
1 
 

The Holy Land 

Description – Names – Virtues – Specificities – Rules 

 

 

 

 

 

By 

Maḥmūd Ibn Aḥmad al Dosary (PhD). 

 

 

 

 

 

 

 

 

Introduction 

 

 Verily all praise is for Allah, we praise Him, seek His help and forgiveness, and we seek refuge 

in Allah from the evil of ourselves and from the sinfulness of our actions. Whosoever Allah guides, 

then none can misguide him, and whosoever Allah misguides, there can be no guide for him. I testify 

that there is no deity except Allah alone and I testify that Muḥammad is His servant and messenger.  

 

ہَا ٰٓأيَُّ  ـ قُواَ  ءَامَنُواَ  ٱلَّذِينََ يَ ََ ٱتَّ سۡلمُِو وَأنَتُم إلََِّ تَمُوتُنََّ وَلََ تُقَاتِهِۦ حَقََّ ٱللَّّ نََمُّ  

 

“O you who have believed, fear Allah as He should be feared and do not die except as Muslims (in 

submission to Him)” Surat ‘Āli ʿImrān (Family of ʿImrān), verse 102.  

 

ہَا ٰٓأيَُّ  ـ قُواَ  ٱلنَّاسَُ يَ كُمَُ ٱتَّ  مِنۡہُمَا وَبَثََّ زَوۡجَهَا مِنۡہَا وَخَلقَََ حِدَة َ وَٲ نَّفۡس  َ مِّن خَلقََكُم ٱلَّذِى رَبَّ
ا رِجَال َ  قُواَ  ۚ َ وَنِسَآٰء َ  كَثِير   ََ وَٱتَّ ََ إنََِّ ۚ َ وَٱلۡۡرَۡحَامََ بِهِۦ تَسَآٰءَلوُنََ ٱلَّذِى ٱللَّّ  عَلَيۡكُمَۡ كَانََ ٱللَّّ

ا  رَقِيب  
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“O mankind, fear your Lord, who created you from one soul and created from it its mate and 

dispersed from both of them many men and women. And fear Allah, through whom you ask one 

another, and the wombs. Indeed Allah is ever, over you, an Observer.” Surat An-Nisā' (The Women), 

verse 1.  

 

ہَا ٰٓأيَُّ  ـ قُواَ  نُواَ ءَامََ ٱلَّذِينََ يَ ََ ٱتَّ ا قَوۡل َ  وَقُولوُاَ  ٱللَّّ لكَُمَۡ لكَُمَۡ يُصۡلحَِۡ) ٧٠( سَدِيد    ـ  لكَُمَۡ وَيَغۡفِرَۡ أعَۡمَ
ََ يُطِعَِ وَمَن ذُنُوبَكُمَۡ  ا فَازََ فَقَدَۡ ۥ وَرَسُولهََُ ٱللَّّ ا فَوۡز  )٧١( عَظِيم   

 

“O you who have believed, fear Allah and speak words of appropriate justice. He will then amend for 

you your deeds and forgive you your sins. And whoever obeys Allah and His Messenger has certainly 

gained a signal victory” Surat Al-'Aḥzāb (The Combined Forces), verses 70 – 71.  

 

Certainly the best of speeches is the Book of Allah and the finest guidance is the guidance of 

Muḥammad, may the peace and blessings of Allah be upon him. The most evil affair is a newly 

invented matter in religion and every newly invented matter is innovation (bidʿa), and every 

innovation is misguidance and all misguidance is in the Hellfire.  

 

In one of the most desolate and arid places of Earth, in a rocky and stony land surrounded 

everywhere by the desert, with no plantations and no water; a place that lacks everything that gives 

life and prosperity, Allah chose Mecca The Honoured to become His safe Sanctuary, the heart and 

capital of the World, the unique city on the face of the planet that acquired sanctity by a divine order 

and a Lordly decree to shine radiantly over all cities. 

The will of Allah Most High chose for Mecca this barren land in spite of His power, exalted be 

He, to make it a gorgeous verdant garden with luxuriant vegetation, full of flowers, warbling birds 

and babbling streams. He made it a sign of His power and a miracle; Allah Most High said:  

 

ا يَرَوۡاَ  أوََلَمَۡ ا جَعَلۡنَا أنََّ ا حَرَم  فَُ ءَامِن   حَوۡلهِِمَۡ مِنَۡ ٱلنَّاسَُ وَيُتَخَطَّ  
“Have they not seen that We made (Mecca) a safe Sanctuary, while people are being taken away all 

around them?” Surat al-ʿAnkabūt (The Spider): 67. And Allah Most High said: 

 

ا لَّهُمَۡ نُمَكِّن أوََلَمَۡ ا حَرَم  َٰٓ ءَامِن   ا شَىۡء َ  كُلَِّ ثَمَرَٲتَُ إلَِيۡهَِ يُجۡبَى  زۡق   ا مِّن رِّ لَّدُنَّ  

“Have We not established for them a safe Sanctuary to which are brought the fruits of all things as 

provision from Us?” Surat Al-Qaşaş (The Stories): 57. 

 Mecca the Honoured is particular compared to all other cities on the planet; cities and lands 

are favoured, according to human habits, for their resources and the wealth Allah bestowed upon 

them; some lands are preferred thanks to their mineral resources, some for their oil resources, other 

for their agriculture or water or any other material perishable assets. 

 But the criterion of differentiation of the Holy Land that singles it out is not a material one: 

religion is the basis of its distinction from all other lands and countries; it is the Holy Land of Allah, on 

it lies the Honourable Kaʿba, the sacred and glorified places, it is the qibla (direction) of the Muslims, 

in it takes place the greatest gathering of people on Earth to worship Allah Most High by 

accomplishing the Ḥajj and ʿUmra. 
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 For this reason, Mecca holds a great and elevated status in the hearts of all the Muslims of 

the planet; a station stemming from this religious eminence bestowed by Allah. There is no doubt 

that what distinguishes a nation from another, what raises one above others is the scale of the 

exaltation of its sanctity, its bond to its History, its persistence in sticking to its authenticity and its 

development from its past towards its present and future. This is why ancient and modern Muslims 

have granted the Holy Land a great interest, dedicated to it volumes and devoted to it their times. 

 It is with my deep love for the Holy Land and my firm belief in the greatness of our religion 

and our convictions that I decided to write this book which I entitled “The Holy Land: Description – 

Names – Virtues – Specificities – Rules” for it to become a comprehensive reference; hoping it to be 

pleasant to read; I gathered in it what is related to the Holy Land as descriptions, virtues, specificities 

and rules linked to it. This book came into being with the help of Allah Most High, combining the 

splendour of sight, ease of reading and the charm of writing on this great and deep subject. 

 

Our Lord creates what He wills and He chooses: 

 It is according to the perfection of His power, His wisdom and knowledge that Allah Most 

High prefers, distinguishes, specifies and chooses between His creatures. Allah has His preference 

between angels, prophets and human beings. He preferred some periods of times above others as He 

preferred some places above others; for instance He preferred the Firdaws amongst all the Heavens. 

 If you gaze at Creation you would see this divine choice and grant indicating His lordliness, 

exalted be He, His oneness and the perfection of His wisdom, knowledge and power; He is Allah, 

there is no god but Him and no one creates as He creates, no one chooses as He chooses, no one 

directs all things as He does. These choices and arrangements noticed in this World are amongst the 

greatest signs of His lordliness and the most obvious evidence of His oneness and of the 

characteristics of His perfection and the sincerity of His messengers.1 

 No one creates as He creates, no one chooses as He chooses and no one directs all things as 

He does; Allah Most High said:  

  وَيَخۡتَارَُ يَشَآٰءَُ مَا يَخۡلقَُُ وَرَبُّكََ
“And your Lord creates what He wills and He chooses” Surat Al-Qaşaş (The Stories): 68. 

 Amongst the places that received this grace and greatness is Mecca the Honoured, the land 

of the Revelation and the cradle of the message where lays a house for which the hearts and souls 

are craving, is it not the Ancient House.2 

 Amongst the signs of its preference: Allah Most High informed us that Mecca is the Mother 

of Cities; all the cities are linked to it, they are its followers, it is their central axis and origin. 

Therefore, there cannot be any city equivalent to it; it is similar to the Fātiḥa: the Prophet (s) said of 

it that it was the Mother of the Qur’ān; this is why it is second to none in all the divine books.3 

 

Importance of the subject and method: 

The importance of this book lies in its own nature: a comprehensive study of the Holy Land 

and what is relevant as history, virtues, specificities and rules based on sharia-authenticated sources 

approved by the standards of well-versed and eminent people in jurisprudence; regardless of what 

became famous concerning the Holy Land such as false ḥadīths, false events or false information 

                                                           
1
 Zād al-maʿād, Ibn al-Qayyim (42/1). 

2
 See: Bayt Allah al-ḥarām al-Kaʿba, Muḥammad Ibn ʿAbd Allah Shabbāla p. 7. 

3
 Zād al-maʿād, (49 – 50/1). 
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linked to it. Therefore, the method of this book is based on the method of the people of ḥadīth 

whereas authenticity of information is the fundamental condition for being quoted in the text. This is 

the guideline followed, based on the prevailing opinion in Islamic jurisprudence: presenting evidence 

from the Qur’ān and the Sunna, sometimes with the addition of companions’ statements and 

reasoning, evidence of the consensus if there is one, and quoting rules, wisdoms and benefits derived 

from said evidence. I avoided delving into too many details (except for important matters) or 

mentioning contradictions in order to ward off boredom, to make prevailing opinions more clear in 

the minds and to make the book easier and more comfortable for the dear reader. 

 

This book is intended for all categories of Muslims ranging from the diligent student 

assiduous in the quest of knowledge to the uninitiated reader considering the easiness of the 

method, the fluency of the style and the distance taken from blameworthy controversy or sterile 

arguments. 

 

 

Maḥmūd Ibn Aḥmad al Dosary (PhD). 

Dosary33@hotmail.com 

www.drdosary.com 

Dammam S. B.: 2779 

Zip code: 31461 

 

 

 

 

Chapter I 

Description of the Holy Land and its names 

 

 

This chapter is divided into two sections: 

Section I: Description of the Holy Land. 

Section II: Names of the Holy Land. 

 

 

Section I: 

Description of the Holy Land 

 

Description: 

 The Holy Land is Mecca the Honoured4 or the Meccan Sanctuary. The expression “the 

Sanctuary” (al-Ḥaram) stands for the Sanctuary of Mecca which is the Sanctuary of Allah and the 

Sanctuary of His Prophet (s). Al-Ḥaram is similar to al-Ḥarām. The Sanctuary of Mecca is also 

designated as al-muḥarram (the Sacred, the Holy, or the Inviolable).5 

                                                           
4
 In the past, the Sanctuary (Ḥaram) encompassed Mecca; today some parts of the city are located outside the 

Sanctuary because of urban expansion. 
5
 See: Lisān al-ʿArab, (95/4), Tahdhīb al-‘asmā’ wa al-lughāt, (88/3), al-Qāmūs al-muḥīţ, p. 1411, Mukhtār as-

şiḥāḥ, p. 56. 

mailto:Dosary33@hotmail.com
http://www.drdosary.com/
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 The Holy Land may be designated as the Sacred Mosque; Ibn al-Qayyim (m) said: The Sacred 

Mosque stands for three things in the Book of Allah Most High: the House itself (the Kaʿba), the 

Mosque surrounding it and the whole Sanctuary.6 

 

The boundaries of the Sanctuary: 

 The first to define the boundaries of the Ḥaram was Ibrāhīm al-Khalīl (p), the friend of Allah, 

following the indications of Jibrīl (p). Ibrāhīm (p) put stone markers for them.7 The Prophet (s) 

renewed them the Year of the Conquest of Mecca. Ibn ʿAbbās (r2) narrated: The Year of the Victory, 

the Messenger of Allah (s) sent Tamīm Ibn Asad al-Khuzāʿī to renew the boundaries of the Ḥaram.8 

 Therefore, the boundaries of the Ḥaram are inspired by revelation and there is no place for 

reason or interpretation. These markers came to define properly what is inside the Ḥaram and what 

is not. 

 The princes and governors continued to renew the markers from all sides as needed until the 

number of flags surrounding the Ḥaram reached almost a thousand. The outline of the Meccan 

Ḥaram is 127 km and it covers an area of 550.300 square kilometres.9 

 

The boundaries of the Ḥaram today: 

 Ancient boundaries of the Ḥaram were mentioned by historians and scholars over the 

passing centuries10, underlining their unfailing care and attention for this honoured place. Nowadays 

clear markers have been set up to indicate the limits of the Ḥaram without any possibility of 

confusion or error considering the rules of jurisprudence linked to the entering of this holy place; the 

most important ones are located11:  

1. On the road to Medina; at-Tanʿīm: 6.5 km. 

2. On the highway to Jeddah: 22 km. 

3. On the new road to al-Līth: 17 km. 

4. On the road to Ţā’if as-Sayl: 12.850 km. 

5. On the road to Ţā’if al-Hadā: 15.5 km. 

 

 

Section II: 

Names of the Holy Land 

 

 

                                                           
6
 Aḥkām ahl adh-dhimma, (400/1). 

7
 See: al-Maghāzī, al-Wāqidī (270/2), Muthīr al-ʿazm as-sākin ilā ashraf al-‘amākin, Ibn al-Jawzī (187/1), Shifā’ 

al-gharām bi akhbār al-balad al-ḥarām, al-Fāsī (86/1). 
8
 Reported by Ibn Saʿd in aţ-Ţabaqāt al-kubrā (295/4). Ibn Ḥajar made its chain ḥasan (good) in al-Işāba 

(183/1). 
9
 See: al-Ḥaram al-makkī ash-sharīf wa al-aʿlām al-muḥīţa bihi dirāsa tārikhiya wa maydaniya, p. 165; Makka 

al-mukarrama tārīkh wa maʿālim, p. 34. 
10

 See: Akhbār Makka, al-Azraqī (131/2); Akhbār Makka, al-Fākihī (89/5). 
11

 See: al-Ḥaram al-makkī ash-sharīf wa al-aʿlām al-muḥīţa bihi dirāsa tārikhiya wa maydaniya, p. 166-167; 
Makka al-mukarrama tārīkh wa maʿālim, p. 34; Aḥkām al-Ḥaram al-Makkī ash-sharʿiya, p. 40. 
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 The Holy Land has plenty of famous names quoted in the Book, the Sunna and the Arabic 

language. Since ancient times the ulama took great care of them, which underlines its eminence and 

value. Some scholars gathered up to fifty names for the Holy Land; this particular attention reflects 

the honour of the Ḥaram. An-Nawawī (m) said: Know that the abundance of names is a sign of 

greatness, as Allah Most High has many names and His Messenger (s) also. We know no country with 

more names than Mecca and Medina, for they are the best places on Earth.12 Amongst the names of 

the Holy Land are the following: 

 

First: Mecca: 

 The most famous and more common of its names; it is quoted once in the Qur’ān, Allah Most 

High said:  

 

ةََ بِبَطۡنَِ عَنۡہُم وَأيَۡدِيَكُمَۡ عَنكُمَۡ أيَۡدِيَهُمَۡ كَفََّ ٱلَّذِى وَهُوََ   عَلَيۡهِمَۡ أظَۡفَرَكُمَۡ أنََۡ بَعۡدَِ مِن َ مَكَّ
“And it is He who withheld their hands from you and your hands from them within the valley of 

Mecca after He caused you to overcome them.” Surat al-Fatḥ (The Victory): 24. 

 The ulama diverged on the cause of the denomination of Mecca; there are many opinions: 

The first one: The city was named Mecca because it wipes out (tamukku) those who perpetrate 

injustice inside it. It is said: to break (makka) the pride of someone; and also: Mecca wipes out 

(tamukku) all sins.13 

The second one: The name was given because of the scarcity of water therein. Ibn Sīda (m) said: The 

child sucks the milk with appetite (makka and makmaka) at his mother’s breast; from this expression 

came the name Mecca, for its lack of water. People used to extract (imtakka) its water as deep as 

possible.14 

The third one: The name was given as it attracts people from afar. It is also said: I sucked the 

marrow (tamakkaktu) from the bone.15 

 

Secondly: Bakka: 

 One of its most famous names; it is quoted once in the Qur’ān, Allah Most High said: 

 

لََ إنََِّ ةََ للََّذِى للِنَّاسَِ وُضِعََ بَيۡت َ  أوََّ ا بِبَكَّ ى مُبَارَك   لمَِينََ وَهُد    ـ لِّلۡعَ  
“Indeed, the first House (of worship) established for mankind was that at Bakka - blessed and a 

guidance for the worlds.” Surat 'Āli ʿImrān (Family of ʿImrān): 96. 

The ulama diverged on the significance of “Bakka”; there are two opinions: 

The first one: Mecca and Bakka have one same meaning, they are substitutes and both are 

names that designate the land, they are similar as the Arabs sometimes replace the “m” by a “b”: for 

instance lāzib and lāzim both mean necessary.16 

The second one: There is a difference between Mecca and Bakka; it is said that Bakka is the 

spot of the House and Mecca is the whole Sanctuary.17 

                                                           
12

 Tahdhīb al-‘asmā’ wa al-lughāt (332/3). 
13

 See: Jamhara al-lugha, Ibn Durayd (166/1); Gharīb al-ḥadīth, al-Khaţţābī (72/3). 
14

 Al-Mukhaşşaş (52/1). See: Jamhara al-lugha, (984/2); Muʿjam mā istaʿjam (269/1). 
15

 See: az-Zāhir, al-‘Anbārī (106/2); al-‘Azmina, p. 43. 
16

 See: al-Kanz al-lughawī, Ibn as-Sakīt, p. 14; Jamhara al-lugha (335/1); az-Zāhir (497/1). 
17

 See: Akhbār Makka, al-Azraqī (280/1); Tafsīr aţ-Ţabarī (597/5); Muʿjam mā istaʿjam (269/1). 
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The prevailing opinion is that Mecca and Bakka have the one same meaning; this is the view 

of most linguists.18 

The ulama diverged on the cause of the denomination of Bakka; there are two opinions: 

The first one: The name Bakka came from the congestion of people in it; the verb bakka, 

yabukku, bakkatan means to congest; the people congested a place: tabākka. The word al-bakbaka 

stands for congestion or crowdedness; bakbāk means a lot.19 

Al-Khalīl Ibn Aḥmad al-Farāhīdī (m) said: Mecca was named Bakka as people are pushing 

(yabukku) each other during circumambulation (ţawāf) because of the congestion.20 

Ibn Durayd (m) said: Mecca was named Bakka because of the congestion of people inside it.21 

Ibn Jurayj (m) used to say: It was called Bakka for the congestion (tabākk) of people heading 

for the Kaʿba; the crowd was such that people used to tread on other people’s toes.22 

Qatāda (m) said: Mecca was named Bakka as Allah crowded (bakka) it with people, so that 

women pray in front of men, something that does not happen in other countries.23 

The second one: The name Bakka was given as Mecca breaks (tabukku) the necks of the 

powerful; and therefore it breaks their pride. 

Al-Khalīl Ibn Aḥmad (m) said: It was so named as it used to break (tabukku) the necks of the 

powerful who perpetrated an injustice there24; al-bakk means to break a neck.25 

 

Thirdly: The Mother of Cities (Umm al-Qurā): 

 The name Umm al-Qurā appears twice in the Noble Qur’ān; the word of Allah Most High: 

 

ذَا  ـ بَ  وَهَ  ـ هَُ كِتَ  ـ قَُ مُبَارَك َ  أنَزَلۡنَ صَدِّ   حَوۡلهََا وَمَنَۡ ٱلۡقرَُىَ  أمََُّ وَلتُِنذِرََ يَدَيۡهَِ بَيۡنََ ٱلَّذِى مُّ

“And this is a blessed Scripture which We have revealed, confirming that which (was revealed) before 

it, that you may warn the Mother of Cities and those around it.” Surat Al-'Anʿām (The Cattle): 92. And 

in the verse: 

 

ا إلَِيۡكََ أوَۡحَيۡنَآَٰ وَكَذَٲلكََِ ا قرُۡءَان  حَوۡلهََا وَمَنَۡ رَىَ ٱلۡقَُ أمََُّ لِّتُنذِرََ عَرَبِي     
“And thus We have revealed to you an Arabic Qur’ān that you may warn the Mother of Cities and 

those around it”. Surat ash-Shūrā (The Consultation): 7. 

 The ulama diverged on the cause of the denomination “The Mother of Cities”; there are 

three opinions:  

 The first one: The name was given as the Earth was spread from beneath it, but this view 

lacks evidence and it is backed by two weak ḥadīths.26 

                                                           
18

 See: Muʿjam mā istaʿjam (269/1); Lisān al-ʿArab (133/2). 
19

 See: Jamhara al-lugha (176, 74/1); az-Zāhir (106/2); Maqāyys al-lugha, Ibn Fāris (186/1). 
20

 See: al-ʿAyn (285/5). 
21

 Jamhara al-lugha (75/1). See: az-Zāhir (106/2). 
22

 Akhbār Makka, al-Azraqī (280/1). See: Jamhara al-lugha (378/1). 
23

 Al-Manāsik, Ibn Abī ʿArūba, p. 29; Tafsīr aţ-Ţabarī (9/4); ad-Durr al-manthūr (266/2). 
24

 al-ʿAyn (285/5). 
25

 See: Jamhara al-lugha (176/1); Al-Mukhaşşaş (345/3). 
26

 The first ḥadīth: Ibn Sābiţ narrated: The Prophet (s) said: The Earth was spread from Mecca and the Angels 
were circumambulating the House. This ḥadīth is mursal (hurried) and reported by aţ-Ţabarānī in his tafsīr 
(199/1); and Ibn Abī Ḥātim in his tafsīr (76/1), H. 316. Ibn Kathīr made its chain weak in his tafsīr (71/1). The 
second ḥadīth: Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said: The first piece of land that was put 
on Earth was the spot of the House; then Earth was spread from it and the first mountain that Allah Most 
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 The second one: The name was given because the people of all surrounding cities are 

heading towards it. Az-Zarkashī (m) said: Because the people of all surrounding cities resort to it for 

their religion and worldly affairs; for the Ḥajj and ʿUmra or for a visit; it is said: devotional rituals are 

accepted only if performed there.27 

 The third one: The name was given as it is the greatest of all cities, it bears the House of 

Allah Most High. Moreover, as tradition says, the king and his capital have pre-eminence; thus it was 

named umm as in Arabic umm is the mother and the mother has always priority.28 

 Ibn al-Qayyim (m) said: Amongst the signs of its preference: Allah Most High informed us that 

Mecca is the Mother of Cities; all the cities are linked to it, they are its followers, it is their central 

axis and origin. Therefore, there cannot be any city equivalent to it; it is similar to the Fātiḥa: the 

Prophet (s) said of it that it was the Mother of the Qur’ān; this is why it is second to none in all the 

divine books.29 

 

Fourthly: The Sacred Mosque (al-Masjid al-Ḥarām): 

 This descriptive expression appears 15 times in the Noble Qur’ān30; sometimes referring to 

the Holy Land (al-Balad al-Ḥarām). Ḥarām has the meaning of muḥarram: sacred, inviolable, as Allah 

Most High made it sacred and exalted it. Sometimes the expression “The Sacred Mosque (al-Masjid 

al-Ḥarām)” refers to the Honourable Kaʿba as the names of Mecca mingle metaphorically with the 

names of the Kaʿba.31 

 Ibn al-Qayyim (m) said: The Sacred Mosque stands for three things in the Book of Allah Most 

High: the House itself (the Kaʿba), the Mosque surrounding it and the whole Sanctuary.32 Amongst 

the verses where the expression al-Masjid al-Ḥarām (the Sacred Mosque) designates the Holy Land 

(al-Balad al-Ḥarām): 

- The word of Allah Most High:  

َُ شَآٰءََ إنِ ٱلۡحَرَامََ ٱلۡمَسۡجِدََ لَتَدۡخُلنََُّ ءَامِنِينََ ٱللَّّ  
“You shall indeed enter al-Masjid al-Ḥarām, if Allah wills, in safety.” Surat al-Fatḥ (The 

Victory): 27. 

- The word of Allah Most High: 

ۚ َ ٱلۡحَرَامَِ ٱلۡمَسۡجِدَِ حَاضِرِى ۥ أهَۡلهَُُ يَكُنَۡ لَّمَۡ لمَِن ذَٲلكََِ  
“This is for those whose family is not present in the area of al-Masjid al-Ḥarām.” Surat al-

Baqara: 196. 

                                                                                                                                                                                     
High put on Earth was Abū Qubays, from it were spread the mountains. Reported by al-ʿUqaylī in aḍ-ḍuʿafā’ 
(341/2); al-Albānī said it was weak in ḍāʿīf al-Jāmiʿ aş-şaghīr, p. 312, H. 2132. 
27

 Iʿlām as-sājid bi-aḥkām al-masājid, p. 79. 
28

 See: Muthīr al-ʿazm as-sākin ilā ashraf al-‘amākin, Ibn al-Jawzī (327/1); Al-Qirā li-Qāşid Umm al-Qurā, 
Muḥibb ad-Dīn aţ-Ţabarī, p. 651. 
29

 Zād al-maʿād, (49 – 50/1). 
30

 The expression “the Sacred Mosque (al-Masjid al-Ḥarām)” is quoted in the following surats: al-Baqara (The 
Cow): 144, 149, 150, 191, 196, 217; al-Mā’ida (The Table Spread):  2; al-‘Anfāl (The Spoils of War): 34; at-Tawba 
(The Repentance): 7, 19, 28; al-‘Isrā’ (The Night Journey): 1; al-Ḥajj (The Pilgrimage): 25; al-Fatḥ (The Victory): 
25, 27.  
31

 See: Asmā’ al-Kaʿba al-musharrafa fī ad-dars al-lughawī, p. 13. 
32

 Aḥkām ahl adh-dhimma, (400/1). 
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The meaning: Enjoying the Ḥajj and ʿUmra in this case concerns foreigners; it does not suit 

for people of Mecca.33 

Fifthly: The City (al-Balad): 

 The expression al-Balad (the City) appears three times in the Noble Qur’ān; Allah Most High 

said:  

ذَا ٱجۡعَلَۡ رَبَِّ إبِۡرَٲهِيمَُ قَالََ وَإذَِۡ  ـ اءَامِن َ  ٱلۡبَلَدََ هَ  
“And when Ibrāhīm said: My Lord, make this City secure” Surat Ibrāhīm: 35. 

Allah Most High said: 

ذَا أقُۡسِمَُ لََٰٓ  ـ ذَا حِلَُّ  وَأنَتََ) ١( ٱلۡبَلَدَِ بِہَ  ـ )٢( ٱلۡبَلدََِ بِہَ  
“No, I swear by this City. And you are a dweller of this City” Surat al-Balad (The City): 1 – 2. 

According to all the commentators (mufassirūn) the City is Mecca the Honoured.34 

 Ibn ʿAbbās (r2) narrated: Allah made this city sacred on the day He created the Earth and 

the heavens; so it is sacred by the sacredness conferred on it by Allah until the Day of 

Resurrection.35 

 The cause of the denomination “The City” (al-Balad): It is the heart (şadr, literally the chest) 

of the cities. Ibn al-Jawzī (m) said: al-balad (the city): the heart, the centre of cities; al-balda is the 

chest; if someone taballada it means that he put his hand on his chest confused and troubled.36 

 Ibn Fāris (m) said: It is said: The camel put its chest (balda) on the ground when it kneels.37 

Az-Zamakhsharī (m) said: The camel put its balda – namely its chest – on the ground when it kneels.38 

 

Sixthly: The Secure City (al-Balad al-Amīn): 

 The expression appears once in the Qur’ān; Allah Most High said: 

ذَا  ـ ٱلۡۡمَِينَِ ٱلۡبَلدََِ وَهَ  
“By this secure City”; Surat at-Tīn: 3. It means that this City is safe from being attacked or invaded.39 

It is said: Its dwellers are in safety, may it be during Pre-Islamic time of ignorance (Jāhiliya) or after 

the dawn of Islam.40 The commentators unanimously agreed that the Secure City here is Mecca the 

Honoured41. Moreover, this oath of Allah Most High underlines the grace and eminence of Mecca. 

 Al-Qazwīnī (m) said: Mecca is the Secure City, honoured and exalted by Allah Most High and 

characterized by His oath and the supplication of Ibrāhīm al-Khalīl (p):  

مَُ قَالََ وَإذَِۡ ۧـ ذَا ٱجۡعَلَۡ رَبَِّ إبِۡرَٲهِ  ـ ا هَ ا بَلَد  ءَامِن    
“And when Ibrāhīm said: My Lord, make this a secure city” Surat al-Baqara: 126. 

 It is also described as safe in the word of Allah Most High:  

ا لَّهُمَۡ نُمَكِّن أوََلَمَۡ ا حَرَم  ءَامِن    

                                                           
33

 See: Tafsīr aţ-Ţabarī (255/2); Tafsīr al-Baghawī (488/4). 
34

 See: Tafsīr aţ-Ţabarī (193/3). 
35

 Reported by al-Bukhārī (1164/3), H. 3017. Muslim (986/2), H. 1353. 
36

 Nuzha al-aʿyun an-nawāẓir fī ʿilm al-wujūh wa an-naẓā’ir, p. 201. 
37

 Maqāyys al-lugha (1298). 
38

 Asās al-balāgha (49/1). 
39

 Tafsīr aţ-Ţabarī (241/30). 
40

 Tafsīr al-Baghawī (504/4). 
41

 See: Tafsīr aţ-Ţabarī (242/30); Tafsīr Ibn Abī Ḥātim (3447/10). 
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“Have We not established for them a safe Sanctuary”; Surat Al-Qaşaş (The Stories): 57. And the word 

of Allah Most High:  

ا يَرَوۡاَ  أوََلَمَۡ ا جَعَلۡنَا أنََّ ا حَرَم  ءَامِن    
“Have they not seen that We made a safe sanctuary” Surat al-ʿAnkabūt (The Spider): 67. This means 

a secure place.42 The security is the most important condition for well-being; the very first thing a 

dweller asks for is security, safety from hardship and fears; if one is safe in his home, he feels 

comfortable in his mind and he is able to enjoy the bliss he receives.43 

 Security is amongst the greatest graces bestowed by Allah Most High to His creatures. Thanks 

to security civilizations are rising, societies are flourishing and people are blossoming. It is a blessing 

of Allah Most High to His prophet Ibrāhīm (p) that he raised his consciousness to the importance of 

security: He inspired him this great supplication: at first: 

ذَا ٱجۡعَلَۡ رَبَِّ  ـ ا هَ ا بَلَد  ءَامِن    
“My Lord, make this a secure city”; Surat al-Baqara (The Cow): 126. This supplication came before the 

city was built. Allah made security a pillar, a basis and a condition for the erection of this city and its 

existence. At last:  

ذَا ٱجۡعَلَۡ رَبَِّ  ـ ا ٱلۡبَلَدََ هَ ءَامِن    
“My Lord, make this city secure”; Surat Ibrāhīm: 35. Ibrāhīm (p) asked Allah Most High to perpetuate 

the grace of security bestowed on this city. 

Certainly Allah Most High fulfilled the supplication of Ibrāhīm (p), granting the Holy Land the 

blessing of security. For the greatness of this grace, Allah exalted be He, reminded its people of it 

many times in the Noble Qur’ān in order to value it and enjoy it. 

 

Seventhly: al-Balda (the City): 

 Allah Most High said by the mouth of His noble Messenger (s):  

مَآَٰ ذِهَِ رَبََّ أعَۡبُدََ أنََۡ أمُِرۡتَُ إنَِّ  ـ مَهَا ٱلَّذِى ٱلۡبَلۡدَةَِ هَ َۚ  شَىۡء َ  ڪُلَُّ ۥ وَلهََُ حَرَّ  
(Say, O Muḥammad), “I have only been commanded to worship the Lord of this City, Who made it 

sacred/forbidden and to whom (belongs) all things.” Surat an-Naml (The Ants): 91. Ath-Thaʿlabī (m) 

said: It means: Mecca, Allah made it a secure sanctuary, illicit bloodshed is not shed inside it, no one 

is unfairly treated there, its game is not to be hunted or disturbed and its vegetation is not to be 

cut.44 This view is the prevailing one.45 

 

 

 

Chapter II 

Virtues of the Holy Land 

 

 This chapter is divided into eight sections: 

Section I: The best of all lands and the preferred one to Allah and his Messenger (s). 

Section II: In it are the sacred sites and here are performed the honourable rituals. 

                                                           
42

 See: at-Tafsīr al-kabīr (11/32). 
43

 at-Taḥrīr wa at-tanwīr, Ibn ʿĀshūr (317/25). 
44

 Al-Kashf wa al-bayān (231/7). 
45

 See: Tafsīr aţ-Ţabarī (91/26); Tafsīr Ibn Abī Ḥātim (2936/9). 



11 
 

Section III: In it the reward for good deeds is increased and sins are magnified. 

Section IV: In it, faith is strengthened. 

Section V: The angels surround it and it is protected against the Dajjāl. 

Section VI: Islam will never be defeated in it. 

Section VII: Any army attacking it will be swallowed up by earth. 

Section VIII: It is safe from the general punishment. 

 

 

Section I: 

The best of all lands and the preferred one to Allah and his Messenger (s) 

 

Firstly: Why is the Holy Land the best of all lands? 

 It is usual for people concerned with worldly matters to protect something that is valuable 

and precious to them, to choose for it the best container to put it in, and the best and safest place to 

preserve it with the utmost care and greatest precaution. This is a reality that concerns all of us and 

that is seen amongst all people. 

 So what about a house Allah Most High attributed to His honourable self? A house He 

blessed and made a guidance for the worlds. He characterized it by bestowing on it two stones 

amongst heaven’s stones: the Black Stone and the Maqām Ibrāhīm (the Station of Ibrāhīm); He made 

it the qibla (direction) of His believer servants for their prayers and the destination to perform one of 

the greatest rituals: the Ḥajj. 

 It is therefore obvious, in order to perfect the honour and praise of the House, that Allah 

chose the best place on earth to build it. In this regard He chose the most venerable land: Mecca the 

Honoured, as it is the greatest of all to hold the Sacred House of Allah. Mecca (the Holy Land – al-

Balad al-Ḥarām) is consequently the best of all lands and the most beloved by Allah Most High and 

His Messenger (s); many ḥadīths come to testify this, among them: 

1. Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said to Mecca46: You are the best of all 

lands and the most beloved to me! If my people had not forced me to flee, I would not 

have lived anywhere else.47 

2. Ibn ʿAbbās (r2) narrated: The Prophet (s) said during his flight from Mecca to the cave as he 

was facing the city: You are the most beloved land of Allah to Allah, and you are the most 

beloved land of Allah to me; if the polytheists had not forced me to flee, I would not have 

left you.48 

3. ʿAbd Allah Ibn ʿAdiy Ibn Ḥamrā’ az-Zuhrī (r) narrated: I saw the Messenger of Allah (s) 

standing on al-Ḥazwara (the hillock)49, he said: By Allah! You are certainly the best place on 

                                                           
46

 He (s) addressed Mecca the day of the Conquest of Mecca while he was leaving it. See: Mirqāt al-mafātīḥ 
(611/5). 
47

 Reported by at-Tirmidhī (723/5), H. 3926. Al-Albānī authenticated it in Şaḥīḥ sunan at-Tirmidhī (590/3), H. 
3926. 
48

 Reported by aţ-Ţabarī in his Tafsīr (48/26); Ibn Kathīr in his Tafsīr (176/4). Authenticated by al-Qurţubī in his 
Tafsīr (235/16). 
49

 Al-Ḥazwara: the small hill which used to be the old market of Mecca, it was located at the courtyard of the 
house of Umm Hāni’ Bint Abī Ţālib at the tailors area; it was annexed to the Mosque while extended. See: 
Akhbār Makka, al-Azraqī (294/2); Akhbār Makka, al-Fākihī (206/4). Taqī ad-Dīn al-Fāsī said in Shifā’ al-gharām 
(122/1): al-Ḥazwara was at the lowest place of the market located at the minaret of the Sacred Mosque that 
follows Ajiyād. ʿĀtiq al-Bilādī states in Awdiya Makka p. 105: It seems to me that al-Ḥazwara is what is known 
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the earth of Allah and the most beloved place on the earth of Allah to Allah; if I had not 

been forced to flee from you, I would not have left you.50 

Al-Mubārakfawrī (m) said: Here is an indication that the believer cannot leave Mecca except 

if he is compelled to do so by law or the necessity of religious or worldly affairs.51 

4. Abū Darr (r) narrated: The Prophet (s) said: The most beloved of all lands to Allah is the Holy 

Land.52 

5. ʿĀ’isha (rh) narrated: We were heading towards Medina which was unhealthy and 

insalubrious53, Abū Bakr fell sick and Bilāl also fell sick, when the Messenger of Allah (s) came 

to notice the illness of his companions he said: O Allah! Make us love Medina as much as we 

love Mecca or even more. Make it sound and bless for us each of its şāʿ and mudd (units of 

measurement) and take away its fever to al-Juḥfa54.55 

Significance: Mecca is the best land of Allah Most High, the one He prefers and the one the 

Prophet (s) and his companions (rp) preferred; it is obviously the favourite of lands.56 

Secondly: The preference for Mecca over Medina: 

 The ulama agreed: the best of all places on earth are Mecca and Medina. 

 They diverged on the best of those two places: which one is the favourite for Allah Most 

High? There are two opinions57; the prevailing one: Mecca is the best place on earth, the one Allah 

Most High loves and prefers; this is the view of most of the Ḥanafī58, the Shāfiʿī59 and the Ḥanbalī 

schools (for the most authentic of the two versions reported by Aḥmed)60, a group of Mālikī scholars 

(among them: Ibn Wahb, Muţrif, Ibn Ḥabīb and Ibn ʿAbd al-Barr)61 and Ibn Ḥazm aẓ-Ẓāhirī62. 

Evidence: 

1. ʿAbd Allah Ibn ʿAdiy (r) narrated: I saw the Messenger of Allah (s) standing on al-Ḥazwara (the 

hillock), he said: By Allah! You are certainly the best place on the earth of Allah and the 

most beloved place on the earth of Allah to Allah; if I had not been forced to flee from you, 

I would not have left you. 63 

                                                                                                                                                                                     
today as the Qashshāshiya Market, it is the hill that faces the half of the area of the Saʿy at the East, where is 
the house of Khadīja, the Mother of the Faithful (rh) and the birthplace of Faţīma (rh). 
50

 Reported by at-Tirmidhī (722/5), H. 3925. He said it was ḥasan gharīb şaḥīḥ (good strange authentic/sound). 
Ibn Ḥajar authenticated it in Fatḥ al-Bārī (67/3) and al-Albānī in Şaḥīḥ sunan at-Tirmidhī (590/3), H. 3925. 
51

 Tuḥfa al-’uḥūdhī (294/10). 
52

 Reported by Ibn Abī Khaythama in at-Tārīkh al-Kabīr, p. 125, n°28. Its isnad is sound, all its reporters are 
trustful. See: Faḍā'il Makka al-wārida fī as-sunna (236/1), n°95. 
53

 There were epidemics in the city, mostly affecting foreigners. See: Şaḥīḥ Muslim bi-sharḥ an-Nawawī (150/9). 
54

 take away its fever to al-Juḥfa: al-Khaţţābī (m) said: The inhabitants of al-Juḥfa were Jews at that time. An-
Nawawī (m) said: In this ḥadīth lies a sign of the prophethood of the Messenger (s): al-Juḥfa was avoided and 
anyone who would have drunk of its water would get fever. See: Şaḥīḥ Muslim bi-sharḥ an-Nawawī (150/9). 
55

 Reported by Muslim (1003/2), H. 1376. 
56

 See: Majmūʿ fatāwa Ibn Taymiya (36/27). 
57

 See: Faḍā'il Makka (p. 99-100). 
58

 See: Ḥāshiya Ibn ʿĀbidīn (626/2). 
59

 See: al-Majmūʿ (388-389/7). 
60

 See: al-Furūʿ (362/3); al-Inşāf (368/3). 
61

 See: at-Tamhīd (18/6); Sharḥ az-Zarqānī ʿalā al-Muwaţţa’ (7/2). 
62

 See: al-Muḥallā (288/7). 
63

 Previously quoted, see footnote 50. 



13 
 

Significance: The Prophet (s) informed us that Mecca is the best place on the whole earth 

and the most beloved to Allah Most High; moreover, the Prophet (s) clearly insisted and 

swore by Allah.64 

2. Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said to Mecca: You are the best of all 

lands and the most beloved to me! If my people had not forced me to flee, I would not 

have lived anywhere else.65 

3. Ibn ʿAbbās (r2) narrated: The Prophet (s) said during his flight from Mecca to the cave as he 

was facing the city: You are the most beloved land of Allah to Allah, and you are the most 

beloved land of Allah to me; if the polytheists had not forced me to flee, I would not have 

left you.66 

4. Abū Darr (r) narrated: The Prophet (s) said: The most beloved of all lands to Allah is the Holy 

Land.67 

Significance: The Prophet informs us that the most beloved of all lands to Allah Most High is 

Mecca; and this is his preference as well (s). Therefore if Mecca is the most beloved land to 

Allah Most High and His Prophet (s) it means that, without any doubt, it is the greatest and 

best of all lands including Medina. The Prophet (s) expressed his trouble when he had to 

leave it because of his people who compelled him to flee; if he had not had to flee, he would 

have stayed in Mecca. 

5. Ibn ʿUmar (r2) narrated: The Messenger of Allah (s) said during his farewell pilgrimage: 

Which month do you think is most sacred? The people said: This current month of ours. He 

said: Which land do you think is the most sacred? They said: This city of ours (Mecca). He 

said: Which day do you think is the most sacred? The people said: This day of ours. He then 

said: Allah, the Blessed, the Supreme, has made your blood, your property and your 

honour as sacred as this day of yours in this land of yours, in this month of yours (and such 

protection cannot be slighted) except rightfully. He then said thrice: Have I conveyed 

Allah's Message (to you)? The people answered him each time saying: Yes.68 

Significance: The Prophet (s) made the people declare that the most sacred land was Mecca; 

he made them confirm that and testify so. 

Ibn Ḥazm (m) said: It has been authenticated by texts and by consensus that Mecca is more 

sacred than Medina; therefore if it is more sacred than Medina, it is also better without any 

doubt, as the more sacred is the best.69 

6. ʿAbd Allah Ibn Zubayr (r2) narrated: The Messenger of Allah (s) said: One prayer performed 

in my Mosque is better than a thousand prayers performed in any other mosque excepting 

the Sacred Mosque, and a prayer in the Sacred Mosque is better than a hundred prayers 

performed in my mosque (the Mosque of Medina).70 

Significance: Here is a piece of evidence that a prayer performed in the Sacred Mosque is 

better than a hundred prayers performed in the Mosque of the Prophet (s) and a hundred 

thousand prayers performed anywhere else. 

                                                           
64

 See: at-Tamhīd (34/6). 
65

 Previously quoted, see footnote 47. 
66

 Previously quoted, see footnote 48. 
67

 Previously quoted, see footnote 52. 
68

 Reported by al-Bukhārī (2490/6), H. 6403. 
69

 al-Muḥallā (288/7). 
70

 Reported by Ibn Ḥibbān in his Şaḥīḥ (499/4), H. 1620. Authenticated by al-Albānī in Şaḥīḥ mawārid aẓ-
ẓama’ān (429/1), H. 856. 



14 
 

An-Nawawī (m) said: Because its Mosque, i. e. Mecca, is the best of all mosques, this 

indicates that it is the best of lands.71 

All these ḥadīths are obvious indications that Mecca is better than Medina; this is the view of 

the majority excepting Imam Mālik (m).72 

Aspects underlining the preference of Mecca over Medina: 

 Al-ʿIzz Ibn ʿAbd as-Salām (m) quoted twelve aspects showing the preference of Mecca over 

Medina; he said: If one says: Mālik (m) came to prefer Medina over Mecca, therefore what is the 

proof that Mecca has the preference over Medina? We say: Allah bestows graces to His servants in 

Mecca that He does not bestow to His servants in Medina, among them:  

 First: The obligation to go to Mecca to perform the Ḥajj and ʿUmra; these two duties have no 

equivalent in Medina... 

 Second aspect: If Medina had had the preference because the Prophet (s) lived in it after the 

beginning of his prophethood, Mecca comes first; as he lived there after the first revelation for 

thirteen or fifteen years whereas he lived in Medina for ten years. 

 Third aspect: If Medina had had the preference for the abundance of the righteous who trod 

upon it, Mecca is better for the abundance of the righteous, the prophets and the messengers who 

walked upon it. All the prophets accomplished the Ḥajj in Mecca including Adam and how many 

others? and how many friends of Allah (awliyā’)... 

 Fourth aspect: The kissing and touching of the two Yemeni corners as a token of respect. 

There is not such a thing in the Mosque of Medina, may the best blessing of Allah be upon its 

occupant. 

 Fifth aspect: Allah requires us to face Mecca for our prayers wherever we are...73 

 

 Moreover, whereas Medina acquired honour for its bond with the Messenger of Allah (s) as it 

is called The City (Medina in Arabic) of the Messenger of Allah; no honour, prestige nor eminence can 

compete with a place attributed to Allah Most High: the Holy Land of Allah. 

 If Medina is honoured by a mosque that belongs to the Messenger of Allah (s), namely the 

Mosque of the Prophet, then which honour, prestige and eminence can compete with a land that has 

in its bosom a house bound to Allah the Exalted Majestic: the Sacred House of Allah! 

 

 

Section II: 

In it are the sacred sites and here are performed the honourable rituals 

 

 Amongst the virtues of the Holy Land is the fact that it is the place where important rituals 

are performed, in it are sacred sites and blessed acts of worship bound with the accomplishment of 

one of the pillars of Islam, namely the Ḥajj. Allah raised the importance of these particular places and 

made them amongst His sacred sites and signs showing His oneness and greatness, exalted be He. 

Some of these signs appear in the verses (āya) of Allah, in the Noble Qur’ān where they are 

immortalized in a recitation and an adoration to be perpetuated until the Day of Resurrection. At the 

same time, Allah made these sacred sites amongst His visible signs, like the Universe and its miracles, 

                                                           
71

 See: al-Majmūʿ (358/3). 
72

 See: Mirqāt al-mafātīḥ (612/5). 
73

 Qawāʿid al-aḥkām fī maşāliḥ al-anām (39-40/1). 
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He made these spots remains that were not affected by time nor altered by the passing years; what 

has not been quoted about these sacred sites in the verses of the Book are still amongst the visible 

signs of Allah, as concrete and obvious marks of the greatness of this land and the eminence of this 

city that encompasses these rituals and sacred places which are the following: 

 

Firstly: The Station of Ibrāhīm (Maqām Ibrāhīm): 

 The stone upon which Ibrāhīm (p) stood when he was building the upper parts of the House; 

he had difficulty reaching the top of the structure, so he used to stand on it and build while Ismāʿīl (p) 

handed him the stones.74 

 Amongst its virtues: Allah Most High immortalized its remembrance in verses that are to be 

recited until the Day of Resurrection, He made it a place of prayer and a sign of His oneness and 

greatness, Allah Most High said:  

خِذُواَ  قَامَِ مِن وَٱتَّ مََ مَّ ۧـ ى إبِۡرَٲهِ
َۚ  مُصَل     

“And take the Station of Ibrāhīm as a place of prayer” (Surat al-Baqara – The Cow: 125). Allah Most 

High also said:  

قَامَُإبِۡرَٲهِيمََ َمَّ ت    ـ نَ َبَيِّ
تُ   ـ َ فِيهَِءَايَ  

“In it are clear signs (such as) the Station of Ibrāhīm.” Surat ‘Āli ʿImrān – The Family of Imran: 97. The 

Messenger of Allah (s) said about the Station of Ibrāhīm (Maqām Ibrāhīm): The Corner75 and the 

Maqām76 are two jewels from amongst the jewels of Heaven.77 

 

Secondly: The Zamzam source: 

 It is the blessed source that Jibrīl (p) gushed forth for Ismāʿīl and Hājir, peace be upon both of 

them. 

Amongst its virtues: The Prophet (s) informed us that it is the best water on the face of the Earth; it 

is complete nourishment and healing from sickness. Zamzam water is for whatever it is drunk for. 

Moreover, the angels washed the heart of the Prophet (s) with Zamzam water before his Ascension 

(miʿrāj); among the ḥadīths linked to it are the following: 

1. Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said: The best water on the face of the 

Earth is Zamzam water, in it is complete nourishment and healing from sickness.78 

2. The ḥadīth narrated by Abū Dharr (r): The Prophet (s) said about Zamzam water: Verily it is 

blessed.79 

3. Jābir Ibn ʿAbd Allah (r2) narrated: I heard the Messenger of Allah (s) say: Zamzam water is for 

whatever it is drunk for.80 

Healing with Zamzam water was a sunna and prophetic guidance, it was a practical application of 
his word “healing from sickness”. Many ḥadīths describe this tradition, among them the following: 

                                                           
74

 See: Tafsīr al- Qurţubī (113/2). 
75

 The Corner: the Black Stone. 
76

 The Maqām: the Station of Ibrāhīm (p). 
77

 Reported by Ibn Ḥibbān, in his Şaḥīḥ (24/9), H. 3710. Authenticated by al-Albānī in şaḥīḥ al-Jāmiʿ (665/1) H. 
3559. 
78

 Reported by aţ-Ţabarānī in al-Awsaţ (179/4), al-kabīr (98/11), H. 11167. Al-Albānī said it was ḥassan (good) in 
Şaḥīḥ at-targhīb wa at-tarhīb (40/2), H. 1161. 
79

 Reported by Muslim (1922/4), H. 2437. 
80

 Reported by Ibn Māja (1018/2), H. 3062. Authenticated by al-Albānī in Şaḥīḥ Ibn Māja (2502), (59/3). 
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ʿĀ’isha (rh) said: The Messenger of Allah (s) used to carry Zamzam in pitchers and water skins. He 
used to sprinkle it over the sick and make them drink it.81 
 

Thirdly: Aş-Şafā’ and al-Marwa (al-masʿā): 
 Aş-Şafā’: It is a small mountain located at the foot of Mount Abū Qubays82, on the south 

eastern side of the Kaʿba at a distance of 130 metres. The saʿy (ritual walking) starts from it. 
 Al-Marwa: It is a small mountain of white stones; it lies on the north eastern side of the 
Kaʿba at a distance of 300 metres. It touches Mount Quʿayqiʿān83 and it marks the end of aş-Şafā’. 

 Al-masʿā: It is the area that extends between the two mountains aş-Şafā’ and al-Marwa. Its 
length is 395 metres and its width 40 metres. The saʿy, or the ritual of walking back and forth 
between aş-Şafā’ and al-Marwa takes place there during the Ḥajj and ʿUmra. 
 The first person who walked between aş-Şafā’ and al-Marwa was Hājir, the mother of Ismāʿīl, 
peace be upon both of them, when she lacked water. Her son started to cry as he was thirsty, so she 
began to look for water; the closest place to her was aş-Şafā’ and al-Marwa: she climbed both of 
them and ran between them in search of water, trying to find help while reaching the top and 
quickening her pace when arriving at the bottom of the valley. After she had completed the seventh 
turn she heard whispering coming from the side where her son was, so she went to ascertain that he 
was well and she found water gushing forth down his feet. 

 The masʿā used to be situated outside the Sacred Mosque; it had no building especially set up 
for it. It was shaded in 1339 of the Hegira (during the twenties) under the reign of ash-Sharīf al-

Ḥussein Ibn ʿAlī (m). In 1375 of the Hegira (about 1955 CE) took place the building of the masʿā which 
was annexed to the Sacred Mosque during the first Saudi expansion. 
 Then, in 1428 H. (2006), the Custodian of the two Holy Mosques, King ʿAbd Allah Ibn ʿAbd al-

ʿAzīz, may Allah protect him, ordered the reconstruction of the masʿā, its extension from the eastern 
side and the addition of a third floor. Its width reached 40 metres and its total area covered 72.000 
square metres whereas it used to be 29.400 square metres. The total area of the building set up for 
the saʿy, all floors together plus the services infrastructure reached about 125.000 square metres.84 
 aş-Şafā’ and al-Marwa are amongst the signs of Allah: 
 Allah Most High said:  

فَاَوَٱلۡمَرۡوَةََمِنَشَعَآٰٮ ِرَِٱللََِّّ َٱلصَّ َ إنَِّ  
 
“Indeed, aş-Şafā’ and al-Marwa are amongst the signs (shaʿā’ir, signs, symbols, indications, sacred 
sites) of Allah” Surat al-Baqara – The Cow: 158. The signs (shaʿā’ir): The visible signs of religion, 
namely expressions of obedience and proximity85. Moreover, Allah Most High ordered His servants to 
glorify the signs of His religion; He said, exalted be He:  

هَاَمِنَتَقۡوَىَٱلۡقلُوُبَِ َِفَإنَِّ ٰٓٮ ِرََٱللَّّ  ـ مَۡشَعَ
 ذَٲلكََِوَمَنَيُعَظِّ
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 Reported by al-Bukhārī in at-Tārīkh al-kabīr (189/3), H. 639. Authenticated by al-Albānī in as-Silsila aş-şaḥīḥa 
(543/2), H. 883. 
82

 Mount Abū Qubays: Amongst the most famous mountains of Mecca, it overlooks the Sacred Mosque from 
the eastern side, it touches aş-Şafā’, it overhangs what is around it by 120 metres. 
83

 Mount Quʿayqiʿān: It is the enormous mount that overlooks the Sacred Mosque from the north and the 
north-west. It extends north until al-Ḥajūn, west until the Ţuwā well, south until the neighbourhood of Ḥarāt al-
bāb wa Shabīka. Its different sections nowadays include Mount Hindī, Mount al-ʿAbbādī, Mount as-Sulaymāniya 
and Mount al-Falaq. It overhangs what is around it by 110 metres. Mount Abū Qubays and Mount Quʿayqiʿān 
are named Akhshabay Mecca (the two hards of Mecca). See: Makka al-mukarrama tārīkh wa maʿālim, p. 110-
111. 
84

 See: al-Ḥaram al-makkī ash-sharīf: at-Tawassuʿāt al-ʿimrāniya wa taţawwur al-khadamāt, dr. Sulaymān al-
ʿAbīd p. 42 etc.; Makka al-mukarrama, tārīkh wa maʿālim, p. 66-67. 
85

 See: Tafsīr as-Saʿdī (538/1). 
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“That (is so). And whoever exalts the signs of Allah - indeed, it is from the piety of hearts.” Surat al-
Ḥajj – The Pilgrimage: 32. Therefore, Muslims have to exalt these signs and blessed sites, among 
them: aş-Şafā’ and al-Marwa, by performing the saʿy or ritual walking between them during Ḥajj or 
ʿUmra, as Allah made it a religious duty; ʿĀ’isha (rh) narrated: Surely, the Messenger of Allah (s) set 
the tradition of ţawāf (circumambulation, i.e. saʿy) between them86, so nobody is permitted to omit 
the ţawāf between them.87 
 Among the virtues of aş-Şafā’ and al-Marwa: 
 Ibn ʿUmar (r2) narrated: The Messenger of Allah (s) said: Your ţawāf (circumambulation) 
between aş-Şafā’ and al-Marwa is equivalent to free seventy slaves.88 
 Freeing slaves is like giving life to someone; there is nothing in this world equivalent to giving 
life except freeing someone. The proof of it is underlined here: Abū Hurayra (r) narrated: The 
Messenger of Allah (s) said: A son does not repay what he owes his father unless he found him as a 
slave and purchased him to set him free.89 The Prophet (s) established that a man setting his 
enslaved father free compensates the gift of life he owes him. 
 It is comparable to the saʿy of Hājir, the mother of Ismāʿīl, peace be upon both of them, 
between aş-Şafā’ and al-Marwa looking for what could save her life and the life of her baby. Allah 
Most High granted her life by sending Jibrīl (p) after she completed the seventh turn. The angel 
spouted out Zamzam bursting with vitality. The reward for her saʿy and efforts was her revival and 
the revival of her baby. 
 Allah Most High decreed the same reward for whoever obeys His order and circumambulates 
between aş-Şafā’ and al-Marwa exalting the signs of Allah the Exalted Majestic. Instead, Allah Most 
High increased the reward; whereas the saʿy of Hājir, peace be upon her, freed her and her son from 
death, the saʿy of the monotheistic believer equals the freeing of seventy slaves, which highlights the 
greatness of such a ritual. 
 
Fourthly: The Jamarāt. 
 Al-Jamarāt is the plural of jamra: a word used to designate the pebbles collected to be 
thrown during the Stoning of the Devil. The name was given to the place because people gather 
there.90 
 It used to be said that al-jamra stands for small stones; it designates the pebbles that are 
thrown. It is said in Arabic: A person stones (jamara, yajmuru, tajmīran) the Devil in Mecca.91 
 The three Jamarāt are located on the west side of Minā; the smallest one is next to the 
mosque of al-Khayf and the biggest one is at the frontier with Mecca. The distance between the 
biggest one and the medium one is 240 metres and between the medium one and the smallest one 
148 metres.92 
 Origin of the stoning: 
 The origin of the stoning ritual goes back to our father Ibrāhīm al-Khalīl (p):  
 Ibn ʿAbbās (r2) narrated and elevated this speech to the Prophet (s) who said: When Ibrāhīm 
the Friend of Allah (s) came to make the sacrifice, the Devil appeared to him next to the Jamra of 
al-ʿAqaba and Ibrāhīm threw him seven pebbles until he disappeared into the ground93. Then he 
appeared to him next to the second jamra and he threw him seven pebbles until he disappeared 
into the ground. Then he reappeared to him at the third jamra, Ibrāhīm threw him seven pebbles 
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 Between them: aş-Şafā’ and al-Marwa. 
87

 Reported by al-Bukhārī (592/2), H. 1561; and Muslim (929/2), H. 1277. 
88

 Reported by al-Bazzār in his musnad (317/12), H. 6177, al-Albānī said it was ḥassan (good) due to 
corroborating narrations in şaḥīḥ at-targhīb wa at-tarhīb, (9/2) H. 1112. 
89

 Reported by Muslim (1148/2), H. 1510. 
90

 See: Tahdhīb al-‘asmā’ wa al-lughāt, an-Nawawī (55/3), Fatḥ al-Bārī (581/3). 
91

 See: al-Istidhkār, Ibn ʿAbd al-Barr (345 – 346/4). 
92

 See: al-Ḥaram al-makkī ash-sharīf wa al-aʿlām al-muḥīţa bihi dirāsa tārikhiya wa maydaniya, p. 146; Makka 
al-mukarrama tārīkh wa maʿālim, p. 80. 
93

 He disappeared in the ground: he dove in it, he entered it. See: Lisān al-ʿArab, (35/3). 
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until he disappeared into the ground. Ibn ʿAbbās (r2) said: It is the Devil that you stone and the 
religion of your father that you follow.94 
 The Jamarāt became among the visible signs of the Ḥajj and Allah Most High ordered us to 
praise His signs; therefore, the pilgrim has to stone the jamra of al-ʿAqaba in the morning of the day 
of the feast; then he stones the three Jamarāt for each day of tashrīq after noon, starting with the 
smallest jamra, then the middle one and finally the biggest one. 
 The wisdom behind the stoning of the Jamarāt: 
 The wisdom behind the stoning of the Jamarāt is the submission and obedience to Allah Most 
High, the adoration of Him alone without associate. The divine wisdom required His servants to 
worship Him Most High through various acts of adoration in order to distinguish between the good 
and the evil, as the absolute power to order or prohibit emerges from Allah Most High; it is the true 
motive of the faithful believer to abide by Allah exalted be He. This ritual is the following of the 
father of the prophets Ibrāhīm (p) as reported in the word of Ibn ʿAbbās (r2): It is the Devil that you 
stone and the religion of your father that you follow. In this lies a symbol of sincerity in the devotion 
to Allah alone and a symbol of contempt and scorn for what is worshipped instead of Allah Almighty, 
for the accursed Devil, idol or stone, etc. The monotheists despise him and stone him at places where 
the disbelievers took as their idols gods instead of Allah the Exalted Majestic; at these very places, 
the stones used as material for sculpting idols are disdained as every false deity, powerful people, or 
anything worshipped instead of Allah Most High. Here, the Devil who lead people astray from true 
worship is humiliated, he who seduced people to venerate other than Allah exalted be He. This is 
why the days of the Jamarāt are the worst days for Shayţān, they are days of regrets, loss and 
humiliation. 
 
Virtues of stoning the Jamarāt: 

Among the virtues of stoning the Jamarāt are the following:  
A. Ibn ʿUmar (r2) narrated: The Messenger of Allah (s) said: No one knows the reward of 

stoning the Jamarāt until one receives it on the Day of Resurrection.95 
In this hadīth lies an interesting point, namely that the faithful believer obeys the divine 
order without knowing exactly what he is stoning and without knowing the reason behind 
the stoning of the Jamarāt. Even if some reasons may seem logical, there are other reasons 
beyond our own understanding; this is why Allah Most High concealed the reward of such a 
deed. There is no doubt that this reward is great, in order to encourage and incite the 
believers to obedience and compliance. 

In another version: Concerning the stoning of the Jamarāt, for each stone you 
throw, you will be greatly purified from major sins.96 
 In this version, the stress is put on the reward, but it does not mean that the reward 
is limited to this. It underlines only one of the different kinds of the reward stemming from 
the stoning of the Jamarāt. Actually what has been hidden is even greater than this. 
 

B. ʿUbāda Ibn Aş-Şāmit (r) narrated: The Messenger of Allah (s) said: Concerning the stoning of 
the Jamarāt, certainly Allah Almighty and Magnificent said:  
 

ةَِ نَقرَُّ أخُۡفِىََلهَُمَمِّ آَٰ َمَّ َبِمَاَكَانُوا َيَعۡمَلوُنََفَلَََتَعۡلَمَُنَفۡس   َجَزَآٰءَ  أعَۡيُن    
“And no soul knows what has been hidden for them of joy as reward for what they used to 
do.” Surat as-Sajda – The Prostration: 17.97 
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 Reported by al-Ḥākim in al-mustadrak (638/1) H. 1713, şaḥīḥ according to the two sheikhs and they didn’t 
reject it; and agreed by adh-Dhahabī. Authenticated by al-Albānī, şaḥīḥ at-targhīb wa at-tarhīb, (37/2), H. 1156.     
95

 Reported by Ibn Ḥibbān in his Şaḥīḥ (207/5), H. 1887. Al-Albānī made it ḥassan (good) in şaḥīḥ at-targhīb wa 
at-tarhīb, (34/2), H. 1155. 
96

 Reported by al-Bazzār in his musnad (317/12), H. 6177, al-Albānī said it was ḥassan (good) due to 
corroborating narrations in şaḥīḥ at-targhīb wa at-tarhīb, (9/2) H. 1112. 
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C. Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said: If you stoned the Jamarāt, you will 

have a light the Day of Resurrection.98 
 

One might say: 
Why such a great reward for a deed that could be considered quite easy to accomplish? 
The answer: The greatness of the reward should not be taken into consideration alone; 

instead, it is the greatness of the One who linked the reward to the deed. Although such a deed looks 
easy to perform in its appearance, it is great in its meanings and signs. It implies the obedience, 
compliance and submission to Allah Most High. In it lies the exaltation of a divine order, the 
magnifying of the sacred sites of Allah and the true acknowledgment of His pure oneness. These 
meanings among many others are not a matter of easiness or simplicity; instead, it is for them that 
Allah created the Universe and the Creation, for them He sent the messengers, revealed the Books 
and established Heaven and Hellfire. They are the purpose of Life and its final objective: adoration. In 
this regard, Allah Most High said:  
 

َليَِعۡبُدُونَِ َوَٱلِۡۡنسََإلَِّ  وَمَاَخَلقَۡتَُٱلۡجِنَّ
“And I did not create the jinn and mankind except to worship Me.” Surat adh-Dhāriyāt – The 
Winnowing winds: 56. This is the secret of existence and its essence. 
 
Fifthly: Mina. 
 It is among the sacred sites of Allah which He ordered to magnify. It is located close to the 
Sacred Mosque at its eastern side 4 km away from it. It has been named like that because of the 
blood of the sacrifices (manā: to spurt out). It is said: the reason is that it is the place where Allah 
Most High granted (manna) his friend and prophet Ibrāhīm (p) the redemption of his son. The limits 
of Mina: from East to West: from the Jamra of ʿAqaba to the Valley of Muḥassir99 and it is limited 
from North to South by the surrounding mountains without what lays beyond them100. Its length is 
3.5 km and it covers an area of 6.35 square kilometres.101 
 At Mina, the pilgrims spend the ninth night of the month of Dhū al-Ḥijja before going to 
ʿArafa. Those who are in haste spend only the eleventh and twelfth nights there and those who have 
time add the thirteenth night. These days are days of eating and drinking and remembering of Allah 
Most High as the Trustful Trustworthy (s) informed us.102 
 
 Among the verses referring to Mina: 

A. The word of Allah Most High:  
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 Reported by aţ-Ţabarānī in al-Awsaţ (16/3), H. 2320. Al-Albānī said it was ḥassan (good) due to corroborating 
narrations in şaḥīḥ at-targhīb wa at-tarhīb, (11/2), H. 1113. 
98

 Reported by al-Bazzār in az-Zawā’id, p. 113. Al-Albānī said it was ḥassan şaḥīḥ (good and sound) in şaḥīḥ at-
targhīb wa at-tarhīb, (37/2), H. 1157. 
99

 The Valley of Muḥassir: it is a valley between Mina and Muzdalifa marking their frontiers without being part 
of one of them. The name was given as the elephant of Abraha was stopped there by Allah (ḥusira, to become 
weak) and did not go to Mecca. The word ḥasīr appears in Surat al-Mulk – The Sovereignty: 4:  

اَوَهُوََحَسِير َ   يَنقَلبَِۡإلِيَۡكََٱلۡبَصَرَُخَاسِئ  
“Your vision will return to you humbled and weakened”. It is the place where Allah destroyed the companions 
of the elephant. This is the reason for the pilgrims to hurry while passing this valley when they go from 
Muzdalifa to Mina, in order to comply with the teachings of the Prophet (s). See: Şaḥīḥ Muslim (891/2). 
100

 See: Buḥūth ʿan mashāʿir al-Ḥaram, ʿAbd Allah Nadhīr Aḥmad, p. 111 - 121. 
101

 See: al-Ḥaram al-makkī ash-sharīf wa al-aʿlām al-muḥīţa bihi dirāsa tārikhiya wa maydaniya, p. 190, Makka 
al-mukarrama tārīkh wa maʿālim, p. 79. 
102

 Reported by Muslim (800/2), H. 1141. 
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عۡدُودَٲت َ  َمَّ ام   َأيََّ ََفِىٰٓ
رَََ وَٱذۡكُرُوا َٱللَّّ لََفِىَيَوۡمَيۡنَِفَلَََٰٓإثِۡمََعَليَۡهَِوَمَنَتَأخََّ َفَمَنَتَعَجَّ

ََ فَلَََٰٓإثِۡمََعَلَيۡهَِ  
“And remember Allah during (specific) numbered days. Then whoever hastens (his 
departure) in two days, there is no sin upon him; and whoever delays (until the third), there 
is no sin upon him”. Surat al-Baqara – The Cow: 203. Al-Qurţubī (m) said: There is no 
divergence between the ulama: the specific numbered days quoted in this verse are the days 
of Mina and they are the days of tashrīq.103 

B. The word of Allah Most High:  
 

َ ن  َمَاَرَزَقَهُمَمِّ َعَلىَ  ت   ـ عۡلوُمَ َمَّ َأيََّام   َِفِىٰٓ
فِعََلهَُمَۡوَيَذۡڪُرُوا َٱسۡمََٱللَّّ  ـ لِّيَشۡهَدُوا َمَنَ

مَِبَهِيمَةَِٱلۡۡنََۡ  ـ ََ عَ  
“That they may witness benefits for themselves and mention the name of Allah on known 
days over what He has provided for them of beast of cattle”. Surat al-Ḥajj: 28. The known 
days encompasses the days of Mina or some of them as there is a divergence between the 
ulama. Aţ-Ţabarī (m) said about this verse in his tafsīr: They are the days of tashrīq according 
to some exegetes; some of them said they are the ten first days of Dhū al-Ḥijja; according to 
others they refer to the Day of the Sacrifice and the days of tashrīq.104 

 
 Mina gathers some of the great sacred sites, among them:  

A. Al-Jamarāt: quoted previously. 
B. The Mosque of al-Khayf105: It is located close to the smallest jamra at the foot of Mount aş-

Şābiḥ. It is a historical and ancient mosque where the Prophet (s), and other prophets before 
him, prayed, peace be upon all of them.106 
Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said: Seventy prophets prayed in the 
Mosque of al-Khayf; among them is Mūsā (p), it is as if I am looking at him at the moment, 
he is wearing two cloaks107 while in the state of iḥrām riding a camel from the camels of 
Shanū’a (a tribe) nose banded with fibre and with two braids.108 

 
Virtues of Mina: 
 Among the sacred noble injunctions related to Mina are the following: 

1. The stoning of the Jamarāt: already quoted previously. 
2. The sacrifice: Allah Most High said:  
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 Al-Jāmiʿ li-aḥkām al-Qur’ān (1/3). 
104

 Tafsīr Aţ-Ţabarī (147/17). 
105

 The Mosque of al-Khayf: a famous mosque in Mina; al-khayf designates what is above the river’s bed and 
below the summit of mountains. The mosque of Mina is named the Mosque of al-Khayf, as it is at the foot of 
the mountain. The caliphs took care of it and restored it many times. The last renovation and extension of it 
dates back to the reign of the Custodian of the two Holy Mosques, King Fahd Ibn ʿAbd al-ʿAzīz (m) in 1407 H. 
(1986 CE). It covers an area of 34,000 square metres and welcomes 35,000 people. See: An-Nihāya fi gharīb al-
ḥadīth wa-l-athar, (93/2); Makka al-mukarrama tārīkh wa maʿālim, p. 82. 
106

 See: Makka al-mukarrama tārīkh wa maʿālim, p. 82. 
107

 Two cloaks: white and short. See: Ibn al-Athīr, An-Nihāya (85/4). See: At-targhīb wa at-tarhīb, al-Mundhirī 
(117/2); Lisān al-ʿArab (191/15). 
108

 Reported by aţ-Ţabarānī in al-Awsaţ (312/5), H. 5407; al-Kabīr (452/11), H. 12283; Al-Albānī made it ḥassan 
(good) in Şaḥīḥ at-targhīb wa at-tarhīb (19/2), H. 1127. 
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َِلكَُمَۡفِيہَاَخَيۡر َ  ٰٓٮ ِرَِٱللَّّ  ـ هَاَلكَُمَمِّنَشَعَ  ـ َِعَلَيۡہَاََ وَٱلۡبُدۡنََجَعَلۡنَ َفَذذۡكُرُوا َٱسۡمََٱللَّّ
َكَذَٲلكَََِ ا َمِنۡہَاَوَأطَۡعِمُوا َٱلۡقَانِعََوَٱلۡمُعۡتَرَََّفَإذَِاَوَجَبَتَۡجُنُوبُہَاَفَكُلوَُ صَوَآٰفََّ

هَاَلكَُمَۡلعََلَّكُمَۡتَشۡكُرُونََ  ـ رۡنَ  سَخَّ
“And the camels and cattle We have appointed for you as among the ceremonies of Allah; for 
you therein is good. So mention the name of Allah upon them when they are drawn up in 
lines (for sacrifice); and when they are (lifeless) on their flanks, then eat from them and feed 
the needy and the beggar. Thus have We subjected them to you that you may be grateful.” 
Surat al-Ḥajj – The Pilgrimage: 36. 

The sacrifice is a symbol of cutting off all the voices that contradict the voice of Truth 
and a symbol of shutting the doors to going astray from the path of Allah Most High. The rite 
of the sacrifice is an exaltation of the orders of Allah Most High and the immortalization of 
the remembrance of our father Ibrāhīm (p) who reached the height of sacrifice as he was 
ready to immolate his sole child, the apple of his eye, for complying with the orders of his 
Lord and obeying the will of his Creator, the Exalted Majestic, by struggling with his own 
deep nature, feelings and his paternity and thus disobeying the whispering of Shayţān who 
incited him with all his strength to go astray. It was a victory of Truth over Falsehood and of 
faith against passion, ego and the devil. Every year, the rite of the sacrifice occurs at the 
same place where Ibrāhīm offered his sacrifice to his Lord, celebrating these values and 
ideals: faith, obedience, compliance and submission to the orders of Allah alone exalted be 
He. 

3. Shaving of the head: 
A. Abū Hurayra (r) narrated: The Messenger of Allah (s) said: O Allah! Forgive those who 

get their heads shaved. The people asked: O Messenger of Allah! And those who get 
their hair cut short? The Prophet said: O Allah! Forgive those who have their heads 
shaved. The people said: O Messenger of Allah! And those who get their hair cut short? 
The Prophet said: O Allah! Forgive those who get their heads shaved. The people asked: 
O Messenger of Allah! And those who get their hair cut short? The Prophet said: Also 
(forgive) those who get their hair cut short.109 

B. Umm al-Ḥuşayn (rh) narrated she heard that the Prophet (s) during his Farewell 
Pilgrimage invoked blessing three times for those who got their heads shaved and once 
for those who got their hair clipped.110 

C. Mālik Ibn Rabīʿa (r) narrated he heard the Messenger of Allah (s) saying: O Allah! Forgive 
those who get their heads shaved. O Allah! Forgive those who get their heads shaved. 
Someone asked: And those who get their hair cut short? The Messenger of Allah (s) said 
the third or the fourth time: Also (forgive) those who get their hair cut short. Then he 
(Mālik) said: Today I shaved my head and I am happier than if I had red camels.111 

D. Ibn ʿUmar (r2) narrated: The Messenger of Allah (s) said: Concerning your sacrifice, it is 
well recorded with your Lord and concerning the shaving of your head, for every hair 
shaved you will get a ḥasana (units of reward for good deeds) and a sin erased.112 

E. ʿUbāda Ibn aş-Şāmit (r) narrated: The Messenger of Allah (s) said: Concerning the shaving 
of your head, for every hair falling on the ground you will have a light on the Day of 
Resurrection.113 
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Sixthly: Muzdalifa: 
 Muzdalifa is located between ʿArafāt and Mina. It is separated from Mina by the Valley of 
Muḥassir. It is 6 km away from ʿArafāt and 8 km from the Sacred Mosque at its south eastern side. It 
covers an area of about 9.36 square kilometres.114 
 The name Muzdalifa stems from at-tazalluf and al-izdilāf which both means getting closer, 
approaching, as the pilgrims stream down ʿArafāt and head to Muzdalifa or get closer to it. It is said 
that the name Muzdalifa came from zulaf min al-layl, hours of the night as people move there by 
night. It is also called Jamʿan; gathering, as people gather at Muzdalifa or because the Maghreb and 
ʿIshā’ prayers are gathered or combined on this occasion. Another name for Muzdalifa is al-Mashʿar 
al-Ḥarām: mashʿar stands for mark, landmark, symbol, spot or sign; as it is a crucial stop during the 
Ḥajj; and Ḥarām stands for sacred. Al-Mashʿar al-Ḥarām is bound with specific rites like spending one 
night there and combining the two prayers of Maghrib and ʿIshā’. Muzdalifa is described as sacred for 
its sanctity, as it is located within the borders of the Ḥaram.115 
 Allah Most High quoted Muzdalifa in the Noble Qur’ān:  

ََعِندََٱلۡمَشۡعَرَِٱلۡحَرَامَِ َفَذذۡڪُرُوا َٱللَّّ ت    ـ نَۡعَرَفَ ڪُمَََۡ فَإذَِآَٰأفََضۡتُمَمِّ وَٱذۡڪُرُوهَُكَمَاَهَدَٮ 
آٰلِّينََ نَقَبۡلهِِۦَلمَِنََٱلضَّ  وَإنَِڪُنتُمَمِّ

“When you depart from ʿArafāt, remember Allah at al-Mashʿar al-Ḥarām. And remember Him, as He 
has guided you, for indeed, you were before that among those astray.” Surat al-Baqara: 198. 
 Spending the tenth night of Dhū al-Ḥijja at Muzdalifa is one of the duties to perform during 
the Ḥajj, Jābir Ibn ʿAbd Allah (r2) described the Ḥajj of the Prophet (s): He (s) then came to Muzdalifa, 
where he prayed Maghrib and ʿIshā’ with one adhān and two iqāma, and he did not offer any prayer 
in between them. The Messenger of Allah (s) then lay down till dawn and performed the Fajr prayer 
when the morning light was clear with one adhān and one iqāma. He then mounted al-Qaşwā’ (his 
camel) and went to al-Mashʿar al-Ḥarām. He faced the qibla praised Allah, declared His greatness, His 
uniqueness and Unity and kept standing till the day was very clear. Then he went quickly before the 
sun rose.116 
 
Virtues of Muzdalifa: 

A. Bilāl Ibn Rabāḥ (r) narrated: The Prophet (s) told him on the morning of the Day of 
Sacrifice: O Bilāl! Ask the people to keep silent! Or he (s) said: Ask the people to keep 
quiet and listen! Then he said:  Allah favoured117 this assembly of yours, He bestowed 
His grace even to the wicked thanks to the well doers and gave the well doers what 
they asked, go ahead, in the name of Allah.118 

B. Anas Ibn Mālik (r) narrated: The Prophet (s) stood up at ʿArafāt while the sun was about 
to set and said: O Bilāl! Ask the people to be quiet and listen to me. Bilāl (r) stood up 
and asked the people: Be quiet and listen to the Messenger of Allah (s)! When the people 
were quiet, the Prophet (s) said: O People! A little while ago Jibrīl (p) came to me, gave 
me salutations from Allah and informed me that Allah Almighty and Magnificent has 
forgiven those who spent the day at ʿArafāt and those who stopped at al-Mashʿar, and 
that He has guaranteed their debts! ʿUmar Ibn al-Khaţţāb (r) stood up and asked: O 
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Messenger of Allah! Is this for us only? The Prophet (s) said: This is for you and for all 
those who will come after you until the Day of Resurrection. ʿUmar Ibn al-Khaţţāb (r) 
said: How plentiful and blissful are the bounties of Allah.119 
The similarities between ʿArafāt and Muzdalifa are clear and obvious as both of them are 

gathering people at a precise time: at ʿArafāt people gather during day time until the sun sets 
for beseeching Allah Most High and at Muzdalifa people gather to spend the night and rest 
from the tiredness and hardship undergone during the day. At ʿArafāt, the prayers of Ẓohr 
and ʿAşr are combined and shortened and at Muzdalifa the prayers of Maghrib and ʿIshā’ are 
also combined and the ʿIshā’ is shortened. These similarities in the rites may be the reason 
for the similarities in their reward. 

 
Seventhly: ʿArafāt: 
 ʿArafāt is a flat piece of land surrounded by mountains which have the shape of a big bow, 
the string of which would be the Valley of ʿUrana. ʿArafāt is located south east of Mecca the 
Honoured and it is 18 km away from the Sacred Mosque. It is not within the Ḥaram, it is separated 
from it by the Valley of ʿUrana. It covers an area of 17.95 square kilometres.120 
 ʿArafa is among the sacred exalted sites located around the Holy Land. The Islamic legislation 
imposed the station at ʿArafa as a pillar for the accomplishment of the Ḥajj and he who misses it 
misses his Ḥajj. ʿAbd ar-Raḥmān Ibn Yaʿmara ad-Dīlī (r) narrated: I saw the Messenger of Allah (s) 
standing at ʿArafa and people from the Najd came to him and asked: O Messenger of Allah! What 
about the Ḥajj? He said: The Ḥajj is ʿArafa.121 The pilgrims spend the ninth day of Dhū al-Ḥijja at 
ʿArafat where they combine the prayers of Ẓohr and ʿAşr and shorten them; then they beseech Allah 
Most High until sun sets and then flock towards Muzdalifa. 
 Why is ʿArafa situated outside the Ḥaram? 
 It is well known that ʿArafa is situated outside the Ḥaram contrary to Mina or Muzdalifa. In 
spite of that, the station at ʿArafa is one of the compulsory duties of the Ḥajj, contrary to the stations 
at Muzdalifa and Mina. Then why is ʿArafa situated outside the Ḥaram whereas it is among the most 
important pillars of the Ḥajj? 
 Some scholars gave their interpretations concerning this paradox: al-Khalīl Ibn Aḥmad (m) 
said: I heard Sufiān ath-Thawrī (m) say: I was heading to Mecca and I met Jaʿfar Ibn Muḥammad who 
stopped in the valley; I said: O son of the Messenger of Allah! Why is the station situated outside the 
Ḥaram and it did not become part of al-Mashʿar al-Ḥarām? He said: The Kaʿba is the House of Allah, 
the Ḥaram is its veil and the station (ʿArafa) is its door. When the people head to it, Allah stops them 
at the door for supplicating. Then He permits them to enter and brings them closer to the second 
door, namely Muzdalifa; when He sees the abundance of their beseeching and their efforts, He 
bestows upon them His Mercy. After He bestowed upon them His mercy, He orders them to bring 
their offerings (sacrifices); when they have brought their sacrifices and fulfilled the prescribed duties, 
they purify themselves from sins and He orders them to visit His House.  
 He said to him: Why is it disliked to fast during the days of tashrīq? He said: Because the 
pilgrims are the guests of Allah and it is not proper for a guest to fast at his host. 
 I said: I would give my life for you (i.e. thank you very much indeed). What about the people 
who cling to the cloth that covers the Kaʿba which is but rags? He said: It is like a man who 
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committed a crime against another, he wants to right his wrongs so he clings to him and turns 
around him, begging his pardon and hoping the man will forgive him.122 
 
Virtues of ʿArafat: 

A. ʿĀ’isha (rh) narrated: The Messenger of Allah (s) said: There is no day on which Allah frees 
more of his slaves from the fire than the day of ʿArafa. He draws near then He boasts to the 
angels about them and says: What do these people want?123 

B. Abū Hurayra (r) narrated: The Messenger of Allah (s) said: Verily Allah boasts of the people 
of ʿArafat before the people of Heaven saying: Look to My servants who have come to Me 
dishevelled and dusty.124 

C. Anas Ibn Mālik (r) narrated: The Prophet (s) stood up at ʿArafāt while the sun was about to 
set and said: O Bilāl! Ask the people to be quiet and listen to me. Bilāl (r) stood up and 
asked the people: Be quiet and listen to the Messenger of Allah (s)! When the people were 
quiet, the Prophet (s) said: O People! A little while ago Jibrīl (p) came to me, gave me 
salutations from Allah and informed me that Allah Almighty and Magnificent has forgiven 
those who spent the day at ʿArafāt and those who stopped at al-Mashʿar al-Ḥarām, and 
that He has guaranteed their debts!125 

D. Ibn ʿUmar (r2) narrated: The Messenger of Allah (s) stood up at ʿArafāt and said: Verily Allah 
Almighty and Magnificent descends to the lowest heaven and says: Look to my servants 
who have come to Me dishevelled and dusty and bear witness that I have forgiven them 
their sins even if they were the number of drops of rain or the number of grains of the sand 
of ʿĀlij126.127 

 
There is no doubt that the station of ʿArafa is the most important part of the Ḥajj. The 

Messenger of Allah (s) summarized the Ḥajj in his word: The Ḥajj is ʿArafa.128 No one can stand at 
ʿArafa by proxy for someone else and its time has to be fully respected, without being ahead or 
behind schedule. Anyone missing its precise time misses his Ḥajj. This underlines the greatness and 
importance of this ritual. 
 
The wisdom of standing at ʿArafa: 
 The standing at ʿArafa of massive crowds of Muslims glorifying Allah Most High, the unique 
God, has much wisdom, for instance: 

 It reminds the Muslims of a great vision, namely the Judgment Day, where all the people in 
their diversity of origin, shape and colour will appear before Allah Most High. This grandiose 
scene reminds us of the Resurrection and the Day of the accounts; Allah the Truth, exalted 
be He, quotes it in the beginning of the surat al-Ḥajj:  
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هَاَٱلنََّ ٰٓأيَُّ  ـ قُوا َرَبَّڪُمَۡيَ َ َ اسَُٱتَّ َعَظِيم   اعَةَِشَىۡء  َزَلۡزَلةَََٱلسَّ يَوۡمََتَرَوۡنَهَاََ(١َإنَِّ
َحَمۡلهََاَوَتَرَىَ َذَاتَِحَمۡل  أرَۡضَعَتَۡوَتَضَعَُڪُلُّ آَٰ َمُرۡضِعَة َعَمَّ تَذۡهَلَُڪُلُّ

رَىَ   ـ َوَمَاَهُمَبِسُكَ رَى   ـ َ َٱلنَّاسََسُكَ َِشَدِيد   َعَذَابََٱللَّّ كِنَّ  ـ (٢وَلَ  
 
“O mankind! Fear your Lord. Indeed, the earthquake of the Hour is a tremendous thing. (1) 
On the day you see it every nursing mother will forget her nursling and every pregnant one 
will be delivered of her burden, and you will see the people as drunk, yet they will not be 
drunk, but the punishment of Allah is severe. (2)” Surat al-Ḥajj: 1 – 2. On the Day of 
Resurrection the most desired thing will be to be saved from Fire and to gain the forgiveness 
of the One, the Prevailing, and the vision of ʿArafat is similar to the vision of the Day of 
Resurrection; moreover, Allah Most High rewards the standing at ʿArafat by saving from Fire 
and forgiveness. 

 On this occasion, the servant gets rid of Duniā, this world and its beauty and stands in the 
hands of his Lord, humble and submitted, without lineage, money or assets. He shows his 
humility by wearing his white clothes deprived of any aspects of luxury in front of the 
supremely great, the Exalted Majestic who cannot be described with words. 

 
 
 

Section III: 
In it the reward for good deeds is increased and sins are magnified 

 
 The Holy Land hosts the Sacred House of Allah and the House is attributed to Allah Most 
High, the Land is therefore attributed to Allah Most High. The Holy Land and the Sacred House are 
the court of the King Almighty and Magnificent. There He receives His guests and welcomes His 
visitors and He is certainly the Most Generous. This is why Allah Most High exalts such a visit and 
increases its reward as well as the reward for the deeds accomplished in its bosom. In other words, 
ḥasanāt are magnified in His Holy Land and at His Honourable House. 
 On the other hand, Allah Most High also increases the punishment for bad deeds and thus 
magnifies the sayy’āt for those who dare perpetrate sins within His court. 
 In this magnification of good deeds and sins lies an exaltation and glorification of the Holy 
Land; it makes a distinction between it and the rest of places and lands as the Holy Land distinguishes 
itself from the rest of the world by its attribution to Allah. It stems from this a difference of reward 
concerning obedience and disobedience. 
 In both cases Allah Most High guarantees an appropriate reward: he who works for Truth and 
the Good has his ḥasanāt magnified and Allah increases his reward, and he who works for Falsehood 
and Evil has his sayy’āt magnified and Allah worsens his punishment. 
 The ulama unanimously agreed: The reward for good deeds (ḥasanāt) and the retribution for 
evil ones (sayy’āt) are magnified inside the Holy Land.129 
 The ulama diverged on the reality of such a magnification; there are two opinions, the 
prevailing one is that ḥasanāt and sayy’āt are magnified in the Holy Land in their qualities not in their 
quantities as no authentic evidence come to define their specific value, except for prayers; this is the 
view of the majority.130  
 It has been established by unequivocal evidence that the reward for good deeds is increased 
and the retribution for evil ones gets worse during specific periods of time considered sacred by Allah 
Most High, like the sacred months, the ten first days of Dhū al-Ḥijja or the Night of Destiny. 
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Moreover, the reward or the retribution for deeds is also magnified in regard of the people doing 
them, like the wives of the Prophet (s), for instance, because of their honour and sanctity before 
Allah Most High. Therefore, if some periods of time and some people enjoy a special sacredness, 
consequently some places gained a specific sanctity like the Sanctuary of Mecca, may Allah increase 
its honour. 
 An-Nawawī (m) said about Mecca: Certainly, a sin perpetrated in Mecca is worse than a sin 
perpetrated elsewhere as a good deed is greater in Mecca than anywhere else.131 
 Allah Most High said about the magnification of evil deeds:  
 

َألَيِم َ  ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم    وَمَنَيُرِدَۡفِيهَِبِإلِۡحَادِِۭ
“Whoever intends (a deed) therein of deviation (in religion) or wrongdoing - We will make him taste 
of a painful punishment.” Surat al-Ḥajj: 25. 
 Ibn al-Qayyim (m) said: Therefore, the seriousness of sins is magnified therein, not their 
quantity. The reward for a sin is a sin, but the reward for a major sin is a major retribution and the 
reward for a minor one is its equivalent. Then a sayy’a perpetrated within the Sanctuary of Allah, His 
Land and His court is certainly worse than perpetrated anywhere else. For this, someone defying the 
King inside the court of His kingdom is not comparable to someone disobeying Him far away from His 
House and court. This is the distinction concerning the magnification of sayy’āt.132 
 This is the reason for which many scholars disliked living in Mecca or its neighbourhood, 
fearing to perpetrate sins there, as disobedience in Mecca is not comparable to disobedience in any 
other place.133 
 If Allah Most High forbade ordinary things which were originally authorized, like hunting or 
uprooting trees, near His Sacred House, what about things utterly forbidden whatever time and 
space? Worse than this, what about major sins like unlawful sexual intercourse, murder, theft, 
terrorizing innocent people or other major sins?134 
 The magnification of sins in the Holy Land has two reasons: first, the violation itself and 
secondly the loss of sanctity for the Holy Land.135 
 
Summary: 
 The reward for good deeds or evil ones is magnified in the Sanctuary of Mecca from the 
perspective of their quality, not their quantity. As they are committed inside the Ḥaram of Allah, sins 
are considered more perverse and uglier and the retribution is therefore worse, even if they are not 
numerous136, details will follow in another chapter of this book. 
 
 

 
Section IV: 

In it, faith is strengthened 
 

 Among the virtues of the Holy Land is that faith will go back to it and concentrate there, as 
well as the people of faith at the end of time, like the snake returns to its hole after having left it; 
among the ḥadīths linked to this matter are the two following: 
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1. Ibn ʿUmar (r2) narrated: The Prophet (s) said: Verily Islam started as something strange and 
it would again revert to being strange137 just as it started, and it would huddle138 between 
the two mosques139 just as the serpent crawls back into its hole140.141 

2. Saʿd Ibn Abī Waqqāş (r) narrated: I heard the Messenger of Allah (s) say: Verily faith started 
as something strange and it will again revert to being strange as it started, so good tidings 
for the strangers the day when people will get corrupted; by Him in Whose Hand the soul 
of Abū al-Qāsim is, faith will huddle between these two mosques just as the snake crawls 
back into its hole.142 
Significance: Among the virtues of Mecca and Medina is that the believers appeared there 
and still gather and resort there, as the snake returns to its hole after having left it. 

 
 In both ḥadīths lies a virtue of Mecca and Medina: only a Muslim sets off towards them, 
guided by his faith and love for the religion of Allah Most High and the law of his noble Prophet (s). 
Faith will return to both of them as it initiated from both of them; from both of them it spread as the 
snake when it goes out of its hole, until something frightens it, then it crawls back from where it 
came. As for Mecca and Medina, only a believer enjoying a genuine faith would set off towards them. 
In other words, when faith will start to get weak, it will find refuge in these two blessed cities.143 
 In both ḥadīths lie prophetic predictions; the Messenger of Allah (s) informed us that faith 
will stay in both cities until the Hour comes. These two ḥadīths guarantee safety and serenity for the 
people of Mecca and Medina and for all the believers of the world who seek refuge there; their 
religion and faith will be safeguarded until the Hour comes, especially during periods of great 
tribulations linked with the approach of the end of time like the tribulation of the Dajjāl, and Allah 
exalted be He is the only one who protects. 
 
Summary: 
 At the end of time, religion will find refuge in Mecca and Medina, when the tribulations will 
occur and when the disbelievers and darkness will seize the Muslim countries. On these days, religion 
will return to Mecca and Medina as it started from them. Islam started as something strange and 
people used to denigrate it and it will again become strange as it started. Early Muslims were like 
strangers between their people, they were isolated and despised. It will be the same at the end of 
time, so good tidings for those strangers, at the beginning and at the end.144 
 During all ages, the Muslims have always found refuge and security in the two sanctuaries, as 
the snakes crawls into its hole, because they are both the centres of faith and its settlement, from 
both of them it started and spread, between them it concentrates, inside them it is renewed, at their 
frontiers it will stop and it will remain there until the Hour comes. For these reasons Shayţān 
despaired of being worshipped in these cities especially and in the Arabian Peninsula generally. 
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 Verily Islam started as something strange: strange like a foreigner alone without relatives because of the 
small amount of Muslims when Islam appeared. At the end of time Muslims again will be few and therefore like 
foreigners or outsiders. See: An-Nihāya fi gharīb al-ḥadīth wa-l-athar, (348/3). 
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 Huddle: See: Tahdhīb al-lugha, al-Azharī (170/13).  
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 See: Sharḥ Şaḥīḥ al-Bukhārī, Ibn Baţţāl (548/4). 
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 See: Mirqāt al-mafātīḥ sharḥ mishkāt al-maşābīḥ (55/2). 
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 This particularity of Mecca and Medina stems from their status as the land of the revelation, 
the cradle of Islam and the source of the message; Mecca bore witness of the group of the 
companions of the Prophet (s) who believed in him, gave credit to his message, followed him and 
endured for their faith horrors of torture, deportation and murder. They kept firm on their position, 
steadfast as mountains. Medina bore witness of the establishment of religion; it protected it and 
from there it spread all over the world. The divine will and the lordly wisdom decreed that faith 
would remain in these two cities, Mecca and Medina, until Allah inherits Earth and those who lived 
on it. 
 
 
 
 

Section V: 
The angels surround it and it is protected against the Dajjāl. 

 
 
 Among the virtues of the Holy Land and the specific care of Allah Most High towards it is that 
He appointed angels to surround and protect it from tribulations and calamities. Why not? It is the 
Sanctuary of Allah Most High on earth, it hosts His House. Such a Sanctuary and such a House need a 
specific protection which cannot be ensured by the believers in charge of it. These custodians are 
undoubtedly unable to provide any protection against the tribulation of the Dajjāl, for instance, or 
against calamities like the plague; therefore the noble angels, peace be upon them, were appointed 
to the lofty mission of safeguarding the Holy Land. 
   Among the virtues of the Holy Land is its protection against the false messiah: the Dajjāl, 
who will appear at the end of time and go all over the world except in Mecca and Medina which will 
be safeguarded from him entering them. Inside both of these blessed cities, the believers will be safe 
from his tribulation, and many ḥadīths explain this, among them: 

1. Anas Ibn Mālik (r) narrated: The Prophet (s) said: There will be no town which the Dajjāl will 
not enter except Mecca and Medina, and there will be no passage145 (to either Mecca or 
Medina) but the angels will be standing in rows guarding it against him, and then Medina 
will shake with its inhabitants thrice (i.e. three earthquakes will take place) and Allah will 
expel all the disbelievers and the hypocrites from it.146 

2. Abū Saʿīd al-Khudrī (r) narrated: I accompanied Ibn Şā’id147 to Mecca and he said to me: What 
I have gathered from people is that they think that I am the Dajjāl. Have you not heard the 
Messenger of Allah (s) saying: He will have no children. I said: Yes, of course. Thereupon he 
said: But I have children. Have you not heard the Messenger of Allah (s) saying: He would not 
enter Mecca and Medina? I said: Yes, of course. Thereupon he said I was born in Medina and 
now I intend to go to Mecca. And he said to me at the end of his talk: By Allah: I know his 
place of birth, his abode and where he is just now. He said: This caused confusion in my 
mind.148 

3. Tamīm ad-Dārī reported some words of the Dajjāl, the false messiah: I would be soon 
allowed to get out and so I shall get out, travel around the world for forty nights, and enter 
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 Passage: Sharḥ Şaḥīḥ al-Bukhārī, Ibn Baţţāl (550/4); an-Nihāya fī gharīb al-ḥadīth wa-l-athar (102/5); Fatḥ al-
Bārī (96/4). 
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 Reported by al-Bukhārī (665/2), H. 1782; Muslim (2265/4), H. 2943. 
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 Ibn Şā’id: He is ʿAbd Allah Ibn Şā’id also called Şayyād, he was born one-eyed and circumcised at the time of 
the Prophet (s). Some companions thought he was the Dajjāl and the Prophet (s) examined him until he came 
to conclude he was not the Dajjāl, but he was a soothsayer. Among his children was ʿUmāra Ibn ʿAbd Allah Ibn 
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(192/5); Majmūʿ al-fatāwā, Ibn Taymiya (283/11). 
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 Reported by Muslim (2241/4), H. 2927. Confusion in my mind: see: Şaḥīḥ Muslim bi-sharḥ an-Nawawī 
(50/18). 
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every town except Mecca and Ţayba149 as these two are prohibited to me and I would not 
make an attempt to enter any one of these two. An angel with an unsheathed sword150 in his 
hand would confront me and would bar my way and there would be angels to guard every 
passage leading to it.151 

4. Abū Hurayra (r) narrated: The Messenger of Allah (s) said: Medina and Mecca are 
surrounded by angels and on every passage leading to them is an angel; the Dajjāl and the 
plague would not enter them.152 
Significance: All these ḥadīths underline the grace and bounties of Allah Most High bestowed 

upon Mecca and Medina and their inhabitants as the Dajjāl will be prevented from entering 
them. 

In these ḥadīths is also an obvious miracle given to the Prophet (s); namely the fact that he 
(s) informed us of something that certainly will occur. There is a statement of the favour granted 
to Mecca, Medina and their sincere believers who inhabit them.153 

There is also in these ḥadīths an exhortation for the believers to settle these two blessed 
cities, especially during the time of tribulations as they are both protected by the angels of the 
Merciful against them and the worst one is the tribulation of the Dajjāl against which we were 
ordered to ask Allah’s protection in every prayer. 

 
 

Section VI: 
Section VI: Islam will never be defeated in it. 

  
Among the particularities of the Holy Land showing its eminence to Allah Most High is that 

Islam will never be defeated there again until the Day of Resurrection. After its conquest, it became a 
Muslim land and this status has never change since and will never change; instead it is even a sacred 
land and it will remain as it is until the Day of Resurrection: 

1. Al-Ḥārith Ibn Mālik Ibn al-Barşā’ (r) narrated: I heard the Prophet (s) say the day of the 
Conquest of Mecca: This is not to be defeated after today until the Day of Resurrection.154 

2. Muţīʿ Ibn al-Aswad (r) narrated: I heard the Messenger of Allah (s) while he ordered the 
killing of these people in Mecca say: Mecca would never be defeated after this year155.156 
Al-Bayhaqī (m) said: The Prophet (s) implied – and Allah knows best – that it would not be 

attacked after its conquest on the basis of faith, and it is as he said.157 
 It means that Mecca “would not become again a home of disbelief to be conquered, it may 

mean that disbelievers would never take it back whereas Muslims attacked it many times”.158 “They 
attacked Mecca at the time of Yazīd Ibn Muʿāwiya after the Battle of al-Ḥarra and at the time of ʿAbd 
al-Malik Ibn Marwān with al-Ḥajjāj and on other occasions; although the Muslims who attacked 
Mecca had nothing against the city itself, nor the House; instead they attacked Ibn Zubayr and kept 
revering Mecca even if it was shelled by catapults and set on fire.”159 
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 Ţayba: It is Medina, also called Ţāba. 
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 An unsheathed sword: see Şaḥīḥ Muslim bi-sharḥ an-Nawawī (45/15). 
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Summary: 
 Mecca the Honoured will never become again a home of disbelief until the Hour comes, in 
addition to what has been said previously: faith concentrates and strengthens there, and it will 
remain in the Holy Land until the end of time. Believers will always find refuge in it, like the snake 
goes back to its hole after having left it initially. Mecca the Honoured, with the permission of Allah 
Most High, will stay a home of Islam and a place of faith until the Hour comes. 
 
Good tidings for the Muslims: 
 There is a great announcement in these ḥadīths for the Muslims, namely that Mecca would 
never be a bone of contention between Muslims and other people as it is the case for Jerusalem 
which is a subject of conflict between Muslims and the Crusaders and the Jews; there were centuries 
of dispute until the Muslims dominated the Crusaders. We ask Allah Most High to give the Muslims 
the victory over the Jews who have occupied the city for a long time. 
 History and reality testified the authenticity of these tidings and their concretization; during 
the ages of colonization and the invasion of (almost) all the countries of the Islamic world, east and 
west, Mecca was protected from this tidal wave. No one of the imperial colonizing forces dared to 
attack it or even approach it, although they knew its eminence in the hearts of the Muslims, praise is 
to Allah, Lord of the Worlds. 
 
 

Section VII: 
Any army attacking it will be swallowed up by earth 

 
 Among the virtues of the Holy Land and its great eminence to Allah Most High is that an army 
composed of people who falsely belong to the nation of Muḥammad (s) will raid the Kaʿba at the end 
of time; when they will start their attack of the House, and Allah is ever watchful, the earth will 
swallow the army up at al-Baydā,’ in the region of Dhī al-Ḥalīfa, after it left Medina in order to head 
towards Mecca: 

1. ʿĀ’isha (rh) narrated: The Messenger of Allah (s) said: An army will raid the Kaʿba and when 
it reaches al-Baydā’ (a wide open space) all of them will be swallowed up by the earth. She 
said: O Messenger of Allah! How will they sink into the ground while amongst them will be 
their markets160 and people not belonging to them161? He answered: All of them will be 
swallowed by the earth but they will be resurrected for Judgement according to their 
intentions.162 

2. ʿĀ’isha (rh) narrated: The Messenger of Allah (s) said: Strange it is that some people of my 
Umma would attack the House to kill a person who would belong to the tribe of the 
Quraysh and he would try to seek refuge in the House. And when they would reach al-
Baydā’163 they would be sunk. We said: O Messenger of Allah! All sorts of people throng the 
path. Thereupon he said: Yes, there would be amongst them people who would come with 
definite designs and those who would come under duress and there would be travellers 
also, but they would all be destroyed through one stroke of destruction. Though they 
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 their markets: The people who worked in business or buyers and not invaders. See: Fatḥ al-Bārī (340/4); 
ʿUmda al-Qārī (236/11). 
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 people not belonging to them: people accompanying them, not people who agree with them. See: Fatḥ al-
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163

 Al-Baydā’: originally al-baydā’ is a wasteland, a desert land. In the ḥadīth, it designates a known place 
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would be raised in different states (on the Day of Resurrection)164 and Allah would raise 
them according to their intentions.165 

 
Allah would destroy the army intending to violate the sanctity of the Sacred House and the 

Holy Land. The version reported by Muslim indicates that this army – which is to be swallowed by the 
earth before it manage to raid the Kaʿba – is composed of people emerging from the umma 
(community, nation) of Muḥammad (s); it is not the army of disbelievers coming from Ethiopia that 
will destroy the Kaʿba at the end time.166 

 Ibn Ḥajar (m) said: This indicates that the Kaʿba will be attacked; one time, Allah will destroy 
the invaders before they reach it and another time He will leave them to destroy it; it is clear that the 
attack launched by those who will destroy the Kaʿba comes after the first one.167 

 The stranglehold of the disbelievers at the end of time over the Kaʿba is only possible with 
the permission of Allah the exalted Majestic; its destruction is bound with the end of this world and 
the Hour approaching; there is nothing there opposing the sanctity of the Land nor the House, since 
the time has come and the Resurrection is impending. 
 
 

Section VIII: 
It is safe from the general punishment 

 
 Among the virtues of the Holy Land is that Allah Most High made it a safe place against a 
general punishment. A general punishment would not fall upon whoever is within it, even for 
someone who is not from the umma of Muḥammad (s): the Prophet (s) informed us about the 
people of Şāliḥ, when the Shout hit them, a man from them was in the Ḥaram while his people were 
bearing the brunt of the punishment, so he escaped their sufferings until he left the Ḥaram; as 
mentioned in the following ḥadīth: 
 
 Jābir (r) narrated: When the Messenger of Allah (s) passed by the Ḥijr168 he said: Do not ask 
for signs169. The people of Şāliḥ had asked for that. So they were given the sign of a she-camel 
which used to come out170 from this way171 and returned from that. They transgressed the 
command of their Lord and hamstrung her. (The procedure was that) she drank water from the 
well one day and they drank her milk the next day. They did not value this favour but hamstrung 
her and so were seized by the blast which Allah sent to them from the sky – all except one of them 
who was in the Ḥaram. The Prophet was asked: Who that person was, O Messenger of Allah? He 
said: He was Abū Righāl172. When he came out of the Ḥaram, he too suffered the same punishment 
that had befallen his people.173 
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 See: Şaḥīḥ Muslim bi-sharḥ an-Nawawī (7/18). 
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172
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Significance: Allah Most High established the Ḥaram as a safe place protected from a general 
punishment, as Abū Righāl escaped from the Shout while he was in the Ḥaram, but as soon as he left 
it the same punishment that had befallen his people hit him. 

 
 
 
 
 
 
 
 

Chapter III 
The specificities of the Holy Land 

 
 

This chapter is divided into three sections: 
Section I: Allah made it a sacred land. 
Section II: Allah made it a secure land. 
Section III: Severity against heresy. 
 
 

Section I: 
Allah made it a sacred land 

 
 
 A place does not differ or distinguish itself from another by itself alone; instead, the 
distinction and preference stem from a particularity or a quality given to it contrary to others, like 
holding something sacred or enjoying elements or resources of any sort granting it privilege over 
others. 
 Mecca the Honoured has been preferred over all the places on earth for the perfection of 
the care awarded by Allah Most High to it; He granted it His Sacred House, made it the qibla 
(direction) of the world and characterized it with one of the greatest acts of worship, the Ḥajj, one of 
the five pillars of Islam. Allah, exalted be He, made it a sacred and secure land. Moreover, it is the 
cradle of the greatest being of mankind, Muḥammad (s), and the land of the Revelation for the last of 
heavenly messages. From all this ensues the distinction of this honoured and exalted place over the 
rest of the earth of Allah Most High.  
 Among the greatest specificities of the Holy Land is that Allah Most High made it a sacred 
land. Allah exalted be He mentioned the word of His Prophet Muḥammad (s):  
 

أمُِرۡتَُأنََۡ مَآَٰ َشَىۡء َ َإنَِّ مَهَاَوَلهََُۥَڪُلُّ ذِهَِٱلۡبَلۡدَةَِٱلَّذِىَحَرَّ  ـ َهَ ََ أعَۡبُدََرَبَّ  
(Say, O Muḥammad), “I have only been commanded to worship the Lord of this City, Who made it 
sacred/forbidden and to whom (belongs) all things.” Surat an-Naml (The Ants): 91. 
 The Sacred City is Mecca the Honoured. “He characterized it over the rest of cities for it holds 
the Sacred House of Allah and because it is the most beloved city to His Prophet (s).”174 Allah Most 
High attributed its sanctification to Himself, bestowing upon Mecca honour and singularity. 
 “This sanctification stems from the revelation of Allah to Ibrāhīm (p) when He commanded 
him to build a house for His oneness and when He answered his supplication (p) when he said:  

اَءَامِن َ  ذَاَبَلَد   ـ َٱجۡعَلَۡهَ ارَبِّ  
“My Lord, make this a secure city” Surat al-Baqara: 126.175 
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 Tafsīr ash-Shawkānī (156/4). 
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 The word of Allah: “Who made it sacred/forbidden”(27:91) is a reminder of Allah’s bounties 
bestowed upon Quraysh; as He made their city safe from tribulations and raids usually found in the 
rest of the Arabian peninsula and He destroyed whoever wanted evil against it.176 
 The word of Allah Most High: “Who made it sacred/forbidden” is a glorification of its sanctity 
by Allah177, i.e. Allah made the City a secure Sanctuary, where bloodshed should not be caused and 
where no one should undergo injustice; its game should not be hunted, its herbages should not be 
cut and only people in the state of iḥrām would enter it.178 
 
Meaning of making Mecca sacred: 
 The meaning of “made it sacred” is that Allah made it forbidden (ḥarām), inviolable. The 
objective of hallowing the city is the forbidding of entering it in order to oppose its wellness and the 
wellness of its inhabitants, human beings as well as animals and trees. This encompasses the 
interdiction of attacking its dwellers and committing inequities against them or terrorizing them and 
the interdiction of hunting its game and cutting its trees inside its known borders.179 
 
The hallowing of Mecca is a hallowing of perfection: 
 Generally speaking, the hallowing (taḥrīm) may sometimes be aimed at perfection and 
sometimes aimed at avoiding baseness, depending on the nature of the cause of the hallowing and 
its characteristic. Making a place or a period of time sacred or forbidden is a matter of preference 
and eminence, whereas forbidding immorality, alcohol, eating dead animals and drinking their blood, 
is a matter of flouting and denigration towards evil deeds. The interdictions concerning filiations, 
breast-feeding, family and foster ties come to increase even more the sanctity. Therefore making a 
place sacred or forbidden is about interdictions of whatever can affect it; and making a period of 
time sacred or forbidden, like the sacred months, is about the interdiction of committing evil during 
it.180 
 
Reason for the use of the expression “made it sacred/forbidden”: 
 There are several aspects for the use of the expression “made it sacred/forbidden”: First: 
Allah forbade many things for those who perform Ḥajj. Second: The one who seeks asylum is safe in 
it. Third: Its sanctity is not violated except by he who is wrongful; and its trees are not to be cut or its 
game to be chased, as previously said. Allah reminded all this in His word Most High: “Who made it 
sacred/forbidden” as the Arabs used to be aware of the sanctity of Mecca. They used to know that 
this grace did not come from the idols but from Allah Most High. It is as if one said: When you come 
to know that He, exalted be He, is the One who bestowed these bounties, it is a duty for you to 
dedicate this land to adoration.181 
 The faith of the people of Mecca in the fact that Allah Most High is the one Who made it 
sacred/forbidden stems from the influence of the religion of Ibrāhīm (p) which was present there 
before the worship of idols and polytheism. 
 His word Most High:  

َشَىۡء َ َوَلهََُ َ ۥَڪُلُّ  
“And to whom (belongs) all things” (An-Naml: 91); means that everything comes inside His Lordship; 
the City was honoured as it falls within the scope of His Lordship from a particular and a general 
perspective.182 
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Confirmation of the Prophet (s) of the sanctity of the City: 
 The Prophet (s) confirmed this sanctity the Day of the Conquest of Mecca when he said: Allah 
made this city sacred on the day He created the Earth and the heavens; so it is sacred by the 
sacredness conferred on it by Allah until the Day of Resurrection.183 

ʿAbd Allah Ibn Zayd (r) narrated: The Prophet (s) said: Verily Ibrāhīm made Mecca sacred and 
supplicated (for blessings to be showered) upon it, and I made Medina sacred as Ibrāhīm had made 
Mecca sacred. I have supplicated (Allah for His blessings to be showered) upon it; in its sāʿ and its 
mudd (units of measurement) as did Ibrāhīm (p) for Mecca.184 
 
No contradiction between the verse and the ḥadīth: 
 There is no contradiction between the word of Allah Most High “Who (Allah) made it sacred” 
and the word of the Prophet (s): Verily Ibrāhīm made Mecca sacred and supplicated (for blessings 
to be showered) upon it, and I made Medina sacred. The attribution of making sacred comes back 
to Allah Most High, by His decree and His science that precedes everything. The concretization of this 
divine order occurred through the supplication of Ibrāhīm (p), his will to make the city sacred and his 
delivery of the message to inform his people.185 
 Al-ʿAynī (m) similarly said: The attribution to Ibrāhīm of the hallowing is to be understood as 
the announcement of an order stemming from Allah. The hallowing of the city comes from Allah 
Most High through the words of Ibrāhīm, not from his own effort. Allah entrusted him with making 
the city sacred, the decree came from Him. According to some versions this hallowing is attributed to 
Allah and according to other versions it is attributed to Ibrāhīm; Ibrāhīm beseeched for it and the 
sanctification, given by Allah, came into effect through his supplication.186 
 
Reasons that reject the doubt of contradiction: 
 The doubt of a contradiction between the verse and the ḥadīth has no justification at all, for 
many reasons: 

1. The repetition of the verse according to which Allah Most High made the city sacred. 
2. The ḥadīth pronounced by the Messenger of Allah (s) states that the sacredness goes back to 

the day when Allah created the heavens and earth; in other words before the existence of a 
city named Mecca, which was a sacred Sanctuary in the timeless knowledge of Allah Most 
High before it was even created and before Ibrāhīm (p) was created. The first ḥadīth came in 
order to explain and clarify the verse. 

3. The supplication of Ibrāhīm (p) was for Allah to make this place a city when he said: “My 
Lord, make this a secure city”; i.e. in this wilderness where I left my family and my son. Allah 
Most High ordered him to migrate with his family towards this place because in the 
preceding knowledge of Allah it was written that it would become a secure city. Therefore 
the supplication of Ibrāhīm was in accordance with the destiny planned by Allah Most High. 

4. The hallowing by Ibrāhīm (p) of the city was a declaration and statement for the people to 
know that Allah, exalted be He, is the one who made it sacred, whereas Ibrāhīm is actually 
the one who conveyed the message of the hallowing. 

 
 
Time of the hallowing: 
 An-Nawawī (m) said: The word of the Prophet (s): Verily Ibrāhīm made Mecca sacred is used 
by some people to claim that Mecca was made sacred at the time of Ibrāhīm (p). The truth is that it 
became sacred the day on which Allah created the heavens and earth...  
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 There are two possibilities concerning the hallowing of the city by Ibrāhīm: First: Ibrāhīm 
made it sacred by the order of Allah Most High not by his own effort, this is why it is one time 
attributed to him and another time attributed to Allah Most High. Second: As he supplicated for it 
Allah Most High made it sacred through his supplication, for this reason the hallowing was attributed 
to him.187 
 He also said (m) in a different source: For sure the city was made sacred the day when Allah 
created the heavens and the earth; then He hid its sanctity which remained hidden until the time of 
Ibrāhīm; then He made it known and spread it, but the hallowing was not initiated then.188 
 
Requisites for the sacredness of Mecca: 
 The Prophet (s) clearly explained the requisites for the sacredness of Mecca: Allah, not the 
people, has made Mecca sacred; so anybody who has belief in Allah and the Last Day should 
neither shed blood in it nor cut down its trees. If anybody argues that fighting is permitted in 
Mecca as the Messenger of Allah did fight in it, tell him that Allah gave permission to His 
Messenger, but He did not give it to you. Rather permission was given to me (to fight therein) for a 
short period of time one day and its sacredness was restored on the very day like that of 
yesterday. Let he who is present convey the information to he who is absent.189 
 
Jurisprudence (fiqh) of the ḥadīth: 
 The ḥadīth clearly shows that Allah made Mecca sacred, and he who said Ibrāhīm (p) is the 
first who made Mecca sacred is mistaken. The truth is that Mecca was made sacred the day on which 
Allah created the heavens and the earth.190 
 The apparent meaning of the ḥadīth indicates that only Allah Most High forbids and allows 
and makes sacred or withdraws sacredness. No one can enter in such a matter and He is the only one 
who teaches the rules. It also indicates that fighting is forbidden inside Mecca as it is even forbidden 
to lop its trees or its thorny shrubs.191 
 
Question: 
 Was the Prophet (s) allowed to do everything during the period of time where Mecca was 
not sacred? 
My answer: He was only permitted to fight; not to chase nor to cut down trees, neither anything else 
which was forbidden for the people.192 
 
 
 

Section II: 
Allah made it a secure land 

 
 The hallowing of the Holy Land is among the grace bestowed by Allah Most High to favour 
this place; it has many great implications and maybe one of the most important is the blessing of 
safety that this land enjoys more than any other in the world. All the countries of the world acquire 
safety through governmental apparatus and strict security services provided with precision and care 
and all the precautions and measures. But whatever degree of technology they could ever reach, 
they still remain imperfect and fallible; whereas Mecca the Honoured enjoys a safety stemming from 
The Lord of Humanity by divine decision and order. Allah Most High made it a safe land enjoying the 
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greatest respect. There, people find security for their religion, person, possessions and honour; and 
as an overstatement in achieving security, if someone committed a crime outside the Sanctuary and 
then took refuge inside of it, he will find security therein and he will not be punished until he goes 
out of it. This safety has always been provided even during the days of ignorance of divine guidance 
(Jāhiliya): if someone had found a patricide inside the Ḥaram he would not have drawn a crowd to 
arouse anger; which demonstrates the full care attributed by Allah for His great House and its 
eminence and loftiness; among the verses that underline this: 

 The first verse: the word of Allah Most High: 
 

َ
اَوَإذَِۡجَعَلۡنَاَٱلۡبَيۡتََمَثَابَة   لِّلنَّاسَِوَأمَۡن    

“When We made the House a place of recourse for the people and a place of security” Surat al-
Baqara – The Cow: 125. It means that everyone is safe in it even animals and inanimate things like 
trees. This is why during the pre Islamic era (Jāhiliya) – in spite of idolatry – people used to show it 
the greatest respect and if someone had found a patricide inside the Ḥaram he would not have 
drawn a crowd to arouse anger. When Islam appeared its sacredness, greatness, honour and 
eminence increased even more.193 
 Al-Māwardī (m) said two things about the word of Allah Most High “a place of security”: the 
first one: it was safe during the Jāhiliya from the attacks of the Arabs; as mentioned in the verse:  
 

نَۡخَوۡفَِِۭ  وَءَامَنَهُمَمِّ
“And made them safe from fear”; Quraysh: 4. The second one: safety for criminals from being 
punished inside of it until they leave it.194 
 

 The second verse: the word of Allah Most High:  
 

ا َ وَمَنَدَخَلهََُۥَكَانََءَامِن    
“And whoever enters it is safe”; Surat ‘Āli ʿImrān (Family of ʿImrān) verse 97. This is a well established 
rule before and after the appearance of Islam; it is not only a piece of information about the past, 
instead it is and a piece of information meant to be an order.195 

Ibn al-Qayyim (m) said about the meaning of this verse: This is either a piece of information 

with the meaning of an order; as it is impossible to contradict information emerging from Allah; 

either it is a law decreed for His Ḥaram or it is information about a custom or tradition perpetuated 

in His Ḥaram before and after the arrival of Islam; as Allah Most High said:  

 

ا يَرَوۡاَ  أوََلَمَۡ ا جَعَلۡنَا أنََّ ا حَرَم  فَُ ءَامِن   حَوۡلهِِمَۡ مِنَۡ ٱلنَّاسَُ وَيُتَخَطَّ  
“Have they not seen that We made (Mecca) a safe Sanctuary, while people are being taken away all 

around them?” Surat al-ʿAnkabūt (The Spider): 67. And Allah Most High said: 

 

ضِنَا، َأرَ  َمِن  ف  بِعَِال هُدَىَمَعَكََنُتَخَطَّ تَّ بىََوَقَالوُا َإنَنَّ يُج  آمِناَ  َحَرَماَ  نَلَّهُم  َنُمَكِّ أوَََلمَ 

هَِثَمَرَاتَُكُلَِّشَيءَ   إلَي 
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“And they say: If we follow the guidance with you, we would be snatched away from our land. Have 

We not established for them a safe Sanctuary to which are brought the fruits of all things as provision 

from Us?” Surat Al-Qaşaş (The Stories): 57.196 

 Safety for whoever committed a crime outside of the Sanctuary and then took refuge in it: 

 Aţ-Ţabarī (m) said: The Pious Predecessors (Salaf) unanimously agreed on the fact that 

someone who committed a crime outside of the Ḥaram and then took refuge inside it cannot be 

punished therein; it is compulsory to take him outside to give him his punishment. 

 He commented on his own word saying: If someone asks: Why not enforcing the punishment 

on the criminal inside the Ḥaram? The answer: Because all the Pious Predecessors agreed: if he 

committed his crime outside the Ḥaram and then took refuge in it, he cannot be punished inside of it 

for his misdeed.197 

 How beautiful is the word of as-Saʿdī (m) as he supports this meaning: Whoever enters it is 

safe according to legislation and feels safe in the Unseen. According to legislation: Allah, His 

Messenger Ibrāhīm and then His Messenger Muḥammad ordered the respect of the Ḥaram and the 

provision of safety for whoever enters it and not cause turmoil against anyone inside it; this respect 

reached such an extent that it encompasses even its game, trees and plants. The ulama inferred from 

this verse that someone who committed a crime outside the Ḥaram and then took refuge inside it 

shall be safe and not punished until he goes out of it. In the Unseen: Allah Most High pre-ordained 

that there will be respect for it inside the souls, even the souls of the idolaters and disbelievers, at 

such a degree that if they had found a patricide in the Ḥaram, notwithstanding their fieriness, pride 

and their repulsion for injustice, they would not have had drawn a crowd to arouse anger against 

him.198  

 Thus; Allah Most High decreed the sacredness and safety of the Ḥaram by His legislation and 

He put inside the souls a natural disposition to respect and hallow it; legislation and the inner nature 

of people meet, and both of them come from Allah Most High. 

 Whoever commits a transgression inside the Ḥaram is punished inside of it: 

 Aţ-Ţabarī (m) mentioned that the Pious Predecessors unanimously agreed that whoever, 

inside the Ḥaram, committed a crime involving a punishment shall be punished inside of it. 

 He commented on his word saying: The unanimous opinion is that whoever is caught inside it 

(the Ḥaram) for committing a transgression has to be punished inside it; the rules for both questions 

gathered unanimity as described.199 

 Enforcing the punishment inside the Ḥaram follows the rule according to which the penalty 

shall equal the violation. Therefore if one does not respect its sacredness by committing inside it an 

infringement that involves a punishment, then, as an appropriate reward, he loses the blessing of its 

safety, because he wasted it. 

 Enforcing a punishment inside the Ḥaram for a violation perpetrated inside it has also other 

wisdom: avoiding despising it and its sanctity, as it would become a theatre where anyone could 

commit crimes on the pretext that criminals are safe from punishment inside it. 

 No contradiction between the verse and the duty of taking out of it a criminal: 

 There is no contradiction between the word of Allah: 
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ا َ وَمَنَدَخَلهََُۥَكَانََءَامِن    

“And whoever enters it is safe” (Surat ‘Āli ʿImrān – Family of ʿImrān: 97) and the word of scholars 

about the duty of taking out of the Ḥaram a criminal to punish him. 

 Safety is for those who entered it and did not commit a crime or an infringement; the Ḥaram 

is no longer safe for the others200, and it is compulsory to take them out of it to punish them outside, 

in order to avoid making it a refuge for criminals and renegades. 

 

Mistaken interpretations of the verse: 

Some people misunderstood the meaning of safety inside the Ḥaram and gave wrong and 

untrue interpretation that contradicts the Consensus of the Muslims; a matter mentioned many 

times by scholars, among them: Ibn Taymiya (m) who said: Some people think that a person entering 

the Ḥaram is protected from the punishment of the Hereafter, even if he neglects his duties, like the 

prayers among others, and even if he commits sins! Such people are violating the Consensus of the 

Muslims and are among the disbelievers, the hypocrites and the defiantly disobedient people of Hell, 

according to the Consensus of the Muslims.201 

Ibn al-Qayyim (m) confirmed: This wrong opinion and many others do not have to receive 

any attention. Some people say: Whoever enters the Ḥaram is protected against hellfire! Others say: 

Whoever enters it is protected to die as a non Muslim! Yet, how many people entered it and are now 

in the bottom of Hell.202 

 

 The third verse: The word of Allah Most High:  

 

اَ َ اَءَامِن   ذَاَبَلدَ   ـ َٱجۡعَلَۡهَ مَُرَبِّ ۧـ  وَإذَِۡقَالََإبِۡرَٲهِ

“And when Ibrāhīm said: My Lord, make this a secure city” Surat al-Baqara: 126. And the word of 

Allah:  

َٱجۡعَلَۡ اَوَإذَِۡقَالََإبِۡرَٲهِيمَُرَبِّ ذَاَٱلۡبَلدَََءَامِن    ـ هَ  
“And when Ibrāhīm said: My Lord, make this City secure” Surat Ibrāhīm: 35. 

i.e. secure against the grab of tyrants and oppressors and, contrary to all other lands, secure against 

the retribution of Allah, like being swallowed up by an earthquake, a flood, or other forms of the 

wrath of Allah and the exemplary punishments203 that strike all other lands.204 

 

Reason for his supplication for security: 

 Ibrāhīm supplicated Allah for security because the land was uncultivable and barren; 

therefore if it was not secure, nothing would have ever been brought to it from outside and it could 

not have been settled. Allah answered the supplication of Ibrāhīm (p) and made it a secure land that 
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has never been a haunt for tyrants and if one ever tried to seize it Allah Most High would have wiped 

him out as He did for the companions of the elephant for example. 

 If you say: Al-Ḥajjāj attacked Mecca and damaged the Kaʿba. I reply: His intention was 

neither to attack Mecca, its people nor to damage the Kaʿba; instead he wanted to overthrow the 

caliphate of Ibn Zubayr and he achieved his goal only by doing so. But after his victory he 

reconstructed the Kaʿba, strengthened its foundations, exalted its sacredness and treated well the 

people of Mecca.205 

 These words of the supplication of Ibrāhīm (p) were concise words but comprehensive in 

meaning. Actually, the security of the land and of its ways calls for all the features to obtain a happy 

life. It involves justice, dignity and prosperity as there is no security if there is no justice, dignity and 

prosperity. Security calls for the settlement of people and allows the good and wealth to come. 

Therefore, security is achieved as far as justice, dignity and prosperity are not disrupted; if they are 

disrupted, there is no security. Ibrāhīm (p) wanted with his supplication to facilitate its settlement for 

the people in order to consolidate the necessary means for the land to become the cradle of Islam.206  

 

The difference between the two verses: 

 The supplication of Ibrāhīm (p) in Surat al-Baqara – The Cow is: “make this a secure city”; 

“city” is not defined yet; whereas in Surat Ibrāhīm it stands: “make this city secure”; “city” is defined. 

So what is the difference between these two supplications? 

 The opinions of exegetes varied about the difference between both supplications, among 

them: 

1. Ibn Kathīr (m) said: He said in al-Baqara: 126: “My Lord, make this a secure city”. Which 

means: make this place a secure city as it was before the construction of the Kaʿba. Allah 

Most High said in Surat Ibrāhīm: 35: “Make this city secure”. The supplication – Allah knows 

best – occurred later, after the construction of the House and the settlement of people there 

and after the birth of Isḥāq who is 13 years younger than his brother Ismāʿīl; this is why he 

(Ibrāhīm) said at the end of his supplication:  

 

قََ  ـ عِيلََوَإسِۡحَ  ـ َِٱلَّذِىَوَهَبََلىَِعَلىََٱلۡكِبَرَِإسِۡمَ عَآٰءََِ ٱلۡحَمۡدَُلِلَّّ َرَبِّىَلَسَمِيعَُٱلدُّ َإنَِّ  
“Praise be to Allah Who has granted to me in old age Ismāʿīl and Isḥāq! Indeed, my Lord is 

the Hearer of supplication.” Surat Ibrāhīm: 39.207 

2. Ar-Rāzī (m) said: The first supplication occurred before the place became a city; it is as if he 

said: “Make this valley a secure city”; as Allah Most High told about him that he said:  

 

َ َغَيۡرَِذِىَزَرۡع   بِوَاد 
“in an uncultivated valley” Surat Ibrāhīm: 37. He then said: Make this valley a secure city. The 

second supplication occurred after this place became a city; it is as if he said: Make this place 

which you transformed into a city secure and safe.208 

                                                           
205

 Tafsīr al-Khāzin (108/1). 
206

 At-Taḥrīr wa at-tanwīr (715/1). 
207

 Tafsīr Ibn Kathīr (175/1). 
208

 Tafsīr ar-Rāzī (210/4). 



40 
 

3. It states in al-Itqān: For the first one: He supplicated before it became a city; when he left 

there Hājir and Ismāʿīl, the place was merely a valley, so he prayed for it to become a city. 

The second one: He supplicated after his return and after the tribe of Jurhum settled the 

place that became a city; he then prayed for its security.209 

 

 The fourth verse: Allah Most High said:  

 

ا يَرَوۡاَ  أوََلَمَۡ ا جَعَلۡنَا أنََّ ا حَرَم  فَُ ءَامِن   حَوۡلهِِمَۡ مِنَۡ ٱلنَّاسَُ وَيُتَخَطَّ  
“Have they not seen that We made (Mecca) a safe sanctuary, while people are being taken away all 

around them?” Surat al-ʿAnkabūt (The Spider): 67. 

 Allah Most High reminds the disbelievers of Quraysh of the greatest bounty He bestowed 

upon them and according to which He characterised them among others, namely His safe exalted 

Sanctuary which He offered them. “The Arabs around Mecca used to fight each other, invade and 

pillage one another’s territory whereas the people of Mecca were keeping safe in their city. They 

suffered no raid in spite of their small population and the high number of Arabs outside it. Allah 

reminds them this special grace He granted them and He reprimands them for worshipping the 

falsehood and refuting such an obvious and evident blessing among others that cannot be counted 

except by Him alone.”210 

 The reminder of the grace of security to the people of Mecca was because they were sure 

and convinced that Allah alone was responsible for such a grace; on this very point they were not 

associating anything to Him; the word of Allah Most High confirmed this:  

 

َشَىۡء َ  مَهَاَوَلهََُۥَڪُلُّ ذِهَِٱلۡبَلۡدَةَِٱلَّذِىَحَرَّ  ـ َهَ أمُِرۡتَُأنََۡأعَۡبُدََرَبَّ مَآَٰ َ إنَِّ  
(Say, O Muḥammad), “I have only been commanded to worship the Lord of this City, Who made it 

sacred/forbidden and to whom (belongs) all things.” Surat an-Naml (The Ants): 91. Allah Most High is 

described in this verse as “the Lord of this City” because it was well-known to them that the 

hallowing of the City was a grace of Allah alone which had nothing to do with the idols they were 

associating to Him in other matters. 

 Allah Most High reprimands them when He questions them in Surat al-ʿAnkabūt: 67: “Have 

they not seen that We made (Mecca) a safe Sanctuary?” as they denied the truth they knew and 

continued to believe in the falsehood in which they used to live.  

The bond between Mecca, the Holy Land of Allah, and security is an implicit and necessary 

bound: in it lies the Sacred House of Allah and the sacred sites and therein are performed the rituals: 

the Ḥajj and ʿUmra; which means that people coming from everywhere head for it and stay there the 

time to perform the rituals. Therefore it is necessary for the place to be secure as if it was not, people 

would refrain from going there and would be afraid for themselves and their goods. 

 It is as if Allah the Exalted Majestic extended an invitation, gave a guarantee and made a 

commitment. The invitation is extended in the word of Allah Most High:  

نَفِىَٱلنَّاسَِبِذلۡحَجَِّ  وَأذَِّ
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“And proclaim to the people the Ḥajj” Surat al-Ḥajj: 27; whereas Allah ordered His prophet 

Ibrāhīm (p) to invite people to the Ḥajj at His Sacred House. The guarantee is given in the verse:  

َعَمِيق  َ َفَجٍّ َيَأۡتِينََمِنَكُلِّ َڪُلَِّضَامِر   َوَعَلىَ   يَأۡتُوكََرِجَال  
“They will come to you on foot and on every lean camel; they will come from every distant pass” 

Surat al-Ḥajj: 27; Allah guaranteed that people would answer His invitation to the Ḥajj at His Sacred 

House as He granted them true faith and inspired them the praise of His Kaʿba and the eagerness of 

Him. The commitment is to make this place secure until the Day of Resurrection. The pilgrims are the 

guests of the Exceedingly Compassionate and they are under His protection, at His Sanctuary; 

therefore it is incumbent upon Him to treat well His visitors to the extent of His great generosity and 

indeed the first duty towards one’s guests is granting them security, protection and care. 

 

Section III:  
Severity against heresy 

 
 

This section is divided into three parts: 
Part I: Danger of committing an act of heresy inside the Ḥaram. 
Part II: Degrees of the intention of disobedience. 
Part III: Recommendations to avoid committing an act of heresy inside the Ḥaram. 
 
 
 

Part I:  
Danger of committing an act of heresy (ilḥād) inside the Ḥaram 

 
 
Another specificity of the Holy Land is the fact that Allah Most High threatened with a painful 

punishment he who intends to commit an act of heresy therein. Allah exalted be He said:  
 

َألَيِم َ وَمَنَ ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم   يُرِدَۡفِيهَِبِإلِۡحَادِِۭ  
“Whoever intends (deed) therein of deviation (in religion) or wrongdoing - We will make him taste of 
a painful punishment.” Surat al-Ḥajj: 25. “Allah Most High characterized the Ḥaram by threatening he 
who intends to commit a wrongdoing or an act of heresy therein; here lies a mark of praise for the 
sacredness of the Sanctuary. The exegetes did not diverge on the interpretation of this verse: the 
threat concerns he who intends to commit an act of heresy inside the Ḥaram, all of it, not only 
inside the Mosque.”211 
 
The meaning of al-ilḥād bi-ţ-ţulm (act of heresy, a deed of deviation in religion or wrongdoing): 
  Al-ilḥād in the language means the renunciation of one’s objective or intention.212 
 Aţ-Ţabarī (m) said: al-ilḥād is committing an injustice inside the Ḥaram.213 
 Al-Māwardī (m) said: Concerning al-ilḥād bi-ţ-ţulm; there are four interpretations:  
 The first one: Associating anything with Allah (shirk, idolatry), namely worshipping therein 
others than Allah; which is the view of Mujāhid and Qatāda. 
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 The second one: Making permissible, inside it, something that Allah made forbidden; this is 
the view of Ibn Masʿūd. 
 The third one: Making voluntarily permissible, inside it, something that Allah made 
forbidden; this is the view of Ibn ʿAbbās. 
 The fourth one: To monopolize the food inside Mecca; this is the view of Ḥassān Ibn 
Thābit.214 
Committing an act of heresy inside the Ḥaram encompasses all acts of disobedience:  
 The investigators consider that committing an act of heresy encompasses all acts of 
disobedience, from unbelief to minor sins215; concerning what has been said on the matter:  

1. Ar-Rāzī (m) said, after mentioning the views defining the meaning of ilḥād (heresy): 
Committing an act of heresy generally concerns all acts of disobedience; as major and minor 
sins are considered more serious therein than in any other lands.216 

2. Al-Qurţubī (m) said: Heresy and wrongdoing gather all acts of disobedience, from unbelief to 
minor sins.217 

3. Ibn Kathīr (m) said, after mentioning some words of the companions about the meaning of 
ilḥād: These reports indicate some meanings of the word wrongdoing, but the meaning is 
more general than that and includes things which are more serious. Hence when the owners 
of the Elephant planned to destroy the House: 

اَأبََابِيلََ  َ َ(٣وَأرَۡسَلََعَلَيۡہِمَۡطَيۡر  يل   َمِّنَسِجِّ فَجَعَلهَُمََۡ(٤تَرۡمِيهِمَبِحِجَارَة  
 َ أۡڪُولِِۭ َمَّ (٥كَعَصۡف    

“Allah sent against them birds in flocks; striking them with stones of hard clay. And He made 
them like (an empty field of) stalks (of which the corn has been eaten up by cattle)” (Surat al-
Fīl – The Elephant: 3 – 5). It means that He destroyed them and made them a lesson and a 
warning for everyone who intends to commit evil actions there.218 
ʿĀ’isha (rh) narrated: The Messenger of Allah (s) said: An army will raid the Kaʿba and when 
it reaches al-Baydā’ (a wide open space) all of them will be swallowed up by the earth. She 
said: O Messenger of Allah! How will they sink into the ground while amongst them will be 
their markets219 and people not belonging to them220? He answered: All of them will be 
swallowed by the earth but they will be resurrected for Judgement according to their 
intentions.221 

Ibn Masʿūd (r) said about the verse:  

َألَيِم َ  ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم    وَمَنَيُرِدَۡفِيهَِبِإلِۡحَادِِۭ

                                                           
214

 Tafsīr al-Māwardī (63/4).  
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“Whoever intends (deed) therein of deviation (in religion) or wrongdoing - We will make him taste of 
a painful punishment” (S.22:25): If a man intends to do some evil action therein, and even if he is at 
ʿAdan Abyan, he surely is in a position where Allah will make him taste a painful punishment.222 
 
Committing an evil action inside the Ḥaram is among the major sins: 
 Committing an evil action inside the Holy Land and considering it as permissible is among the 
major sins; evidence:  

1. ʿUmayr Ibn Qatāda al-Laythī (r) who was one of the Companions narrated that someone 
questioned him and that he said: O Messenger of Allah! What are the major sins? He said: 
They are nine... he mentioned among them: Allowing at the House what Allah has 
forbidden. It is your direction (qibla) in your life and after death.223 

2. There is a piece of evidence in the ḥadīth of Ibn ʿUmar (r2) narrated by Ayyūb from Ţaysala 
Ibn ʿAlī an-Nahdī who said: I asked Ibn ʿUmar, who was at the Arāk tree on the day of ʿArafa 
sprinkling water on his head and face, I said to him: May Allah have mercy on you! Please tell 
me what are the major sins? He said: The Messenger of Allah (s) said: The major sins are: 
Associating others in worship with Allah ... and he mentioned among them: Committing an 
act of heresy at the House, your qibla (direction) in your life and after death.224 

 
Upon this, we understand that committing an act of heresy within the Ḥaram is serious and 

considered as a major sin on one hand; and on the other hand it is like defying Allah the Exalted 
Majestic inside His protected Sanctuary. 

Summary: The noble verse indicates the duty to respect the Holy Land, the importance of its 
exaltation and a warning against committing sins therein; and he who dares to do so is promised a 
painful retribution. 

In this threat lies a protection against the evil and injustice of the wrongdoers, in order to 
avoid negligence towards the Ḥaram and its sanctity; thus even the mere thinking of committing 
evil there hastens the punishment in this world in order to make a clear sign for those who reflect. 

 

Part II: 
Degrees in the intention of disobedience 

 

 The sharīʿa (Islamic legislation) states that no one can be blamed only for his thoughts as far 
as thoughts do not become acts or words; as Abū Hurayra (r) narrated: The Prophet (s) said: Verily 
Allah has forgiven my community the evil thoughts that occur to their minds as long as such 
thoughts are not put into action or uttered.225 
Intention of disobeying: 
 The rule on the intention of disobeying concerns the wilfulness of committing an evil act; it is 
more than merely thinking of disobeying.226 
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 Reported by Aḥmad in al-Musnad (428/1) n°4071; al-Ḥākim in al-Mustadrak (420/2), n°3461 who said:  
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 This is why a consensus of Pious Predecessors (Salaf) – from jurists to scholars in the 
science of ḥadīths – clarified the meaning of this ḥadīth and described evil thoughts as inferior to a 
firm determination to commit a sin. If the desire of disobedience reaches the level of a firm 
determination, the person should be punished for it.227 
 Whoever has the firm intention in his heart to disobey and is preparing himself to do so has 
committed a sin and hurt his faith, and therefore these ḥadīths mentioned among others do not 
apply to him, contrary to he who only thinks about committing a sin, without preparing himself to 
disobedience and without a strong determination. There is a difference to notice between mere 
thoughts and a firm determination. 
 Concerning mere thoughts which are not taken into account: They are only thoughts 
without mental preparation, promise, wilfulness, firm intention or determination.228 
 
Degrees on what happens in one’s soul: 
 Scholars like as-Sabakī (m) classified the different stations of the soul facing disobedience 
into five levels, namely: 

1. The idea or thought that comes to the mind. 
2. The continuous flow of thoughts that crosses the mind. 
3. The insinuation of the soul: The hesitation between doing and avoiding doing. 
4. Wilfulness of disobedience, having the firm intention to do. 
5. The determination: The strong resoluteness to commit a sin. 

The ideas or thoughts that come to the mind are not to be taken into account, according to a 
consensus, as people are not responsible for them and cannot do anything against them. 

The continuous flow of thoughts and the insinuation of the soul also are not taken into 
account as sins, according to the ḥadīth previously quoted229. The insinuation of the soul is classified 
at the third degree and is forgiven; therefore the two first degrees which are less serious are forgiven 
as a matter of fact. This applies equally for ḥasanāt, the units of reward for good deeds, they also will 
not be granted: no one will be rewarded for good thoughts classified within these three first 
stations. For the first degree, as it is obvious and for the second and the third ones as there was no 
clear intention expressed. 

Concerning wilfulness: the authentic ḥadīth is clear230: wilfulness of doing a good deed is 
taken into account as a good deed accomplished and wilfulness of doing a sin is not taken into 
account as an evil deed if the person does not concretize his thought and avoid evil for Allah; he is 
then rewarded by one ḥasana and if the person perpetrates the sin, only one sayy’a is written for 
him. 

Concerning the determination of doing evil: the investigators said that the person will be 
punished for it. 

 
Evidence:  

1. The word of Allah Most High:  

ہَاَمُصۡبِحِينََإذَِۡأقََۡ سَمُوا َليََصۡرِمُنَّ  
“When they swore to cut its fruit in the (early) morning” Surat al-Qalam: 17. 
Significance: The confirmed their firm intentions by swearing; this is why they were punished 
even before committing their sins. 
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Al-Qurţubī (m) said: In this verse lies evidence that firm determination is taken into account 
for the punishment of people: they had the firm intention to commit evil and they were 
punished even before they acted.231 

2. The word of the Prophet (s): When two Muslims fight each other with their swords, both 
the murderer and the murdered will go to the Hellfire. They said: O Messenger of Allah! It is 
all right for the murderer but what about the murdered one? He replied: He surely had the 
firm intention to kill his companion.232 
Significance: He explained that the murdered deserved Hellfire for his wilfulness to kill, his 
firm determination to murder his fellow Muslim; this is the reason for the Consensus about 
the fact that what happens inside the hearts is taken into account and people will be 
punished for firm evil intentions like for instance jealousy, hatred, etc.233 

Summary: 
 The classification of the different stations of the soul facing disobedience has five levels, 
namely: the idea or thought that comes to the mind; the continuous flow of thoughts that crosses 
the mind; the insinuation of the soul: The hesitation between doing and avoiding doing; wilfulness 
of disobedience, having the firm intention to do; the determination, the strong resoluteness to 
commit a sin. 
 To conclude: A person, adult and accountable, will not be punished for only thinking about 
committing a sin. 
 
 

Part III: 
Recommendations to avoid committing an act of heresy inside the Ḥaram 

 
 The Pious Predecessors used to recommend to each other that they avoid committing an act 
of heresy inside the Ḥaram: ʿAbd Allah Ibn ʿUmar once came to ʿAbd Allah Ibn az-Zubayr (rp) and he 
said: O Ibn az-Zubayr! Beware of committing an act of heresy inside the Sanctuary of Allah the 
Exalted Majestic, as I heard the Messenger of Allah (s) said: A man from Quraysh will commit here 
an act of heresy and if his sin was weighed and compared to all the sins perpetrated by all the men 
and jinn his sin would be the heaviest. He said: Beware not to be him.234 
 
Loathing of committing sins within the Ḥaram: 
 Similarly, the Pious Predecessors used to loath committing sins inside the Ḥaram, among the 
examples of that:  

1. What has been reported by Mujāhid over ʿAbd Allah Ibn ʿAmrū (r2): He had two tents: one 
inside the Ḥaram and one outside it. When he wanted to pray, he used to pray inside the one 
which was in the Ḥaram and when he had to visit his family, he used to pray inside the one 
which was outside. He once was questioned about that and he replied: Verily, Mecca is 
Mecca.235 

2. Al-Azraqī quoted Mujāhid (m) with his chain of narrators concerning the verse:  
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َألَيِم َ   ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم    وَمَنَيُرِدَۡفِيهَِبِإلِۡحَادِِۭ

“Whoever intends (deed) therein of deviation (in religion) or wrongdoing - We will make him 
taste of a painful punishment”; Surat al-Ḥajj: 25. He said: ʿAbd Allah Ibn ʿAmrū Ibn al-ʿĀş (r2) 
had two tents: one inside the Ḥaram and one outside it. When he had to blame someone 
from his family, he used to do so in the tent located outside the Ḥaram and when he wanted 
to pray, he used to pray inside the Ḥaram. He was once questioned about that and he 
replied: We were saying that an act of heresy inside the Ḥaram is saying: No! Not at all by 
Allah! And: Yes of course by Allah!236 

The difference between the Ḥaram and the rest of the world: 
 If one asks: What is the difference between the Ḥaram and the rest of the world? 
 The answer is: The noble verse came to warn people against committing an act of heresy 
inside the Ḥaram especially; as it is considered to be among the sacred sites of Allah and His signs 
which He exalted and which He ordered the people to exalt. Disobedience therein is the worst and 
the vilest and therefore its reward is the worst as it is a violation against the sacredness of the 
place237. For this reason, he who commits an act of heresy inside the Ḥaram is considered to be 
among the most hated people to Allah Most High; Ibn ʿAbbās (r2) narrated that the Prophet (s) said: 
There are three kind of people who are the most hated to Allah; he quoted among them: He who 
commits an act of heresy within the Ḥaram.238 Consequently, how is it possible for someone to 
commit an act of heresy or evil inside a place that Allah Most High made sacred and appointed to be 
His Sanctuary? The wisdom is to exalt the orders of Allah and respect His limits. No place is sacred by 
itself, only Allah Most High can bestow grace upon it, then Allah Most High commands His servants 
to worship Him as He wants through different acts of adoration in order to see who will obey and 
who will turn his back; therefore He rewards the good with excellence and He will punished the 
others for their sins. 
 
 
 
 

Chapter IV 
The rules concerning the Holy Land 

 
 This chapter is divided into ten sections: 
Section I: The Ḥaram is safe since the dawn of time. 
Section II: The intention of committing a sin inside the Holy Land. 
Section III: Magnification of ḥasanāt and sayy’āt inside the Ḥaram. 
Section IV: The disbelievers inside the Ḥaram. 
Section V: Cutting trees inside the Ḥaram. 
Section VI: The game of the Ḥaram. 
Section VII: Lost things inside the Ḥaram. 
Section VIII: Fighting inside the Ḥaram. 
Section IX: Killing vermin inside the Ḥaram. 
Section X: Punishing inside the Ḥaram. 
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Section I:  

The Ḥaram is safe since the dawn of time 
 

The exegetes diverged: Was the Ḥaram safe before Ibrāhīm (p)? Or did it become safe after 
his supplication? There are two opinions: 
The first opinion: The Ḥaram was safe since Allah created the heavens and the earth.239 

Evidence:  
The ḥadīth narrated by Ibn ʿAbbās (r2): The Prophet (s) said: Allah made this city sacred on 

the day He created the Earth and the heavens; so it is sacred by the sacredness conferred on it by 
Allah until the Day of Resurrection.240 

Significance: The Ḥaram was made a safe place since Allah created the heavens and the 
earth. 

The exegetes attributed to the supplication of Ibrāhīm (p) the fact that the Sanctuary was 
made safe from famine and drought and that its dwellers would be granted fruits; as the end of his 
supplication is: 

ۥَمِنََٱلثَّمَرَٲتََِأهَۡلهَََُوَٱرۡزُقَۡ  
“And provide its people with fruits” (S.2:126). Ibrāhīm (p) did not ask his Lord to make the 

place safe from His punishment or from the grip of tyrants; instead he asked his lord to protect its 
dwellers from starvation and drought and for its dwellers to receive fruits.241  

Ibrāhīm (p) knows that the House is sacred; for this reason his supplication when he left his 
wife and son there was:  

َعِندََبَيۡتِكََٱ َغَيۡرَِذِىَزَرۡع  تِىَبِوَاد  يَّ َأسَۡكَنتَُمِنَذُرِّ إنِِّىٰٓ نَآَٰ بَّ نَاَرَّ مَِرَبَّ لۡمُحَرَّ
نََٱلثَّمَرَٲتَِلعََلَّهُمَۡ َإلَِيۡہِمَۡوَٱرۡزُقۡهُمَمِّ نََٱلنَّاسَِتَہۡوِىٰٓ َمِّ ةََفَذجۡعَلَۡأفَۡـ دَِة   لَو  َليُِقِيمُوا َٱلصَّ

 يَشۡكُرُونََ
“Our Lord, I have settled some of my descendants in an uncultivated valley near Your sacred 

House, our Lord, that they may establish prayer. So make hearts among the people incline toward 
them and provide for them from the fruits that they might be grateful.” Surat Ibrāhīm: 37. 
The second opinion: The Sanctuary became sacred and safe following the supplication on Ibrāhīm 
(p).242 
 Evidence: 

The ḥadīth narrated by ʿAbd Allah Ibn Zayd (r): The Prophet (s) said: Verily Ibrāhīm made 
Mecca sacred and supplicated (for blessings to be showered) upon it, and I made Medina sacred as 
Ibrāhīm had made Mecca sacred. I have supplicated (Allah for His blessings to be showered) upon 
it; in its sāʿ and its mudd (units of measurement) as did Ibrāhīm (p) for Mecca.243 

My answer: Mecca was sacred before the supplication of Ibrāhīm (p) but there was no 
religious obligation or duty bound to this sacredness; then following the supplication of Ibrāhīm (p) 
its sanctity became bound to religious duties for the believers. This is why the Prophet (s) attributed 
its hollowing to him: Verily Ibrāhīm made Mecca sacred.244 

The prevailing opinion: The Holy Land is sacred and safe since Allah created the heavens and 
the earth, in accordance with the clear authentic ḥadīths mentioning it; and the Sacred House was 
protected throughout history as Allah Most High would destroy any tyrant who ever wanted to 
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perpetrate evil against it. Moreover Allah pushed away from it punishments and ravages, this is the 
view of Ibn Jarīr aţ-Ţabarī (m). 

Aţ-Ţabarī (m) said: The correct opinion to us on the matter is that Allah Most High with His 
word made Mecca sacred when He created it as the Prophet (s) informed us, since He created the 
heavens and the earth, without any supplication pronounced by any prophet or messenger, but 
instead by making it protected against anyone who would intend evil against it and by pushing away 
ravages, punishments or any hostility that usually hit other places and their dwellers. 

This was the reality of the Holy Land until Allah settled therein his friend Ibrāhīm (p) and his 
family: Hājir and his son Ismāʿīl. Then Ibrāhīm asked his Lord to impose the sanctity of this place to 
everyone; thus introducing a rule to be followed by the people that will come after him.245 

The combination of the two opinions: 
The doubt of a contradiction between both opinions is not justified as there is no doubt 

about the validity of their evidence; therefore the combination of the two opinions is possible, as al-
Khāzin (m) said in his tafsīr: The correct opinion is the combination of both opinions: Allah Most High 
made Mecca sacred the day He created it as the Prophet (s) informed us: Allah made Mecca sacred 
on the day He created the heavens and the earth.246 But this hallowing was not expressed by any of 
His prophets nor messengers whereas Allah Most High protected it from anyone who would intend 
evil against it; pushing away of it and of its people ravages and punishments. This was the reality of 
the Holy Land until Allah settled therein his friend Ibrāhīm (p) and his family. Then through his prayer 
Ibrāhīm asked his Lord the Exalted Majestic to show to His servants the sacredness of the place and 
Allah Most High granted his supplication and imposed on His servants to revere Mecca. Mecca 
became a Sanctuary by the supplication of Ibrāhīm and Allah imposed on His servants the sacredness 
of it, forbidding to chase its game and to cut its trees. This is the combination of both opinions and 
the correct view, and Allah knows best.247 
 
 
 
 

Section II: 
The intention of committing a sin inside the Holy Land 

 
 The ulama diverged on the rule concerning the intention of committing a sin inside the 
Ḥaram; there are two opinions:  
The first opinion: The Ḥaram is different from other places and the intention to commit a sin therein 
is a sin and he who intends to do so will be punished for his intention, even if his intention was not 
firm and definite. 
Evidence: 

1. The word of Allah Most High: 

َألَيِم َ وَمَنَ ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم   يُرِدَۡفِيهَِبِإلِۡحَادِِۭ  
“Whoever intends (a deed) therein of deviation (in religion) or wrongdoing – We will make 
him taste of a painful punishment.” Surat al-Ḥajj: 25. 
Significance: “intends” stands for the effort of willing and the inclination of the soul toward 
committing an evil action.248 
Az-Zamakhsharī (m) said: It is as if it has been said: whoever truly intends to commit a sin 
therein, with full knowledge of the facts, We will make him taste of a painful punishment.249 
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2. Ibn Masʿūd (r) said about this verse: If a man intends to do some evil action therein, and even 
if he is at ʿAdan Abyan, he surely is in a position where Allah will make him taste a painful 
punishment.250 

3. Ibn Masʿūd (r) also said: He who intended to do evil, the sayy’a will be recorded after he 
committed his sin; but if he had the intention to kill someone at the Sacred Mosque while he 
is at ʿAdan Abyan Allah will make him taste a painful punishment. Then he recited the 
verse.251 
Significance: Ibn Masʿūd (r) considers that outside the Ḥaram people cannot be held as 
culprits for their intentions but inside the Ḥaram, he who intends to do evil is guilty, in 
accordance with the noble verse. 

 Al-Qurţubī (m) said: This verse indicates that a person will be punished for having the 
intention to commit a sin in Mecca even if he did not commit it; Ibn Masʿūd and Ibn ʿUmar (rp) 
reported narrations in this regard. I said (al-Qurţubī): This is true ... For the greatness of the sanctity 
of the place, Allah Most High threatens he who intends to do evil therein. Anyone who intends evil 
but does not materialize his intention will not be judged for it, except in Mecca; this is the opinion of 
Ibn Masʿūd and a group of Companions (rp) among others.252 
 Ibn al-Qayyim (m) said: Among its specificities is that he who merely intends doing evil 
therein will be punished for it, even without committing his sin. Allah Most High said:  

َألَيِم َ  ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم    وَمَنَيُرِدَۡفِيهَِبِإلِۡحَادِِۭ
“Whoever intends (a deed) therein of deviation (in religion) or wrongdoing – We will make him taste 
of a painful punishment.” Surat al-Ḥajj: 25.253 
 
The second opinion: The Ḥaram is like other places concerning the rule of the intention to commit a 
sin: the intention is not a sin as far as it is not accompanied by a firm determination. 
 Evidence:  

1. The word of Allah Most High:  

َألَيِم َ  ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم    وَمَنَيُرِدَۡفِيهَِبِإلِۡحَادِِۭ
“Whoever intends (a deed) therein of deviation (in religion) or wrongdoing – We will make 
him taste of a painful punishment.” Surat al-Ḥajj: 25. 
Significance: The verb to intend (yurid) here means to do, to act or the Arabic word yurid 
comes from al-wurūd the arrival, the coming: whoever comes therein with a deviation or 
wrongdoing or whoever perpetrates therein...254 

2. The word of Allah Most High:  
 

بَِٱلۡفِيلَِ   ـ ألََمَۡيَجۡعَلَۡكَيۡدَهُمَۡفِىَتَضۡليِل َ َ(١ألََمَۡتَرََكَيۡفََفَعَلََرَبُّكََبِأصَۡحَ  
 
“Have you not considered, (O Muhammad), how your Lord dealt with the companions of the 
elephant? Did He not make their plan into misguidance?” Surat al-Fīl – The Elephant: 1-2. 
Significance: Allah Most High punished the companions of the elephant for their firm 
determination to commit their crime in the Ḥaram and He destroyed them even before they 
concretized their evil intention.255 
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3. The ḥadīth narrated by Abū Hurayra (r): The Prophet (s) said: Verily Allah has forgiven my 
community the evil thoughts that occur to their minds as long as such thoughts are not put 
into action or uttered.256 
Significance: Allah forgives evil thoughts that occur to the people’s minds as far as they are 
not accompanied by acts or words and there is no distinction between the Ḥaram and 
another place. 

4. The ḥadīth narrated by Ibn ʿAbbās (r2): The Prophet (s) said: Whoever intended to do a bad 
deed and does not do it; then Allah will write a full good deed in his account with Him, and 
if he intended to do it (a bad deed) and actually did it, then Allah will write one bad deed in 
his account.257 

5. The ḥadīth narrated by Abū Hurayra (r): The Messenger of Allah (s) said: Whoever intended 
evil, but did not commit it, nothing is written on his account, but if he committed that, it is 
recorded.258 
Significance: The intention of committing a sin is not a sin as far as it is not accompanied by a 
firm determination and there is no distinction between the Ḥaram and another place. 

 
The combination between the two opinions:  

The verse: “Whoever intends (a deed) therein of deviation (in religion) or wrongdoing” (Surat 
al-Ḥajj: 25) is about a firm determination of committing evil therein. A firm determination of 
committing evil is a sin, wherever this firm determination occurs, may it be in Mecca or anywhere 
else on earth.259 

Whereas a mere intention of committing evil without a firm determination is not taken into 
account as the other evidence underlines that whoever bears a bad intention will not be punished for 
it, may it be in Mecca or anywhere else. 

The view of an-Nawawī (m) indicates the validity of such an opinion: Whoever has the firm 
intention in his heart to disobey and is preparing himself to do so has committed a sin and hurt his 
faith, and therefore these ḥadīths mentioned among others do not apply to him, contrary to he who 
only thinks about committing a sin, without preparing himself to disobedience and without a strong 
determination. There is a difference to notice between mere thoughts and a firm determination. 

Concerning mere thoughts which are not taken into account: They are only thoughts 
without mental preparation, promise, wilfulness, firm intention or determination.260 

The word of Ibn Masʿūd (r): If a man intends to do some evil action therein, he surely is in a 
position where Allah will make him taste a painful punishment.261 

Its meaning: The firm determination of committing evil in the Ḥaram will be punished, as the 
companions of the elephant were punished for their determination; and Allah Most High knows best. 
 
 
 
 
 

Section III: 
Magnification of ḥasanāt and sayy’āt inside the Ḥaram 

 
 This section is divided into two parts: 
Part I: The general legal basis about the magnification. 
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Part II: The magnification inside the Ḥaram. 
 
 

Part I:  
The general legal basis about the magnification 

 
 The ulama agreed on the fact that Allah Most High increases the ḥasanāt by His mercy, 
bounty and generosity whereas the sayy’āt are recorded normally. 
 Evidence:  

1. The word of Allah Most High: 

َمِثۡلهََاََ مَنَجَآٰءََبِذلۡحَسَنَةَِفَلهََُۥَعَشۡرَُأمَۡثَالهَِا َإلَِّ ٰٓ ئَةَِفَلَََيُجۡزَى  يِّ َوَمَنَجَآٰءََبِذلسَّ
 وَهُمَۡلََيُظۡلمَُونََ

“Whoever comes (on the Day of Judgement) with a good deed will have ten times the like 
thereof (to his credit), and whoever comes with an evil deed will not be recompensed except 
the like thereof; and they will not be wronged.” Surat al-Anʿām – The Cattle: 160. 

2. The ḥadīth narrated by Ibn ʿAbbās (r2): The Prophet (s) said about his Lord the Exalted 
Majestic: Verily Allah has written down the good deeds (ḥasanāt) and the evil deeds 
sayy’āt), and then explained it: Whosoever intended to perform a good deed, but did not 
do it, then Allah writes it down with Himself as a complete good deed (in his account with 
Himself). And if he intended to perform it and then actually did perform it, then Allah 
writes it down (in his account with Himself) as from ten good deeds up to seven hundred 
times, up to many times multiplied. And if he intended to perform an evil deed, but did not 
do it, then Allah writes it down with Himself as a complete good deed. And if he intended it 
(i.e. the evil deed) and then performed it, then Allah writes it down as one evil deed.262 

An-Nawawī (m) said: Look dear brother – and may Allah assist us and you – to the 
great kindness of Allah Most High; and think about these terms: “with Himself” indicates His 
great care and attention and the terms: “complete good deed” reflect the intensity of His 
care. 
He said: About the evil deed someone intended to perform but finally did not perform it: 
Allah writes it down with Himself as a complete good deed; insisting on the fact that it is 
complete. If he performed it, then Allah writes it down as one evil deed; insisting on the 
fact that only one will be written without mentioning that it is complete; thanks be to Allah 
and gratitude, exalted be He, we cannot enumerate his praises.263 

 
 
 

Part II: 
The magnification inside the Ḥaram 

 
 
 What has been previously examined was the general rule in the legislation concerning the 
multiplication of good deeds (ḥasanāt) and bad deeds (sayy’āt); then does all this apply to the 
Sanctuary of Mecca? Or are there specificities and rules that only concern the Ḥaram and no other 
places on earth? 
 The ulama agreed on the fact that the reward for good and bad deeds is increased within the 
Sanctuary of Mecca; Mujāhid (m) said: The reward for evil deeds is increased in Mecca as the reward 
for good deeds is increased.264 
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 The ulama diverged on the reality of such a magnification. There are two opinions, the 
prevailing one is that ḥasanāt and sayy’āt are magnified in the Holy Land in their qualities not in their 
quantities as no authentic evidence comes to define their specific value, except for prayers; this is 
the view of the majority.265 
 Evidence: 

1. The word of Allah Most High: 
َمِثۡلهََاََ مَنَجَآٰءََبِذلۡحَسَنَةَِفَلهََُۥَعَشۡرَُأمَۡثَالهَِا َإلَِّ ٰٓ ئَةَِفَلَََيُجۡزَى  يِّ َوَمَنَجَآٰءََبِذلسَّ

لمَُونََوَهُمَۡلََيُظَۡ  
“Whoever comes (on the Day of Judgement) with a good deed will have ten times the like 
thereof (to his credit), and whoever comes with an evil deed will not be recompensed except 
the like thereof; and they will not be wronged.” Surat al-Anʿām – The Cattle: 160. 

2. The ḥadīth narrated by Ibn ʿAbbās (r2): The Prophet (s) said about his Lord the Exalted 
Majestic: Verily Allah has written down the good deeds (ḥasanāt) and the evil deeds 
sayy’āt), and then explained it: Whosoever intended to perform a good deed, but did not 
do it, then Allah writes it down with Himself as a complete good deed (in his account with 
Himself). And if he intended to perform it and then actually did perform it, then Allah 
writes it down (in his account with Himself) as from ten good deeds up to seven hundred 
times, up to many times multiplied. And if he intended to perform an evil deed, but did not 
do it, then Allah writes it down with Himself as a complete good deed. And if he intended it 
(i.e. the evil deed) and then performed it, then Allah writes it down as one evil deed.266 
Significance: These are texts bearing a general meaning, there is no distinction between a 
place and another or between a period of time and another; the specification about the 
multiplication of ḥasanāt concerning the Ḥaram itself needs evidence. 

3. The ḥadīth narrated by Jābir (r): The Messenger of Allah (s) said: One prayer performed in 
the Sacred Mosque is better than a hundred thousand prayers performed in any other 
mosque.267 
Significance: Only the prayer has its reward multiplied next to the Sacred House; but apart 
from it nothing else. 

4. The word of Allah Most High:  

َألََِ ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم   يم َ وَمَنَيُرِدَۡفِيهَِبِإلِۡحَادِِۭ  
“Whoever intends (a deed) therein of deviation (in religion) or wrongdoing – We will make 
him taste of a painful punishment.” Surat al-Ḥajj: 25. 
Significance: This is a warning for the people not to commit an evil deed especially within the 
Sanctuary as it is part of the sacred sites of Allah Most High which He exalted and which He 
ordered His servants to glorify; disobedience therein is consequently worst and vilest and the 
punishment for it will be more serious. 

5. Definite evidence indicates that the reward for good deeds and evil deeds is increased 
according to some periods of times for their sanctity to Allah Most High, like the sacred 
months268, the first ten days of Dhū al-Ḥijja269 and the Night of Destiny270 or concerning some 
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people, like the wives of the Prophet (s) for their honour, eminence and sanctity to Allah 
Most High271. Therefore, if a special sanctity may be attributed to some periods of time and 
to some people, this also applies to special places like the Sanctuary of Mecca, may Allah 
increase its honour.272 
An-Nawawī (m) said about Mecca: Certainly, a sin perpetrated in Mecca is worse than a sin 

perpetrated elsewhere as a good deed is greater in Mecca than anywhere else.273 
It states in Maţālib ulī an-nuhā: Warning: Know – may Allah Most High help you! – that there 

is a multiplication there, not only for the reward for good deeds but also for the evil ones; it is known 
through the honourable legislation and the lofty religion that sins are magnified according to time 
and conditions, and, hence for the sake of places. Consider that preliminaries during days in 
Ramaḍān or while being in the state of iḥrām are heavily penalized and consider that a crime 
perpetrated within the Ḥaram causes an increasing of the expiation. The word of Allah Most High 
concerning the wives of the Prophet (s): 

َ نَة   بَيِّ َمُّ حِشَة    ـ َبِفَ َمَنَيَأۡتَِمِنكُنَّ نِسَآٰءََٱلنَّبِىِّ  ـ عَفَۡلهََاَٱلۡعَذَابَُضِعۡفَيۡنَِيَ  ـ َ يُضَ  
“O wives of the Prophet, whoever of you should commit a clear immorality – for her the punishment 
would be doubled two fold” Surat al-Aḥzāb – The Combined Forces: 30. Consider how disobedience 
from them – if one occurs – is doubled because of their eminence. Allah Most High said about their 
reward:  

تَيۡنَِوَأعَۡتَدۡنَاَلهََاَرِزَۡ أجَۡرَهَاَمَرَّ ؤۡتِهَآَٰ اَنُّ لحِ    ـ َِوَرَسُولهِِۦَوَتَعۡمَلَۡصَ َلِلَّّ اَوَمَنَيَقۡنُتَۡمِنكُنَّ ق  
ا  ڪَرِيم  

“And whoever of you devoutly obeys Allah and His Messenger and does righteousness – We will give 
her her reward twice; and We have prepared for her a noble provision.” Surat al-Aḥzāb: 31. The 
disobedience is worst and vilest if it occurs in any places or during any time that enjoys a greater 
eminence: a beauty spot is more obvious on a white skin. It is said: the ḥasanāt of the righteous are 
like sayy’āt for those brought near to Allah.274 
 Ibn al-ʿArabī (m) said: The sins are magnified according to the importance of the period, like 
the sacred months, or according to the eminence of the place, like the Holy Land; the sin is double: 
firstly for disobedience itself and secondly because of the lack of respect towards the sanctity of the 
sacred months or of the Holy Land.275 
 Ibn al-Qayyim (m) said: What is meant here is an increase that concerns the quality and not 
the quantity: the reward for an evil deed is equivalent to the evil deed, but there are different kinds; 
it is different to disobey the King at his very court from disobeying him at some remote place of his 
realm.276 
 
Summary: 
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 Inside the Sanctuary of Mecca, the ḥasanāt and the sayy’āt differ from the perspective of 
their nature, not of their quantity, as it is worst and vilest to commit a sin in the Ḥaram. 
Consequently the reward is appropriate to the place and evil deeds are magnified.277 
 
 

Section IV: 
The disbelievers inside the Ḥaram 

 
 This section is divided into five parts: 
Part I: Interdiction for the disbelievers to enter the Ḥaram. 
Part II: Meaning of the stain of idolaters. 
Part III: The meaning of The Sacred Mosque. 
Part IV: Punishing the disbeliever who enters the Ḥaram. 
Part V: The disbelievers inside an Islamic state. 
 
 

Part I:  
Interdiction for the disbelievers to enter the Ḥaram 

 
  The Holy Land is the purest and the most honourable place on the face of the earth, Allah 
Most High characterized it with great specificities; among them: the interdiction for disbelievers to 
enter it, as it is a land of Islam and of pure monotheism, nothing can be worshipped therein with 
Allah Most High, its ground cannot be soiled by idolatry nor polytheism; this is the view of the 
majority in the Mālikī, the Shāfiʿī and the Ḥanbalī schools.278 
 
 Evidence: 

1. The word of Allah Most High:  

هَاَٱ ٰٓأيَُّ  ـ َفَلَََيَقۡرَبُوا َٱلۡمَسۡجِدََٱلۡحَرَامََبَعۡدََيَ مَاَٱلۡمُشۡرِكُونََنَجَس   ا َإنَِّ لَّذِينََءَامَنُوٰٓ
ذَا  ـ َ عَامِهِمَۡهَ  

“O you who have believed, indeed the polytheists are impure, so let them not approach the 
Sacred Mosque after this, their (final) year.” Surat at-Tawba – The Repentance: 28. 
Significance: Allah Most High forbade the idolaters to even approach the Sacred Mosque. 
Ibn al-Kathīr (m) said: Allah commanded His believing servants, who are pure in religion and 
person, to expel the idolaters who are impure in the religious sense, from the Sacred 
Mosque. After the revelation of this verse, idolaters were no longer allowed to approach it. 
This verse was revealed in the ninth year of the Hijra. The Messenger of Allah (s) sent ʿAlī in 
the company of Abū Bakr (r2) that year to make a public announcement to the idolaters: No 
idolater will be allowed to perform Ḥajj after that year, nor a naked person allowed to 
perform ţawāf around the House.279 Allah completed this decree, made it a legislative ruling 
as well as a fact of reality.280 

2. The ḥadīth narrated by Abū Hurayra (r); he said: Abū Bakr aş-Șiddīq (r) sent me during the 
Ḥajj before the Farewell Pilgrimage for which the Messenger of Allah (s) had appointed him 
to make a public announcement to the people on the Day of Naḥr: No idolater will be 
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allowed to perform Ḥajj after that year nor a naked person281 allowed to perform ţawāf 
around the House.282 

3. ʿAlī (r) was asked about the Ḥajj of Abū Bakr aş-Șiddīq (r), what is it that he was sent with? He 
said: With four things: None is to perform ţawāf around the House while naked. Whomever 
there is a covenant between him and the Prophet (s), then his covenant is valid until its 
term, and for that in which there was no term, then it shall be four months. None will be 
admitted into Paradise except for the soul of a believer. And the Muslims and the idolaters 
will not be gathering (in Mecca) together after this year.283 

 
Entering the Ḥaram is forbidden to all the disbelievers: 
 The term “polytheists” (mushrikūn) in the verse encompasses all the disbelievers, the People 
of the Book and the others; it is comparable to the terms “poor” (faqīr) and “needy” (miskīn): if any 
of these terms is picked out, it bears the meaning of the other; in other words they can be 
considered equals; as in the word of Allah: 

كِينَِ  ـ تَُللِۡفقَُرَآٰءَِوَٱلۡمَسَ  ـ دَقَ مَاَٱلصَّ  إنَِّ
“The alms are only for the poor and the needy” Surat at-Tawba – The repentance: 60. In this verse 
two groups are mentioned; if both terms appear together, there may be a difference between them, 
but if only one of them is quoted, it can be substituted by the other. Here, the matter concerns 
polytheism and disbelief (shirk and kufr). 
 Ibn Taymiya (m) said: The term “polytheists” in the verse: 

ذَا  ـ َفَلَََيَقۡرَبُوا َٱلۡمَسۡجِدََٱلۡحَرَامََبَعۡدََعَامِهِمَۡهَ مَاَٱلۡمُشۡرِكُونََنَجَس   َ إنَِّ  
“Indeed the polytheists are impure, so let them not approach the Sacred Mosque (al-Masjid al-
Ḥarām) after this, their (final) year.” (Surat at-Tawba – The Repentance: 28) encompasses all the 
disbelievers, the People of the Book and the others, according to all the ulama; the term has a 
specific meaning and an abstract meaning that is more global; if the polytheists were quoted with the 
People of the Book, it would have been “the polytheists and the People of the Book”: two kinds.284 
 The friend of Allah Ibrāhīm (p) was honoured by the hallowing of Mecca, which became a 
Holy Land through his supplication; and he put signs to define the limits of the Ḥaram. Whereas the 
Messenger of Allah (s) was honoured from a different perspective: he made Mecca forbidden for the 
disbelievers. 
 
 

Part II:  
Meaning of the stain of idolaters 

 
 Ibn al-Jawzī (m) mentioned three points about the meaning of the impurity of the polytheists 
in the noble verse: 

مَاَٱلۡمُشۡرِكُونََنَجَس َ   إنَِّ
“Indeed the polytheists are impure285”: 

The first point: Their bodies are impure, like the dogs and the pigs; according to al-Māwardī 
who reported this view from al-Ḥassan and ʿUmar Ibn ʿAbd al-ʿAzīz... 

The second point: They are impure, as they need to wash themselves (to perform ghusl) 
from janāba (state of impurity, due to sexual intercourse for example); this is the view of Qatāda. 
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 The third point: As we have to avoid them, like we avoid impurities, they are considered 
impure; this is the view of the majority and it is the correct one.286 
 The specificity expressed in the verse “Indeed the polytheists are impure” comes to incite 
their banishment from this place; it is an exaggeration in their description in order to consider them 
as impure and in no other way.287 
 Most ulama agreed to say that the impurity of a polytheist does not concern his person or his 
body; because Allah Most High made the food of the People of the Book lawful for Muslims288. 
Therefore the impurity in this noble verse has an abstract meaning: the impurity of belief, which is 
worse than the impurity of the body. 
 An-Nawawī (m) said: The meaning is not that their bodies are unclean in the sense of urine or 
stools or such things. If it is established that any son of Ādam is pure, Muslim or not, then his sweat, 
saliva or tears are also pure, even without ablutions or in janāba, during a period of menstruation or 
in postpartum period; according to the Consensus of the Muslims.289 This is why the Prophet (s) 
fastened a prisoner who was a disbeliever inside the mosque; moreover, Allah made lawful the food 
of the People of the Book.290 
 
General meaning of the verse: 
 Allah Most High exhorts the Muslims and calls them out as those who believed saying: “O 
you who have believed, indeed the polytheists” who give associates to Allah and worship idols “are 
impure”; i.e. they are impure for their beliefs and their deeds. Which impurity could be worse than 
worshipping with Allah other deities that neither benefit, nor harm or avail them against Allah at all? 
Whereas their deeds are but struggling against Allah, averting people from the way of Allah, 
supporting falsehood, rejecting Truth, causing corruption on the earth instead of spreading peace. 
Therefore it is incumbent upon you who believe to purify the most honourable House from them...291 
 
There are two kinds of impurity of shirk (polytheism/idolatry): 
 Ibn al-Qayyim (m) said about the impurity of shirk: There are two kinds of impurity of shirk: 
a major impurity and a minor one. The major one: is the greater idolatry which is not forgivable by 
Allah the Exalted Majestic. Allah does not forgive that anything should be associated with Him in 
adoration. The minor one is the lesser shirk: like hypocrisy, ostentation, giving too much 
consideration to human beings instead of Allah, swearing by other than Him, being afraid of other 
than Him, beseeching other than Him. The impurity of shirk is concrete; Allah Most High said it was 
najas and not najis as najas refers to spiritual impurity whereas najis refers to what has been made 
soiled: if a garment is touched by urine or alcohol it is soiled (najis) and urine or alcohol are impure, 
(najas); the worst impurity is shirk (polytheism or idolatry) and it is the worst injustice. In the 
language and the law, the impurity (najas) is filth and it requires keeping distant from it in order to 
avoid touching it, smelling it or seeing it. 
 The meaning: Impurity can be sometimes physical and tangible and sometimes spiritual and 
abstract and therefore filth and impurity can affect the heart and spirit of a person.292 
 
 
 

Part III:  
The meaning of “The Sacred Mosque” (al-Masjid al-Ḥarām) 
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 The expression “The Sacred Mosque” (al-Masjid al-Ḥarām) has different meanings in the 
Book and the Sunna; it may refer to the Kaʿba, the Kaʿba and its surroundings, the whole city of 
Mecca or Mecca and its surroundings. There are legal texts explaining these four meanings293: 
 

1. The Kaʿba; as in the word of Allah Most High:  

َوَجۡهَكََشَطۡرََٱلۡمَسۡجِدَِٱلۡحَرَامَِ َ فَوَلِّ  
“So turn your face towards the Sacred Mosque” Surat al-Baqara – The Cow: 144. 

2. The Kaʿba and its surroundings, as in the word of the Prophet (s): One prayer in my Mosque 
is better than a thousand prayers in any other mosque except the Sacred Mosque.294 And in 
his words (s): Journey should not be undertaken to visit a mosque except towards 
three...etc.295 

3. It means the whole city of Mecca; as in the word of Allah Most High: 
 

نََٱلۡمَسۡجِدَِٱلۡحَرَامَِإلِىََٱلۡمَسۡجِدَِٱلۡۡقَۡصََ َمِّ َبعَِبۡدِهِۦَليَۡلَ   َأسَۡرَى  نََٱلَّذِىٰٓ  ـ اسُبۡحَ  
“Glorified be He Who carried His servant by night from the Sacred Mosque to the Farthest 
Mosque” Surat al-Isrā’ – The Night Journey: 1. The Night Journey started from a house of 
Mecca. 

4. It means Mecca and the whole Sanctuary (Ḥaram) surrounding it, as in the word of Allah 
Most High: 

ذَا  ـ َ فَلَََيَقۡرَبُوا َٱلۡمَسۡجِدََٱلۡحَرَامََبَعۡدََعَامِهِمَۡهَ  
“So let them not approach the Sacred Mosque after this, their (final) year.” Surat at-Tawba – 
The Repentance: 28. 
The meaning of “The Sacred Mosque” in this verse:  
The ulama diverged: does it concern only the mosque or the whole Sanctuary? There are 

two opinions, the prevailing one is that it concerns the whole Sanctuary; this is the view of the 
majority. 

Ibn Rajab (m) said: The majority of scholars agreed that the disbelievers cannot dwell in the 
whole Sanctuary nor even enter it or perform ţawāf etc.296 
 Evidence:  

1. The word of Allah Most High:  

َُمِنَفَضۡلهِِۦَۤإنَِشَآٰءََ َفَسَوۡفََيُغۡنِيكُمَُٱللَّّ
ََ وَإنَِۡخِفۡتُمَۡعَيۡلةَ   ََعَليِم َحَڪِيم   َٱللَّّ َإنَِّ  

“And if you fear privation, Allah will enrich you from His bounty if He wills. Indeed, Allah is 
Knowing and Wise”; Surat at-Tawba – The Repentance: 28. 
Significance: The place for trade is not the mosque itself; if the interdiction for disbelievers 
concerned only the Sacred Mosque, why had some believers feared need and poverty as a 
result of such an interdiction? They feared indigence because disbelievers were prevented 
from going to the markets and places in general within the whole Ḥaram.297  

2. The word of Allah Most High:  

نََٱلۡمَسۡجِدَِٱلۡحَرَامَِإلِىََٱلۡمَسۡجِدَِٱلۡۡقَۡصَا َمِّ َبعَِبۡدِهِۦَليَۡلَ   َأسَۡرَى  نََٱلَّذِىٰٓ  ـ  سُبۡحَ
“Glorified be He Who carried His servant by night from the Sacred Mosque to the Farthest 
Mosque” Surat al-Isrā’ – The Night Journey: 1. 
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Significance: The scholars agreed that the Prophet (s) was carried from the house of Umm 
Hāni’ (rh), which was actually situated outside the Mosque; therefore the Sacred Mosque 
here means the whole Sanctuary.298 
An-Nawawī (m) said: The Sacred Mosque here means the whole Ḥaram. An idolater is never 
allowed to enter the Ḥaram; even if he conveys a message for someone or for an important 
matter; then the person concerned has to go out of it to meet him; and if an idolater enters it 
secretly, sick or dead, he has to be expelled from it or exhumed.299 

Allah is the one who enriches and makes rich: 
 The noble verse indicates that Allah Most High is the only one who enriches, even if the 
disbelievers cannot approach the Ḥaram anymore or its markets and this even in case of an 
economic crisis or difficult circumstances. Subsistence is not limited to only one door or one way; 
instead no door is shut without many others to open. The grace of Allah is great and His liberalities 
are wide, especially for he who gives up something for the countenance of Allah the Bountiful; and 
certainly Allah is the most generous. Indeed Allah honoured His promise as He enriched the Muslims 
from His grace and provided them with what He did not give the richest of men or the kings. His 
word:  

 إنَِشَآٰءََ
“If He wills” explains that richness is conditioned by His will alone. Richness in this world (duniā) is 
not a matter of faith and it is not conditioned by the love of Allah, this is why Allah linked it with His 
will; Allah gives duniā to whom He loves and to whom He does not love whereas He gives faith and 
religion only to whom He loves. 

ََعَليِم َحَڪيِم َ  َٱللَّّ  إنَِّ
“Indeed, Allah is Knowing and Wise”; i.e. His knowledge is wide; He knows whom richness suits and 
whom it does not and He puts everything in its proper place.300 
 On the basis of this, the Mosque in the verse is meant for the whole Ḥaram within its well 
known limits and not only the Mosque. This opinion lead to the drawing of the frontiers of the 
Ḥaram, a place honoured by Allah Most High as the sole land on the face of the earth that allows its 
entry only to he who has a special visa, an authorization that has no link with any kind of 
intercession, nepotism or diplomacy; this special visa is the faith in Allah Most High, submission to 
Him and the statement of this on an official passport; only this opens the door of the Ḥaram, the 
honour of which has been made eternal by Allah, and its loftiness will remain until Allah inherits 
earth and those on it. 
 
 

Part IV:  
Punishing the disbeliever who enters the Ḥaram 

 
 Many scholars spoke about the matter of a disbeliever who enters the Ḥaram and therefore 
violates the legal texts; among them, al-Māwardī (m) who explains this opinion: No one who refutes 
the religion of Islam, dhimmī (non-Muslim citizen of an Islamic state) or anyone with whom a treaty 
has been concluded, has the right to enter the Ḥaram, pass through it or reside therein; this the view 
of the Shāfiʿī School and most scholars... The word of Allah Most High: 

َفَلَََيَقۡرَبُوا َٱلۡمَسۡجِدََٱلۡحَرَامََ مَاَٱلۡمُشۡرِكُونََنَجَس    إنَِّ
“Indeed the polytheists are impure, so let them not approach the Sacred Mosque” (9:28) is a text 
that forbids its entry to non-Muslims; if an idolater enters it without permission, he has to be 
punished, but not killed; if he entered it with a permission, he is not punished but the one who gave 
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him permission is condemned and punished if necessary, and the idolater is safely conducted outside 
the Ḥaram. If an idolater wants to enter the Ḥaram to convert to Islam, he cannot; he first has to 
convert and then he is allowed to enter it. If an idolater dies within the Ḥaram, he cannot be buried 
therein, he has to be buried outside it; if he has been buried inside it, he has to be carried out of it, 
except for those who were buried there long time ago, like the dead of the Jāhiliya. Concerning all 
other mosques, they can receive permission to enter them if they do not only intend to eat or sleep 
there.301 
 
 

Part V:  
The disbelievers inside an Islamic state 

 
 There are three cases concerning the stay of disbelievers in an Islamic state: 
 Al-Baghawī (m) said: The Islamic countries are divided into three categories regarding the 
rights of disbelievers: 
 The first one: The Ḥaram: The disbeliever is never allowed to enter it, may he be a dhimmī or 
asking for protection, in accordance with this verse. If a messenger comes from a non-Muslim 
country to visit the imam who is inside the Ḥaram, he is not allowed to enter the Ḥaram; instead, 
someone listens to his message outside the Ḥaram and then transmits it to the imam inside. Yet the 
people of Kufa permitted someone with whom a treaty had been concluded to enter the Ḥaram.  
 The second category of Islamic countries: The Ḥijāz (Arabian Peninsula): Non-Muslims can 
enter it if they receive permission; but they cannot stay more than the time of travelling, namely 
three days, according to the ḥadīth narrated by ʿUmar Ibn al-Khaţţāb (r) who heard the Messenger of 
Allah (s) say: If I live, Allah willing, I will certainly expel the Jews and the Christians from the 
Arabian Peninsula so as to leave only Muslims in it.302 The Messenger of Allah (s) also 
recommended: Expel the idolaters from the Arabian Peninsula303; Abū Bakr (r) did not have enough 
time to achieve that, but ʿUmar (r) did it during his caliphate and he allowed the merchants among 
them to enter it for a period of three days. The Arabian Peninsula extends from the southernmost 
part of Aden (Yemen) until the countryside of Iraq in its length and from Jidda and its coast until the 
Levant (ash-Shām) its width. 
 The third category: The rest of Islamic countries: a non-Muslim is authorized to stay in them 
as a dhimmī or under a protection, but he cannot enter mosques except with permission given by a 
Muslim.304 
 
 

Section V: 
Cutting trees inside the Ḥaram 

 
 This section is divided into two parts: 
Part I: What is forbidden to be cut.  
Part II: What is allowed to be cut. 
 

 
Part I:  

What is forbidden to be cut 
 
Firstly: Interdiction of cutting trees. 
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 The ulama agreed on the interdiction of cutting trees inside the Ḥaram.305 
 Evidence: 

1. Ibn ʿAbbās (r2) narrated: The Prophet (s) said: Allah has made Mecca sacred, so it was a 
sanctuary before me and it will continue to be a sanctuary after me. It was made legal for 
me (i.e. I was permitted to fight in it) for a short part of a day. It is not allowed to uproot its 
shrubs/grass or to cut its trees...306 

2. Abū Shurayḥ (r) narrated: The Messenger of Allah (s) said: Mecca has been made sacred by 
Allah, not by the people. It is not permissible for any man who believes in Allah and the 
Last Day to shed blood in it, or to cut its trees...307 
Significance: Both ḥadīths show that it is forbidden to cut the trees of the Ḥaram, the 
Sanctuary. 
 

Secondly: Interdiction of cutting the shrubs and grass. 
 The ulama agreed on the interdiction of cutting the shrubs and grass308 inside the Ḥaram. 
 Evidence: 

1. Ibn ʿAbbās (r2) narrated: The Prophet (s) said: Allah has made this land sacred, so it was a 
sanctuary before me and it will continue to be a sanctuary after me. It was made legal for 
me (i.e. I was permitted to fight in it) for a short part of a day. It is not allowed to uproot its 
shrubs/grass or to cut its trees...309 
Significance: The ḥadīth indicates that it is forbidden inside the Ḥaram to uproot the shrubs; 
namely the moist pasture or fodder and grass. 

 
Thirdly: Interdiction of cutting thorny bushes. 
 The ulama diverged on the question of cutting thorny bushes inside the Ḥaram. There are 
two opinions: the prevailing one states that it is forbidden to cut thorny bushes inside the Ḥaram; 
this is the view of the majority310, the Ḥanafī School311 and an important part of the Ḥanbalī School312; 
an-Nawawī313 preferred it as well as Ibn Qudāma314 and Ibn al-Qayyim315. 
 Evidence: 

1. Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said on the day of the Conquest of 
Mecca: This land has been made sacred by Allah; its thorny bushes are not to be cut...316 

2. Abū Hurayra (r) narrated (ḥadīth elevated and attributed to the Prophet (s) and Abū Hurayra 
was a witness of it): its thorny bushes are not to be uprooted.317 

3. Abū Hurayra (r) narrated (ḥadīth elevated and attributed to the Prophet (s) and Abū Hurayra 
was a witness of it): its thorny bushes are not to be shaken.318 
Significance: The different versions of these ḥadīths clearly indicate that it is forbidden to cut 
thorny bushes inside the Ḥaram. 
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4. Ibn Qudāma (m) said: When the Prophet (s) forbade cutting trees, it was obvious that cutting 
thorny bushes was also forbidden as they constitute most of the vegetation there.319 

5. Ibn Ḥajar (m) said: Even if there was no text about the interdiction concerning thorny bushes, 
it is clear that the interdiction of cutting trees is an indication of the interdiction to cut thorny 
bushes, as most of the vegetation of the Ḥaram is thorny bushes.320 

 
Fourthly: Interdiction of picking the fodder for feeding beasts. 
 The ulama diverged on picking the fodder inside the Ḥaram for feeding beasts; there are two 
opinions: the prevailing one states that it is forbidden to pick the fodder for feeding beasts. This is 
the opinion of Abū Ḥanīfa321, Aḥmad322, it is also an opinion of the Shāfiʿī School323 and Ibn Ḥazm 
preferred it324.  
 Evidence:  

1. Mujāhid (m) reported that (ʿAbd Allah) Ibn ʿUmar (r2) participated in the Conquest of 
Mecca325 and that he was around twenty years old. He had with him a restive horse326 and a 
heavy spear. Ibn ʿUmar went to uproot grass for his horse; then the Prophet (s) said: Indeed 
ʿAbd Allah, indeed ʿAbd Allah327.328 
And in another version: Where is ʿAbd Allah? Where is ʿAbd Allah329?330 
Significance: The Prophet (s) disapproved Ibn ʿUmar (r2) when he went to uproot some grass 
for his horse. 

2. ʿUbayd Ibn ʿUmayr reported that ʿUmar Ibn al-Khaţţāb (r) saw a man cutting shrubs from the 
Ḥaram for breeding a camel of his. He said: I have to speak to him! He went to him and said: 
O servant of Allah! Do not you know that Mecca is a Sanctuary; its grass should not be cut, its 
game should not be disturbed and its fallen things should not be picked up except by he who 
makes public announcement about it? He replied: O Commander of the Faithful! By Allah, I 
only did so for the feeding of a raw-boned camel of mine (which was isolated of all other 
beasts), I was afraid it could not send me to my people and I do not have any money left nor 
food. He sympathized with him after he worried about him. He then ordered that he be given 
a camel from the charity (şadaqa) and a load of flour and he said: Do not ever cut any shrub 
from the Ḥaram.331 
Significance: ʿUmar (r) disapproved of the man cutting shrubs from the Ḥaram; this indicates 
that it is forbidden to uproot pasture from the Ḥaram in order to feed animals. 
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3. Aţ-Ţaḥāwī (m) said: This happened to ʿUmar (r) in the presence of other Companions of the 
Messenger of Allah (s), they did not reject what he did and did not oppose him; which shows 
that they followed his opinion on the matter.332 

 
Fifthly: Penalty for cutting trees of the Ḥaram: 
 The ulama diverged on the penalty for cutting trees of the Ḥaram; there are two opinions. 
The prevailing one states that there is no need for penalty for cutting trees of the Ḥaram, even if it is 
forbidden, except cutting cymbopogon (idhkhir, a kind of lemon grass); but repentance and seeking 
forgiveness from Allah are required. This is the view of ʿAţā’333, Mālik334, Abū Thawr335, Dāwūd336; Ibn 
al-Mundhir337 and Ibn Ḥazm338 also preferred this opinion. 
 Evidence: 

1. There are no authenticated evidence neither from the Book, the Sunna nor the Consensus of 
the Muslims. 

2. Many scholars indicated that nothing has never been quoted about any penalty or expiation 
in the matter; among them: 
a. The imam Mālik (m) said: Nothing is imposed on he who cut a tree inside the Ḥaram; and 

never have we heard that anyone has been sentenced for such a thing, though it is an 
evil deed.339 

b. Ibn al-Mundhir (m) said: I do not find any evidence for imposing anything on the cutting 
the trees of the Ḥaram, neither from the Book, the Sunna nor the Consensus. I say as 
Mālik said: we just seek for forgiveness from Allah Most High.340 

c. Ibn Ḥazm (m) said: Mālik and Abū Sulaymān said: There is nothing concerning this; this is 
the truth, as if there was anything, the Prophet (s) would have explained it; therefore 
there is no need for a sacrifice, fasting, or a penalty of feeding poor people or alms; 
nothing on the matter is mentioned in the Qur’ān nor in the Sunna.341 

d. Şadīq Ḥasan Khān (m) said: There is nothing for the cutting of trees in Mecca; because 
there is no evidence that can back an argument. If one reported that the Prophet (s) said 
about this: A cow has to be sacrificed for the cutting of a big tree; this ḥadīth is not 
authentic; and what has been reported by some Pious Predecessors cannot be 
considered as tangible evidence.342 

 
 

Part II:  
What is allowed to be cut 

 
Firstly: The exception of the cymbopogon (idhkhir, a kind of lemon grass). 
 The ulama agreed on the exception of the cymbopogon343 among the plants of the Ḥaram; it 
is permitted to cut it.344 
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 Evidence: 
1. Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said on the day of the Conquest of 

Mecca: Allah has made this city sacred on the day He created the heavens and the earth ... 
its bushes are not to be cut. Al-ʿAbbās (r) said: O Messenger of Allah! Except the idhkhir! As 
it is for their blacksmiths and their houses345. He said: Except the idhkhir.346 

2. In another version: al-ʿAbbās Ibn ʿAbd al-Muţţalib (r) said: Except the idhkhir! O Messenger of 
Allah, as it is indispensable for blacksmiths and houses. On that, the Prophet kept quiet and 
then said: Except the idhkhir.347 

3. In another version: al-ʿAbbās (r) said: Except the idhkhir for our goldsmiths and our graves348. 
He said: Except the idhkhir.349 
Significance: There is an exception concerning the idhkhir; it is permitted to cut it as people 
need it. 

 
Secondly: Permission to pick what is useful from the trees. 
 Some of the trees and vegetation of the Ḥaram can be useful for the people, like fruits or 
medicine; they are the following: 

a. Useful for the people as medicine: 
The ulama diverged on cutting what is useful within the Ḥaram in order to cure; there are 
two opinions, the prevailing one states that it is permitted to cut what is necessary as 
medication among the trees of the Ḥaram, like the senna350 for example. It is the view of 
Mālik351 and ash-Shāfiʿī352. 
They diverged on picking the siwāk from the Ḥaram; there are two opinions, the prevailing 
one authorized it, as it is useful, like the idhkhir; this is the view of the two imams Mālik353 
and ash-Shāfiʿī354. 
Evidence: 

- The people need medications more than idhkhir. 
- Az-Zarkashī (m) said: If it is needed as medication, it is more correct to allow its cutting, as it 

is more needed than the idhkhir which is legal.355 
b. Useful for the people as food: 

The ulama agreed on picking what is edible from the Ḥaram, like truffles or purslane; this is 
the view of the majority from the Ḥanafī School356, the Mālikī School357, the Shāfiʿī School358 
and the Ḥanbalī School359. 
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Evidence: 
1. It does not enter in the category of trees, shrubs or grass. 
2. The need of the people for it, which is even greater than their need for idhkhir. 
3. An-Nawawī (m) said: Our scholars agreed on the permission of picking up fruits from the 

trees of the Ḥaram.360 
4. Ibn Qudāma (m) said: It is allowed to pick truffles inside the Ḥaram361. 
5. Ibn ʿUthaymīn (m) said: truffles, tubers, banāt al-awbar (a kind of truffles) are genus of 

the family of the mushrooms, it is allowed to cut them, as they are not trees nor grass.362 
 
Thirdly: It is permitted to cut what has been sown by the people. 
 The ulama agreed on the permission to cut plants that have been grown by the people like 
purslane and basil or edible plants. Among those who reported a consensus: Ibn al-Mundhir363, al-
Qāḍī ʿAyyāḍ364, al-Kāsānī365 and Ibn Qudāma366. 
 They diverged on cutting the trees of the Ḥaram which are grown with the help of the people 
and that cannot grow alone like the walnut and the palm tree. The prevailing opinion states that it is 
permitted to cut them; this is the view of the majority.367 
 Evidence:  
 Since the time of the Prophet (s) until nowadays people have always planted and harvested 
inside the Ḥaram without any blame from anyone. 
 Evidence of the Consensus: 
 Many scholars reported a consensus about the permission of cutting what has been grown 
by human influence inside the Ḥaram; among them:  

1. Ibn al-Mundhir (m) said: They reached a consensus on the permission of cutting anything 
that has been seeded by man inside the Ḥaram: purslane, crops, basil, etc.368 

2. Ibn Baţţāl (m) said: The ulama agreed on the permission of cutting what is grown by the 
people inside the Ḥaram like purslane, crops, basil, etc. It is permitted to cut what has been 
seeded by the people like palms or other trees, as it enters the category of the crops which 
are allowed to be cut.369 

3. As-Sarakhsī (m) said: Concerning what the people usually grow, it does not have the sanctity 
of the Ḥaram; may it be grown by the people or by itself; as the people used to plant and 
harvest since the time of the Prophet (s) until today without any blame or restriction.370 

 
Fourthly: Permission for cutting dry trees and dry grass. 
 The ulama diverged on cutting dry trees and dry grass; there are two opinions. The 
prevailing one states that it is permitted to cut the dry trees and dry grass of the Ḥaram. This is the 
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opinion of the majority backed by Abū Ḥanīfa371, ash-Shāfiʿī372 and Aḥmad373. An-Nawawī374, Ibn 
Taymiya375 and Ibn al-Qayyim376 gave their preference to this view. 
 Evidence: 

1. Ibn ʿAbbās (r2) narrated: The Prophet (s) said: Allah has made Mecca sacred ... it is not 
permitted to uproot its shrubs/grass377.378 
Significance: The interdiction to cut moist pasture and grass from the Ḥaram is an indication 
that it is permitted to cut them if they are dry. 

2. Dry plants and dry trees are like dead game379; al-ʿAynī (m) said: No problem concerning 
cutting what is dry; it is like dead game.380 

3. It is permitted to cut dry plants and dry trees, as they are not growing anymore381. Al-Kāsānī 
(m) said: It is permitted to uproot dry trees and to use them as for dry grass; as they are dead 
and then cannot grow anymore.382 

 
Fifthly: Using what has been broken or uprooted from branches and trees. 
 The ulama agreed on the permission for using broken branches, uprooted trees and fallen 
leaves.383 
 Evidence:  

1. The word of the Prophet (s) concerning Mecca: It is not permitted to cut its trees.384 
2. His word (s): Its trees should not be cut.385 

Significance: Both ḥadīths indicate that if a tree is uprooted by itself or if its branches break, 
it is permitted to make use of them, because no one cut them. 

3. Ibn al-Qayyim (m) said: In the ḥadīth lies a piece of evidence that if the tree is uprooted 
without the help of a human, or if its branches break, it is permitted to make use of it 
because it has not been cut; there is no divergence on the matter.386 

4. Ibn Qudāma (m) said: No worries about making use of broken branches, uprooted trees or 
fallen leaves as far as it happened without human activity; Aḥmad made a rule about that 
and we do not know any divergence on the matter.387 

 
Sixthly: Permission for grazing inside the Ḥaram. 
 The ulama diverged on grazing beasts inside the Ḥaram. There are two opinions; the 
prevailing one states that it is permitted to graze beasts inside the Ḥaram. This is the opinion of 
Mālik388, ash-Shāfiʿī389 and Aḥmad in the other narration390 and Abū Yūsuf391, Abū Ḥanīfa’s 
companion. 
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 Evidence: 
1. Ibn ʿAbbās (r2) narrated: When I was near the age of puberty I came riding a she-ass and 

found the Messenger of Allah (s) leading the people in prayer at Mina and there was no 
wall in front of him. I passed in front of a part of the row (of worshippers) and dismounting 
left my she-ass for grazing in the pasture, and I joined the row, and no one objected to 
that.392 
Significance: In this lies a piece of evidence that it is permitted to graze beasts inside the 
Ḥaram; as the Prophet (s) and his companions (rp) surrounding him at that time did not 
rebuke him for letting his she-ass graze at Mina. 

2. The abundance of sacrificial animals inside the Ḥaram and it has not been reported that they 
had their mouths closed or muzzled.393 

3. The need of the people for grazing their beasts is like their needs for idhkhir.394 
Ibn ʿĀbidīn (m) said: leading the beasts outside the Ḥaram for grazing is great hardship.395 

Therefore, it is legal to let the beasts graze inside the Ḥaram and eat from its trees and grass; 
whereas it is forbidden – as we previously went through it – that the owner of the beasts takes 
himself the pasture and grass from the Ḥaram to feed them; the difference is obvious between the 
two cases. 
 
 
 

Section VI:  
The game of the Ḥaram 

 
 

This section is divided into five parts: 
Part I: Defining the game. 
Part II: The rule on the game of the Ḥaram. 
Part III: Penalty for killing the game, in the state of iḥrām or not. 
Part IV: The difference between making an error voluntarily and involuntarily. 
Part V: Bringing game inside the Ḥaram. 
 
 

Part I:  
Defining the game 

 
 
 Allah Most High forbade killing the game inside the Ḥaram in His word, exalted be He:  

يۡدََوَأنَتُمَۡحُرُم َ  ہَاَٱلَّذِينََءَامَنُوا َلََتَقۡتُلوُا َٱلصَّ ٰٓأيَُّ  ـ َ يَ  
“O you who have believed, do not kill wild game while you are in the state of iḥrām” Surat al-Mā’ida 
– The Table spread: 95. Then, what is the meaning of killing game here? 
 The meaning of the game in the verse refers to three points: 
The first one: The game has to be ḥalāl food. 
 Imam Aḥmad (m) said: Expiation is for the game that is legal to eat.396 
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The second one: The game has to be wild. 
 No divergence between the ulama that beasts which are not wild like the cattle, horses, 
chicken, etc. can be slaughtered or eaten by the muḥrim if they are not wild as they are bred for that. 
This has been reported by Ibn Ḥazm397, Ibn Qudāma398, Ibn Ḥajar and others. 
 Ibn Ḥajar (m) said: They agreed that the game here only means what is lawful as food from 
wild beasts and that nothing permits one to kill it.399 
The third one: The game has to be game from the land not game from the sea. 
 Allah Most High said:  

ارَةَِ يَّ اَلَّكُمَۡوَللِسَّ ع    ـ َلكَُمَۡصَيۡدَُٱلۡبَحۡرَِوَطَعَامُهَُۥَمَتَ َ أحُِلَّ  
“Lawful to you is game from the sea and its food as provision for you and the travellers” Surat al-
Mā’ida: 96. 

Ibn al-ʿArabī (m) said: When Allah Most High said: “O you who have believed, do not kill wild 
game while you are in the state of iḥrām” (Surat al-Mā’ida – The Table spread: 95) it concerned all 
kind of game, from land and sea; then His word came, exalted be He: “Lawful to you is game from 
the sea” (Surat al-Mā’ida: 96). He then gave His absolute permission concerning game from the sea 
and He forbade game from the land for the people in the state of iḥrām. This differentiation and 
distinction indicates that the interdiction does not encompass game from the sea.400 
 There is a unanimous consensus between the ulama about the permission for the muḥrim 
concerning game from the sea; this was reported by Ibn al-Mundhir401, Ibn Ḥazm402, Ibn Qudāma403, 
etc. 

 
Part II:  

The rule on the game of the Ḥaram 
 
 
 They ulama reached a consensus on the interdiction to hunt the game of the Ḥaram for 
everyone, muḥrim or not.404 
 Evidence: 

1. Ibn ʿAbbās (r2) narrated: The Messenger of Allah (s) said on the Day of the Conquest of 
Mecca: Verily Allah made this city sacred, its thorny shrubs are not to be cut neither its 
game disturbed405...406 

2. Abū Hurayra (r) narrated: When Allah granted His Messenger (s) victory over Mecca, he 
stood (to deliver an address) among the people, he praised Allah and glorified Him, and then 
he said: ... its game should not be disturbed.407 
Significance: Here is a statement about the interdiction to hunt the game of the Ḥaram for 
everybody, muḥrim or not. 

3. ʿIkrima, the servant of Ibn ʿAbbās (r2), said: Do you know what disturbing the game means? It 
means driving it out of the shade to occupy its place.408 
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Words of scholars on the matter: 

1. An-Nawawī (m) said: The ulama said: When the Prophet (s) spoke about disturbing the game 
it means harming it; as, if disturbing it is forbidden, consequently harming it comes even 
first.409 

2. Ibn al-Qayyim (m) said: It cannot be moved from its place, as it is a respected animal in this 
place; as it was first there it has priority.410 

3. Al-Muḥibb aţ-Ţabarī (m) said: No divergence: If one moved it without harm, there is no 
penalty; but it is a sin as he violated an interdiction. If he harmed it by moving it from its 
place, there is a penalty.411 

Evidence of the Consensus: 
Many scholars related a consensus over the interdiction to hunt the game of the Ḥaram for 

everyone (muḥrim or not); among them: Ibn al-Mundhir, Ibn Ḥazm, an-Nawawī, Ibn Qudāma412, etc. 
1. Ibn al-Mundhir (m) said: They unanimously agreed that hunting the game of the Ḥaram is 

forbidden, in the state of iḥrām or not.413 
2. Ibn Ḥazm (m) said: They unanimously agreed that, inside the Sanctuary of Mecca, hunting 

the game of the land that is legal as food is forbidden.414 
3. An-Nawawī (m) said: Concerning hunting the game of the Ḥaram: it is forbidden, in the state 

of iḥrām or not; if one kills an animal, he will receive a penalty according to all the scholars.415 
 
 

Part III:  
Penalty for killing the game, in the state of iḥrām or not 

 
 
Firstly: Penalty for killing game inside the Ḥaram for the muḥrim. 
 The ulama agreed that penalty is compulsory for he who kills the game of the Ḥaram. 
 Evidence:  
 The word of Allah Most High:  

ہَاَٱلَّذِينََءَامَنُواَ  ٰٓأيَُّ  ـ يۡدََوَأنَتُمَۡحُرُم َ َيَ ثۡلََُ لََتَقۡتُلوُا َٱلصَّ َمِّ اَفَجَزَآٰء   د   تَعَمِّ َوَمَنَقَتَلهََُۥَمِنكُمَمُّ

 ـَ َطَعَامَُمَسَ
رَة    ـ لغََِٱلۡكَعۡبَةَِأوََۡكَفَّ  ـ اَبَ نكُمَۡهَدۡيَ  َمِّ عَمَِيَحۡكُمَُبِهِۦَذَوَاَعَدۡل   كِينََمَاَقَتَلََمِنََٱلنَّ

اَلِّيَذُوقََوَبَالََأمَۡرِهِۦَأوََۡعَدۡلَُذَٲلكََِ اَسَلفََََ صِيَام   َُعَمَّ َُمِنۡهََُ َعَفَاَٱللَّّ ََ َوَمَنَۡعَادََفَيَنتَقِمَُٱللَّّ

َذُوَٱنتِقَامَ 
َُعَزِيز    وَٱللَّّ

“O you who have believed, do not kill game while you are in the state of iḥrām. And whoever of you 
kills it intentionally – the penalty is an equivalent from sacrificial animals to what he killed, as judged 
by two just men among you as an offering (to Allah) delivered to the Kaʿba, or an expiation: the 
feeding of needy people or the equivalent of that in fasting, that he may taste the consequence of his 
deed. Allah has pardoned what is past; but whoever returns (to violation), then Allah will take 
retribution from him. And Allah is Exalted in Might and Owner of Retribution.” Surat al-Mā’ida – The 
Table Spread: 95. 
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 Significance: The verse expresses the obligation of a penalty for the muḥrim who killed game 
inside the Ḥaram. 
 Evidence of the Consensus: 
 Many scholars related a consensus over the obligation of a penalty for the muḥrim who killed 
game inside the Ḥaram; among them: Ibn Rushd416, Ibn Qudāma, Ibn Baţţāl417, etc. 
 Ibn Qudāma (m) said: The penalty is absolutely compulsory for the muḥrim who killed game 
inside the Ḥaram; the scholars unanimously agreed on this obligation and Allah Most High stated 
it.418 
 
Secondly: Penalty for killing game inside the Ḥaram for a person who is not in a state of iḥrām. 
 The ulama diverged on imposing a penalty for he who killed game inside the Ḥaram but who 
is not a muḥrim. There are two opinions; the prevailing one states that there is a penalty; this is the 
view of the majority and of the four imams.419 
 Evidence: 

1. The word of Allah Most High: “And whoever of you kills it intentionally – the penalty is an 
equivalent from sacrificial animals to what he killed” Surat al-Mā’ida – The Table Spread: 95. 
Significance: By analogy with the penalty incumbent on the muḥrim for killing game; as the 
game of the Ḥaram has been made forbidden for the sake of Allah Most High, it is 
comparable with iḥrām; this is why it is followed by expiation.420 
Ash-Shirbīnī (m) said: There is no distinction between people in the state of iḥrām and others 
inside the Ḥaram because of the interdiction to oppose divine law.421 
Ibn Qudāma (m) said on hunting the game of the Ḥaram for people who are not in the state 
of iḥrām: It is forbidden to hunt it by divine authority; it is similar to the case of a muḥrim.422 

2. The word of Allah Most High:  

َ وَأنَتُمَۡحُرُم َ   
“... while you are in the state of iḥrām...” Surat al-Mā’ida – The Table Spread: 95. 
Significance: The words “in the state of iḥrām” refer to the state, namely the iḥrām, and the 
place: the Ḥaram. 
Ibn al-ʿArabī (m) said about the word of Allah Most High “in the state of iḥrām423”: It has a 
general meaning referring to either time, space or the state of iḥrām; but according to a 
consensus, the connection to time here has been rejected, therefore only the connection to 
the place and the state of iḥrām remained the cause of the penalty.424 

3. There is a penalty – expiation for hunting the game of the Ḥaram for people who are not in 
the state of iḥrām – according to many Companions (rp); among them the two righteous 
caliphs ʿUmar and ʿUthmān (r2) and no one objected to them, it is therefore a consensus.425 

 
Among the most important established acts of the Companions are the following: 
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 See: Bidāya al-mujtahid (358/2). 
417

 Fatḥ al-Bārī (21/4). 
418

 Al-Mughnī (265/3). 
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 See: al-Muntaqā (448/3); al-Muhadhdhab (398/1); al-Furūʿ (472/3). 
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 Mughnī al-muḥtāj (524/1). 
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 See: al-Mughnī (166/3). 
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 Aḥkām al-Qur’ān (175/2). 
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 See: al-Ḥāwī al-kabīr, al-Māwardī (315/4); al-Muntaqā (439/3); adh-Dhakhīra (325/3); al-Mughnī (265/3). 
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a. Nāfiʿ Ibn ʿAbd al-Ḥārith narrated: ʿUmar Ibn al-Khaţţāb (r) arrived in Mecca a Friday and he 
entered Dār an-Nadwa (a house where political affairs used to be discussed) as he intended 
to take a short cut to go to the Sacred Mosque. Inside the house, he threw his cloak on a 
pillar where a bird of the kind of the pigeon settled. He drove it away to a place where a 
snake bit it and killed it. After he performed the Friday prayer, I visited him with ʿUthmān Ibn 
ʿAffān (r). ʿUmar told us: Give me your opinion on something I did today: I entered this house 
as I intended to take a short cut to the Sacred Mosque. Inside it I threw my cloak on this pillar 
where a bird of the kind of the pigeon settled. I feared that it might soil my cloak with its 
excrement so I drove it away and it settled on this other pillar where a snake bit it and killed 
it. I said to myself that I was the cause of that. It was in a safe place and I drove it to death. I 
(Nāfiʿ) said to ʿUthmān (r): What do you think of a russet little goat426 as an atonement that 
we could impose to the Commander of the Faithful? ʿUthmān agreed and ʿUmar obeyed.427 

b. What was reported by Şāliḥ Ibn al-Mahdī whose father told him: I was in Mecca with 
ʿUthmān (r) for the pilgrimage. I prepared him his bed and he fell asleep. A pigeon settled on 
an opening in the wall next to his bed and started to scratch (that place) with its feet. I feared 
that it might wake him up so I drove it away and it settled on another opening. Then a snake 
came and killed it. When ʿUthmān (r) woke up I informed him of what happened and he said: 
You have to sacrifice a ewe as atonement. I replied: I drove it away for you! He said: I will 
sacrifice a ewe as well.428 

c. Ibn ʿAbbās (r2) said that the penalty for a pigeon of the Ḥaram, imposed on people in iḥrām 
or not, was a ewe.429 
According to another narration, Ibn ʿAbbās (r2) stated that for each dove of Mecca, the 
penalty was a ewe.430 
Ash-Shāfiʿī (m) said: ʿUmar, ʿUthmān, Nāfiʿ Ibn ʿAbd al-Ḥārith, ʿAbd Allah Ibn ʿUmar, ʿĀşim Ibn 
ʿUmar, Saʿīd Ibn al-Musayyib and ʿAţā’ said so.431 

 
 

 
Part IV:  

The difference between making an error voluntarily and involuntarily 
 
 The ulama diverged on the expiation for killing game of the Ḥaram; is it compulsory for he 
who did it involuntarily as for he who did it intentionally? There are two opinions; the prevailing one 
states that there is no expiation for he who killed game involuntarily. Imam Aḥmad backed this 
opinion in one of the two versions he quoted432. This view is preferred by Ibn al-Mundhir433, Ibn 
Ḥazm434 and Ibn al-Jawzī435; and among the contemporaries who chose it: as-Saʿdī436, Ibn Bāz437 and 
Ibn ʿUthaymīn438. 
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 See: al-Mughnī (505/3); al-Furūʿ (398/3). 
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 See: al-Muḥallā (214/7). 
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 See: Taysīr al-karīm ar-rahmān (p. 244). 
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 Evidence: 

1. The word of Allah Most High:  

ثۡلَُ َمِّ اَفَجَزَآٰء   د   تَعَمِّ عَمَِوَمَنَقَتَلهََُۥَمِنكُمَمُّ مَاَقَتَلََمِنََٱلنَّ  
“And whoever of you kills it intentionally – the penalty is an equivalent from sacrificial 
animals to what he killed” Surat al-Mā’ida – The Table Spread: 95. 
Significance: the atonement has to be observed if one disobeys on purpose; therefore it does 
not concern acts committed by accident. 
Ibn ʿUthaymīn (m) said: “intentionally” is the very cause of the sanction. When a description 
(intentionally) is linked to a rule, the rule is conditioned by it, so if the description disappears, 
the rule is cancelled. Therefore, if someone committed something by accident, the sanction 
is cancelled. The verse is a law in the matter.439 
Ibn Bāz (m) said: The verse of the Qur’ān indicates that atonement is compulsory only for he 
who acted intentionally, this is the most obvious meaning, and a person in the state of iḥrām 
may kill an animal by accident, especially if he drives a car; Allah Most High said:  

َُبِڪمَُُٱلۡيُسۡرََوَلََيُرِيدَُبَِ ڪمَُُٱلۡعُسۡرََيُرِيدَُٱللَّّ  
“Allah intends for you ease and does not intend for you hardship” Surat al-Baqara: 185.440 

2. Qabīşa Ibn Jābir al-Asadī narrated: We were heading to Mecca to perform Ḥajj and we were 
squabbling, in the state of iḥrām, about which was the fastest: the antelope or the horse? 
While we were like that, an antelope appeared and a man among us threw it a stone that hit 
its khushashā’ (a thin bone not covered by hairs behind the ear)441, the antelope fell on its 
head, broke its neck and died. When we approached Mecca, we went to ʿUmar and my friend 
told him the story. ʿUmar (r) asked him: Did he kill it intentionally or not? He said: I wanted to 
throw it a stone, but I did not want to kill it. ʿUmar (s) said: It is between intentionally and by 
accident. He then turned to a man at his side and spoke with him for a while. Then he called 
my friend and said to him: Take a ewe lamb, sacrifice it, give its meat as alms and make a 
water-skin from its leather.442 
According to another version; Qabīşa Ibn Jābir al-Asadī narrated that he heard ʿUmar Ibn al-
Khaţţāb, ʿAbd ar-Raḥmān Ibn ʿAwf was with him, asking a man who killed an antelope while 
in the state of iḥrām: Did you kill it intentionally or not? The man replied: I wanted to throw 
it a stone but I did not intend to kill it. ʿUmar then said: I see that you acted between 
intentionally and by accident; take a ewe lamb and sacrifice it, give its meat as alms and 
make a water-skin out of its leather.443 
Significance: There is a distinction between killing the game of the Ḥaram intentionally and 
killing it by accident; as ʿUmar (r) made it clear and ʿAbd ar-Raḥmān Ibn ʿAwf (r) did not 
question him. 
Ibn Ḥazm (m) said after quoting this story: If, for ʿUmar and ʿAbd ar-Raḥmān (r2), there was 
no distinction between killing the game intentionally and killing it by accident, then why 
ʿUmar did ask him if he killed it intentionally or not? ʿAbd ar-Raḥmān (r) did not question 
ʿUmar; the silence of ʿAbd ar-Raḥmān (r) indicates that he agreed with ʿUmar (r).444 
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Part V:  

Bringing game inside the Ḥaram 
 

 The ulama diverged about permission to bring game inside the Ḥaram. There are two 
opinions, the prevailing one states that it is legal to bring game inside the Ḥaram; this is the view of 
the two imams Mālik445 and ash-Shāfiʿī446 and Ibn al-Mundhir447 and Ibn Ḥazm448 preferred it. 
 
 Evidence: 

1. Şāliḥ Ibn Kaysān (m) narrated: I saw game being sold alive in Mecca under the emirate of Ibn 
Zubayr (r2).449 

2. Ḥammād Ibn Zayd said: It has been said to Hishām Ibn ʿUrwa: ʿAţā’ considers slaughtering 
poultry a disliked act (makrūh); he (Hishām) said: What does ʿAţā’ know? Here is the 
Commander of the Faithful (Ibn Zubayr (r2)) at Mecca who sees al-qamārī450 and ad-dabāsī in 
cages (without saying anything about it)451. 
Significance: Ibn Zubayr (r2) saw game being sold in cages inside Mecca and he did not 
question that; this indicates that it is permitted to enter game inside the Ḥaram. 

3. Originally it is permitted to enter game inside the Ḥaram as nothing can make it forbidden 
except if there is evidence; moreover it is facilitation for the people of Mecca and the 
pilgrims. “If it was forbidden, it would have been very complicated for them.”452 

 
 
 
 

Section VII: 
Lost things inside the Ḥaram 

 
 
 The ulama diverged about lost things found inside the Ḥaram: should one pick them up and 
keep them in order to publicize them or is it permissible to appropriate them? There are two 
opinions: the prevailing one states that it is utterly forbidden to appropriate them, instead one has 
to pick them up in order to make the find public. This is the view of ash-Shāfiʿī453 and Aḥmad in one of 
the two versions he quoted454, and it has been preferred by the majority of contemporary and 
ancient scholars.455 
 

Evidence:  
1. Ibn ʿAbbās (r2) narrated that the Prophet (s) said: No one is to pick up the dropped things456 

except one who makes a public announcement of it457.458 
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In another version: It is not permitted to pick up its dropped things except for he who 
makes a public announcement for it.459 

2. Abū Hurayra (r) narrated: The Messenger of Allah (s) said: It is not permitted to pick up its 
fallen things except for he who makes public announcement for it.460 
In another version: Picking up its fallen things461 is not permitted except for he who makes 
public announcement for it462.463 

3. ʿAbd ar-Raḥmān Ibn ʿUthmān at-Taymī (r) narrated: The Messenger of Allah (s) forbade 
taking lost things from the pilgrim.464 
Significance: It is not permitted to pick up lost things except for making a public 
announcement for it in order to find its owner. 

 
Al-Azharī (m) said: He (s) made a distinction between lost things inside the Ḥaram and lost 

things anywhere else around the world. The rule for lost things found anywhere but the Ḥaram is 
that he who finds a dropped thing has to make a public announcement for it and after one year he is 
allowed to use it; whereas something found inside the Ḥaram cannot be used by he who found it 
even after a public announcement for it and even after a long period of time. He ruled that it is not 
allowed to pick up dropped things inside the Ḥaram except with the intention of making public 
announcement for them for life. Therefore it is allowed to pick up dropped things inside the Ḥaram 
for making a public announcement for them, but it is not permitted to use these things, even after 
one year, as it is the case in any other places on earth but the Ḥaram.465 

An-Nawawī (m) said: In all the ḥadīths of the chapter is evidence that picking up dropped 
things and keeping them do not need the decision of a judge or permission of the governor; there is a 
consensus about it and there is no distinction between the poor and the rich; this is our opinion and 
the opinion of the majority.466 
 
The reason for the interdiction of picking up things inside the Ḥaram: 
 Ibn Ḥajar (m) spoke about the wisdom on the matter: The most probable is that he who finds 
a lost thing in Mecca despairs of finding its owner and its owner despairs of finding it before leaving 
for a remote place. He who finds a lost thing in Mecca may initially desire to possess his finding and 
may not want to make a public announcement for it but the law forbids it and states that no one is 
permitted to pick up a lost thing in Mecca except for making a public announcement for it in order to 
find its owner. This differs from the findings of soldiers in non Muslim countries (Dār al-ḥarb; House 
of War): after they left a country, there is no need to make a public announcement according to a 
unanimous agreement; whereas for something found in Mecca it is a duty to make a public 
announcement for it because of the possibility for its owner to come back to Mecca and then to 
know the finder.467 
 Ibn al-Qayyim (m) said: Our sheikh said: This is a particularity of Mecca; the difference 
between Mecca and the rest of the world is that people coming from different countries can come 
back, ask for their lost things and find them.468 
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Section VIII:  
Fighting inside the Ḥaram 

 
 
 This section is divided into three parts: 
Part I: Interdiction of fighting inside the Ḥaram. 
Part II: Fighting oppressors inside the Ḥaram. 
Part III: Carrying arms inside the Ḥaram. 
 
 

Part I: 
Interdiction of fighting inside the Ḥaram 

 
 The ulama agreed on the interdiction of fighting in Mecca.469 

Evidence:  
1. Ibn ʿAbbās (r2) narrated that the Messenger of Allah (s) said: Allah made this city sacred on 

the day He created the earth and the heavens; so it is sacred by the sacredness conferred 
on it by Allah until the Day of Resurrection. It was not permitted to fight therein for anyone 
before me; it was made lawful for me only for a part of one day and it is sacred by the 
sacredness conferred on it by Allah until the Day of Resurrection.470 

2. Abū Hurayra (r) narrated: When Allah granted his Messenger (s) victory on the Day of the 
Conquest of Mecca; he (s) stood up among the people, praised Allah and exalted Him; then 
he said: Allah withheld the elephant from Mecca and empowered His Messenger and the 
believers over it. It has not been made lawful (i.e. fighting in it) for anyone before me, but 
it has been lawful for me only for a few hours on a day (the Day of the Conquest), and it 
will not be made lawful to anyone after me (to fight therein).471 

3. Abū Shurayḥ (r) narrated: The Messenger of Allah (s) said: Mecca has been made sacred by 
Allah, not by the people. It is not permissible for any man who believes in Allah and the 
Last Day to shed blood in it, or to cut its trees. If anyone seeks permission to fight in it 
because the Messenger of Allah fought in it, say to him: Allah permitted his Messenger (to 
fight therein) but He did not permit you. Rather permission was given to me (to fight 
therein) for a short period one day; and now its sanctity has been restored as it was before. 
Let those who are present convey (this news) to those who are absent.472 
Significance: The ḥadīths indicate that it is forbidden to fight and to shed blood in Mecca 

because of its sacredness conferred by Allah the Exalted Majestic. 
Ibn Ḥazm (m) said: These are three reports of three companions of the Messenger of 

Allah (s): Abū Hurayra, Ibn ʿAbbās and Abū Shurayḥ; each of them quoting the Messenger of Allah (s) 
saying: Mecca has been made sacred by Allah Most High.473 
 

 
 

Part II:  

                                                           
469

 See: ad-Dhakhīra (486/2); al-Muḥallā (498/10); al-Majmūʿ (390/7); Zād al-maʿād (443/3); Iḥkām al-iḥkām 
(24/3); ʿUmda al-qārī (143/2); Fatḥ al-Bārī (207/12). 
470

 Reported by al-Bukhārī (1164/3), H. 3017. Muslim (986/2), H. 1353. 
471

 Reported by al-Bukhārī (857/2), H. 2302; Muslim (988/2), H. 1355. 
472

 Reported by al-Bukhārī (51/1), H. 104. 
473

 Al-Muḥallā (498/10). 



75 
 

Fighting oppressors inside the Ḥaram 
 
Firstly: Oppressors start the fighting. 
 The ulama agreed that if oppressors474 start a battle inside the Ḥaram, it is permitted to fight 
them475. 
 Evidence: 

1. The word of Allah Most High:  

تِلوُكُمَۡفِيهَِوَلََ  ـ َيُقَ تِلوُهُمَۡعِندََٱلۡمَسۡجِدَِٱلۡحَرَامَِحَتَّى   ـ تَلوُكُمَۡفَذقۡتُلوُهُمَََۡ تُقَ  ـ ََ فَإنَِقَ
فِرِينََ  ـ  كَذَٲلكََِجَزَآٰءَُٱلۡكَ

“And do not fight them at the Sacred Mosque until they first attack you there. But if they 
fight you, then kill them. Such is the reward of disbelievers” Surat al-Baqara – The Cow: 191. 
Significance: Allah Most High permitted the believers to fight the idolaters in the Holy Land if 
they attacked them and fought them. 
Meaning of the verse: O Muslims! Do not first attack the idolaters at the Sacred Mosque 

until they first attack you. If they attack you first there, at the Sacred Mosque in the Ḥaram, then kill 
them. Allah made death the reward of disbelievers for their disbelief and their evil deeds in this 
world and long ignominy in the hereafter.476 

Therefore it is not permitted to fight the disbelievers inside the Sacred Mosque except if they 
started to fight; then they are to be fought as a reward for their attack; this is the permanent rule 
until they stop disbelieving and convert to Islam; then Allah would accept their repentance even if 
they previously rejected Allah and gave him associates inside the Sacred Mosque, and even if they 
prevented the Messenger and the believers to reach the Sacred Mosque:  

حِيم َ فَإنَِِٱ َرَّ ََغَفُور   َٱللَّّ نتَہَوۡا َفَإنَِّ  

“And if they cease, then indeed, Allah is Forgiving and Merciful.” Surat al-Baqara: 192. This is 
a mercy from Him and a grace bestowed to His servants. 

Fighting inside the Sacred Mosque is considered a sin committed inside this Holy Land; but 
Allah Most High informed us that the sin of persecution at that place, giving Allah associates and 
preventing people from entering Islam is a sin worse than murder: 

َلََتَكُونََ تِلوُهُمَۡحَتَّى   ـ ينَُلِلََِّّوَقَ َوَيَكُونََٱلدِّ
َعَلىَََ فِتۡنَة   َفَإنَِِٱنتَہَوۡا َفَلَََعُدۡوَٲنََإلَِّ

لمِِينََ  ـ  ٱلظَّ
“And fight them until persecution is no more, and religion is for Allah. But if they cease, then let 
there be no hostility except against oppressors” Surat al-Baqara: 193. Therefore, O Muslims, you 
have permission to fight them. We can conclude from this verse this well known rule: when one is 
confronted with two sins, the lesser sin is committed in order to avoid the worst.477 
 This rule from Allah Most High concerning fighting the idolaters and the disbelievers was 
specific and relevant at the time of the Messenger of Allah (s) when the idolaters and the disbelievers 
had power in the Ḥaram and were its people. Later, after Mecca became forbidden for idolaters and 
disbelievers, it became the duty of the Muslims to prevent them entering it and to fight them if they 
tried. Fighting them at the Sacred Mosque as mentioned in the verse remains valid until the Day of 
Resurrection. 
 Concerning oppressors who are not idolaters and who pretend to be Muslims, they are 
permitted to enter the Ḥaram; but if they gather inside the Ḥaram and start fighting there, it is a duty 
to fight them, as it enters the rule of this noble verse. 
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 Oppressors (bughāt): or tyrants who disobey the chief of the Muslims. See: Lisān al-ʿArab (215/3). 
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Secondly: Fighting the oppressors inside the Ḥaram before they attack. 
 The ulama diverged on the rule on fighting the oppressors inside the Ḥaram before they 
attack; there are two opinions; the prevailing one states that it is forbidden; instead, they must be 
compelled to go out of it or to see reason478. This is the opinion chosen by Ibn Ḥazm479, Ibn al-
ʿArabī480, al-Muḥibb aţ-Ţabarī481, Ibn Taymiya482 and Ibn al-Qayyim483. 
 Evidence: 

1. The ḥadīths previously mentioned concerning the interdiction to fight in Mecca for it is 
sacred; it has been permitted to fight therein only for the Prophet (s) and for no one else 
before or after him. Allah Most High gave him permission only for a while on a specific day; 
as it appears in the ḥadīths of Ibn ʿAbbās, Abū Hurayra and Abū Shurayḥ (rp).484 
Significance: The Prophet (s) insisted on the interdiction to shed blood in Mecca and to fight 
therein. There was an exception for the Messenger of Allah (s) only for a while on one day 
and it will not be permissible for anyone after him. 

2. The ḥadīth previously quoted and narrated by Abū Shurayḥ (r): The word of the Prophet (s) 
concerning Mecca: It is not permissible for any man who believes in Allah and the Last Day 
to shed blood in it.485 
Significance: It is an absolute refusal meant for all.486 
 
Words of scholars on the matter: 

1. Al-Māwardī (m) said about Mecca: Its people cannot be fought because of the interdiction 
given by the Messenger of Allah (s); some scholars think that even if they committed an 
injustice against right people they cannot be fought but have to be compelled (peacefully) to 
come back to justice and right their wrongs.487 

2. Similarly Ibn Ḥazm (m) said: It is not permissible to fight anyone, no idolater nor Muslim 
inside the Ḥaram of Mecca; instead people are lead outside of it where they are to be fought, 
made prisoners or punished; if they refuse and fight us first, we therefore fight them inside 
the Ḥaram as ordered by Allah Most High; this is the way we treat any oppressor or tyrant 
among the Muslims.488 

 
 

Part III:  
Carrying arms inside the Ḥaram 

 
 The ulama diverged on the rule concerning carrying arms inside the Ḥaram; there are two 
opinions, the prevailing one states that it is permitted to carry arms inside the Ḥaram if it is needed 
and necessary; this is the view of Mālik489, ash-Shāfiʿī490 and the majority of scholars491. 
 Evidence: 
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1. Al-Barā’ Ibn al-ʿĀzib (r2) said: When the Messenger of Allah (s) concluded the peace treaty of 
Ḥudaybiya, ʿAlī drew up the agreement and he wrote in it: Muḥammad, the Messenger of 
Allah (s). The idolaters said: Do not write “Muḥammad, the Messenger of Allah”, for if you 
were a messenger we would not fight with you. The Messenger of Allah asked ʿAlī: Rub it 
out! But ʿAlī (r) said: I will not be the person who rubs it out. So the Messenger of Allah (s) 
rubbed it out with his hand and made peace with them on the condition that the Prophet 
and his companions would enter Mecca and stay there for three days, and that they would 
not enter except with their weapons in cases492. They asked: What does weapons in cases 
mean? He replied: The bag of armament with its contents493.494 
Significance: The Prophet (s) entered Mecca the following year, for ʿUmra al-qaḍā, with 
weapons in their cases in accordance with the treaty.495 

2. Anas Ibn Mālik (r) narrated that on the day of the Conquest, the Prophet (s) entered Mecca, 
wearing a helmet on his head496.497 
Significance: When the Prophet (s) entered Mecca on the year of the Conquest he was ready 
to fight. 
On that part of the day on that occasion, Allah Most High made it permissible for the 
Prophet (s) to fight therein; then Allah informed him the next day that the sacredness of 
Mecca was restored until the Day of Resurrection.498  

 
 Interdiction to carry arms in Mecca if not necessary: 
 Carrying weapons inside a land that has been made a safe sanctuary by Allah Most High is 
meaningless and contradictory; it is either a sign of fear, a desire to take revenge or a way for a 
transgressor to defend his possessions.499 Jābir (r) narrated: I heard the Prophet (s) saying: It is not 
permissible for anyone to carry weapons in Mecca.500 
 The combination between the ḥadīth that forbids and the ḥadīths that permits to carry 
arms: 
 The majority of ulama underlined two points concerning the reason of the interdiction to 
carry weapons in Mecca: 

1. Carrying weapons is not permissible except if there is fear and need.501 
2. Because weapons are carried insolently, with arrogance or in such a manner that it can be 

harmful for the people; especially at crowded places and narrow ways.502 
 
Summary:  
It is permissible to carry weapons in Mecca if it is necessary and needed because the 

Prophet (s) did it when he entered Mecca the year of the Conquest. 
If one says that the Prophet (s) received permission to carry weapons in Mecca only for a 

short period on one specific day, we reply that he laid down his conditions for the ʿUmra al-qaḍā in 
the treaty of Ḥudaybiya, among them to carry weapons. So he entered Mecca with weapons as 
mentioned in the terms of the treaty and this was not the day of the Conquest. 

Moreover, security guards responsible for the protection and the safety of the Sanctuary are 
allowed to carry weapons for it is required and necessary. Keeping security and protecting the Sacred 
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Mosque and the Honourable Kaʿba are important demands that have to be achieved; they are 
daunting responsibilities for those in charge and they cannot accomplish their mission without 
weapons in order to repel attacks or aggression. 
 
 

Section IX:  
Killing vermin inside the Ḥaram 

 
 This section is divided into two parts: 
Part I: Defined vermin. 
Part II: Non defined vermin. 
 
 

Part I:  
Defined vermin 

 
Firstly: The rule: 
 Most ulama permit to kill six kinds of vermin inside and outside the Ḥaram, even in the state 
of iḥrām, namely kites, mice or rats, snakes, scorpions, speckled crows and vicious dogs.503 
 Evidence: 

1. Ibn ʿUmar (r2) narrated: The Prophet (s) said: There are five (kinds of animals) for which 
there is no sin on he who kills them inside the Ḥaram and in the state of iḥrām: the mouse 
or the rat, the scorpion, the crow, the kite and the vicious dog.504 

2. Ḥafşa (rh), the wife of the Prophet (s) narrated: The Messenger of Allah (s) said: There are 
five animals, all of them are harmful and there is no sin on he who kills them: the scorpion, 
the crow, the kite, the mouse or the rat and the vicious dog.505 

3. ʿĀ’isha (rh) narrated: The Prophet (s) said: Five vermin can be killed in the Ḥaram: the 
mouse or the rat, the scorpion, the kite, the crow and the vicious dog.506 

4. al-Qāsim Ibn Muḥammad narrated: I heard ʿĀ’isha (rh) the wife of the Prophet (s) say: I heard 
the Messenger of Allah (s) say: There are four animals all of which are vermin and they can 
be killed inside or outside the Ḥaram: the kite, the crow, the mouse or the rat and the 
vicious dog. Someone said: I asked al-Qāsim: What about the snake? He said: Let it be killed 
with disgrace.507 

5. ʿĀ’isha (rh) also narrated that the Prophet (s) said: There are five kinds of vermin which may 
be killed inside or outside the Ḥaram: the snake, the speckled crow, the mouse or the rat, 
the vicious dog and the kite.508 
Significance: It is stipulated that it is permitted to kill six kinds of vermin inside the Ḥaram 

because they are harmful, namely the kite, the mouse or the rat, the snake, the scorpion, the 
speckled crow and the vicious dog. 

An-Nawawī (m) said: There are six stipulated kinds of animals; and the majority of ulama 
agreed on the permission to kill them inside or outside the Ḥaram, whether in iḥrām or not.509 
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Secondly: Description and cause of the permission to kill them: 
 We found it appropriate to highlight all the kinds of vermin and to explain the wisdom behind 
the permission to kill them inside or outside the Ḥaram and in iḥrām. 
 
Firstly: The kite: 
 The kite is a bird that hunts rats. 
 Ibn al-Athīr (m) said: The kite is this known bird of prey.510 
 Cause of the permission to kill it: 

The kite is a bird of prey and the most despicable of birds; it does not hunt, instead it 
kidnaps. This is the reason for which it was nicknamed Abū al-Khaţţāf (the abductor) and the father 
of the hook or the father of claws; it kidnaps chicks and little puppies; it may catch a prey that does 
not suit it if they are red, as it takes it for meat. The kite usually likes meat and guts; it grabs the meat 
spread by the people when they slaughter animals or sacrifice them, sometimes from their hands, 
and it seizes other things.511 
 
Secondly: The mouse or the rat: 
 The mouse and the rat are nicknamed “the destructors” (Umm Kharāb), or the mothers of 
destruction; both of them have the sense of hearing and sight and the similarity between the mouse 
and the rat is comparable to the similarity between the buffalo and the cow. Among their family are 
gerbils, shrews which are deaf, moles which are blind, muskrats, etc. The house mouse is that little 
vermin that the Prophet (s) ordered to kill inside the Ḥaram or outside it, whether in state of iḥrām 
or not. 
 Cause of the permission to kill it: 
 There is no such harmful and destructive vermin as the mouse; it does not spare the rich and 
the poor alike. Wherever it goes, it brings damage and havoc; this is why it has been nicknamed the 
destructor. As its wont, when the mouse finds a flask with a narrow neck, it uses cunning until it 
manages to enter its tail inside of it, then, when its tail is wet it takes it out and sucks it until the flask 
gets empty.512 
 Ibn Bakīr (m) said: He ordered the killing of the mouse as it gnaws water skins and shoes 
which are essential for the traveller;513 it may even have stolen money from people.514 
 Among the ravages caused by the mouse: it sets fire to the people’s houses; this is why the 
Prophet (s) named it the little vermin, for the damages and harms it brings515. Jābir Ibn ʿAbd Allah (r2) 
said: The Messenger of Allah (s) said: Cover the utensils, close the doors, and put out the lights, lest 
the little vermin516 (the mouse or the rat) should pull away the wick and thus burn the people of 
the house.517 
 Ibn ʿAbbās (r2) also narrated: A mouse came dragging a wick and dropped it before the 
Messenger of Allah (s) on the mat on which he was sitting with the result that it burned a hole in it 
about the size of a dirham. He (the Prophet) said: When you go to sleep, put out the lights, for the 
devil guides a creature like this to do this and sets you on fire.518 
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 Ibn ʿAbd al-Barr (m) said: The ulama unanimously agreed on the permission to kill the mouse 
or the rat inside and outside the Sanctuary.519 
 
Thirdly: The scorpion. 
 The scorpion is an insect of the class of the arachnids; it has a venomous sting and bites 
people. 
 Cause of the permission to kill it: 
 Among the most obvious causes of the permission to kill the scorpion is that it is venomous, 
as al-Qurţubī put it: It has been permitted to kill the scorpion because of its sting.520 It tries to bite 
and it stings.521 
 Among the causes of the permission to kill the scorpions inside and outside the Ḥaram is that 
it they are vermin; moreover, a scorpion bit the Prophet (s) while he was praying: 
 ʿĀ’isha (rh) said: A scorpion bit the Prophet (s) while he was performing prayer; he said: Allah 
cursed the scorpion522 which does not spare he who prays and he who does not pray; kill it inside 
and outside the Ḥaram.523 
 Significance: The Prophet (s) ordered the killing of the scorpion inside and outside the Ḥaram 
as it is a harmful vermin.524 
 Abū Hurayra (r) narrated: The Prophet (s) ordered killing the two black things525 in prayer: 
the scorpion and the snake.526 
 Ibn Ḥajar (m) said: Most ulama referred to this ḥadīth to permit the killing of the snake and 
the scorpion during prayer; among them: Ibn ʿUmar (r2), al-Ḥasan and this is the view of Abū Ḥanīfa, 
ash-Shāfiʿī, Aḥmad, Isḥāq, etc.527 
 Many scholars reported a consensus on the permission to kill the scorpion inside and outside 
the Ḥaram; among them: 

1. Abū Jaʿfar aţ-Ţaḥāwī (m) said: They unanimously agreed that the Prophet (s) permitted 
killing the scorpion in the state of iḥrām inside the Ḥaram.528 

2. Ibn ʿAbd al-Barr (m) said: The ulama unanimously agreed on the permission to kill the 
mouse or the rat inside and outside the Ḥaram and so for the scorpion.529 

3. Ibn al-Mundhir (m) said: We do not know any divergence concerning the permission to kill 
the scorpion.530 

 
Fourthly: The snake. 
 The snake: Ibn ʿAbbās (r2) said: Snakes are of many kinds.531 
 Cause of the permission to kill it: 
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 The causes of the permission to kill the snake are similar to the causes of the permission to 
kill the scorpion, as it is venomous, it bites and stings, and for the damages and harms it causes. It is 
among vermin, this is why the order came to kill it inside and outside the Ḥaram.532 
 Al-Kasānī (m) said: The scorpion bites and stings; so does the snake.533 
 Among the damage and harm caused by the snake: it blurs the vision and it makes pregnant 
women lose their child, as Ibn ʿUmar (r2) narrated that he heard the Prophet (s) addressing the 
people from the minbar and he said: Kill snakes and kill Dhū-aţ-Ţufyatayn (i.e. a snake with two 
white lines on its back) and al-Abtar (i.e. a blue short-tailed snake)534 for both of them affect the 
eyesight adversely535 and cause miscarriage.536 ʿAbd Allah Ibn ʿUmar (r2) further added: Once while I 
was chasing a snake in order to kill it, Abū Lubāba called me saying: Do not kill it! I said: The 
Messenger of Allah (s) ordered us to kill snakes. He said: But later on, he prohibited the killing of 
snakes living in the houses, which are called al-ʿAwāmir.537 
 An-Nawawī (m) said: According to a group of ulama, the interdiction of killing the snakes 
living in houses before warning them is general for all countries; whereas snakes living outside of the 
houses should be killed without warning... Some ulama stated that the order to kill snakes is absolute 
apart from the snakes living in the houses; except al-Abtar and Dhū-aţ-Ţufyatayn which have to be 
killed anyway, inside or outside the houses.538 
 The Prophet (s) ordered the chasing of snakes because they cause great trouble. Ibn ʿAbbās 
(r2) narrated: The Messenger of Allah (s) said: He who leaves the snakes along through fear of their 
pursuit, does not belong to us. We have not made peace with them since we have fought with 
them.539 
 The Prophet (s) ordered them to be killed for the same reason: al-ʿAbbās Ibn ʿAbd al-Muţţalib 
(r) narrated that he said to the Messenger of Allah (s): We wish to draw from Zamzam, but there are 
some of these small snakes in it; so the Prophet (s) ordered that they should be killed.540 
 Ibn Masʿūd (r) narrated: The Messenger of Allah (s) said: Kill all the snakes, and he who fears 
their revenge does not belong to me.541 
 Al-Qārī (m) said: It is clear that these ḥadīths are absolute, with the exception of the snakes 
living in the houses.542 
 The order to kill the snakes takes effect even during the prayer, as previously mentioned in 
the ḥadīth narrated by Abū Hurayra (r): The Prophet (s) ordered killing the two black things in 
prayer: the scorpion and the snake.543 
 Ibn Ḥajar (m) said: Most of ulama refer to this ḥadīth to permit killing the snake and the 
scorpion during prayer.544 
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 Many scholars reported a consensus on the permission to kill the snake inside and outside 
the Ḥaram; among them: 

1. Ibn Baţţāl (m) said: The ulama unanimously agreed on the permission to kill the snake inside 
and outside the Ḥaram.545 

2. Ibn ʿAbd al-Barr (m) said: There is no divergence between Mālik and the majority of scholars 
about the permission to kill the snake inside and outside the Ḥaram.546 

 
Five: The speckled crow: 
 The crow is a black bird. The speckled crow has a black colour speckled with white and it is 
more vicious than the crow; the expression speckled crow is used as a symbol of wickedness. The 
speckled crow is strange and it is the crow of ill omen; every crow is called “a crow of ill omen” as it 
is considered ominous. It is small and its nickname is due to the fact that it lives in deserted 
houses.547 
The meaning of the crow in the ḥadīth: 
 The term “the crow” designates all the crows in the absolute as it appears in most ḥadīths; 
except for a version reported by Muslim of the ḥadīth narrated by ʿĀ’isha (rh), elevated and 
attributed to the Prophet (s), the words speckled crow appeared.548 
 The ulama diverged on the meaning of this; there are two opinions, the prevailing one states 
that only the speckled crow may be killed inside and outside the Ḥaram; the ulama who backed this 
opinion see a restricted meaning that invalidates the expression in the absolute549. This is the view of 
Ibn al-Mundhir550, Ibn Khuzayma551 etc. 
 Words of scholars on the matter: 

1. Ibn Khuzayma (m) said: Chapter: Explanation of the encompassing terms mentioned 
concerning some of the permitted things to be killed for he who is in state of iḥrām and 
evidence that the Prophet (s) permitted the muḥrim to kill some crows, not all of them; he 
permitted the killing of the speckled crow only, as an exception among the crows.552 

2. Ibn Hajar (m) said: The ulama agreed to make an exception for the little crow which eats 
seeds and which is called the crow of plantations and also called the carrion crow; they 
stated the permission to eat it; the rest of the crows are considered as speckled crows.553 

3. Al-ʿAynī (m) said: The versions referring to the absolute are limited by this restricting version 
reported by Muslim; the speckled crow may be killed for the evil it does first, and no crow 
perpetrates evil except the speckled crow; the other crows do not hurt, so it is not permitted 
to kill them: like the magpie and the crow of plantations, which is called the carrion crow; 
they stated the permission to eat it; the rest of the crows are considered as speckled crows; 
among them the raven; this is the correct opinion according to the Shāfiʿī school.554 
 
Cause of the permission to kill it: 
The cause of the permission to kill the speckled crow inside and outside the Ḥaram is the 

deterioration, the ravages and the damage it causes; among them: the speckled crow goes on the 
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back of camels and mounts and pecks at their ulcers and sores which leads to acute pains; moreover 
it may have seized meat from the people’s hands.555 

Words of scholars on the matter: 
1. Ibn Samʿūn (m) said about the speckled crow: When it sees an ulcer on the back of a mount 

or a sore on its neck, it goes there and pecks at the bones of the neck and the vertebrae.556 
2. Al-Kāsānī (m) said: The reason for the permission to kill them is the harm they cause and 

their hostility towards people in general ... the crow goes on the ulcers of the mount even if 
its owner is close to it...  
Abū Yūsuf said: The crow mentioned in the ḥadīth is the crow that eats carrion or that stays 
close to it as this kind of crow causes harm whereas the magpie557 is not concerned as it does 
not eat carrion and does not cause harm.558 

3. Al-Qurţubī (m) said about the permission to kill the crow inside and outside the Ḥaram: As 
for the kite and the crow, as both of them steal meat from the hands of the people; the crow 
because it comes on its back (of the mount) and pecks at its flesh.559 

 
Six: The vicious dog. 
 The meaning of vicious dog: 
 The ulama diverged on the meaning of the terms vicious dog in the ḥadīth; there are many 
opinions, the prevailing one states that the terms “vicious dog” stands for all aggressive predators in 
general, like the lion, the tiger, the wolf, the cheetah and so on. This is the view of the majority560. 
Vicious means aggressive.561 
 Words of scholars on the matter: 

1. Imam Mālik (m) said: It concerns every beast that attacks the people and frightens them, like 
the lion, the tiger, the cheetah and the wolf; all these are vicious dogs.562 

2. Ibn Baţţāl (m) said: The domestic dog is not a vicious dog; the terms vicious dog refers to 
wild and ferocious beasts; Mālik, Ibn ʿUyayna and the linguists explained it like that.563 

3. Ibn al-Athīr (m) said: The vicious dog: it concerns all wild and ferocious beasts that attack, kill 
and prey on like the lion, the tiger and the wolf; they are called dogs as all of them have in 
common their ferocity.564 
 
Cause of the permission to kill it: 
The cause of the permission to kill the vicious dog and these fierce predators inside and 

outside the Ḥaram lies in the fact that they are aggressive to the people, they frighten them and 
attack them as they take people for prey. This is why it is permitted to kill these fierce lethal 
predators like the lion, the tiger, the wolf, etc. inside and outside the Ḥaram; for the harm they 
cause; as mentioned in the tafsīr of al-Qurţubī: The vicious dog (is to be killed) for the great harm it 
causes to the people.565 
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Al-Kāsānī (m) said: The vicious dog is by its nature aggressive towards people and it attacks 
first most of the time.566 
 
 
 

Part II:  
Non defined vermin 

Firstly: The rule. 
 The ulama diverged on killing vermin that have not been mentioned within the Ḥaram. There 
are two opinions; the prevailing one states that it is permitted to kill all vermin in the Ḥaram, the 
mentioned vermin and what looks alike; this is the view of the majority of scholars, among them the 
three imams: Mālik567, ash-Shāfiʿī568 and Aḥmad569. 
 An-Nawawī (m) said: The great majority of scholars agreed on killing them inside and outside 
the Ḥaram, whether in state of iḥrām or not. They also agreed on the permission for the muḥrim to 
kill what looks alike (defined vermin), but they diverged concerning what enters in this category.570 
 The evidence: 

1. The mentioning of the number of vermin in the previous ḥadīths is not a specific limitation; 
for two reasons: 
a. The difference of numbers from a ḥadīth to another; sometimes the number mentioned 

is four571, sometimes it is five572, sometimes it is six573 and finally sometimes there is no 
mention of a number at all574. 

b. The different vermin mentioned from a ḥadīth to another; sometimes the snake is 
mentioned whereas the scorpion is not575 or the scorpion is mentioned and not the 
snake576; sometimes the snake and the crow are not mentioned577; sometimes the 
expression “fierce beast” appears578; all this clearly indicates that mentioning their 
numbers as a limitation was not the objective. 

Ibn Taymiya (m) said: He did not say five in order to limit; as in one of the two ḥadīths the 
snake is mentioned whereas in the other it is the scorpion; and in another one it is quoted in 
addition to the fierce aggressive beast; therefore he wanted to highlight what was really 
important, namely these animals, and he justified this by the harm they do.579 

2. The words “five vermin” as a non defined expression is the most usual; which indicates that 
the reason for the permission to kill these animals inside and outside the Ḥaram is the evil 
they do and it actually concerns all evil creatures. Sometimes the expression used is the five 
vermin; which stands for these five defined animals and no other with them. 
Words of scholars on the matter: 
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a. Ibn Daqīq al-ʿĪd (m) said: The known expression five vermin is non defined and the 
expression the five vermin is defined, which indicates a subtle difference in the meaning; 
where it is defined, the rule comes to kill five specific vermin, it is a specification 
(excluding other animals) and does not take the concept of being harmful into account; 
whereas when it is not defined, it describes five vermin as harmful, it expresses the idea 
that the rule, namely the order to kill vermin, stems from the harmfulness, which 
therefore includes all wicked creatures, in opposition with the meaning of the other 
expression that made a limitation.580 

b. Al-Māwardī (m) said: He stated on the killing of what causes little harm in order to 
show the permission to kill what causes great harm: he quoted the crow and the kite to 
attract attention to the eagle and the vulture; he quoted the mouse or the rat to attract 
attention to little creatures of the ground; he quoted the scorpion to attract attention to 
the snake and the vicious dog for the fierce beast, the cheetah and all beasts close to 
them. When the text expresses a direct meaning with an indication, the rule of the 
indication takes it over the direct meaning; as in the word of Allah Most High: 

َ أفٍُّ   فَلَََتَقُلَلَّهُمَآَٰ
 “Say not “Fie” unto them” Surat al-Isrā’: 23. Here lies a warning towards the interdiction 
of hitting. The direct meaning does not forbid hitting; but obviously if it is forbidden to 
say “fie”, consequently it is forbidden to hit.581 

c. Ibn Qudāma (m) said: The text actually mentions these five animals as the standards of 
little importance in shape in order to attract attention to all the animals similar or 
greater in shape; for instance, the quotation of the crow and the kite are indication and 
warning against the falcon and its fellows; the quoting of the mouse or the rat is a 
warning against creatures of the ground; the quoting of the scorpion a warning against 
the snake, and the quoting of the vicious dog a warning against predators which are 
more dangerous than it.582 

d. He also said: Upon this, it is authorized to kill every vermin and pest which is harmful to 
the people themselves and to their possessions; like all the fierce predators, animals the 
meat of whom is forbidden, birds of prey like the falcon, the eagle, the vulture and their 
fellows, harmful insects, wasps, bugs, mosquitoes, fleas and flies; this is the view of ash-
Shāfiʿī.583 

3. Any animal that is aggressive towards the people and that attacks them and frightens them 
is a vicious dog: 
We already mentioned the word of Imam Mālik (m): It concerns every beast that attacks the 
people and frightens them like the lion, the tiger, the cheetah and the wolf; all these are 
vicious dogs.584 Arguments in support of this: 
a. The word of Allah Most High:  

نََٱلۡجَوَارِحَِمُكَلِّبِينََ  وَمَاَعَلَّمۡتُمَمِّ
“And those beasts and birds of prey which you have trained as hounds (mukallabīn) are 
trained” Surat al-Mā’ida, The Table Spread: 4. 
Abū ʿUbayd Ibn al-Qāsim (m) said: This noun (mukallabīn) is derived from the word dog 
(kalb), then it came to include the chasing of the cheetah, the falcon and the vulture; all 
of them came to enter in this category; for this reason, every fierce predator is called: a 
vicious dog.585 
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Al-Māwardī (m) said: The name kalb (dog) designates predators in the language and in 
the law. In the language, because it stems from at-takallub which means aggressiveness, 
fierceness and harm and all these are found in predators.586 

b. The narration of Abū ʿAqrab (r)587: Lahab Ibn Abī Lahab insulted the Prophet (s) who said: 
O Allah! Send him your dog! One day while he (Lahab) was heading to the Levant in a 
convoy with his companions, he stopped at a place and said: By Allah! I am afraid of the 
supplication of Muḥammad! (s) They replied: No! They surrounded him whith their 
effects and sat guard on him; then came the lion that grabbed him and took him away.588 
Significance: Here the lion is bound to the term kalb (dog).589 

 
Secondly: Cause of the permission to kill them: 
 The ulama diverged on the reason for the permission to kill the creatures described or what 
is close to it; there are three opinions, the prevailing one points out the fact that they frighten the 
people, they attack them and they may cause damage to their bodies and possessions; this is the 
view of Imam Mālik590 and Aḥmad591. 
 Words of scholars on the matter: 

1. Al-Kāsānī (m) said: The reason for the permission is that they are harmful and aggressive 
towards the people in general.592 

2. Ibn al-ʿArabī (m) said: Our scholars say: it is permitted for the muḥrim to kill fierce predators 
which are attacking first; like the lion, the tiger, the wolf, the cheetah, the vicious dog and 
what is like them.593 

3. Ibn al-Athīr (m) said: The vicious dog: it concerns all wild and ferocious beasts that attack, kill 
and prey like the lion, the tiger and the wolf; they are called dogs as all of them have in 
common their ferocity.594 

 
 

Section X: 
Punishing inside the Ḥaram 

  
 

This section is divided into two parts: 
Part I: Perpetrating inside the Ḥaram a crime that has to be punished. 
Part II: Perpetrating outside the Ḥaram a crime that has to be punished. 
 

 
Part I:  

Perpetrating inside the Ḥaram a crime that has to be punished 
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The ulama reached a consensus: If a person inside the Ḥaram commits a crime that has to be 
punished, he will be punished inside the Ḥaram; among those who reported the consensus: aţ-
Ţabarī595, Ibn al-Jawzī596, Ibn ʿAbd al-Barr597, Ibn Qudāma598, al-Qurţubī599 and others. 

Evidence:  
1. The word of Allah Most High:  

تِلوُهُمَۡ  ـ تِلوُكُمَۡفِيهََِوَلََتُقَ  ـ َيُقَ تَلوُكُمَۡفَذقۡتُلوُهُمََۡ عِندََٱلۡمَسۡجِدَِٱلۡحَرَامَِحَتَّى   ـ ََ َفَإنَِقَ
فِرِينََ  ـ  كَذَٲلكََِجَزَآٰءَُٱلۡكَ

“And do not fight them at the Sacred Mosque until they fight you there. But if they fight you, 
then kill them. Such is the recompense of the disbelievers.” Surat al-Baqara – The Cow: 191. 

2. The word of Allah Most High: 

َألَيِم َ  ذِقۡهَُمِنَۡعَذَاب  َنُّ َبظُِلۡم    وَمَنَيُرِدَۡفِيهَِبِإلِۡحَادِِۭ
“Whoever intends (a deed) therein of deviation (in religion) or wrongdoing - We will make 
him taste of a painful punishment.” Surat al-Ḥajj: 25. 
Significance: These are two clear and precise verses; the rule mentioned is to punish inside 
the Ḥaram whoever committed wrongdoing, was unjust and went too far.600 

3. The word of Ibn ʿAbbās (r2) about the verse:  

ا َ وَمَنَدَخَلهََُۥَكَانََءَامِن    
“And whoever enters it shall be safe.” Surat Āl-ʿImrān: 97. Ibn ʿAbbās (r2) said: He who killed 
someone or stole outside the Ḥaram and then entered it, no one can keep company with 
him, speak with him or shelter him; instead, people have to exhort him to leave the Ḥaram in 
order to be punished. If he killed or stole outside the Ḥaram and then was entered inside it, if 
people want to judge him for his crimes, they have to take him outside in order to punish 
him; whereas if he killed or stole inside the Ḥaram, he may be judged and punished 
therein.601 

4. The people of the Ḥaram, as any other people, need to protect their souls, their possessions 
and their honour; if punishment was not prescribed for those who perpetrated crimes inside 
the Ḥaram, the limits imposed by Allah would not be respected and evil would prevail against 
the Ḥaram and its people.602 

5. He who commits a crime inside the Ḥaram is actually violating its sanctity by disobeying and 
therefore deserves to be punished therein as an appropriate reward.603 

6. He who commits a crime in the Ḥaram is similar to a mischief-maker who perpetrates a crime 
at the King’s court, inside His House and Sanctuary; he therefore deserves punishment.604 

 
Evidence of the Consensus: 
Many scholars reported a consensus on the fact that, inside the Ḥaram, whoever commits a 

crime that deserves to be punished, shall be punished inside the Ḥaram; among them: 
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1. Aţ-Ţabarī (m) said: The unanimous opinion is that whoever his caught inside it (the Ḥaram) 
for committing a transgression has to be punished inside it; the rules for both questions 
gathered unanimity as described.605 

2. Ibn ʿAbd al-Barr (m) said: They unanimously agreed that whoever kills in the Ḥaram or 
commits a transgression shall be punished therein.606 

3. Al-Qurţubī (m) said: They unanimously agreed that he who kills inside the Ḥaram shall be 
killed in it, and he who commits a transgression there shall be punished there; if one fights, 
he has to be fought and killed therein.607 
 
In that lies a protection for the Ḥaram, an exaltation of its sanctity and a mark of respect 

towards it; punishing transgression therein is not incompatible with its sacredness as he who 
commits a crime that has to be punished inside the Ḥaram is actually perpetrating two crimes: 

The first one is the crime that entails punishment itself. 
The second one is the crime of violating the sanctity of the Ḥaram and to dare to defy Allah in 

His land and sanctuary; such a crime deserves to be punished in the Ḥaram, in order for the 
punishment to suit the crime. 
 

Part II:  
Perpetrating outside the Ḥaram a crime that has to be punished 

 
The ulama diverged on he who perpetrated a crime outside the Ḥaram and then took refuge 

in it; does such a person have to be punished therein? There are two opinions, the prevailing one 
states that he shall not be punished until he gets out of the Ḥaram, then he shall be punished; this is 
the view of Ibn ʿAbbās (r2) as we saw it previously, Ibn ʿUmar (r2), the School of Abū Ḥanīfa, Aḥmad, 
etc. 

Evidence: 

1. The word of Allah Most High: ا َكَانََءَامِن   َۥ َ وَمَنَدَخَلهَُ  “And whoever enters it shall be 

safe.” Surat Āli-ʿImrān: 97. 
Significance: It is an established rule, before and after Islam; it is an order.608 

2. The words of some companions on the matter of he who perpetrated a crime outside the 
Ḥaram and then took refuge therein: he shall not be punished until he gets out of it: 
a. Ibn ʿAbbās (r2) said about the verse “And whoever enters it shall be safe” (Surat Āli-

ʿImrān: 97): He who killed someone or stole outside the Ḥaram and then entered it, no 
one can sit with him, speak with him or offer him refuge; instead, people have to exhort 
him to leave the Ḥaram in order to be punished609. 

b. Ibn ʿUmar (r2) said: If I find the murderer of ʿUmar (his own father) therein (the 
Sanctuary of Mecca), I would not punish him.610 

Ibn al-Qayyim (m) said: This is the view of the majority of the followers (tābiʿīn) and those 
who came after them; there is no report of a divergence coming from a follower or a 
companion; this is also the view of Abū Ḥanīfa and the people of Iraq and Imam Aḥmad and 
his disciples from the people of ḥadīth.611 

3. He who seeks refuge inside the Ḥaram has the status of a true repentant, he seeks refuge in 
the House of the Lord Most High, taking hold of its cloth (of the Kaʿba), thus it is 
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inappropriate to disturb the quietude of the House and the Sanctuary in order to punish him; 
in opposition to he who commits a crime inside the Ḥaram. The difference is obvious. The 
word of Ibn ʿAbbās (r2) is the right understanding of the jurisprudence (fiqh).612 

 
Words of scholars on the matter: 

1. Aţ-Ţabarī (m) said: If someone asks: Why not enforce the punishment on the criminal inside 
the Ḥaram? The answer: Because all the Pious Predecessors agreed: if he committed his 
misdeed outside the Ḥaram and then took refuge in it, he cannot be punished inside of it.613 

2. Ibn Taymiya (m) said: The view of most scholars: He who committed a crime outside the 
Ḥaram and then took refuge in it, cannot be punished until he leaves it; as reported by Ibn 
ʿUmar and Ibn ʿAbbās (rp); this is the position of Abū Ḥanīfa, Aḥmad and others.614 

3. Ash-Shanqīţī (m) said: The implementation of the law and the enforcement of punishments 
are imposed by Allah Most High and they are a way of getting closer to Him. Therefore, 
taking refuge inside the Ḥaram after having committed a crime outside it does not cancel the 
sanctions which have to be executed. This is a fundamental principle of law. A criminal or an 
offender cannot remain unpunished even if he took refuge inside the Sanctuary. The delay of 
the punishment does not mean that it is cancelled. According to all the texts and juridical 
opinions, such a person has to be boycotted, no one can trade with him, speak with him or 
keep company with him until he is constrained to leave the Sanctuary to be judged and 
punished for his crimes. Then law is implemented and the sanctity of the place is 
respected.615 

 
 

Conclusion 

This was done with the help of Allah and He facilitated me in this subject. Ibn Wardi (m) 

wonderfully said: “People do not write to be criticized or humiliated, instead they hope for 

acknowledgement, supplications to Allah in their favour and gratefulness; and Allah will certainly 

reward everyone according to his efforts. Whoever seeks for flaws and defects let him start by 

himself. Dear reader, if you find in this book some good, pray Allah in my favour, and if you find 

lapses ask Him to forgive me.”616 

To conclude: I ask Allah the Tremendous, Lord of the Noble Throne to make my endeavours 

beneficial, to bless them and to forgive every lapse, oversight or negligence. 

I seek refuge and protection in Allah Most High against knowledge that is not beneficial, a heart that 

is not submitted and from a supplication that is not heard. And praise be to Allah, Lord of the Worlds, 

and peace and blessings be upon our noble Prophet, his family and companions. 

 

 

 

 

 

 

                                                           
612

 Zād al-maʿād (448/3). 
613

 Tafsīr aţ-Ţabarī (14/4). 
614

 Majmūʿ al-fatāwā (343/18). 
615

 Aḍwā’ al-bayān (139/5). 
616

 Iʿāna aţ-ţālibīn ʿalā ḥall alfāẓ fatḥ al-muʿīn, al-Bakrī ad-Dimiāţī (344/4). 
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it is forbidden, except cutting cymbopogon (idhkhir, a kind of lemon grass) 
Evidence 
Part II: What is allowed to be cut. 
Firstly: The exception of the cymbopogon (idhkhir) 
The ulama agreed on the exception of the cymbopogon 
Evidence 
Secondly: Permission to pick what is useful from the trees 
a). Useful for the people as medicine: 
The ulama diverged 
The prevailing opinion states that it is permitted to cut what is necessary as medication among the 
trees of the Ḥaram 
They diverged on picking the siwāk from the Ḥaram 
The prevailing opinion authorized it as it is like the idhkhir 
Evidence 
b). Useful for the people as food 
The ulama agreed on picking what is edible from the Ḥaram 
Evidence 
Thirdly: It is permitted to cut what has been sown by the people 
The ulama agreed on the permission to cut plants that have been grown by the people 
They diverged on cutting the trees of the Ḥaram which are grown with the help of the people and 
that cannot grow alone 
The prevailing opinion states that it is permitted to cut them 
Evidence 
Evidence of the Consensus 
Fourthly: Permission for cutting dry trees and dry grass 
The ulama diverged 
The prevailing opinion states that it is permitted 
Evidence 
Fifthly: Using what has been broken or uprooted from branches and trees 
The ulama agreed on the permission 
Evidence 
Sixthly: Permission for grazing inside the Ḥaram 
The ulama diverged 
The prevailing opinion states that it is permitted 
Evidence 
Section VI: The game of the Ḥaram. 
Part I: Defining the game. 
Allah Most High forbade killing the game inside the Ḥaram 
The meaning of the game in the verse“O you who have believed, do not kill wild game while you are 
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Part II: The rule on the game of the Ḥaram. 



96 
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The ulama reached a consensus: If a person inside the Ḥaram commits a crime that has to be 
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