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Introduction

He also records on the authority of ‘A’ishah (radinAllahn ‘anbi)
that the Prophet ($&) said, “Be firm, steadfast, and balanced upon
which have glad tidings for indeed actions alone will not cause
one to enter Paradise.” They asked, ‘Messenger of Allzh, not
even you?’ He replied, “Not even me, unless Allah were to en-
velop me in His forgiveness and mercy.””

He also records on her authority that the Prophet (4) said, “Be
firm, steadfast, and balanced: know that your actions alone will
not be a cause for your entry into Paradise and that the most
beloved actions to Allah are those that are done continuously
and persistently, even if they be few.”

These noble ahadith® detail a great and important principle from
which stem many issues related to the journey to Allah while
wayfaring along His Path.

7 Ibid. #6467.
* Ibid. #6464.

’ Muslim #2816-7113 records the hadith of Aba Hurayrah that the Prophet (4%)
said, “There is not a single person whose deeds will enter him into Paradise.” It
was asked, ‘Messenger of Allah, not even you?” He replied, “Not even me, unless
Allah were to envelop me in His mercy.”

He also records #2816-7121 on the authority of Jabir that he heard the Mes-
senger of Allah (§%) saying, “The deeds of any one of you will not enter him into
Paradise or save him from the Fire, not even me unless it be through the mercy of
Allah.”

The hadith is also recorded on the authority of Abu Sa‘ld by Ahmad #11486;
Abti Miisa, Usamah ibn Sharik, Sharik ibn Tariq, and Asad ibn Kurz by Tabarani,
al-Kabir#493-1001-6549-7218-7221.
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CHAPTER ONE

The Great Principle

As for the principle, it is that the deeds of man are not suffi-
cient to deliver him from Hellfire, or to grant him entry into
Paradise; instead this can only come about through the mercy of
Allah and His forgiveness. The Qur’an supports this meaning in
many places such as His sayings,

FRABIAE
L AR AT P
0;%‘_;“)\}2{,&udb;.j)r‘ﬁg¢
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Those who migrated and were driven from their
homes and suffered harm in My way and fought
and were Killed, 1 will erase their bad actions from
them and admit them into Gardens with rivers
flowing beneath them as a reward from Allahio
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The Great Principle

Their Lord gives them the good news of his
mercy and good pleasure and Gardens where they
will enjoy everlasting delight, remaining in them
timelessly, for ever and everu

P W2 Vs Ao 411; o2

OIAGL 3o gus )9 549
VR ¥)

OB RS

...it is to believe in Allah and His Messenger and
to do Jihad in the Way of Allah with your wealth
and your selves. That is better for you if you only
knew. He will forgive you your wrong actions and
admit you into Gardens with rivers flowing be-
neath them. o

- -

mentioning victory and entry into Paradise alongside forgive-

ness and mercy thereby proving that this cannot be attained ex-
cept by these.

Some of the Salaf said, The Hereafter consists either of Allah’s
forgiveness or the Fire; and this world is either a source of Allah’s
protection or a source of destruction.” On his deathbed,
Muhammad ibn Wasi* bid farewell to his companions saying,

'‘Peace be upon you, either to the Fire or to the forgiveness of
Allah.53

N al-Tawbah (9): 22
Pal-Saff(6\): 11-12

BAbu Nu~rvm, al-Hilyah, vol. 2, p. 348 #199.
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THE JOURNEY TO ALLAH

As for the saying of Allah,

/'/’), P }’ }';,",o
0 N e (A AL I A [ e (IO T
That is the Garden you will be made to inherit
for what you did."

@ PUIETIR K N O [ S P

...cat and drink with relish for what you did be-
fore in days gone by!"

the scholars differed concerning the meaning of this, falling
into two opinions:

1) Entry into Paradise is accorded by His mercy, but the as-
signment of ranking and station in Paradise is done in accord-
ance to the deeds one performed.'® ibn ‘Uyaynah said, ‘They
were of the opinion that salvation from the Fire occurs through
the forgiveness of Allah, entry into Paradise occurs by His
grace, and the apportioning of ranking occurs in accordance
to one’s deeds.’

2) That the bz which has been mentioned in His sayings, “for
what you did”, “for what you did before in days gone by” is the
ba used to indicate causality (sabab). Hence the meaning 1s that
Allah has appointed deeds to be the means for entry into Para-
dise. The b2 which has been negated in his (4) saying, “Actions

' al-Zykhraf (43): 72
"% al-Flaggah (69): 24

' Ibn Hajt, Fath al-Bari, vol. 11, p. 295, quoted this opinion from ibn Battal.
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alone will not cause one to enter Paradise” is the ! indicating
comparison and compensation ('! ; and replacing like
for like ( 9 ).I7 The meaning of the hadith would then
be that none deserves entry into Paradise by virtue of the
deeds he has performed. Through this explanation the errone-
ous understanding that Paradise is the imbursement of deeds
Is dispelled: the understanding that the person, by virtue of
his deeds alone, has the right to be granted entry into Paradise
by Allah; just as one who pays the price for a commodity has
the right that it be given him by the seller. This explanation
makes clear that actual entry comes to pass by the grace and
mercy of Allah, and that deeds are a cause for the entry into
Paradise.

Therefore actual entry into Paradise is dependant upon the
grace of Allah, His forgiveness and mercy: He is the one who
blessed the person with the means and the result of that means.
Hence entry is not a direct outcome of actions in and of them-
selves. It is recorded in the Sahih that the Prophet () said,
“Allah, Blessed and Exalted, said to Paradise: You are My
mercy, | show mercy through you to whoever | will of My
servants.”

The servants have no right over Him that He must render,
Never! Neither, in His presence, is any effort wretched.
I they are punished, then by His Justice; if they are in bliss,
Then by His beneficence. He is the Kind, the Vast.

T71bid., quoting this opinion from Kirmanl.
Meaning like a business transaction inwhich one buys acommodity and gives,
in return, its equivalent price.
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THE JOURNEY TO ALLAH

and mercy, yet He commends those who perform them, attributes
the deeds to them, and appoints them to be a show of gratitude,
and return, for His favours.

1.2 Elucidation of the meaning of ‘favours’

Ibn Majah records on the authority of Anas that the Prophet
(48) said, “There is no favour which Allah bestows upon His
servant for which he says, ‘a/-Hamdulillah, except that which he
gave was better than that which he took.”® This was also stated
by ‘Umar ibn ‘Abdu’l-‘Aziz,** al-Hasan,” and others from amongst
the Salaf.*

The meaning of this has troubled a great number of scholars,
past and present, but if it is understood in the light of our pre-
ceding discussion, its meaning is obvious. The meaning of fa-
vour mentioned in the hadith is worldly favour and the state-
ment of praising Allah is one of the religious favours. Religious
favours are better than worldly favours. Now, because the favour
of praising Allah has been attributed to the servant since he ar-
ticulated it, Allah considers him as giving the greater favour as a

# Recorded by ibn Majah #3805 on the authority of Anas.

Budayri said, ‘Its isnad is hasan,’ as did Suyati, a/-Durr al-Manthar, vol. 1, p. 34,
and Albani, Sahih al-Targhib #1573 ruled it hasan.

What “he gave,” was the statement of praise and what “he took,” was the
favour. Refer to Sindi, Hashiyah ‘ali Ibn Majah, vol. 4, pg. 251.
2 Bayhaqi, Shu ‘ab al-Iman #10038.
 Ibid. #4406 and Ibn Abi al-Dunya, a/-Shukr #111.
26 Such as Bakr ibn ‘Abdullah, ibid. #4408.
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THE JOURNEY TO ALLAH

apportioned amongst his creditors who will accept them all and
yet still require further repayment for remaining injustices, and
therefore their bad deeds ate piled onto his, thereby causing him
to enter the Fire. This by His justice!**

It is in this light that Yahya ibn Mu‘adh said, “‘When He extends
His grace, not a single evil deed remains for that person! When
His justice is brought forth, not a single good deed remains for
that person.”

It is also established in Bukhari and Muslim that the Prophet
(48) said, “Whoever’s account is scrutinised will be destroyed”,*

* Muslim #2581,/6579 records on the authority of Abit Hurayrah that the Mes-
senger of Allah (4%) asked, “Do you know the bankrupt person is?” They said,
‘A bankrupt man amongst us is one who has neither ditham with him nor
wealth.” He said, “The bankrupt person of my nation would be he who comes
on the Day of Resurrection with prayers and fasts and Zakat but he hurled abuses
upon this person, brought calumny against that person, unlawfully consumed
the wealth of that person, shed the blood of that person, and beat that person.
So his good deeds would be credited to the deeds of those people [by way of
retaliation] and if his good deeds fall short to clear the account, their sins would
be added to his and he would be thrown in the Fire.”

Muslim #2582/6580 records on the authority of Aba Hurayrah that the
Messenger of Allah (4g) said, “All rights will be restored to their owners on the
Day of Judgment. Even a hornless goat that is butted by a ram will have justice.”

% Abt Nu‘aym, vol. 10, p. 69 #14593,

% Bukhari #6537 and Muslim #2876,/7227, 7228 on the authority ‘A’ishah. The
wording of Bukhari has ‘A’ishah then asking, ‘Does not Allzh say, “Then he
who is given his Record in his right hand, soon will his account be taken by an
easy reckoning,” [al-Inshigag (84): 7-8]2’ He replied, “That is not the scrutiny that
is a presentation, whoever’s account is scrutinised will be punished.”
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1.5 Allah’s Blessings can Never be Truly Repaid

This is further clarified by His saying,

L s lLAre ATS
f{:) ul::JJ
- ‘/ f

e

Then you will be asked that Day about the pleas-
ures you enjoyed. s

This verse shows that the servants will be asked about the pleas-
ures they enjoyed in this world: did they show gratitude for them
or not? Anyone who is required to display gratitude for every
favour such as good health, sound senses, good livelihood, and,
moreover, will be thoroughly examined, should know that all of
his deeds taken together cannot repay even some of these fa-
vours. Hence that person would be deserving of punishment.

Kharaitl, * !  #&  records on the authority of 'Abdullah
ibn (Amr that the Prophet (%) said, 'The servant will be sum-
moned on the Day of Judgment and he will stand before Allah,
Mighty and Magnificent. He will say to His Angels, 'Look at the
deeds of My servant and the favours I bestowed upon him.’ They
will look and say, 'They do not even amount to one of Your
favours granted him.” Then He will say, ’Look to his evil deeds
and good deeds.” They will look and find them the same where-

b "# (102): 8

Tirmidhi #3358 records on the authority of Abu Hurayrah that the Prophet
N said, “The first thing that the servant will be asked about on the Day of
Judgment of the pleasures will be: Did We not give you a healthy body? Did We
not give you cool water to drink?”

It was declared sahlh by ibn Hibban #7364 and Hakim #7203 with Dhahabl
agreeing
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upon He will say, 'Servant of Mine, | have accepted your good
deeds and forgiven you your evil. My favours, | have gifted you” %

Tabaranl records on the authority of ibn ‘Umar (radijAllahu
@nhuft a) that the Prophet (§g) said, "A person will be brought on
the Day ofJudgment with such deeds that would burden a moun-
tain were they to be placed on it! Then just one favour from
amongst the favours of Allah would be displayed and would al-
most extinguish all those deeds were Allah not to distend them
through His mercy/’47

Ibn Abi al-Dunya records on the authority of Anas that the
Prophet (#|) said, "On the Day of Judgment, blessings will be
brought forward as well as good deeds and bad deeds. Allah will
say to just one of His blessings, Take your due from his good
deeds,” and it will take all his good deeds.”8

He also records that Wahb ibn Munabbih said, ‘A servant wor-
shipped Allah for fifty years. Allah inspired him with the words,
"l have forgiven you.” The servant asked, "Lord, what have you
to forgive, | have committed no sin!” Thereupon Allah ordered a
vein in his neck to throb painfully such that he could not pray or
sleep. After awhile it was cured and an angel came to him, and to

HKharTm #57.
Theauthor,vol 2 p. 79, said the isnad was problematic.

4 Tabaranl, a/-Amat #1604, on the authority ofibn (Umar.
Theauthor,vol. 2, p. 77, points out that the isnad has weakness as did
Haythaml, vol. 10, p. 420.

Blbn Abi al-Dunya #24.
Its isnad contains a narrator who is matruk and the author,Jami, vol. 2, p. 78,
said the isnad was da'lf. However the meaning can be said to be correct.
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1.5 Allab’s Blessings can Never be Truly Repaid

him he complained about the vein. The angel said to him, “Your
Lord, Mighty and Magnificent says: your worship for the last fifty
years equates to the soothing of that vein.””*

Hakim records on the authority of Jabir that the Prophet (i)
said that Jibril said, “A servant worshipped Allah on the top of a
mountain, in the middle of an ocean, for five hundred years. Then
he asked his Lord to let him die in the state of prostration. We
used to pass by him each time we would descend and ascend and
we would find written in the (pre-eternal knowledge) that he
would be resurrected on the Day of Judgment and would stand
before Allah, Mighty and Magnificent. The Lord would say, ‘Enter
My servant into Paradise by virtue of My mercy.” The servant
will say, ‘My Lord, rather by virtue of my deeds! This will hap-
pen three times, then Allah will say to His angels, “Weigh my
favours against his deeds,” and they will find that the blessing of
sight alone takes up all the deeds he did during his five hundred
years of worship, with the other bodily blessings still remaining,
He will say, ‘Enter My servant into the Fire!” He will be dragged
towards the Fire and will cry out, ‘Enter me into Paradise by
virtue of Your mercy! Enter me into Paradise by virtue of Your
mercy!” Thereupon he shall enter Paradise.” Jibril went on to say,
“Muhammad, things only happen by the mercy of Allah.”

Whoever understands all of what has preceded will realise that
his deeds, even if they are great, are not sufficient to merit his

¥ Aba Nu‘aym, vol. 4, p. 70 #4784; and ibn Abi al-Dunya #148.
* Hakim #7637 who said it was sahih but Dhahabi criticised this verdict saying

that one of its narrators was not to be depended upon.
The author, Jami', vol. 2, p. 79, points out that the hadith is not authentic.
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T H E J O U R N E Y T O A L L A H

So it is obligatory upon the servant to seek out those traits of
"V and goodness that Allah has legislated in His Book or
upon the tongue of His Messenger (;|g), and having done so,
draw closer to Allah, Mighty and Magnificent, through enacting
them. There is no other path that can lead to the goal of the
believing servant.

@ Talqg ibn Habib said upon being asked about * , That you perform the
obedience of Allah upon alight from Allah, hoping for the reward of Allah. You
leave disobedience to Allah upon a light from Allah, fearing the punishment of
Allah.’

Recorded by ibn al-Mubarak, A #473 with a sahlh isnad.

Ibn al-Qayyim, K "l# & p. 27, said, This is the best that has
been said concerning the definition of for indeed every action must have a
beginning cause to it and an objective. An action can never be considered to be
obedience and a cause to draw one closer to Allah until its point of commence-
ment and cause be unadulterated faith, not habit, not base desires, not the wish
for praise and position, nor other such things. Its objective must be the reward
that lies with Allah and His good-pleasure, this being the definition of !
This is why we often find the combined mention of these two foundations such
as in his 933;saying, “Whoever fasts the month of Ramadan out of faith and

|

His saying, ‘upon a light from Allah’ points to the first foundation which is
faith. His saying, ‘hoping for the reward of Allah’points to the second founda-
tion whichis !
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THE JOURNEY TO ALLAH

ent in your obedience to Allah, Mighty and Magnificent, he will
do his utmost to deceive you; if he still sees you persistent, he
will give up on you and leave. However, if he sees you alternat-
ing between this and that, he will have hope in you.’

2) Those deeds that are done with steadiness, balance, and ease
as opposed to those that entail hardship and undue striving. Allah,
Exalted is He, says,

cealrsd 2o o esl? IS <
A‘é@iﬁ)}@‘é&ﬂiﬁ\ifé
Allah desires for you ease; He desites not hard-
ship for you.”

Allah does not wish to place you in a difficulty.*

C v . o ? "’ _’/’ s o Py /: sl
PHOTY Ry CR P O
He has chosen you and has not laid upon you in
teligion any hardship.®

The Prophet (§&) would say, “Make things easy and do not make
them difficult.”%

“ al-Bagarah (2): 185

“ al-Ma'idah (5): 6

S al-Hajj (22): 78

% Bukhari #3038 and Muslim #1732/4525-4526 on the authority of

Aba Mausi; Bukhari #69, 6125 and Muslim #1734/4528 on the authority of
Anas.
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He (jog) said, “You have been sent to make things easy, you
have not been sent to make things difficult/'e/

Ahmad records on the authority ofibn(Abbas 9 ( 9 ;
that it was asked of the Messenger of Allah (£jg), Which of the
religions is most beloved to Allah?” He replied, “The easy and
natural religion.”@®

Ahmad records on the authority of Mihjan ibn al-Adra that the
Prophet (*|) entered the to see a man standing in prayer.
He asked, “Do you think him to be truthful?” It was said,
‘Prophet of Allah, this is so-and-so, he is the best of the resi-
dents of Madlnah and the most frequent of them in prayer!” He
said, “Do not let him hear you lest you render him to ruin® - he
said it two or three times - you are a nation from whom ease is

6/ Bukhari #220 and Abu Dawud #380.

@BAhmad #2107 and Bukhari, vol. 1, p. 93, as ata”q report.

Ar: 1 Shaykh Sind! said, ‘al-Hanafiyyah is an attribution to
the religion of Ibrahim and what is meant here is the religion of Islam with
which our Prophet () was sent for it resembles the religion of Ibrahim in its
foundations and in many of the subsidiary issues. The Hanlfin the language of
the Arabs is one who follows the religion of the Ibrahim. al-Samhah means that
which is easy upon the selfand not burdensome like monasticism/

Ahmad #24855 also records on the authority of A/ishah that the Prophet
said, “l have been sent with the easy religion/’

@Bukhari #2663-6060 records on the authority of Abu Musa that the Prophet
(*> heard a person excessively praising another person to which he said, “You
have broken his back!”

Ahmad #5684 records on the authority of ibn ‘Umar that the Prophet
said, “If you see those given to praising, throw dust in their faces.” It was
declared sahlh by ibn Hibban #5770 and Haythaml, vol. 8, p. 117.
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The Meaning of “Saddidu wa Qariba”

so through a great deal of fasting and prayer, rather through gen-
erosity of soul, soundness of heart, and sincerity to the nation,”
some added, ‘and censure of their own souls.” One of them said,
‘The difference in their ranking lay in their objectives and intent,
not in a great deal of fasting and prayer.’

The long life of the children of Israel and their great efforts in
worship was mentioned to Abua Sulayman to which he said, ‘Allah
wants from you only a truthful intention for what lies with Him,®?
or words to that effect.

Ibn Mas‘ad said to his companions, “You fast and pray more
than the Companions of Muhammad (4g) but they were better
than you.” They asked, ‘How so?’ He replied, “They were more
abstinent of this world than you and more desirous of the
Hereafter.”® Hence he indicated that the superiotity of the Com-
panions lay in the attachment of their hearts to the Hereafter,
their desire for it, their turning away from this world, and their
thinking little of it even if it be readily available to them. Their
hearts were empty of the world and filled with the Hereafter.
This is what they inherited from their Prophet (4%). He (§§) was
one whose heart was most devoid of the world and most at-
tached to Allah and the Abode of the Hereafter, this despite his
outwardly interacting with the creation, fulfilling the duties of
Prophethood, and implementing the politics of the religion and
world.

* Abt Nu‘aym, vol. 8, p. 103, from Fudayl ibn Tyad
8 Ibid., vol. 9, p. 263.

% Ibid., vol. 1, p. 136.
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THE JOURNEY TO ALLAH

pray by night but is overcome by sleep will have the reward of
the night prayer recorded for him and that sleep of his would be
a charity from Allah.®

Abw’l-Darda’ said, ‘Excellent indeed is the sleep of the intelli-
gent and their breaking of fast! Look how they outstrip the night
vigil and the fasting of the obtuse!™

It is for this reason that the authentic hadith mentions, “It is
well possible that one who prays by night gets nothing from it
save weariness and a person fasting gets nothing from it save
hunger and thirst.” Recorded by Tabarani and Ahmad.”

Someone said, ‘Many are the ones seeking forgiveness but their
lot 1s anger, and many are the ones who are silent but their lot is
mercy. The first seeks forgiveness yet his heart remains the heart
of a rebellious sinner and the second remains silent but his heart
is engrossed in the remembrance of Allah.” Another said, “The
issue is not about praying by night, rather the issue is of one who
sleeps on his bed but awakes having outstripped the vanguard.’
In this regard it has been said,

% Abt Dawud #1314 and ibn Majah #1344 from Aba’l-Darda’.
‘Iraqi #1225 said the isnad was sahih.

¥ Abi Nu‘aym, vol. 1, p. 211.

% Ahmad #8856 on the authority of Aba Hurayrah and Tabarani #13413 on the
authority of ibn ‘Umar.

It was declared sahih by ibn Khuzaymah #1997 and Hakim #1571 with
Dhahabi agreeing. Haythami, vol. 3, p. 202, said its narrators were trustworthy
and precise.
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And glorify your Lord - all the while praising Him
- ere the rising of the sun and ere the going down
thereof. And glorify Him some hours of the night
and at the two ends of the day: that you may be
well pleased. o

o,!I AL /cv

And glorify your Lord - all the while praising Him
- before the rising of the sun and before its set-
ting; and in the night-time glorify Him, and after
the (prescribed) prostrations s

Allah, Most High, mentions the remembrance of Him at the
two ends of the day in numerous places in His Book such as,

@ ST M S Ll g

@3‘:"-3‘3

4 $  (76): 25-26
@ (20): 130

93<g*/(50): 39-40
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The Meaning of “the beginning of the day”, “the end of the day...

T (e 3
...and glorify (Him) at the fall of night and in the
early hours.”

Out of these three times there are two which are at the begin-
ning of the day and the end of the day. At these two times one
finds both obligatory and optional actions to do. The obligatory
actions are the prayers of Fajr and ‘Asr and these two ate the best
prayers of the five daily prayers. These are the prayers prayed “at
the two cool petiods,” and whoever preserves these two prayers
shall enter Paradise.” It is said about both these prayers that they
are the “Middle Prayer.”'® As for the optional deed then it is to
remember Allah after the Fajr prayer until the sun rises and after
‘Asr until the sun sets, there are many texts concerning the excel-
lence of this. Likewise there are many texts concerning the
remembrances to be said in the morning and evening and con-
cerning the excellence of one who remembers Allah when awak-
ing and when sleeping,

Ibn ‘Umar reports that the Messenger of Allah (4%) said, “Son
of Adam, remember me for an hour in the beginning of the day
and an hour at the end and I will forgive you your sins committed

% _Ali Imrin (3): 41
* Bukhiari #574 and Muslim #635-1438 on the authority of AbG Masa

'® mentioned in His saying, “Guard strictly your prayers, and the Middle
Prayer.” [al-Bagarah (2): 238)

Bukhari #6396 and Muslim #627-1420-1426 record a hadith stating that the
Middle Prayer is the ‘Asr prayer. The author, may Allah have mercy upon him,
also proceeds to mention other reasons that strengthen this verdict.
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THE JOURNEY TO ALLAH

between them save any major sins for which you must repent.”'""!

The Salaf would place greater emphasis on the end of the day
than the beginning. Ibn al-Mubirak said, ‘It has reached us that
the one who remembers Allah at the end of the day will be re-
corded as having performed remembrance throughout the day’
Abw’l-Jald said, ‘It has reached us that Allah, Exalted is He, de-
scends to the lowest heaven during the eve of every day and
looks at the deeds of the children of Adam.’

One of the Salaf saw Aba Ja'far al-Qari’ in a dream saying to
him, “Tell Aba Hazim - al-A'raj L.e. - the ascetic and highly per-
spicuous person - that Allah and His Angels look to your gather-
ing in the evenings.”’” It seems cleat that Aba Hazim used to
narrate stories to people at the end of the day.

A hadith mentions, “Remembrance after Fajr is more beloved
than freeing four slaves and remembrance after ‘Asr is better than
freeing eight slaves.”'™

The end of the day of Jumu‘ah is better than its beginning due
to its containing an hout wherein the supplication is answered.'"
The end of the Day of ‘Arafah is better than the beginning be-

! Aba Nu‘aym, vol. 8, p. 213, records a hadith with this meaning on the author-
ity of Abt Hurayrah and it is da‘if.

"2 Tbn al-Jawzi, vol. 2, p. 167 #185.

' Ahmad #22185-22254 records a hadith on the authority of Aba Umiamah
with the same meaning and Haythami, vol. 10, p. 104, said that its isnads were
hasan.

'* Bukhari #935 and Muslim #852-1969-1975 on the authority of Aba
Hurayrah.
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7.1 The Types of Actions that will be as Scattered Dust

Ya‘qab ibn Shaybah and ibn Abi al-Dunya record on the author-
ity of Salim, the freed-slave of Abi Hudhayfah, that the Mes-
senger of Allah (¥g) said, “A group of people will be brought on
the Day of Judgment with deeds like Mount Tihamah and Allah
will render their deeds to dust and they will be thrown face first
in the Fire.” Salim said, ‘T fear that I am one of them! He (4%
said, “They would fast, pray, and apportion some of the night for
worship, but in secret, when an opportunity to do something
forbidden presented itself, they would take it and as such Allah
will invalidate their deeds.” A person could have his deeds an-
nulled because of showing off or arrogance and the likes yet not
even be aware of it!
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7.3 Beware, beware!

None who enters the grave knows what lies awaiting
Save Allih, the One who to the graves is leading.

In this respect one of them said,

By Allah, were man to know for what he was created,
He would not be remiss nor would he sleep.

He was created for such a thing that be assured
Were hearts to see it neither stray would they nor sleep:
Death, then to the grave, then to be resurrected:
Rebuke dire and terrors appalling, (in this beweep!)
For the Day of Gathering have men exerted,
Praying and fasting in trepidation deep!

But we, when prohibited or commanded,

Ate like the People of the Cave: awake yet asleep!

All praise is due to Allah, Lord of the worlds.

Peace and blessings be upon our Master,
Mubammad, bis family and
all his Companions.
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@ ' The Companions of the Prophet (£]), those who saw
him, believed in him and died upon that belief

@ ' correct, authentic. A hadith which has a continuously linked

of just, morally upright and precise narrators; containing no

irregularity () or hidden defect (8 ). Hence five conditions have

to be met: the being continuously linked; the justice 8 o of the
narrator; the precision 8 o of the narrator; its not being , and
its not containing an * The hadith can be sahlh in and of itself, or

it can contain a defect but still be ruled to be sahlh due to supporting
evidences.

@ # predecessors. Technically used to refer to the best generations
of Muslims, the first three generation: the @ ,the <& and the

& due to the hadith, The best of people are my generation,
then the one that follows, then the one that follows.*

@ truthfulness, the conformity of the inner to the outer such
that the deeds and statements of the person do not belie his beliefs
and vice-versa. @ is the foundation of faith and results in peace of
mind, lying is the foundation of hypocrisy and results in doubt and
suspicion, and this is why the two can never co-exist without being at
odds with each other. al-Junayd was asked as to whether and

were the same or different and he replied, They are different,

Is the root and - Is the branch. @ is the foundation of

everything and - only comes into play once one commences an

action. Actions are only acceptable when they combine both.” The
one who has true will be free of self-conceit.

@ ' irregular, odd. A hadith narrated by a trustworthy and pre-
cise narrator that contradicts the narrative of other narrators or the
narration of one more trustworthy and precise than him, provided
that a reconciliation is not possible.

@ . association, technically referring to directing a right that is
due to Allah Alone to another object of creation, either completely or
partially. 1t can be major (removing a person from the fold of Islam)
or minor (not removing a person from the fold of Islam).

@& ' Wway, path. The actions, words, descriptions, commands,
prohibitions and tacit approvals of the Prophet (*).
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THE JOURNEY TO ALLAH

summarised in the saying of the Prophet (4), “From the excellence
of ones Islim is his leaving that which does not concern him.” It is to
leave all that causes one doubt, all that does not concern him, to con-
tinuously bring oneself to account and to devote oneself to Allah.
Some of the Salaf said, ‘None attains the reality of fagwa until he
leaves that which is harmless for fear of falling into that which is
harmful.’ ‘

Yagin: certainty. It is to faith (/man) what the soul is to the body, it is
the soul to the actions of the heart which in turn formulate the souls
to the actions of the limbs and through it one attains the rank of
Siddiq. From yagin does tawakku! (absolute reliance in Allah) sprout
and through yagin is all doubt, suspicion and worry dispelled and the
heart filled with love, hope and fear of Allah. Yagin is of three levels,
that which arises from knowledge (%m al-yagin), seeing (‘ain al-yaqin)
and actual experience (Haqq al-yagin).
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