslim.
8Al-Bukhari and Muslim.



Types of Wealth Subject to Zak

Not every kind of wealth or property is subject zakzh. The main
categories stipulated in thedslic shar‘ah are:

+ Gold and silver or currency representing theiueal
+ Merchandise held for sale

* Freely grazing livestock

+ Non-perishable agricultural produce

Of these, there are subdivisions, each havingeaifspnisab and required
rate forzakzh. None of them are combined to makaigib (for example, gold

and silver or dates and raisins), but each is densd separately. Rulings are
given on the following pages for those properti@smmon in the present day.

1. Silver and Monetary Assets

Silver is inclusive of all its various forms — nsej molded objects, ore, etc.,
but not paint or surface plating. Paper and matalency, bonds and the like
are theoretically exchangeable for silver in mosurdries and are thus
considered as being of the same value.

Nisab: No zakih is due on silver, cash or savings until it readessum
of 200 dirhams,or the estimated market value of 611.5 grams lgéisi And
nothing is due until this amount has been savethéywner for a period of one
lunar year. If it was spent during that time ahent replaced, a new term would
begin from the day of replacement. Income spefitivithe year is not subject
to zakah — only savings.

Rate: One fortieth (i.e., 2.5%) — The Proph# aid, "From two hundred
dirhamsis due one fourth of a tenth, and there is non@foundred and ninety,
unless its owner wishe$."

Zakah on loans The scholars agree that anything lent out resnaipart
of one's property. A loan is generally one of tkods: that admitted by the
debtor who intends and strives to pay it back, thiatl where the debtor is either
in difficulty and continues to delay payment or isrthe debt altogether.

The lender may either pay its due yearly from ofia@ds in his possession or
wait until the loan is repaid. In this case, hauldacalculate what was due from
that sum during the time it was with the debtor aag what is owed upon its
receipt. There is a second opinion thatza&h is due on loans, although the
first is safer and more prudent.

Al-Bukhari.



will be unable to benefit from it. However, songhalars stipulate that upon
unexpected recovery of the sum, he must payatgh in full, while others
require him to pay for that year alone.

should consider as a loan. Its indefinite postpoer® would absolve her of its
zakzh until the time she actually receives it.

2. Gold

Like silver, all forms of gold are included, extdpin surface plating.

Nisab and rate: The amount for whickakih is due is 2@inars, which is
equal to about 87 grams of gold. The Propgtsaid, "When you have twenty
dinars and a year has passed on them, halfar is due.’® Thus, the rate is
also one fortieth or 2.5%, paid on the entire amoun

Jewelry: There is nozakih on pearls, diamonds, sapphires or other
precious stones unless they are kept for businagsopes. Scholars have
traditionally differed over the question of womeamaments made from gold
and silver. The two views are as follows:

+ There is naakih on a woman's gold and silver jewelry. This is v
of the ash-Sifi‘1, Maliki andHanbai schools of thought. It is based on

the opinions of somegakabah. Jurists who are of this view stipulate that
the jewelry be worn and not stored and that it iesavithin the normal
range for women of the owner's social standing.

¢ Zakah is due on gold and silver jewelry once tngzb is attained. This is
the view of thedanaf school of thought and is based on opinions ofrothe
sahabahand supported by souk@ddiths,among them:

« "Any owner of gold or silver who does not give dige will, on the Day of
Resurrection, have it heated in the fire of Helll anade into plates with
which to sear his sides, forehead and back..."

« When Umm Salamah asked the Prophkgtwhether her gold anklets were
considered as hoarded wealth, he said, "Whateverbkean purified by
giving its zakah is not hoarded wealtH?*

Additionally, it is clear that all of théadiths mentioningzakzh for these
two metals as well as Alh's words'And those who hoard gold and silver”
make no exception for jewelry or other items. Hhare, the second view is
seen as stronger and preferable, especially faethho are well to do. The

1OAl-Bukhari.
“Anmad and Muslim.
2Abi Dawid —hasan.



first view may be applicable for a woman who owitigel more than the gold
she regularly wears, and Al knows best.

3. Metals and Minerals Extracted from the Earth

Ores and metals discovered in the ground withfforteand expense are
subject tozakzh immediatelyupon discovery, without regard tonasab or the
passing of a year. Included is treasure burigarénlskmic times. The rate for
such finds is 20%, paid once. #ils Messenger) said, "On buried wealth is
one fifth."®* Thereafter, the property would be subjectadah yearly if it was
among the types indicated by the Prophek (It is agreed that such wealth
discovered as a result of labor and expense isuiméct to the initial one fifth.

Many scholars have ruled that anything of valugaeted from the earth,
such as iron, copper, precious stones, petroletnmspghorus, etc., is liable for
zakih when thenisab (according to market value) has been in the owner's
possession for one lunar year, on the assumptianthiese have commercial
benefit. The rate for gold, silver and commerc@minmodities is 2.5%.

4. Merchandise and Commercial Commodities

The majority of scholars from th@kabah, the tabi‘eenand their students
have ruled thatzakih is due on unsold merchandise one lunar year after
possession when its market value reachesifi# for silver or currency. It
includes anything obtained for sale, whether retdte, machinery, equipment,
clothing or any other articles, large or smalls date is 2.5%, as for monetary
savings. The ruling is based upon the principkt tommodities in stock are
assets exchangeable for cash. If businessmenréijgrtbe wealthiest members
of society) could escape payment by convertingr thr@iney into commodities,
the purpose for whiclzalketh was ordained would be defeated. Property is
considered merchandise only when two conditionsreee

+ Actual possession through lawful earning, purchgse bequest, etc.

+ The intent at the time of acquisition that it wik for business purposes.
According to one view, anything kept without thaitial intent is not
subject to zakith for merchandise, even if the owner should decide
subsequently to sell it. A second view states ithécomes merchandise
when a decision is made to sell, sozgdah becomes due one year from
that time if still unsold.

5. Land

No zakih is taken from land unless it is held explicitly farture sale.
Recentfatwas take into account that land, like other properirebttle demand,
are not always saleable immediately. Owners whit lvag periods for a buyer

BAl-Bukhart and Muslim.



or a suitable market price, perhaps for years,atdanefit from its worth in the
meantime. Thereforeakih is due on it only once — when it is actually sold.
And Allah knows best.

When property is leased or solthkih is paid only on whatever income
remains from the transaction after one lunar yealhen leased land is
cultivated, responsibility fozakih falls upon the owner of the crop, not the
owner of the land.

6. Rented Homes, Buildings, Automobiles and Other Posssions

There is nothing due on property acquired foringnt However, like any
other income, whatever remains after one lunar gé#hre rent collected will be
subject tazakzh at the rate of 2.5%.

7. Animals

Authentichadiths explicitly mention thezakzh for camels, cattle, sheep and
goats when the following conditions are present:

+ Possession of thasab

+ The passing on it of one lunar year
+ That the livestock is freely grazing in pastur@srhost of the year

The narrations specify grazing animals. Those wmirsg feed supplied by man
and whose upkeep involves expense are not of #tegory and are not subject
to zakzh unless they were obtained for sale.

Nisab: The minimum number from whichakzh is taken for each is five

camels, thirty heads of cattle, and forty goatsieeep. Young animals born
within a herd during the year are counted as agddlte original property.

Rate:

+ For each five camels under 25, one sheep or gahta. For numbers over
25, one or more she-camels of specified ages.h&udetails are given in
books offigh.

+ For every 30 head of cattle, a one-year old. eivery 40 head, a two-year old.

¢ For 40 to 119 sheep or goats, one. For 120 to @82 For 300 to 399,
three. For each additional 100, one. Sheep aats@we considered as one
kind and may be combined.

It is not permissible to give a defective animalziakih unless all are
defective. Medium quality animals are acceptable.

Other animals or fowl raised for meat, milk, eggk. are not subject to
zakah even when little or no expense is involved, buasthobtained for sale are
considered as commercial commodities.

7



8. Agricultural Produce

Allah, the Exalted ordered:
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"O you who have believed, spend from the good thirsgwhich you
have earned and from that which We have produced foyou from
the earth."**

At the time of the Prophets), zakih was taken from four staple crops: wheat,
barley, dates and raisins. There is a consensaa@stholars that it is due on
these four when their harvest yields th@ib. A majority also includes similar
products that can be stored for periods of a ye&mmer, such as rice and other
edible grains. There is a consensus as well tieaetis nazakah for perishable
fruits and vegetables such as cucumbers, melongigmd fruits. Differences
of opinion occur concerning that which was not dp=dly mentioned by the
Prophet €£) or thesakabah, especially after the introduction of modern method
of preservation. These viewpoints may be summai@zefollows:

a) Zakah is due only on the four from which it was takentbg Prophet).

b) It is due on everything that grows in the eartbased upon the
aforementioned Quahic verse.

c) It is due from whatever grows in the earth ba tondition that it can be
kept with minimal treatment for at least a yeahsas grain, seeds, cotton
and sugar.

d) It is due on grain, seeds and fruits preseevdiyl drying. Some recent
fatwas include what can be kept relatively long peribgsefrigeration.

e) It is due on staple foods that can be storeédraldy and whose seeds are
planted.

The last three views are clearly based on thergenbjectives behind the
Prophet's practice, which should be taken into @aeto

Due date: Zakzh is due on agricultural produce immediately (at tihee
of harvest) when it is prepared for sale, foraAlhas said:

Goslan 5 L 1Ty 2T 6 A5 e IS

"Eat of its fruit when it yields and give its due a the day of its
harvest.""

It is given by the owner of the crop, whether ot Im® owns the land.

“girah al-Bagarah,2:267.
Sirah al-An‘am, 6:141.



Nisab: The Prophet#) stated, "Nasadagah(zakih) is due on less than
five wasgsof grain or dates:® This amount is approximately equal to 675
kilograms, which is far in excess of an owner'salisieed and would likely be
put up for sale. Theaisab increases when the crop includes shells, husks,
leaves, etc.

Rate: The percentage otakih differs according to how the crop is
irrigated. Alkh's Messenger#) said, "For what is watered by rain, springs or
streams a tenth is due, and for what is wateredhbynan] irrigation half a
tenth.™” Thus, 10% is given from a harvest that was itedanaturally without
labor or expense, while only 5% is required wheigation canals are dug and
pumps or sprinklers employed. When a crop is \edtgrartially by natural
means and partially through human effort, schad@ree that the rate faakih
becomes 7.5%.

The Muslim must give produce of good qualityzakzh, for Allah ordered:
EAWE Ty | ol 1adely a1 2 of Y1 wdnT, 2dy 0yt e ) 1 05T Vb

"And do not aim toward the defective thereof, spenthg [from
that] while you would not take it [yourself] exceptwith closed
eyes. And know that Alkh is Free of need and Praiseworthy*®

Transfer of Zakah

From the Prophet's words "to be taken from thiein and given to their
poor,” it is concluded thatakzh is to be distributed primarily in the city or
country where the wealth or property is locatedl@sy as there is need.
However, there are circumstances that warrantraisster to other locations,
among them:

+ Natural disasters, famine or health epidemics

+ Lawful jihad against an enemy of &sh

+ Greater poverty in other regions

+ Knowledge of needy relatives in other locations
+ Particular cases of urgency

Most scholars have ruled that transfer is permissibnd priorities are the
responsibility of those who give and colleetkh.

Loss of Zalgh

Whenzakzh is set aside for payment or distribution, the gdiiion is not
fulfilled until it has actually been given by thevier, either to the recipient

18A1-Bukhari and Muslim.
YAl-Bukhari.
8girah al-Bagarah2:267.



directly or to a distributor. Thus, if it is losttolen or destroyed before that, the
debt remains and the owner must still give whatlug, unless he no longer
possesses thesab.

Lawful Recipients of Zakkh

Those eligible fozakih are of eight categories, which are stipulated & th
following verse from the Quih:
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"The sadadgat [zakah expenditures] are only for the poor, the
needy, those employed for it, for uniting hearts, dr freeing
captives, for those in debt, for the cause of Ah, and for the

[stranded] traveler — an obligation [imposed] by Alah. And Allah
is Knowing and Wise.""?

Since it is not permissible to giwakih to any other than these, each will
be described in detail.

1. The Poor (s1_2il)

A poor man is one who does not possaisgb after covering the year's
expenses for himself and his family. This is imicast to the rich, who is self-
sufficient and possessasab at the end of the year. Tinsab for those kinds
of wealth on whiclzakih is due must be in excess of what one spends fdér suc
essential requirements as food, clothing, shelteeans of transport and
equipment instrumental in earning a living or pmtpdo be rented. Anyone
without some of these needs or having less thggb after securing them is
eligible to receivezakih. Necessities include basic home furnishings but not
such items as television sets.

2. The Needy {xsiwa)

There is no difference between the poor and tleeyas far as indigence is
concerned, although some scholars are of the apitmat the needy are more
destitute than the poor. But generally, the nesm@ydefined as a particular type
of poor — those who are too proud or too shy tofaskelp, so that most people
are unaware of their condition. The Prophg} (lescribed them thus: "The
needy Mmiskeehis not one who circulates among the people tbatgan satisfy
with a bite or two or a date or two, but he is evi® finds not means of self-
sufficiency, while no one is aware to give hijadagahand he will not ask of
people.® Perhaps Allh mentioned this group separately due to the feat t
they are generally not known and deserve parti@itantion.

¥girah at-Tawbah9:60.
20a|-Bukhart and Muslim.
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Zalkah to Relatives

Among the poor and needy, those with the most tglone'szakih are his
Muslim relatives with the exception of parents, rghgarents, children and
grandchildren. It is prohibited to give to ascamdaand descendants as well as
to one's wife. The reason is that when any ofelwsse family members is in
need, it becomes the legal responsibility of a Mus$b take care of them within
his means. According to tishar‘ah, anyone who would be the legal heir of a
relative if he was rich is bound by law to takeecaf him when he is poor.
Zakah may not be given to one's dependants, but it eatdgional reward when
given to other needy relatives such as brothergleanor cousins. The
Messenger of Allh () said, 'Sadagahto a needy person issadagah,but to a
relative it is asadagahand a bond of kinshi™ Scholars differ over the
permissibility of a wife giving to her husband whas qualifies fozakah.

It is not permitted to give poor and needy non-Muslims, ekaatives,
from zakzh, although they may be given from one's voluntagagah. Again,
this is based on thiedith stating that it is "to be taken from their richdagiven
to their poor," the pronoun "their" referring to Mims.

Preference

Although theoreticallyzakzh can be given to any Muslim who qualifies,
scholars prefer that it be given to those who [acttheir religion
conscientiously and do not commit major sins.s Wisliked (makrzh) to give to
those who do not pray, for example, and it is téd to give it with the
knowledge that the recipient will waste or use at Something unlawful.
However, when it is expected that thekzh will help a person to reform or
encourage him to become righteous, it may be givdnm.

A man who is healthy and able to earn a living in@agight tozakzh. One
cannot judge merely by appearance, however, faetbeuld be other factors
involved, such as a lack of job opportunities. ibgrthe FarewelHajj while
Allah's Messengeri) was distributingsadagah, two men approached and
requested a portion. He looked at them and satvthiey were sturdy, so he
said, "If you wish, | will give you, but there ioorshare for a rich man nor for
one who is strong and able to eath.Those who refuse to work out of laziness
or preferring to spend their time in voluntary wapsshould not be encouraged
to do so and may not be giveakih.

“LAhmad, at-Tirmidhand an-Na&1 — sakeeh.
#Ahmad, Al Dawad and an-Nag1 — sakeé.
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Students

Many contemporary scholars have ruled that edmcatiay be considered
to be among the basic needs in modern societyciedlyan the case of students
who will eventually use their knowledge as a meahsupport for themselves
and their families. It can thus be compared tdéstobtrade; henceakih can be
given to assist poor and needy students to complete studies on the
condition that the chosen field is anmaksically lawful one.

Amount to Be Given

Among the purposes a@hkih is to eliminate need and make the poor self-
sufficient. Therefore, whenever possible, enougbukl be given to each
recipient to provide him with a permanent solutiont could, in fact, be
preferable to solve the problem of one person miljathan to help several for a
limited period. ‘Umar bin al-Khgb said, "When you give, give enough [to
relieve poverty]."

A poor person is allowed to accept and reqaekih only as long as his
condition lasts. Qubagh bin Muklarig had taken on a debt for someone and
sought aid from the Propheg), who asked him to wait until somadagahwas
sent to him. Then hes) said, "O Qubagah, asking is not permitted except for
three: a man who is responsible for another's dabt he settles it — then he
must stop, and a man who was struck by a calanatyhis property was
destroyed until he again becomes self-sufficienti @ man afflicted by poverty
when three mentally sound members of his peoptdytés it, until he becomes
self-sufficient. But any other requests, O Quiadly are unlawful and are taken
unlawfully."®

3. Zakah Employees g calaal)

These are the collectors makih, guards and distributors employed full-
time by an Idlmic state, whose salaries are paid fraakzh funds. These
employees should be Muslims, but poverty is nabradition since their share is
a salary in payment for a service and not a meé&rasdoor assistance. The
wages must be comparable to those for other goverhjobs and adequate to
maintain the employee and his family. In the pnés#ay the gathering and
distribution ofzakzh is dependant upon individuals and organizatiortgerahan
state employed collectors, and is ultimately trepoasibility of every owner of
wealth.

4. Those Who Integrate Hearts {5 4aisal)

The recipients in this category are those whosgp@u is sought and
expected or those who can influence others forbireefit of Isim. It is the

#Ahmad and Muslim.
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only category in which there is the possibility gfanting a portion to non-
Muslims, although scholars allow this only in caségxplicit need. This type
of zakih may be given to the following:

*

*

Muslim leaders who can influence non-Muslim ass@s to accept &in

Muslim leaders of weak faith and resolve but wh® @beyed among their
people, in order to strengthen their commitmenskam

Muslims in positions of danger from enemies orrntbe frontlines, for
defense

Non-Muslims who are expected to embraceantsl with material
encouragement

Non-Muslims who would otherwise be a threat, irdesr to protect
defenseless Muslims from attack, aggression om ¢taen

. To Free Captives ¢@ 8

Captives include prisoners of war, those imprisboajustly, and slaves,

and again applies to Muslims. It is not permissiiol allow Muslim prisoners to
remain in enemy hands when it is possible to randwem, andzakih funds
may be used for this purpose. They may also be issbuy a Muslim slave in
order to set him/her free, or to help one purclmsewn freedom according to
an agreement with the owner. When asked aboutd teat would draw one
close to Paradise and distance him from Hellfine, Rrophet) replied, "Free
a person and release a neck from bond&ge."

6.

Those with Insurmountable Debt ()

These are people burdened with debts impossibléhém to pay, even in

the long term. They are of two kinds:

+ Debtors in extreme poverty whose debts have aclatetlior those who

owe due to an emergency that compelled them tamoor defer payment
of bills.

Persons who take upon themselves the debt of enath serve as a
guarantor. (Refer to thkadith of Qubagah above.) They may collect
zakzh and sadagahin order to relieve the debt, and this is the tradal
practice for payments afiyah (blood money), which are usually beyond
the means of an individual. There is no stipulataf the guarantor's
inability to fulfill the debt himself, and he is hobligated to do so.

7. For the Cause of Allh (&) Juw )

Literally, "in the way of Alah," it means the way to His acceptance and

approval through knowledge and deeds. The majooityscholars have

2“Ahmad —hasan.
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interpreted it to mean, primarilyihad in the form of armed struggle, and that
zakah can be given to volunteers among thaghideenbut not those soldiers
who receive a salary from the government. It imofmatter whether they are
rich or poor. The Prophetz] said, '‘Sadagahis not permitted to the rich except
for five: the fighter in the way of Adh, its collector [for distribution], the
bearer of [another's] debt, a man who purchaseththis own wealth, and one
who gave it to a poor neighbor, who in turn gawe kbmething of it as a gift™

Zakah may also be given as a contribution to the warreffar jihad and
for defense when state funds are inadequate — &apens and arms, for
equipment, transport and food for soldiers, for #@stablishment of military
hospitals, etc. There is a particular conditiotacited tozakih used for this
purpose: that whatever is purchased with it angtiilsintact or can be utilized
once the war is over must be returned to the statsury payt al-nal) and
does not become the property of soldiers or officer

A second concept included in this categorgasvah (propagation). It has
become increasingly important in modern times tacate and trairda‘wah
workers and to send them out to judiciously inyieople to Idm. Those
imams, teachers and aid workers residing temporarily emmanently in non-
Muslim countries must be supported throwgtkzh and sadagahwhenda‘wah
activities consume the time they would otherwiseehased for earning a living.
The same applies to students preparing for thid kinwork, even while doing
so within Iskmic environments.

Zakah may be given in countries where Muslims are a niyndor the
building and establishment of dshic schools,masjidsand other centers of
religious education and aid for Muslims ag@fwah to non-Muslims. It can be
used for the salaries of teachers in those scluwaenters unless they happen to
be well to do, in which case it is dislikedthgknrzh) to accept payment for
religious knowledge. It is not permissible, howev® usezalkih for such
purposes within Muslim countries, and only volugtaadagahis acceptable
therein for the construction ofasjids,schools, hospitals, etc., which is actually
the responsibility of their governments.

Most scholars do not consider sending someonkajoas part of this
category, as a person without the financial meansot under obligation to
perform#hajj. In the Qurin, Allah has stipulated that it is féwhoever is able
to find thereto a way." (3:97) Since financial inability exempts one froinms
duty, zakih should be spent on more urgent matters.

8. The Traveler (Jad c)

All scholars have agreed that a traveler who riansted with insufficient
funds to enable him to return home (perhaps duesw® or theft) may be given

“Ahmad, Al Dawad and Ibn Mjah —sakeéh.
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from zakazh even though he might posses wealth in his placerigin. Some

stipulate that this is onlyn case he is unable to find anyone who will lemad h
the means of return. Eligibility in this category due to the temporary
condition of poverty.

Choice of Cateqories and Priority

The aforementioned eight categories were specifigdAllah as lawful
recipients ofzakah, but it is not necessary, or usually even posstolgjive to
each of them equally, nor is it preferred. Som#éefn may be given more than
others according to need, or a Muslim may confimasklf to one category
alone. It is preferable, whenever possible, télif@ particular need or solve a
problem completely when funds are sufficient foatthand a single case of
urgency might consume one's entire payment. Basrare therefore left to the
discretion of the owners and distributorszakih.

Unlawful Recipients and Error in Distribution

Allah has limited the recipients abkih to the eight categories that have
been defined, and it is not permitted to any oth&pecifically, it is prohibited
for the following:

+ The rich and self-sufficient

+ Non-Muslims, excepting those mentioned under Yragon of Hearts"
(category no. 4)

¢ Bami Hashim, the family of the Prophets), as mentioned by him in
hadiths narrated by al-Bukirt and Muslim

+ Dependants among family members, in particular ife, parents and
children, for whom a Muslim is responsible by law

+ Those who refuse to work although they have thigyab

+ Use for government projects, official state fuans, the construction of
schools, hospitals, roadsasjids,etc., within Muslim countries

+ Funerals, shrouds, weddings, celebrations, accatatiom for guests and
the like; in short, anything outside of the eighsiginated categories

If a Muslim should make a mistake in the paymenhise zakih and later
learns that it went to a non-eligible recipient, stnecholars consider that the
debt remains and that the obligation must stillfbiélled by delivering the
zakah to its rightful place, even if it means giving ih@e again.

$ubsl ) vty of S0 u\}e

"Inde%d, Allah commands you to render trusts to whom they are
due."

26girah an-Nisi’, 4:58.

15



Zakah Revealed or Concealed

Although generally it is preferred to concealdaqgah, especially the
voluntary type (refer to 2:271), it can also bedfemal to let people know about
the fulfillment of one's Ialmic obligations to encourage others to do the same.
And a person who is reluctant to accept aid mightdmcouraged by the
knowledge that it is his right. On the other hasaineone else might accept it
more readily if told it was an anonymous gift. Tdfere, it is permissible to
mention that what is given gakih, just as it is permissible not to, and the
matter may be left to the judgement of those whovkithe recipient and his
circumstances.

SADAQAT AL-FI TR

Sadaqat al-fir is also known aszakit al-firr, perhaps owing to its
obligatory nature. Fisr" refers to the cessation of RamadHasting, which is

when it is due. It is not to be confused with #adézh of wealth galkat al-mal)
previously outlined, and its rulings differ.

According to authentichadiths, sadagat al-fir is due at the end of
Ramadhn and before thé&id prayer on each Muslim (irrespective of age) in
households possessing sufficient food to last 24rio Ibn ‘Umar reported:
“The Messenger of Alh (%) made obligatoryzakit al-firr at the end of
Ramadhn — a measure of dates or barley — for the sladetla® freeman, the
male and the female, and the young and the old gntie& Muslims.?” Its
purpose is to purify people from any minor sinsngproper behavior they might
have committed inadvertently while fasting and talgde the poor to enjoy their
‘Eid without having to work or search for food. Itageligious obligation for
the head of every Muslim family to give on behalfhis dependants and the
residents of his household, including servants jpeianent guests. A baby
born any time before thi&id prayer should be counted as a member of the
household, while a person who died before then neébte included.

Sadaqat al-fir becomes obligatory at sunset of the final day amRdlan,
although it may be given a few days earlier. Buhust be distributed by the
morning of ‘Eid al-Fisr before the people go out for tHeid prayer. It is not
permissible to delay beyond its due time unless dheprevented by
circumstances beyond his control, in which casentains a debt until cleared.

Recipients are the same ones listed under theé eajbgories designated
for zakih of wealth, although the poor and needy have thatgse right to
sadaqat al-fir.

The traditional practice mentioned in tls&innah has been to give a
measure of staple food on behalf of each membaerlausehold. Alb Sa‘eed

2TAl-Bukhari and Muslim.
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al-Khudn said, "During the time of the Prophet)( on the Day ofisr, we used

to give out one measures[] of food, and our food was barley, raisins, dried
cheese and date¥" This measure is the equivalent of approximate§/ta 3
kilograms, and similar staples such as rice, wiagat corn have also been
included. Thdlanaf school of thought allows that the price of thattiom may
be given instead, and an increasing number of achare subscribing to this
view in modern times.

FURTHER OBLIGATIONS PERTAINING TO WEALTH

The system otakzh ordained by Alih, the Exalted, is the ideal way to
meet the needs of poorer sectors of society withausing hardship to the rich.
History bears witness to the fact that at times whMuslims conscientiously
observed Alih's right to a small portion of the wealth He bestaupon His
servants, poverty among them was completely elitatha Destitution among
Muslims today is the direct outcome of disobedieand negligence by a large
number of the wealthiest members of tamahand their disregard of basic
duties and obligations. ‘Abin Abr Talib said, "Indeed, Ailh imposed on the
rich from their properties an amount sufficient filme poor. So if they go
hungry or unclothed or suffer hardship, it is bessaof what the rich withhold,
and Allah will have the right to call them [the latter] &@count on the Day of
Resurrection and punish them for it." Scholarseagthat when theakih
distributed is insufficient to cover basic necassitfor the poor or when
Muslims are struck by calamities, there is a furtlobligation upon the
community, which is limited only by relief of théflection. An Islamic state is
then authorized to tax the wealthy accordingly.

Therefore, anyone who finds a Muslim in urgentdhewrist help according
to his ability without regard taisab or the passing of a year, and his
contribution will be amply rewarded by AH as an act of worship. Evidence
for this is in His commands:

Bl Gy xS Iy i 5 T

"And give the relative his right, and the needy andhe traveler."?’
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"Worship All ah and associate nothing with Him, and to parents
[show] good treatment, and to relatives, orphans,hie needy, the
near neighbor, the neighbor farther away, the compaion at your
side, the traveler, and those whom your right handpossess ®

28 |-Bukhar.
2girah al-Isra’, 17:26.
3g7rah an-Nisi’, 4:36.
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All of them have rights over a Muslim that canteat ignored, and even
more so when they are in need. The Prophgtwarned, "He who shows not
mercy to the people will not be shown mercy byaAlt** And he ) said, "A
Muslim is the brother of a Muslim; he neither wrengor betrays him>?
Anyone who leaves another destitute while ablesgisahim has surely betrayed
him.

In the Qurén, Allah addressed inquiries by th@:abah

& x| _p o yw e el
"And they ask you [O Muhammad] what they should spend. Say,
'The excess.'®

And Allah's Messenger) once ordered, "Let whoever has an extra mourd giv
it to one who has none, and let whoever has exal®s give to one who has
none." Al Sa‘eed al-Khudradded, "He went on to mention so many kinds of
possessions that we thought no one of us hadghetd any surplus®®

It was a consensus among tfeabah and their students that there is
indeed a right from property other thaakih. Moreover, a Muslim is not
permitted to eat a dead animal or pig flesh as there is food available with
others because it is their duty to feed the hungtg. even has the right to fight
for it (see 49:9), and if the withholder should kked, the hungry person is
exempted from punishment under the law.

VOLUNTARY SADAQAH
§o5 A UGl s B30 a8 el 5 ap
"Who is it that would loan All ah a goodly loan so He will multiply

it for him and he will have a noble reward?'®®

The Quran andsunnahemphatically encourage the expenditure of both
wealth and effort in the way of Alh as a means to His approval and reward.
All ah said:

5 ol T (R Tl Gl S sl 005 1T

"Believe in Allah and His Messenger and spend from that for
which He made you responsible. For those who haveelieved
among you and spent, there will be a great reward®

31Al-Bukhari and Muslim.
%2Al-Bukhart and Muslim.
%girah al-Bagarah,2:219.
$Muslim.

%girah al-Hadeed57:11.
%girah al-Hadeed57:7.
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"Never will you attain righteousness until you sped from what

you37love. And whatever you spend — indeed, Alh is Knowing of
it."

Dot By 50 Bt 8 5 e ol i s 0 ot 5 o300 0 el
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"The example of those who spend their wealth in thevay of Allah
is like a grain which grows seven spikes; in eachpike is a

hundred grains. And Allah multiplies [the reward] for whom He
wills. And Allah is all-Encompassing and Knowing.*®

And the Prophet#) said, "He among you who can avoid the Fire -hiet [do
so] even with half a date, and if he finds nonenthy a good word® And,
"No morning comes upon the people but that two Bndescend, and one of
them says, 'O Aidh, give one who spends [on others] replacementjewhe

other says, 'O Ash, give one who withholds ruin®

The Nature ofSadagah

The Messenger of Alh (&) mentioned numerous forms e&dagahin
authentichadiths as examples and illustrations, among them: ¢barirom
one's property, helping someone in distress, éfiga just settlement between
two parties, lifting something for a weak persomecting the blind, helping the
deaf to understand, visiting the ill, feeding thengry, clothing the poor,
removing harmful objects from the road, plantingead or shoot, a kind word or
smile, benevolence in the home, praising and giogf Allah, and even
refraining from wrong. There is no limit, for tHerophet €) confirmed on
several occasions that "every good deedssdagah’*! And he said, "Whoever
directs to something good will have the same revasrthe one who does ft"
This section, however, deals with material formsaafagah.

Recipients

Those eligible for voluntaryadagahare not restricted to the categories of

recipients for obligatoryakih. However, anyone who aims to pleaseaAll
thereby needs to choose judiciously.

’sarah Ali ‘Imr an, 3:92.
¥girah al-Bagarah,2:261.
%Ahmad and Muslim.
“OMuslim.

“IAl-Bukhart and Muslim.
“2Muslim.
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Those most deserving of ong'adagahare his family members. The
Prophet £) said, "When one of you is poor, he should begth Wimself; and if
there is extra, his dependants; and if there isagkis relatives; and if there is
extra, then here and thef&."And he warned, "It is sufficient sin for a pergon
neglect those for whom he is responsifife.He meant it is sufficient to place
him in Hell. He also said, "The besidaqgahis to the blood relative who is

hostile."

Voluntary sadagah,unlike zakzh, may be given to non-Muslims in need,
especially relatives. The Propheg)(told Asng’, whose mother was a
polytheist, to aid her and keep the relation$higdn various occasions he)
was generous to non-Muslims, including war captives

It may also be used for the care of animals whvclild otherwise suffer
due to neglect. Nonetheless, humankind should paiceity, especially one's
fellow Muslims.

A Wife's Sadagah from Her Husband's Property

The wife may giveadagahfrom her husband's house on the condition that
she is certain of his approval. It is prohibitetheywise, except for small
amounts of food that are given customarily. Asmentioned to the Prophet
(#) that she sometimes gave to poor people who carhertdoor without her
husband's permission. He told her, "Give a snmathunt and do not withhold,
or Allah will withhold from you.*” And ‘A’ishah reported that hes) said:
"When a woman gives out something of the food in In@use which is not
spoiled, she will have the reward for what she gave her husband will have
the reward for what he obtained, and the caretalkrhave the same. The
reward of each will not lessen that of the othélld*®

The ContinuingSadagah §adagah Jiriyah)

The Messenger of Alh (&) informed hisummah "When a person dies,
his deeds are ended except for three: a contigddgqgahor knowledge by
which benefit is derived or a righteous child whipglicates for him*® There
are many kinds ofadagahthat continue after one's death, among the most
common: the construction ofraasjid, school or hospital, the excavation of a
well, the planting of land for food, the establistih of a trust or scholarship,

“3Ahmad and Muslim.
“Muslim.

“>Ahmad —saheéh.
4®Al-Bukhari.
*’Al-Bukhari and Muslim.
“8Al-Bukhari.

“SAhmad and Muslim.
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and the publication of beneficial knowledge — alitplo the possibilities are
unlimited. There are also many deeds with contigubenefit that require little
financial means and only the correct intentionhsas teaching a poor student,
training a worker, or planting a single tree. As Prophet#) disclosed: "No
Muslim plants a seedling or a crop from which asper animal, bird or
anything eats but that it is for hirmsadagah’>

Invalid Sadagah

A Muslim seeking Alih's approval and pleasure by givismdagahmust
avoid invalidating it and making it unacceptableHon through any of the
following:

+ Earning, accepting and giving what is unlawfwdram) — The Propheti)
said, "Indeed, Alih is pure and only accepts what is pure."

+ Showing off or seeking a worldly benefit, praiser@cognition for his gift —
A hadith narrated by Muslim states that a person who doesil stand
before Aleh on the Day of Resurrection and be told, "You $genbe
called generous, and it was said." Then he wildlegged into the Fire.
And the Quran warns:

e%éjjl;.té V.Qw of oL e of \jii;r)%o
"And know that All ah knows what is within yourselves, so
beware of Him.">?

+ Harming the recipient by either belittling him, kirag him feel indebted,
speaking of theadaqgahin front of others, or expecting from him a favor i
return. Alkh said:

B Loyt ¥ o025, A0 e 08 6390 Dl So6 dkd Y 5T LA Gy
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"O you who have believed, do not invalidate your cérities
with reminders [of it] or injury as does one who sends his

wealth to be seen by the people and does not bekewm Allah
and the Last Day."?

SHOWING APPRECIATION FOR ZAK AH AND SADAQAH

It was the practice of the Prophet)(to supplicate for those who gave
zakah andsadagahand ask Alih to bless them and their wealth in compliance

with Allah's words:

*Al-Bukhari.

>Muslim.

*2girah al-Bagarah,2:235.
*3girah al-Bagarah,2:264.
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"And invoke blessings upon them.®*

And he ) instructed, "Whoever does for you a good deedard him. But if
you find nothing, then supplicate for him until y&aow you have rewarded
him.">

Thus, is it also gunnahpractice for themam or anyone else who collects
zakih or sadagahfor others to do the same. They used to say, "Kkhgh
reward you for what you have given and grant yas&ihg in what you have
kept." Allah's Messenger4) said, "Anyone to whom some good was done and
said to the one who did itJldzzk-Allezhu khayran['‘May Allah reward you with
good."] has accorded him the utmost appreciatidriThat is because Alh, the
Exalted, will give him the best compensation.

oWl o, Al Soxdly

*‘girah at-Tawbah9:103.
>Ahmad, Al Dawid and an-Na&1 — saheéh.
*At-Tirmidhi — sahedh.
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